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In roduction: the title. 
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Original title: the Concept of a ChriEtian Culture. Changed 
to : the Construction of a Christian Culture . 

Reason: My desire is to present you not merel y with a thesis, 
but with a task. I shall attempt to outline for you the basic ideas 
upon which a Christian culture must be built ; a firm grasp on them 
is the essential preliminary to all effective acti~n. But it is not 
enough to have grasped the idea of a Christian culture; that idea 
must be given shape in tr.e ,:orld of human life. 

And it is for you to give it shape: on that point I muEt in
sift. The most superficial oberserver of the American scene cannot 
fail to r ecognize that our gre~te~t need today is the need for cultur
al leadership. r·i thout it, political leadership or economic leader
ship of the most inspired kind would avail us little, even if we could 
find them; of Vlhat use is a prophet, if the ears of the people are 
dull, and their souls dead? 

Moreover, I think that this need of cultural leadersip is fair
ly generally recognized. If you lieten closely, you can hear form all 
parts of the land an obscure , almoet inarticulate cry going up, £mm 
calling for men and v.omen who are clear in their ov.n minds as t o what 
it means to be a man or woman, and who are courageious and joyous in 
t heir vlill to share with others their own vision of that particular 
mode of life that is re•.lly human, and hence really Cbrirtian. 

It is upon the presence among us, in sufficient numbers, of men 
and women who have that vision, that the nation's life deper.ds . "Pauc
is humanum vivit genus" : the old Roman proverb is profoundly true. 
It is indeed in the life of a few t hat Humanity lives. For few men 
have vision; and fewer still have courage. So it is the vision of a 
fe~ that is tbe salvation of many. Among us especially, the many
headed crov:d does not think; it merely quotes wiomlb the thohghts of 
a few; it does not itself live; it merely follows the patterns of 
life that have been set out for it by a few. 

And the "few" in this case are yourselves. I do not say this 
.in any idel sptrit of flattery, but rather from conviction: you are 
t he few, the elite , who must make your Christian thoughts effective 
in molding the minr. of America, and in creating among us such patterns 
of life as may merit the name of Christian. 

If you do not take into your hands that task, I do not know into 
whose hands it will fall . Or rather, I do know. It Vlill fall into 
the hands of a group, motely enough in its complexion, but wnose mem
bers have this at le~st in common, t hat they are of today, wholly of 
today, with no roots in humanity ' s Christian past and no sense of 
conintuity with it; nor gratitude for its cultural heritage; men 
arrl women whom Bertrand Rus5ell described as "ignorant of the past, 
without tenderness to what is traditional, without understanding of 
what they are destroying" (The Scientific Outlook , p. 276). And I 
may add myself, with little concept of what they are trying to build , 
One has only to think of our educational l eaders , whose name in Legion, 
and T.hose badge is intellectual confusion. 

~. 
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I. A general observation: 

First of all, the task of contructing a culture is essentially 
spiritual. 

For a culture is not built of bricks and mortar; it is not an 
artcile of co~merce , to be bought and pocketed; it is not even an 
obj ect of legislation , tm to be written into t he life of a nation as 
into a statute book . 

It is 
body: 
would 

It is essentially a spiritual t hing, for its ho~e is in a soul. 
to the life of an individual or a nation what the soul is to bhe 

a "form" , that anim&.tes, organizes , humanizes what otherwise 
be brute matter , inert and disorganized . 

It is difficult to describe in itself; , but it very manifest 
in its effects . Its proper effect is to bring order into human life, 
the order proper to a human life, namely, a spiritual order, that alone 
makes a life authentically human. For a human life, like a body is 
humanized in that it is brought under the direction of an intelligence 
that is conscious of itself and of its spiritual destiny, and in that 
it is brought under the domination of a will disciplined enough to 
mai ntain order among its subservient instincts , and actually to impart 
to the whole of life a spiritual purpose . 

Culture, then, means man ' s effort to be fully human, and hence 
his effort to bring spiritual order and spiritual purpose into his life. 

It f ol lows therefore that the proper instruments for the con
r truction of a culture are intelligence and will , man ' s two spiritual 
powers . 

And notice this : it is not within the province of intelligence 
and will actually to create a spiritual order for human life; in fact , 
they do not have to. That spiritual order already exists; it is object
ive, "given" . I~ is for man to discover it by his intelligence, and 
submit to it by his will . 

Consequently, all man ' s cultural effort i s at bottom an effort 
at submission to the truth and the beauty and the good that is outside 
him, existing in an ordered harmony, whose pattern he must produce 
within his soul by conformity with it. HoV1ever , this l atter point 
will come up for further discussion later . 

For the moment , this is my point : you have all the equip~ent 
needed for your task of constructing a Christian culture , for you have 
intelligence, and will. 

And do not think them weak equipment . Intelligence and will 
were , so to speak, all that God himEelf had weherwith to create tmm 
us and this world of ours ; and it is solely by t heir use that he rules 
his creatures, and guides them to their aopointed spiritual destiny. 
The Word and the Spirit , as Irenaeus said , are the two hands of God, 
and in sharing them with you, he shares with you his omnipotence . 
And omnipotence ought t o be enough for any task •• • • 
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II. The problem confronting us, here today in America . 

Our first question must be: 
fronting us here today in America? 

what is the actual problem con
What have we actually to do? 

Let me say immediately that we have to undertake a work of con
struction. And that because we are Christians, for whose action an 
eternally valid rule has been set : "I am not come to destroy, but to 
fulfill" (Mt 5, 17): "plerosai 11 , to bring to perfection that which is 
imperfect . 

( Not that that em~DJlll oft-quoted saying is merely a formula.. of 

j 
easy tolerance , justifiying us in being indifierent to values, to 
right and ~Tong, true and false, beautiful and ugly. Rather, it is 

U
he formula of an intelligent love, that seeks the right in the wrong, 
he true in the false, the beautiful in the ugly, intent t o save th~m 
nd to complete them, and to free them from that v1hich deforms t hem. 

Hence our first task is to discern what is right and true and 
beautiful in our contemporary American culture , that we may build on 
it. 

But right here our difficulty commences . For it would seem 
that our American culture, as it exists, is actually the quintessence 
of all t hat is decadent in the culture of t he Viestern Christian v;orld. 
It would seem to be erected on the triple denial that has eorrupted (r.;( '(nl.( 
Yestern culture at its roots, the denial of irlnm metaphysical reality, w(.I t4. 

of the primacy of t he spiritual over the material, of the social over 
the individual . 

Hence in view of the fact that American culture is built on 
the negation of all that Christianity stands1,,for, it would seem that 
our first step tov.ard the construction of minm a Christian culture should 
be the destruction of the existing one . In the presence of a Franken
stein, one does not reach for baptismal water, but for a bludgeon. 

And truly, American culture does present itself as something 
of a monder, the like of vihich has surely never been seen on this pl an
et , - a..menl!!te1 cont:f'Uet.ed by the bcehniques of-mocl e;pn seience-out-of
our unpara.lle1ed natural. resources . Its most strikirig characteristic 
is its profound materialism; it would seem to be or:dlilntated almost 
wholly to matter , and the things of sense. 

It has had, in fact, one dominating ideal: the conquest of the 
material v·orld, with the aid of science, a conquest t hr:..t has been con
ceived as an ultimate, directed toward not hing el se . It has made one 
promii:e : a more abunr ant life for the ordinary man and woman, the 
abunr.ance being ultim~tely in physical comfort. It has had one t ech
nique of social progress : the explotation, for all they were worth in 
cold cash , of the resources of land and forest and stream, and of the 
mechanical inventiveness of its citizens . It has recognized one supreme 
law: suplly and demand, producing pner and bJcyj ng-pewep.. It has had 
one standard of value: the quantitative, that judges that best which 
is biggest . It has aimed at one order: the economic. It confers one 
accolade on those who serve it : wealth. It knows one evil: poverty. 
It rides on one crusade: for the abolition of physical pa.in. It l'1llJIU!I 
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turns outs one typicaf product : the "homo oeconomicus 11 , the buiiness 
man, in a business suit, whose dreams of paradise are of a land in which 
there is no red ink. ~ 

It has given its citizens everything to live for , and nothing 
to di e for . And its achievement may be summed up thus : it has gaired 
a continent , and lost its own soul . 

~ Pi~ht;;Ae:r:a, w~•- beeomP.S bla<!kest, &-i'&y- of hope 
~~ i or tre £ .. ct- i-f. that, Amerioan-..oulture-, had a eoul once, a 
.~u'icent thing, of unparalleled spiritual power~ It boasts of being 
e. democratic culture, rightly enough in a, sense . And coMi;:l!ueutay-
bui red SOl!lewhere in Mrs oi'1.gins , a:; the- ani.mat.i.ng rinciple that ge."11€ 
ti ll'hatevar :vJ..t.klit:r :it hae4md, 3..ieft1the- profound r eligious muomi>tbcm 
truth th~t is at the basis of democr &tic t heory and practice , namely, 
t he intrinsic dignity of human nature, the spiritual freedom of the 
human soul, amm its equality, as a soul, with others of its kind, and 
its superiority t o all that does not shar e its spirituality. 

Kantian 
ThAt truth, ,•,hich we sum up in the,._phrase : "the individual man 

is an end in himself" , is undoubtedly t he most dangerous truth that 
has ever been let loose on mankind, and the social order that is based 
on it is of all the most instable. The reason is that that truth, 
when detached and isol&ted from its pooper place in the whole order 
of truth, mammmammmi,mml!llimmm so flatters the pride of man as to seduce 
him into the miiam,mmmmlllll belief that he is not only an end in himself , 
but hiE own l ast end , th .. -t he is freed from all obedience; , and a law 
unto himself , t hat he can ?l?eet the uni verse to his individual will. l ..., f 'L • J 
and make it serve bis private pur poses . And thc; t is blasphemy~ "- "-< ~l;" '°" 
.fac:..,..Ml4.eiae-. For such a belief , wi despr ead , is the destruction of "'ll..tttt'{. 
all spiritual order , all social order, all order within the individual 
personality, and hence t he r uination of all genuine human culture. 

1.t(M), 
~ it would be idle to pretend that laerica has not succumbed 

to the temptati ons of her fundamental belief; as it would be fatuous 
not to do something about it . 

ObviJusl y t he first th'ng to do i e to study the history of the 
i dea of human dignity and of human liberty; such a study would give 
t he key to an understanding of our present materiali stic culture , and 
likewise indicate t he point of insertion for our constructive efforts 
in the diruction of a Christian culture . 

But it would be too large a subject to open here. Let me just 
sketch the t hree stages ilmmllll!linmmmmmb of deformation, or I may better 
say, materialisation, ilinllllllll!lin l ,,.,hich the spiritual truth on which dem
ocacry is baeed haE passed . I risk a simplification, but one that 
doPs not , I think, distort the historical £am reality. 

Briefly, the process was this : the ideals of humanist democracy 
r eceived very largely from France in the revolutionary period , had ' 
been divorced from their proper religious setting in the Chrietian r ev
elation, but still had the form of a dmmmnimmm philosophy. Later 
they were~malac€d b~ the Calvinist spirit of t he Northern States, Dlllilm 
and m.o1:,al.i-sed into a -. ., t. l po~tulu te, t hat animll. ted a program of econ-

;.... { r,-(J(}, 
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omic individu&llsm.!~ir.ally, when Calvinistic moral earnestness 
had died out, they survived as a humanitarian emotion, three degrees 
removed from their~original source of inspiration. 

Thus from a dmmt philosophic doctrine, the idea of individual 
dignity f-~ liberty became a moral postulate, and from a moral post
ulate it~becerne a mere emotion. And it is upon that idea, emotional
ised into a caricature of itself, that we are trying to live today, 
very dangerously. For if democaafy as a _doctrine i1 dangerouJ, as { ·l 
an emotion it big with disaster: "" M.( 1.l1 rt,,' ~111. t'' "' 1 <.<.« ~ :.. " ~ 0 ,, .. ,,, • 

in detail I :Jt.,.., •,•/Hi.~ .. ( c,.,tJ, 
Now, it would take too long to describe those three stages 

of evol ution, or rather, degeneration. Let me, however, speak brief -
ly of the second stage , which was the decisive one . f/ . rL - • 

LW?ll(v 'J Clt•,l> . 
~~~~t ~4.,t I blame~ for it the Calvinistic Puritanism of the Northern 

\ . l ~.k-~''"''~,\ ftates. But with no intention, on the one hand, of mib11U1mmgmoll of 
'1 \"'-u\"\ 1-1.J.t.«..c lw indicting John Calvin himself, for whose intellectual qual ities and 

L, ... '(. lt"t(, _ religious genius I have rather an admiration, and who certainly did 
-~,1.ml~t'. \,<...l,~~ not foresee, any more than Luther did, the cultural consequences of 

'-· w the doctrines he taught. Nor on the other hand dad I wish to discred-
~ ~w.;. ,.'t:. '"'" it the Puritan soul as such ; it had its elements of greatr:ess , and , ).it• A-I u... its virtues were in many ways very real. But I do hold it responsible, 

indirectly, and mniunm perhaps inculpably, for the orientation of oer
ican culture toward material values and an excessive individualism. 

Consider three things . First of all, the fact the1t the Calvinist 
soul was probably unique in the history of souls for its abhorrence 
of what we term humanism . The witness th6reof could be the New Eng-
land Sunday "blue-laws" , or that ferociously moral, and moi:;t un::epak- t 
ably drab and joyless education administered, or should I say w4"1'1~ • .,.{ut( 
into children in earl y American sectarian schools . Puritanism , w11m 
as a religion, was exclusively a culture of the will , imposing an in
humanly rigid ethical diFcipline, professedly anti- intellectual , and 
on principle contemptuous of all aesthetic and sensuous culture . 
Democracy as a basis for a genuinely humanist mutmim way of life 
had no meaning for it . 

Secondly, consider the fact that Ma~ Weber in his much-controv
erted , but still essentially sound book, "Die protestantische Ethik 
und der Geist 6es Kapitalismus" , has pointed out , that the fi111i11111ilmlh 
matmm Calvinism, mmmmtmmmmgihmmmm11cdmamemmm11mm£ommm1Jl brought one thing 
into the v,orld that was "unquestionably nev;: the valuation of the ful
fillment of duty in wordly affairs as the highest form which the moral 
activity of the individual could assume" (V'eber-Parsons , p. 80) . To 
t he English or American Puritan, business activity for profit was a 
definitely religious "Beruf", vocation, a divine call , towards which 
he had an ethical obligation; amdmmmrnnm111mmmm his success in it was 
the evidence of his "election", the source of his "certitude of salv
ation" , the single goal of his religious striving. -For more3 eeraost..-_ 
~• mid 

For a combination of moral earnestness and business acumen one 
can find no equal 1111111 to John Milton's "unscrupul ous merchants" in 
the Puritan crtoles of England in the 18th century, or to certain early 
American industrialists , with thEir peculiarly pious ruthlessness . 
Even the history of t he Etandard Oil Co. reveals those qualities . 
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riltwalto bh)ueivo 111111~rt -

If you wish the typical American i ncarnati on of the Calvinist 
lllf'IDll!bi> , just at the time when it was beginning to decay, take Benjam
in Franklin, and his "Necessary Hints to Those V.-ho V!ould Be Rich", 
or his "Advice to a Young Tradesman", or even his "Autobiogr aphy" . 
Books t hat have been of incalculable influence in forming the culture 
of America. 

"Remember that time is money •• •• Remember t hat money is of the 
prolific , generating nature. Money can beget money, and its offspring 
can beget more , and so one • • •• He that wastes idly a groat 's worth of 
his time per day, one sd§CY with another, wastes the privilege of using 
one hundred pounds each day" . And so on , - the philosophy of avarice, 
preached as an ethic , so that its infringement i s not only foolishness, 
but morally ~Tong, ammmmrnagam!ll!li> a sin, since it merits the loss of 
the American Puritan sanctifying grace : Capital. Contrariwse, honesty, 
punctuality, industry, frugality are virtues because they merit its 
increase . And if you ask Franklin: Why should a man make money? 
he answPrti with an echo of his Calvinist youth (forsaken for a colour
less deism ) : "Seeth thou a man diligent in his business? He shall 
st and before kings" (Proverbs 22 , 29) . The making of money i s virtue: 
such is t he Al pha and the Omega of Franklin' s ethic, that became the 
ethic of America. 

Consider lastly the unprecedented inner loneliness of the Calv
inist so.u, bred into it by its dogma of predestinati on, the belief 
that man follows his path alone to a destiny decr eed foo him from etern
ity, alone, isolated , beyond the help of anyone or anything. This 
inner loneliness , accentuating the all-importance of the individual, 
was morevoer still furhter emphasized by persecution, that roused i n 
t he Calvinist breat an angry sprit of protest against mmmmi>mmmmianrnam 
external authority. 

In terms of these three qualities of the Puritan soul, its 
anti-intellectualism and anti-humanism, its this-worldly morality, 
its intense individualism, you will, I t hink, find a major (though 
obviously not in itself adequate) explanation of the transofrmation 
of early American i deal~ of democacry. They were dehumanized, de
intellectualized, moralised, clothed with fierce emotion, and made 
t he justification for the unregulat ed activity of the individual in 
the field that absorbed him, business , economic life . 

-l}k,LtJ UI ~ MA 

'f'ttcr 3----jl@ hve tee essential transformation of the ideals of 
dernocaecy, the dignity of the individual and his personal freedom: 
His tho G8r?] postJJJ2te:::f:or::a:::::progra111 ot .aBC>&k=iooJuiclueJis:m,
~~ oa111~f-mor&~H,y. 

The thrid stage in the transformation \'1as not long in coming. 
The mmmm element of moral earnestness in the program weakened from 
lack of support; the "divine Call" mli gave way to the voice of in
dividual selfishness ; the Calvinist soul, that, it must be admitted , 
had a r eal spiritual power , died , and American civilization, became 
as a body without a soul . 
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Without a soul, I say: that is, literally without a spiritual 
principle to animate its program of economic and material organizatioh. 
True, the insistence on the rights and dignity of the individual man 
persisted, and even ~axed stronger . America grew even more clamor
ously democratic . But mmm the body of its democtratic culture was 
inhabited no longer by a spiritual soul, an idea or a moral intuition, t 
but by its base and material counterfeit; humanitarian feeling, .iil!iiif,-jr' ~ 
se~as a convenient emotiona~ ~u~ilifation for unfimited, indiv-
idualistic economic enterprise~~ t.. Jf"• ' f, "t'< 

Thus lfaerican culture became doubly material: material in its 
body, its economic order, ar.d material in its soul, emotional indiv-
idualism. Lf "fl 

l f\- ',1u IJ l .I • 

And that is why obersevers from abroad, who see us sometimes 
more truly than v;e see ourselves, consider our democracy as moribun~, k.f
and our culture as,. wi:&&£ s. (:hey ~rifi; F +,ri J \,\i !;}1,:: Pg, f tx;-c ' r ,, t sus:/'P 
:U:1 , eWP Ni:111ie h11 lieen eo -t..£:t.erl€d es •e be lneapable ~f" metaph~s-
iceJ comr:1 cti an, .. our si rile,. that our soul has been so mat erialised 
thut o ir minds are incapable of any metaphysical conviction, and our 
wills incapable of spiritual purpose ; and this , our lack of soul, 
casts out their fear of our size and their respect for our material 
riches . The refinement of the Greeks, t hey say, did not save them 
from the V.acedonians , nor the comfort of the Romans save them from 
the Goths . And we might, it seems , do well to cease our shouting 
at their barbarism over there, to meditate a while upon history. 
A nc:j,tion cannot live without a soul. 

w 
At My Fate, if the foregoing analysis has any validity, our 

cultural problem should be as clear in its outlines as it is urgent 
in its demands for mm a solution. 

It is, I said , a problem of construction, and the point of in~ert
ion for our effort , has, I hope , been made clear. At the basis of 
of our culture is a spiritual idea, a religious truth thst has been 
impoverished and deformed. The truth, I mean, that man is a per son, 
sacred , inviolable, gifted with the divine prerogative of freedom, 
and chE-rged v;ith all the responsibilities of that gift , th:.t reach 
horizontally out to the farthest confines of huaan life, and vertically 
up into the heart of eterrity. 

The world owes that truth to Christianity; it did not exist 
before Chrift; it came to earth in him . The Hellenic , intellectualist, 
abstract, and at bottom determinist , had but a slight 1pprehension of 
it; t e Oriental mind~today, save where it bas been influenced by 
~estern teaching, still does not apprehend it. 

And if we haoe it, it ls because of Him wb:o "aid. "I am co!IM' 
tliat ,ott may knot, Ute tr uth,~oo that tbe truth may ,mak,e.. YQU fr~" 

And if we have it, it is because of Him who said: "If you re
main in my word, you will truly be my diEciples, and you will know the 
truth, and the truth will make you free" (Jn 8, 92) . Christianity is 
throughcut , as von Hugel finely said , "the revelation, through the Person 
and exampl e of its Founder, of the altogether unsuspected depth and in-
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exhaustibleness of human personality, and of this personality's 
analogue in God" (The i~ystical Element in Religion, I, p. ~6). 

Through the veils of the humanity of Christ, man was given 
what he has always longed for , a vision of God: "Philip, he v.ho 
seeth me, seeth the Father" (Jn 14, 9). And it was this vision 
of God, his Father, that man needed in order truly to see himself , 
that is , to search down into the inmost recesses of hi~self, where 
he is most himself, and there to make t he glad diEcovery that he is 
not the mtivmmmimmommm~mihawi;,mmmmmmlnll victim of cosmic law nor the 
slave of matter in its cyclic changes, but a person, spritually free, 
because he bears stamped upon his soul the image of God I s '.fost Blessed 
Trinity, because he mammm and his world have been ransomed from their 
slavery to sin by the blood of Christ, and in him raised to the glor
i ous freedom of the sons of God. 

And it is this visi n of the Christian soul , given us in Christ, 
that we must give to America. It alone will fill up t he spiritual 
void that exists at the center of our culture, and that explains its 
materialism and profaneness; it alone will be the interior vital 
principle th~t will give to our democaacy and its economic achieve
ments a spiritual prupoee and hence a pernanet vitality. 

Here, them, is the solution for our cultural problem t hat I 
wish to propose. 

But notice its t erms. Too long, I say, v,e have been trying to 
live on bread alone, 
of- that e:xP'Wi-ment-1 we are suffering from RJ:1~1,o1,11M' tickets, a. a ~ t, ... ( ·1~«~:te,. 

J from u~loyment of the soul. Even in t he sphere of terrestrial ad 
tempora with v,hich alone culmrre i s directly concerned , man car.not 
live on read alone . vre shall surely perish, unless v:e turn 'or nour
ishment to the Living Bread that came dov:n from Heaven, and gave life 
to the wwld1 ,His Eterr,1 X'9~1 _ipa_Q.e flesh . 1 • & 11

~ hc~;hi ~ lt., 
tx.J u. t MC. • ~ \~r(.~ imri ~ u.w. ""•, r"6 i11.lt.• 1" ~ , 

Renee yriztxt. Lam pFeeetH,itig ie ~J\a return to the religion of 
the liberal humanitarian created by Adolf ·Harnack: ··~e Fat .erhood of 
God and the brotherhood of man" ; nor am I ma.1<:ing a plea for Mr. v:ill ·} JltJ ,_ 
Durant ' s "Church of the Future" , that la.st gasp of a human intellect ~,c. • L . 
at. ite momeBt of -e;x;pire-t.~, ; nor yet again would I resurerect ''athew ~~ f W." ; 
Arnol d's Christianity: "morality tinged vlith emotion" . 

Rather, I would take as the creative principle of our Christian 
culture the full , metaphysical theology of the Incarnation . The 
Incarnation, I mean, not as understood by Paul Elmer More or \~r . Middle
ton Murray, but as understood by Cyril of Alexandria and the Council 
of Ephesus, and by Leo the Great and the Council of Chalcedon. Hence 
the theo logy th~t regards Christ , not as the incarnation fe ethical 
ideals of humanity, but as the Incarnation of the Son of , His subsistn$ ? 

Word and Image. . 1 I 
'1-U, r~1 ttd 

That was the~Christ thut awakened manil:::tmi intellectually and 
spiritually, and created Western civilization; and he alone can re
av,aken man, a Lazarus in the tomb of materialistic individualism, 
and breath into him once more the Holy Spirit he has lost . 

To the eettitig f~Ftk, il"l outline , of t.h.:i:e +need!:'. the-r~£ this 
l ectttre will be-de-vot.Qd; ..:..nd :from- it--wi:1:1--emerge, I hope, t !:le port-:-ait 
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Now, to develope this thesis , let me first state the theology 
of the Incmiration, and the rimm~ draw out, briefly, its cultural sig
nificance. Thus I shall, I think, be tracing the portrait of a Christ
ian, whose strong and gentle, beautifully human features we must strive 
to engrave im;e the courtenance of America . 

11 In '~te beginning was the Word , and the Word was with God , and 
the 7,ord was God.. • • And the Word was made f lesh , and pichrd his tent 
among uj\: so St . John states the fundamental fact of Christi anity: 

And St. Paul: "When t e fullness of time was ~me , God sent his 
Son, born of a woman •••• that we might reveive the adooption of sons" 
(Gal 4 , 4. . 5) . 

' And t hU>faith of John mi and Paul r eceived its classic formul-
ation at the Council of Chalcedon (fourth ecumenti cal) in t he year 451. 
Let me give you its majestic words : 

"Folloviing therefore the hol y Fathers , unto the prai se of the 
one same Son, our Lord Jesus Christ, with one voice we put forht our 
clear teaching, that he, one and same Christ , i s perf ect in divinity, 
ar.d perfect, too , in humanity; truly God and likewise truly man, 
with a r ational soul and a body; of one n~ture with the Father accord
ing to his divinity, and of one nature with us according to his human
ity, in all things like unto us, save in sin. Before all ages born of 
the Father according to his divinity, and in these latter times , for us 
and for our salvation, born of ilmm Hary, Virgin, Motyer of God, accord
ing to his humanit y. 

r.e know him as one and same Christ, the Only-begotten Son and 
Lord, in tv:o natures , which are not confused nor altered , but each is 
undivided in itself and inseaparablc from the other; their differences 
not being destroyed by thier union, but each preserving that which is 
pooper to itself, and coming togethiD into one person and one snbsist
ence , not partitioned or divided into two persons , but ~e ), i.G 0120 ami. (JI, 
the 'Siiiae filmnbmil Only begotten Son, the V:ord, the Lord, Jesus Chri st, .W. \.( • 

So the prophets before him spoke of him; so he himself taught 
us of himself; and so to us the cr~dd of our Fathers bas handed on 
this faith" . 

Such is the faith of Chalcedon, formulated by the universal 
"'hurch with angui shed accuracy, f or upon the exactness of i ts phrases 
the life of mankind depends : Christ is Goa , perfect in divinity, 
Christ in man, perfect in humanity; Christ i s not two , but One . 
God is one with man, and man is one with God. God is still God, 
and man is still man, yet they are one : The Word was made Flesh, 
the Son of God was born of a woman. 

Atd the primary cultural significance of this theology is 4«-1 ~ ~ ~ l; ftf 
~mm111!l'JJ111mknmw :fiiB gl &' man, as St . Thomas said, nov· dares 
to think worthil y of himself. 

What is man? Vbat are Vie? v:e are they with whom God has sought 
resemblance in all things , ~ave in si n; We are they to whom God has 
come close , closer than he has come to the angels; for he has become 
"unus ex nobis" , in the Patristic phrase , one of us; he is of our 
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race, s.hring in flesh and blood with u:s; p.e is of our history,r<u-t1cw ha.,,r 
SMfiBg Q~P Jjfe witl:i. ~s. 1 

Thus the Incarn~tion is the revelation to us of the dignity 
of man; his nature is a nature t~God has hallowed by substantial 
contact, making it his own, inseparable from himself. For as the 
Fathers teach, "Viha t once he assumed, he has not ever laid down" . 

Think of the consequence: now a Humanity can and must be adored . 
Let me put it thus strongly: the dreams of all idolaters have come 
truel: a t 1ing of flesh and blood has become so one with the divine 
thatbefore it "every kn~ must bend, in heaven, on earth, and under 
t he earth" ./Jlitbl•?, 11) . Chalcedon does not shrink before that con
clusion, ~~smlles with its anathema Nestorius, who would not adore 
the man, Christ J~tt.];ith the same adoration that he ~ave to the Pers
on of the ~ord ~ Chalcedon teaches , in t r.e eighth of the Cyril
line anathemas , one worship and one hymna of prasie goes up to :Emman
uel, God with us, for the Wrod has become Flesh . A human nature has 
become adorable, and has launched, on metaphysical founfations~ the 
cult of man. 

~hat philosopher~ theory of t he dignity of man can rival 
~ .a:s ~ sober historical fact . 

But ther( is more. The Incarnation is not only a revelation 
of what man is, but of what he can become, if he chooses to lay hold 
of the new divine energy that has been put at his disposal through 
the Humanity of Christ. I mena that man can become lord of creation 
and like to God : "for ao as many as received him, he gave them power 
to become the chiloren of God" , enjoying the freedom of his house on 
earth, having access to the mansions of his own blessed immortality. 

Thus in Christ man received the answer to the two fundamental 
questions that vexed the mind of pagan antiquity, and that must, in 
fact , vex any human mind th.it r eflects upon itself. 

The first was this :.-: how ,shall man achieve"salvation" fc,i,mtthe 
tyranny of destiny, the "eimarmen~" , the iron lav. of fate that apport
ions him a place in the scheme of tnings entire? How shall he achieve 
the spiritual freedom that he obscurely knows to be his birthright, 
but th::it he feels himself po~erless to seize? How shall ·.,e rescue 
himself from beneath the hoofs of Time, and br ak the mlrulng.em chains 
that bind him to the wheel of matter? 

The second question is correlative : ho~ shall man become like 
unto the gods, perfect in their perfection, sharing their changeless 
beati tuje , quaffi:jlij Jhe n~t& of ijnmortalij,y? _ ,t ,1 1 l!~ I : 1 "Jl,cj_ Utlt.lcU-1Cu[ "\t-f , t.wc fttl 'fWA htu1 --{W,l,L LU-l '141.t tttk ;L<.,, 

1
1.Mt!":\ t'-«~ 

~ To find Jthe""answer T • • ' ht 1 ~''"' 
Ji\; la ieJuro3l¥~ were directed all the philosopher ' s contemp a.tive -it 1. lJ 
effort, and all the solemn initiations of the mystery cults . tc~) . 

But one answer never entert d their heads : that God himself 
should raise them to his blessed freedom and immortailyt, b~ coming 
down to them, to share in time their slavery and thus to sha'tter it , 
to grapple in combat v,·ith their death , and thus to overcome it . 
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The word of Athanasius, echoed by all the Greek Fathers, and 
caught up by Augustine in the West, would have fallen upon their 1ears 
as too glorious to be true: '~ Word of God was made man, thut we 
might be made gods" (de incarn. Verbi, 54) . 

You see, they did not know God well enough, nor dji:(they know 
themselves , nor what in the power of God they could become; they dared 
to aspire and to hope, but they dared not believe in the reality of 
their hope nor in the term of their aspiration. God had to come down 
to man, and present to him his hope re~lized in sensible form , a human 
n~ture united to the divine , before ~an could have the right and the 
courage to believe that such a thing is possible. 

"For, "says St . Thomas , "if it were promised to man that he 
would attain to a happiness of which even the angels are hardly vapable , 
consisting as it does in the vision and enjoyment of God, man, know
ing his own neakness, would scarcely be able to c~t1;.,sh it as a hope, 
unless first the dignity of human nature were shown, rn the fact that 
God set such a value on that nature, t hat for its salvation he willed 
to become man't- Ar.d so , by the fact,s.__that God became man, he gave us 
the hope that even a man might achieve this destiny, namely, to be 
united to God mmJJllll]p in a blessed enjoyment of him" (contra error. 

~ ,v 'l n.., f. (,J tn,ccJ {,(.f ( "'C-ltcd uN1.' tJ. I. Graec . "f• 5) !L /J I £ [ { /LJ 'j. 
'a is.A the Incarn tion · El~ua !'tt!' '" the e ernal hope , some-

how native t~qhe human soul, of becoming like ~P God. 
,.}L tl• tclj lt{A t t b .j 
$ the ncarnation, ~; :hs .. ~~ID'lered !J"DT±S- see011d spiritual de-..u f 

sire , that in spite of thwartings , ,ehas always cherished, namely ~Uc.. t,}tft1., 'I 
becoming master of the world of nature , and master too of the dark 
powers of evil whose presence in the world he has never ceased to feel . 

Again ct. Thomas: ~The knowledge of his own dignity, deriving 
from the fact thtit God assumed a human nature , has this value , t oo, 
for man; mi:lammmm itpersuades him that he should not bow in voluntary 
s•.1bj ection to any created thing, neither by the idolat_rous worship 
of demons, or creatures of any kind , nor by the ensla~ent of himself 
to material things , qy a disordered attachment bo them . For it is 
un~orthy of a man, who is of such value in the eyes of God , and so 
close to him that God should will to ~ecome man, - it is unworthy of 
man thet he should subject himself to things tha½ arf lower than God; 
that is to v141.ate t he order of things" (ibid. ) 1 J I ltl•l•t ~ \).i~/t- ,,f-(t.,,t\iv 

Thus through bhe Incarnation, which teaches man his proper dign
ity, comes to hi m his long-sought enfranchisement from all earthly 
servitudes . Now there is divinity in man; how shall he serve what 

is bftZ.~ ~ Jv.«N 1-~ ~cw ~ L ~ rt~ ~ j ~ Uu<J1"~ , f1.u lAA w ,w4o ~li,.,e. ~ J '~ 
.,.. ~ the 'theoltgy~ ef the 1:nJ:;ne:ti-0.n there- 1Dl!)ffl emerges ttre-t.ru~ l1-t(tA( 2<tll.. ., 

J , 

• por,trati ?f l!i Ohr1Mian~ nm:n wno-bei~ 1.'ft God mad'Ef" man, and 
~ttently believe:, il. h!m5QU- made-god. 

The frist of hi s features is a noble Chriftian pride , born of 
his likeness to God and God ' s likeness to him; born to.of his posi tion 
as master of material things , in that he is one with God, who has all / ~ t. 
creatures beneath his feet . In the power of this Christian pri de man rf,lt .,.n_ &.c-, 
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noblest effort>_. to make himself master of creatures in fact, as 
he is their master in right; to control them, to order his love { 
fq:r them, to free hilJ)self from the seduction of their ch rms-, t- lit Lt 

tt"tt , JJ ( • U I ~I 1(1 (l • f 
And in the po,;~r of this Christian pride man, too , joyously 

makes his one submission, to the Only Lord, "King of Ages , immortal, 
invisible, "God , blessed forever . 

It was this Christian pride that the great Leo taught his 
flock: "Realize,,rm o christian, your dignity; you pave been made 
to bhare in the divine nature; de RQt then betray~byour nobility, 
by conduct upbecomin~, it ; go not back to your former baseness" . 

.... l I ' Q t .. ,. 
So too~mme Gtegorly Nazianzen sei his peopl e into battle with 

their fiercest enemy, against whose dominion they m st iahays strug
gle : "Trusting in the seal set upon ~mu, say (to the devil) : I 
also am the image of God ; I have not yet , lik~been thrust down 
from the glory of heaven because of pride; m1lllm~~mmmmffi I have put 
on Christ; by baptism I have claimed him for my own: do thou adore 
me !" (orat. 40, 10). 

There ere the authentic accents of a Christian man, commanding 
adoration from the devil himself , an adoration due him of right , be
cause he is mmm~blnbmm clotheed with Christ. 

~ 
Beside those r~ing words , how cheap and vacuous sound the P. ·J · J ( 

voice of the modern liberal humanitari an, ,6houting of his freedom "t u....,. ''h u"" 
.to dro¥m out the clanking of' aiE. ehah1s . The Christian man has a tl ~ 'h,.~ · 

reason in history to believe in his digni ty and his spiritual free-
dom . And I very much fear that unless the liberal humanitarian 
l eaves off shouting long enough to think out for himEelf a reason 
for it, his shouts will soot\be drowned out by the clankings of the 
chains he i 7 forging for himself. 

IL i,t 
~ poi::it , t .at has been shown to man in the theology of 

the Inc rnation. It is this : that now man, since he is capbble of 
divinity, i s capable also, and for the first time, of full humanity. 
Old Aristotle saw truly: a man cannot and will not be perf ectly human 
unless somehov, he becomes divine•• 

Now ho\',ever that the "semen Dei" , as st . John calls it , the 
germ of divinity has entered his n&ture , man is free to develop all 
the hidden possibilities of his nature , in f act, to shatter its im
itations , and make himself over in the im&ge of Christ , "perfect in 
humanity" . 

Hence thatpo~erful ex.ansion of humanness that has ch~racter
ized the Christian era . Man has asferted his freedom to love ard to 
uee all things human, becaur€ all t hings human have bee sanctified for 
him in Chri~t , ir whom, as the Council of Florence teaches , "nothing 
of God is separated from man, and nothing of ~an is sepc,rated from 
God 11 (D 708) . 
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And, capable of divinity, man is at least capable of full humanity. 
For that is a truth that even the pagan Aristotle saw, that a man 
cannot and will not be perfectly human, 1mless somehow he becomes 
divine. 

But now the "semen Dei" as St. John calls it, the germ of div
inity has entered our nature, in consequence of the Incarnation. 
And now at least man is empov.r-red to become completely human, to 
mammmhnbml!lemem shatter the i±mitations of his cature , and to make him
self over in the imcge ,cf Christ, "perfect in humanity" . 

Hence that pwerful exjJS.nsion of humanity and all its powers 
that has characterized the Christian era. '~an has asserted his free
dom to love and use all things human, because all t hings human have 
been sHnctified for him in Christ ; in whom, as the Council of Flor
ene~ taught, "nothing of God is separated tirom man, and nothing of 
man separated from God11 (Deer. pro Jacob., D 708) . 

Out of 
l!IJ>m:11 this complete sanctific tion of our entire ~ature, that 

was the favorite t heme of Cyril of Alexandria, Christian humanism 
bas developed . Upon it is gased Augustine's 11Intellectum valde ama" , 
his exhortation to a ,assiorote love of t he human intellect . Upon 
it i s based the basoa •l•e Christian cult of beauty, in nature and in 
art, the conviction that one does not stay one ' s flight to God by 
pausing in admirati on before the lilies of the field . Upon it, too,- f d J , 
is based the clear-souled joy of the unspoiled Italian peasnant in ;.tt. 1

) 
tlh

" > 

""- the embr~ce of his wife anc30~ l aughter of his children. And upon 
it, to come down to the lasl'~tail , is based the hearty enjoyment 
that am Christian soul like thesterton's could find in a creamy glass 
of ale. 

It is to the Word of God made Flesh that humanity owes its 
pride in being human, and ins joy in human life, and its dreams of f 
ever fuller humanity. ().M.O 1,u,._u

1 
w, ! /l<t{"l.t, ,1.trf u.., 

But notice: thi. pride and j oy and aspiration nave within 
themselves that which protects them from excess~ They are tempered 
by an inner austerity. iimmmm~mmemm For the Christian, conscious 
of his own dignity as a man, is no eighteenth century naturalist, 
proud and self-sufficient, convinced that he has ~ithin his own nat
ure the full equipment for the conquestof the world. Rather , the 
pride of the Christian is not simply in his humanity, but in his 
humanity as taken up into union with the divine. 

For he knows that the perfection of the humanity of Christ was 
not due to itfelf in isolation, but to its union with the Person of 
the Word, which lit up that humanity from within, by its own spllndor, 
and energized it anew by its own life. The humanity of Christ , per
f ~ct as a nature, had no personaltty of its own; its very existence , 
as Thomist theology explains the dogma, was given it by the existence 
of the v:ord, of which it was the instrument ;- a living, conscious, 
thinking, willing, feeling instrument , all trembling with interi or 
spontaneity, but for all that an instrument, that apart from its union 
with yLiiiib the l3erson of the Word, vmuld have fallen awkwurdly into 

~ ,~t, -It-~ nothirgness . ~• 1,.. · 

A11~6iiS ·:c.ne "thl?tf.l.~of bhe fnea-rnati"Ol'l · .,. ~e t:r:d.-tti.a.n . --
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The theology of the Incarnation does indeed irspire the Christ
ian with & ddep sense of his dignity as a ~an; but no lers strongly 
does it v,ake in hi m the consciousnesE of his noth::.ngness v ere he 
merely a man, apart from God who makes hi m all he is . Conrequently 
the dignity of the Christian is the mo$t noble of all human dignities , 
being the dignity of a profound humility. 

Here , then, is the second feature in the portrait of a r b:d.Et
ian: his l ovlli neEs before God , hie, utt.er dependence upor: God. That 
trait was given its proper expression by Him who was "perfect in human
ity", and v,ho neverthelesH:aid : "\'.by do you call me good? There is 
One vrho i s Good , God" ( Lk 18 ?O) . 

And He too drew its latt consequence: "I am in the mi dst of 
you as one viho s erves" (Lk 22 , 27) . 

I must be content vith having set before you thuc bri efly these 
t wo es~enti al ch,ruct~ristics of the Chri stian soul, stamped upon it 
by ite belief in God- rnnde- Man. They may be exrressed in par adox . 
The first is a pride in human nature that is ~~lling to serve the low
liest of humanity; the second is a humility t hat exalts itself in 
a r efusal to serve aught that is not God. He ,.ho i s thus lofty and 
thus lowly can truly call hims Elf a man, a Chri&tian man, f or he re
flects the i mage of the perf ect !!an, Christ Jesus. 

tov'ard 
Briefly to sum up . I said that our firct effort IDt!I the con

struction of a Christi an culture in America must be to mmemmtJtlll~~, 
memmmmm rescue from its debasement the essential idea upon rhich a 
democratic culture must be erected, the idea of the dignity of human 
nature, and of man's spiritual freedom . Th~t idea has been rentiment
ali zed into a dangerous caricature of itself; it has become a mere 
instihct , a thing "felt", a visceral stirring, not an intell ectual 
conviction . Instead of being aAforce at once inspiring and controll
ing , a humani:iing , ordering fotc'e , it has become t he servant of self
ish i mpulse, the all- suffici ent excuse for la less economic life . 
In a ·•rord it has become materialized , and in the procesr it has lost 
its proper power to create mm a per sonal and soci al life that might 
justly be termed human, and Chrt sti an. 

V.e must , I sajd, rescue th~t i dea, spiritualize it , by bringing 
it or.ce more into contact v,i th its sources in Christi an history ar.d 
Christi an truth. Only he mmmmm~mm believes in the fact of God made 
Man will have a true spi r itu6.l i dea of man ' s essenti al di gni ty and 
freedom. -A» inly he v1ill be effective in r edeemi ng our culture f rom 
its soulless mechanism , and transforming into a v·ay of life authent
ically human. Only be vdll be able to er adicate from the face of 
American cultur~ the ugly features of the economic rran, and to mammm 
mtmmnmmmmtmmmmm imprint upon it the gentle , noble, divinely-human 
features of the Van, Chrir t Jesus . 

Conclus i on: Ch&rles' story •••• 
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Today ve shall direct our attention to the second major uult
ural problem that confronts us today i 1 America, as it confronts the 
vhole vwld . It is, i n fact, the .most acute of all cont€mporary probl 
ems . r ' • , J.... , ~ 1 (\. 1. r • , 

1 
~ , ,; &, '"I, .,,\ r 1 \ • : < 

1
tJ , l ;,. f ... 

~~tis termed the conflict between Democracy and 
Etatism, between the theor y that asferts t te right of the individual 
to rule his own l ife, and the opposing theory that asferts the right 
of the State to rule it for him. 

The democractic theory advances the claims of the individual: 
his autonomy and liberty. The statist theory advances the clai ms of 
society: order and obedience to authority. 

--,, ,, I. 
../ 

In the concrete these claims have clashed, and their clash has 
convulsed the 1r011ihdli! European world. On the Continet , the democratic 
theory, weakened internally by the excesses of liberalism, /4as col lapsed , 
and statisrn has triutnphed, and has subordinated the individual absol
utely to t he totality, which pretends t o be the norm of a""11 rights 
and the last end of all efforts . 

!foreover, in the so-called democracies of Europe, as a result 
of the v1ar, demoncratic prci.ctii;:e has been almost entirely saspended, 
and statism is in fact, if not· in theory, the order of the day, and is 
very likely to be the order of' the future . 

In the concrete , the~e mp~mmmm{!J claims would seem to be antag
onistic, and as a matter of fpct , they do conflict . 

, .. d , . I t.A.11 

We know the solutio ,.that their conflict has received in Europe. 
Our pcoblem is to decide what sholution it will rece ve here in Ame ica. f 

, _ , I ..ti,<..c i.u..1d ,, , ,ltt,.f ,, ,/{ ... _:,) 
~c.. 11"1.o, , tn+ d eo4 s ~ l)n iE not eas ilJ a ~·rived a~' ~r---"l~......:i;~~ce'!f'f 1 ti .. -- ft .. 

pi:ec;epf.:~d m . ...i.&-not s:1.roply: .S Shall we embrace democracy or statism'? ~ 1 
1•

1 tu.I il<J' 
So prei&Hted , tsQ pFgbJem aniwer~ i+sel'4 we do embrace democracy, 
and we repudiate and execrate statism v,ith all the power of our Amer-
ican and Christian souls 

7
. ): take that ansv;er as self-evident . 

&ttlit .. { . \. f, i ~ I J, ,( 
But the~ cultural problem is not answ red simply by a dedic

ation of ourselves to~deeocracy. We cannot afford to forget that the 
Germany of t he V'eimar Republic dedicated itself to democracy, and t hen 
witnessed a dictator rice to po»er by the use of democratic processes, 
the ri 'ht of free speech and the ballot . Similarly the Italy of 
was dedicated to democracy, when \fussolini and his Black Shirts made 
their march on Rome . The dictatorships of Europe did not leap full
armorerl into exiftence, like Athene from the head of Zeus; they v,ere 
conceived in the womb of decadent democracies , and born in the travail 
of social chaos . Strictly speaking, the dedication of Germany and Italy 
in the 20 1s was not to democracy, but to liberal individualism, ar;d 
hence they were really a dedication to future dict&tor ship. For dict
atorship, as hiftory abundantly proves, is the natural and inevitable 
waq,ont of t he disorder that is engendered by a regime of undisciplined 
indlividual liberty. It- ie bnt--cne e:tep fPom a lili&ili'ty tl;ie+ knows no 
~ -, to a law tl;ia± k.Rel'le no H.eerty; eet.l. &:xc&sse& he.oe a ccnn:non-reot : 
tha neglect of spiritual order. The r efusal to admit t hat the dignity 
a.f ma,n ~~ ia..hi.$ libs.-t.~ ~a.rd.-as- an a-b~t~, but in... 
his liberty his freedom to be himself , but in his fref'dom to be a~ 
m-em.b.eJ; "'-1'~~ 
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regime,{ 
It i s but one step from "t--liberty that recogni?es no law 

that is not i ts own creation, to a regime of l av; tht.t recognizes no 
liberty that is not its own concession. Contemporary totalitariansim 
is the logical outcome of mmm individualism mimthlm as the mocern man 
has understood it. 

Hence if our dedication of ourselves to democracy means mm.ii 
nothing but a rededication of ourselves to the ideals of individualism, 
as conceived in a system of naturaliftic and materialistic philosophy, 
then lllllrim we are dedicating oursevles to ruin. We are completely 
misconceiving t he problem that confronts us; we are closing our ears 
to the lessons of hiEtory, and covering our e~es before the realities 
of the pre§en~,rn?me,nt:. I.et me e.,a_iI:1 . 

'{r. ~ ,,,(I -c..,- ~t_i( o-/cr 
All.a fiPet ef all. 1:et me e~p~ali!ize i,m111111!il11mil err f:ae:t., ef nhictt 

we cannot be too deeply consci~us, M1t1elq::, that v:e stand today at a 
turning point in history. ~ 

"There are times", says '~r. Christopher Dawson, i n his "'fodern 
Dilemma" (p . 100) , "when the whole spirit of civilization becomes 
transfmormed and the stream of history seem:;to change its course and 
flow in a new direction . One such movment occurred sixteen hundred 
years ago , when t he ancient world became Christian. Another occurred 
with the comming of the Renaissance and the Reformation, which brought 
the medieval world to an end and inaugurated a new age . And the forces 
of transofrmation that are at work in the world today seem to betoken 
the coming of another such chanee in the character of civilization, 

---/ I ,,, Y . -

A>( (fAAJ \utti.:. ~.~""'-.. whitch i~ perhap(s even more fundamental than ti hat of l the s~lenth l {/. 
II\ i lt...L .... t<. qL4,( cen ury • k '\u.uc.~ (>. ti,... , \ \ 't A,t,o. u .. '11 ~ i.....,' :~t..>-11.(. c;.. I'" .'<t... ., u..t. •• , ·r· 

tw . . I ' Q.. clJ. ~ .J. tu {llt .t ~ Lt,l I<~·• t'(.d "'"- r,-1 \ t n I ,4,., ivu '• .,J . 
dlA,n«-.«.lt, ~Tl 'c tU t 'ihe change may be briefl charactirizea'thus : IDB th~ age of 
tfou.1 u ~, .. " l'ihf tr individualism a.._ou;t.ranoe has ended, and the age of collectivism has 
tv l,(u , '""'t·{ut~dCt begun. 
tiJ htllti\ ~, .. ,, H~ 1" 

\, • · c{{11•"' ,, , 
QJ\J 1w•ru. /'c ~a.n< 

1 
And the problem put to us by that change is this : not how we 

4u.tC1iatlf~~,lc"'c,t~ tl" are to stop the movement tov,ard collectivism,- one cannot stop Ute 
8."\);J. 0 

• tt t\.w'' &>1movements of history, for they are governed by an inner dialectic of 
~tt," ((ll.tU.t:'1./.•r·a I I the-i:r o~- but r ather, how we are to Christianize it , and give it a 
Cc t l\llt C<.•i " h f i it t t · h ·' ' •r 1 .1t• .:: - uman o , and d r ect o he enr1.c ment of human life • 
.. ;, 1'" 11<1 (.i.l..t" "'""" 
1tu.J{.i, ! 6, r1q-:.i) o-' 

y'i ,, ' fl~,tt. 
First of all, the civilization of t he modern world has been 

highly i ndividualistic; the values it has pressed with ever increas
ing ineistence have been those attaching to t he individual as such: 
namely, liberty and autonomy. Andtthe values it has rejected have 
been those wbich seemed ml!llbmm~mm It has rejected, with every increas
ing r eckleEsness, ffVery r estraint upon the individual. Its whole 
tendency has been Ito make of th~ individual •he ultimate end of every
thing , the measure of all things , for whom all thin~s were made , 
even society, truth, amm religion, morality. 
t he master of all life, in all its manifestation&, intellectual , re
ligious , moral~ social; a being who is self-suificient, a l hw unto 
himself , t he qreator of all order and its judge , seated in splendid 
isolation , "high on a throne of royal staten. 

This divinization of the individual is apparent in all the 
maxims of the proph~ts of individualism : 

✓, You ~or. the mammmm dogmas that have formed its habits of 



When I say thnt the age of individualism has ended, I. me'.l.n that 
age which waE domin~ted by c. false theory of per sonality".> J> «,c... 

It&- essential tenets have been these . It makes the sovereign 
l iberty of the individual the source from which all things flow: 
truth, religion, morality, the family, society. It reduces to a van
ishing point all dependence of the individual ma upon those who shbre 
his human na.t•ire, and upon fdmm God who is the author of human nature . 
It teaches that the development of personalit1 mmmmmmtsmmm requires 
thut the individual free himself from all constraints upon hie liberty, 
that he refur e t o r ecognize any law that he does not im ose u n him
self, Its ideal of personality is the completely self-made, seif-suf
ficient mam individual, seated in splendid isolation, "high on -throne 
of royal state", the creator and ijudge of all values . 

l:1i eis0Btial aem.e.l hao e00B taat htt!lletnit, i5 
Its concept of society and of humanity has been of a mass of 

individuals~ whose mutual relations are established simply in terms 
of contructs, enetered into with sovereign freedom, tmam and to be 
dissolved with sovereign freedom, \\penver t hey become dfstasteful, 
or cease to serve self-interest . ~ 1 t , l -

Hence its eEs ntial denial has been that humanity is one , one 
in nature , antec,-dent to any contractual unities; one in its common 
origin, one in its common destinty, one in the obedience it owes to 
a common truth and law of life, one in its responsibility to a common 
!'aster, God . 

This individualism is on itr deathbed , itr vitality exhaufted , 
ne r its end. I shall neither deecribe t he circumstances of its last 
illness, nor give a funeral oration. !mt~ferha...s I might suggest 
an epti.aph, a Scriptural one.! "How art thou fallen from heaven,-e 
bucifer , son of the morning.U- But for the-reet , l et m. simply reg-
ister the f act. ~ 

No~, when I asay that the age of collectivism has begun, I am 
alas registering a fact . For the 20th century has made one cataclysmic 
discovery: that MIi mankind is one , and that the individual man lives 

-!J 

in the collective life of humanity, he is what he is in dependence • 
upon the totality of man, hr is not an isolated phenomenon, but a tllllTl /JI u ('I. ( httt. J 
~ , the t ermination of a p human genealogy, the product of 
a family, a race, a soil, whose life is maintained by exhanges with 
his fellows , and ,.nose mind ar.d ch~racter are formed by tradition and 
environment ; the individual is what i$\_h~, : n what is most essential 
to him, only by being the very same ~ his i!mmm fellov; s are ; "1.L<<u.1 ttt1" ~, -i...c~ . 

In a word, we are witnessing today a resurgence of human nature , 
and of the individual's Eonsc,i.oµsnpss of his depenq.ence on his s pecj,es ( ti. r 

(i.A t L....:, 'V\l1J1u,,( f,,, M,<'"' \..c <,uH, t~,, ,(I. .. ). lA.t 4 1c." . , •. ' • • l. ~·' . "• ' <• t . 
The causes of this ne,,s sense of human unity are many. ,~es t '-"-~c,ll<df ,,(, 

prominent is the fact that the eow the economic life of man has become l..J ·( flu '",~ 
one: a whole country cooperates in sustaini ng the life of its cit- ) 
i 1-ens, t he v1hole uni verse in sustainging the life of a country. So 1 (/,,-' ~ 
much so that the economic blockade has become the mlnmmmfl moFt powerful 57 ( 1~ ~. 

instrum€nt of warfare. ~9 
f ' •f7r.. 

f•f/) 
Secondly, ahe cultural life of man is very much one , in the 



sense that mea.ns fr{) communicating i-dee.s have been perfected . 

8econdly, the natural barriers betvieen man and man, space and 
time, have been annihilated: the airplance has made distant contin
ents next-door nei ghbors , the ~orld is a geopgraphical unit . 

Again, the cultural life of manki nd i s very much one , in the 
sense that t he means of comnnmicating ideas and sentiments have been 
perfected . My newspaper brings the whole world before me, and puts 
me in communication with the entire human r ace. Distant events ma 

(\ l(u( 1 1 have an impact on my mind and emotions, I feel myself involved in them . 
~W\M W , .... ,. ,~, f'b 1~ judge them , sympatm...z:e;......or~. T• r • • In 

the past, v.hat happened in I rel and or India or Eouth Africa v·as of 
no concern to ~world, ignorant of it; what happens today in Poland 
or Finland i s the world ' s concern, and mine . 

And what the newspaper began, radio has car:-ied f arhter . Day 
and nirht the air is alive with mwn voices, human voices , explaini ng, 
arguing, pl eadi ng, soliciting. The entire Jlllllmmm human r ace is in 
converse with itself, and I can give ear t ~ what it i s saying . I 
can tur n a knob and journey through the world, ae. come i r. vital 
contact v.rith its varied loves and hates , and feel my own soul tremble 
with anger or with sympathy, for everywhare what I hear is a human 
soul, and I know that my soul , too , is human, joined in oneness with 
my distant fellowman. iL ~ 

(..u.(t{ i,,J 6~((. t.. lLUtff ~ 

Truly, today no man is alone; ~ hwnanityitx!sts , it is r eal , 
it is one . Such is the discover~ of our J;J-~~s~ It has profoundly _ 
affected }he mentality of men; it has e~ea'ted the major preoccupation 
of today~ not the life of t he individual, but t he collective life of 
humanity. I t has created a new will in man , the will to uni e with 
mdJmmmillllm that which he recognizes as himself, and more than himself~ ... w.-·\ 
It has given birth to a new spirit, that of human solidarity. 

And inevitably it is introducing accidental, but profound 
changes in human institutlons, in the structure of human society, and 
in the organisation of the State . For society and the State only 
express and make incarnate the ideas and the ideals mil~ already ex
istent in the souls of man. And when a new i dea seizes upon the mind 
of man, what woncer thtit there i s unrest in the world , ar.d that r ad
ical changes t ake place! 

most obvi r,us 
~m True it i s that the~manifestations of t his new spirit are 

pf,. <' L ~ :; bizarre , 0'1trageous , extreme , even inhuman: Bolshevism, Nazism, 
U',U..ltu~ )nl,. Fascism, nationalisms of all sorts , plans for collective security, 

"\_w ,<-.. u_,w dreams of internat anal federations of states . Sut withal thejr 
ll q "\l.t,(L, : 1Lu _ fundament al signifi cance is that they are signs of the times , that 
·,t '(\"U ~d.v .\ betray the po,rnrful l eaven at work in the so11l of humanity; they 
l "'-U w,\ u,,.cth'r. are all forms of social organi1ation , of social r egener ation; t hey · 

,r/1~~~\1..:~:\t,.:.. ~ .~':_t are all attempts at a new order, based on humanity 's new experience: .b .. \ ,f ~ lw -. 

v:,..6:'....>\( '-"\<>\::"'" that the individual was not made for i solation, but for community, 
,.~-~ • ·,V"'tl. \ t hat it is not good for man to be alone, f or alone he perishes , and 
,.,_-.,\ ')• if he would live , he must ineert himself into the life of his f ellow 

man. Only in union with humanity can he f:ave himself. 
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Now I grant you that this sense of human solidarity has been 
experienced much more deeply in Europe than in America, and that the 
movements towards a collectivist culture are much stronger over there . 
Nevertheless, the experience has touched us, mmdmJJ and the movement 
toward collectivism is alrec.dy a fact . 

I mention it as a fact in order to clarify the cultural problem 
that confronts.us, and that demands a solution. It is the problem 
of reconciling the new collectivism with the old individualism, in 
such a way th~t we shall lose none of the genuine human values in each . 

Hence tV10 solutions are immediately out . First , it is no good 
of us fighting the advance of collectivism as the Bourbons fought the 
~m~~tlll advance of political democracy, mihmmd~rnmmmmilmihmmg111mmm~ with 
unintelligent obstinacy, limmmmlimmmlimnt:un:dmmmmdmlfimuw 11;e would be 
doomed beforehand to defeat; for one cannot stop a movement of human
ity, nor extinguish a spirit that is born of a vital human need, nor 
kill an idea that has its hoots in human nat ure. Hence for us to 
cling to the outworn creed of liberalistic individ~tsm that of / r 
Rousseau, Kant and the Romantics , would be to invite~ct~sltuction:..U,,.t h<,~ W"I l,.J¼... 

, &u •/< 
On the other hand , we cannot surrender to the collectivist 

tendency in its extreme mm political and social expressions , Communism 
or Nazism; for that way, too, lies destruction, the destruction of 
the sacred !IBllmmmm character of man, upon which our whole culture is 
built, - his inalienable rights , his dignity as a man, and as the 
father of a family, as ~fre~ ~ocial and econo~ic force .1 

l\, l C> J)(t- {'-Ht.uc.1"-Jt1el1t, ... ttu tn.~\l1\ \•,lt 

In aowrd, we must reject the wo'rsh p of the idol Jr the past , 
the individual mani,.:im hi · 113 4-lw, from the human community, and 
the idol of the present, the collective man who i-,,:s1:.s_.. the indiv-
idual. iV t1 ... ,~c 1 fi.Y 

And we must seek the solution of our problem by regarding man 
as he has been made in the image of God , a personality, living in 
community. 

Hence, neither liberalistic individualism nor pagan totalitar-
ianism, but Christian personalism. To the development of this i dea . 
of Christian personalism , I nmst now turn. 4,,d t'/:1...c,h~ 11,f!.u,.l\ 

!, 1{" i"'../iht , ... ..:u< 
My thesis : as the traditional theology of the Incarnation 

must be the first creative principle of our Christian culttU'e in that 
it gives us the Christian idea of the dignity of human natur~ so the 
traditional theology of the Trinity must be the second creative princ
iple, for it gives us the Christian idea of personality, and its re
lations to the community. 

Is not that natural? It is precisely this vision of God as a 
:rinity in Unity that is of the very essence of Christianity, and it 
consequently must pe:t,i:,:i,ts Jij8.I'1f :=won th~c~Chris~ian life . ·' l . 

t...,;. \'1..11 ,u,\ .tw j\ ,.,L ,. I £.¼. ( cu.., f' ~-J 1 t, ""tit ... e,J W\ 

8aid Basil of Caesarea: 11Dnubtless there are many differences 
v;hich separate Chrii::tiantiy from the madness of the inmwn pagan and 
the blindness of the Jew; but t be most important of all is the capital 
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d6gma of belief in the Favher and the Son [and the fpiritJ conta:ned 
in the gosepl of salvation. f;'hat ph.ce can I e find among us for a 
man who holds that the Father is not really Father, or who consicers 
the name Son an empty title? Under \hat sect must such a J11an be class
ified? Is he a Jew? Is he a pagan? Certainly a man ~ho denies 
thct wherein lies the whole force of our religion, that which gives 
our adoration its distinctive character, has no status among Christ
ians" (adv . Eunom., 2, 22; PG 29, 620) . 

The Jew is he who begins his prayers ri.th the ver~e of Deuter
onomy (6 , 4) : "Hear, 0 Israel, the Lord thy God is One Lord"; it 
summed up for him his belief in God, the One Lord, beside whom there 
is no other. Hence it summed up , too, his belief ir himtelf: a member 
of mu the one race beside which there is no other , for it alone is 
the chosen child of God . 

vhriftian 
The piagam iE he who begins his prayerE : "In the m:-.rne of the 

Father and of the fon and of the Holy Spirit"; for th~t formula sums 
up his belief in God , a Trinity of Persons in a Unity of l'ature. 
Hence it sums up, too, his belief in himself , a bu~an p~rson , in a 
unity of n ture v;ith all men, wha""he callf hiE broth<;rs , eYery one , 
for that they are all the sor.E of God , in Christ Jesus . 
~ · ~gan-be~s,....hi~a~s,-or- v:mrther-

he ~~ .a.ey; ~nc-e-vrht-± hi c;. creec:-i:e-~ ca,mo~ ••• 

The parallelism is perfect : it is a man's vision of God that 
gives him his vision of hiwf.c elf, ndf mm1ti::pmt11rn~o illµmine, for 1h.im 1 
the \•;hole of lj.f f> (tA.vli ~k "\"" f V1:l ft It\- .- LV}..l <l..Ht< l. J t " • ~ ..<11• '" • (. . / 
;~ i,1 t,{(ttto< it( . .lMi' Ut..., ~ 1< a-~ tk }1b"-\h. £/l~I" U.(u .,(.J,,,,( 1-"!' llc... ,01 'l 1-./<,,u.. 

~ C-b.P:i.c'bie:11 vi siQll oi Goei-was~~n-i~-f'4;.• "God 
no man hath seen at any time" , says rt . John, "the only-begotten God , 
who is in tr e bosom of the Futhe:.r , he huth decl ... red him to us 11

• 

This was the chief part of his doctrinal mission to earth , to 
life a little the impenetrable veil that hices from man the Face of 
God, and ans,·:er a little the mu fascinating quedion t" "th ,.- ich man 
har always been tormented: What i6 G9d? \','hat is his life? -.bat is 
the secret of his being? )hw "'; "\l' c... k. i.s~ ,, I c • 

And his answer v.c.,s simply this : that God is truly a Father , 
who has a Eon, and a Spirit , too , who is also the Spirit of his Son. 
On this ans,;er our Blessed Lord looked back at the La[ t Supper, v.hen 
in his High-priestly prayer he summed up his ~ork : "I have r,ade thee 

. ~ ~& . l ~• < known upon ef,rth, I have finsihcd the v;ork thou gavest me to do •••• 
""" "\ tv,c~~ • , I have manifested thy name to the men whom t'.-ou gavest rr.e out of the 

"- •· ~· world" (Jn 17, 4 . 6) . Nor was it the name of God as Creator trat he 

i'j . 1 {,c.J revealed , nor as the FathrrAof men , v.-hose designs on them nre loving ; 
'-" "",) "" b( 

1 
tt .... --hose names had 'beQll kl'lowt1 to tfte Jew:! undet t~. The 

r~l l ~,4-i 'l ~ • nev, name of God, that makes the nev·ness of the t1e'I'· Testament , ,.. as the 
~{hi l nl ~ n3me of Fathrr in its proper, mrtaphy~ical Sense : the ~rnal Father 
) of an Lternal Son, who fl11IDl!lJDlilC1l!lmll11mmmtlmm is , as the Council of ?acea 

declired , "of his very Eubstance, true God of true God, bettid>ten , not 
made, of one substance ,•.ith the Father'~ And the revelation \',as com-
pl~ted by the third Name , the Holy SpiritV ~ho proceeds froi the Father 
and the- Eon, and \\ith them is glorified ar:d adored . " 
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It is this vision of God , given us, not in a ~mm~mmimmmn phil
osophic sDeculation, but in tbm a living ~erson , the Incarnate Vord 
of God, that is formulated theologically in thht great "war-song of 
f aith", as Cardinal ?~ewman called it , the creed "Quicumc;ue" : "Th s 
is the Catholic faith : one God in a Trinity, and a Trinity in Unity 
do we vener ate; neither confusing the persons, nor dividing the sub
st&nce; for other is the person of the Father than t he person of the 
Son , and other still is the person of the H ly Qpirit; yet Father 
and Son and Holy Spirit are one divinity, i rglory they are equal, in 
majesty coeternal" . 

~ ~d..tc.l. 
This ie...tJae- Christian vision of God"' dark A-with mystery, yet 

lumin--us in its darkness. For its sheds light upon the problem t bat 
so vexed the mind of the pagan philosopher, the problem of a solitary 
God ,~lonely, infitd IEJ.:Y ft1"t' , majestic but loveless . It v1as a feeling 
for this problem that made the Indian philosopher put in the mouth of 
the: Absolute he worshipped: "Ah, if I W_fry Many;t 'r' { { _/ I J I " r 4 """" .. ,1 '"J, \ ~1- • \.ltn.. , rnv-u ~ /I ltd( 

Tmmmfablllm:iti11mmime11maimrnAmd Nor did the Fa hers of the C,hurch 
have any more respect for a "solitary" God than they did for a god 
who was but a member of a Pantheon, The uniaue and joyous Christian 
certainty vias voiced for them all by Hilary of Poitiers: "God is 
not solitary •••• This the hruch understands; thir the Synagogue 
does not believe; this philosophy d6&i not dream of" (de Trin. , 1 . 9 
n. 52; PL 10, 275) . -'k · · 

-..,.__ t4 VI.• ''1' 1 1 ,, . 
Ar.d herein precisely lies the cultural significance of the ~ 
~ ,ben the Christian rasies hif eyes to God, he sees 
not a solitary, separated individual, but a Community. He sees a 
triplicity of diftinct persons, each with his own distinctive and 
characteristic personality, yet whose life is utterly and ineffably 
one : for these tqr~~i-Fathcr Son and Holy Spirit , have but one m,ture, 
one mind, one ~ill~uch is by definition a community, a unity of 
life 8.1:lid a diversity of personalities . 
Ced. 1 j' I I.~ 

~'fii-~-a-fta't'm"e""iill:Ul~l.e-:~--a,i~~.tl.li~ 1,.,. m ure 1-infini tely One; 
yet at the very interior of his unity, tmmm as at once its fruit and 
its consecration, arises ~~royEt~rious plurality, three distinct 
Personalities , perfect as personal ities , and perfect , too , in their 
community. Such is the mysterjeof God's ininitely perfect spirit~ality. 

a,(J.HA,,r.s • ~ 
I do not say that human reason can comprehend this mystery. ~ lf•~. 

'iy point is that faith here can touch , though it cannot see , the pro- ,4. ~ct~~.·• t 
found truth that is thmlml!l~'.ffm!!'atfMl'lt'lll?!lmmamdJt,r verified also i n human •(y il<,,,/1, l.J 
life , and that constitutes 'iliie) 'kt-aaox: personality is mad achieved tt"<cl~, t;. 

in community, it is in ~union with others thE1t one finds oneself . 
-Fin'--"tM~:.--t~l,OJ~·b&--a--BTl%-!'"1.:t.UBd.-OPe , tbn.:t pSPf-eete-tho ipiut. • 
.For-- un,iQn.~·•Uh--etheI e ~ets the- ep;i.-Pi:-t , -tmd ~sonet-:Ut,1 ~ -_a s¢.r-
~ b11~ ~f~ -.,~,l111-1 (tit ,41 ·t .t. .. l" 7Ji.~) (f I I 

I ..t. tl l 1. .l.( l\ 1 tit.lo 

Traditional ChriEtian theology teaches thu~ the whole personal
ity of the Father is simply his Fatherhood, as the whole personal ity of 
the Son is is Sonship. Ttatis , eachAis but a subsistent relationto 
the other : each is turned wholly to the othPr. And it is precisely 



, . II - B. 

by perfectly "relating" himself to the othe:rs that each is constit
uted a person. Their mutual relations oppose them to each other, 
and thus distinguish them from each oth~r, with a diEtinction that 
is real. But, just as unity is not confusion, so diEtinction is not 
meapm separation: the relation that distinguishes the Father from 
the Son also binds them together with a living link, and situates 
each at the interior of the other. A relative demnnds its correlat
ive , te i-e Eatl:~eF ( I epeak in hw.,au la:nguage) the Fathe1 "ne-edc" tn'e 
con, It is in .the Son. that the Fath€r "findsJI hi:meelf' , as the Eon 
"finds" himEelf in the Father. And the Father finds hiwself by 
giving. ..al.Lha_ha.£-t.o the- Eon, the onErdivi~IlBture, in an et.err:al 
gensration 

Let me put it in human langu11ge, very defective: the 1'ather, 
in order to be what he is, Father , "needs" the Son. It is in the Son 
that th~ Fathe.r "finds" himself . And he "finds" himself precisely 
to giving to the Eon all he has , the one divine nature, in an eternal 
act of love , called generation. The lternal Father is but an eternal 
generosity toward his Eternal Son, and by this generosity he is both 
one with the Son in nature and d.i±inct from him in personality. 

And the whole mystery is summed up in the clasEic phrase of 
Hilary: "Unum sunt qui invicem sunt" : They are one who are wholly 
for each other. It is the panaodox of personality and the community 
realized in the plane of infinity: each of the divine persons is 
himself by being wholly "for" the others , and each of the divine pers
ons is one "v:ith" the others because wholly "for" the others . 

You see the consequence: the perfection of personality and 
the perfection of community are achieved by one and the same movement, 
an active self-givinf of each to the othe:r. This active self-giving 
has the n&J11e of love; and hence the mystery of God, as St . John, Eaw, 
is a myFtery of love: perf£ctpersonalitites in perfect community. 

Now, all this may seem very rarefied and abstract . Let me then 
give it some concreteness by drardng out it::: cultural consequences. 

The first is this : that both liberal individualism and total
itarianism are a sin against the Chri:::taan C-od , as revealed to us in 
Chri:::t . Liberal individualism sir.s against tmm his Unity, and total
itariansim against his Trinity. For individualism would shatter the 
community in the name of the individual, and totalttarianism ,,ould 
suppress the individual in the name of the com-nunity. l I I 

0-, '(h4- lvt Arc L"~tl 14. .Jt, '1 
Consequently both are blasphemies : one rnn;t .t senf~ person

alities in the n&me of unity, nor disrupt mmmmunity in the narne: of 
personality. 9oth of these opposing cultures , then, is based on a 
theological error; neither is capable of offering man a full human 
life , a-::J.1..(eof tulf sP-]fqgod , aha. 2f::f1:t1 l irnwn nrt1~ EcJ::.... 
theology is DQ abstract rcience , to be cultivated by idle dreamers- in 
~n ivDry to~er; it is. charged with the dest:nies of humanity, and hum
anity, to live , must respect it. 
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For a full human life is made in the image of God's life: 
a life of full selfaood, that is found in community with othtrs . 

And the way to it is clear to the Christian soul that has 
pertrated into the revelation of personality given it in the mystery 
of th~ Trinity, and learned the differen~e between iroividualism 
and personalism. 

Latin theology imaginatively represents the Trinity as an 
equilateral triangle , the enclosed s~ce indicating the unity of 
God's nature, the equal angles and equal siies representing the 
three Persons in their equal pos~ession of the one nature. Each 
of the persons is an angle . And v;hat is an angle? ~ IBlnaubmmlnmmm 
mmmmmt:rinm~mmmmd . An openness to the other angles , that is , puradox
ically, closed by its very openness . 

And there is the image of personality, in i ts distinction 
from i rdividuality: individuality is a closed thing (like a circle); 
personality is an openness , like an angle . 

mmiim~ffihmmtilmrimnmnmm 'Mn is an individual by that part of 
him whic:: is material, "this flesh, these bones" , an St . Thomas ' 
phrase . They divide me off from othfr men, close me in myself , 
limit me to meing merely Me (0 tragedy! ). More than that , this 
material part of me bars me from myself , keeps me from reaching that 
in myself which is mort myself , roy spirit . Mat"tt~r everywhere bars , l( 
man from man, and man fi,om himself. "C'L,\ ,4-Hu .lA+ttt),/1 ,d .. /.,t, J~, 'l•~- /'J , ... id 

But a man is a person, fundamentlly , by that part of him .,..-hich 
is spiritual, his soul, endowed Vlith the divine pol<'l?rs of int"'lligfce / 
and will .[, 1hese two powe1 s maPle him ¥rith the 'bwe t:Paite of ~ereori ?CH t ~ {lt.,__ 
a] J.ilif t 111m~ll't.he por.er to possess himself , and the pov er of give 
himself a,.ay. By intellieence man can reflect upon himself, and 
t hus talce possession of himself, assume responsibility for himself; 
by will , by his power of love, man can direct himself outward to a 
dest inty that is greater than he , and give himself into commui,:tiop 1 . l( t. ,, /i 
with the l urger whole, hu.'Tlanity, of which he is a part) - t,\d ,'j "-'· .,..,.. "'1 '• • t \,,/-. 

If individuality as such is simply itself and nothing more, 
personality is not only iteelf, it is a limitless desire to be more 
than itself. Yo~~individual is but the cow in the pasture , se~ted 
placidly in the midst of thP herd, but imme~surably alone, content
edly closed in her private self, wholly absozjed in rer individual 
cud . But your person is the man ol\, the winds,,.ept hill of earth , con
scious of b.mmmexfmamdmhmm~immmmtmmJll)mil his spiritual self, and its 
absolute va:ue , yet restless within himself , looking up into heaven 
and longing to give himself into communion with the Infinite Truth 
ar .. Godd for ~hich his restless heart was made , and looking out , too 
over the world , and longing to given hi~lf into communion with all 
that shares with him a human spirit . 

Personality is all oppsness . Vihat counts for the pe son is 
not its "self" , but the "other" , for it is in the other that it finds 
itself. The psychologists have establi~hed the fact: the infant 
~akes to the consciousness of self through experiencing the otherness 
of t hings around it. "The you is earlier than the mp I" . 
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And the child personality grO\''S as it becomes incre::isingly 
conscious of itself,- itself , that is, not in isolation , nor as the 
center around which all things revolve, but itself as a member of 
a larger whole , mm the family whos life it shares and to which it 
has duties . Wlnmmcbmmm By a process of intelligent difcipline, the 
child must be taught to be not an individual , a circle , closed in 
itself; it is that closure in self that is the source of all neur
oticism, mmmm the typically American disease #3f per sonality. Father 
the chil d must be taught that it is h perso"-, am~e an angle , that 
is worthy of respect , indeed, but that must be open to others. It 
must be taught that it is free , i ndeed, but that the highest use it 
can make of its freedom is v,illingl y to serve , gl adly to obey. 

· That is the poimm that the individualist , thht VTilful child 
who has wrecked the worl d , and shattered himself to pieces, never 
understood, that the dignity of personali ty is not i n itf freedom , 
but in its obedience, in i ts free submission to the de~ands of IDl!mem 
objective order, religious, moral, social. 

11, ""' l.'hltt &"-.t 
~ never understood the meaning of per son. In the original 

Latin it meant mm one who played a role , who was cast in a part ; 
one of the"dramatis personae" . And that meaning still hol ds : to 
be a person is to be entrusted with a r ole in the great drame being 
played out on t he stagE of earth : humanity's search for union ~ith 
~ itself, and with God . And whe:n the curtain is rung down, 'l\e 
shall each be rewarded, not according to the brilliance of our ad
libbing, but according to our fideility to our rol e and the support 
we l ent to the other members of the «ast . 

The individualist, in a word, never understood the profound 
solution given once for all to the problem of personality by Him 
who knew the heart/ of man as no os,e el se has klonn it: "He that 
triEs to find hi s soul , shall lo~e, and he that lo~es his soul for 
my sake sahll find it" (Mt 10, 59; cf . Le 17, ~5 : ".'hosever shall 
seek to secure his life shall lose it, and whoseover shall lose it 
shall mmm lgive iS, life") . 

{""~ 
A man must lose his individual self, vhich is limited, isol

ated , immersed in the material , in order to find his true self , \'/hich 
is spiritual, l arge and wide ar.d free, because it i s lived, as God 
lives his life , in a mmom community of spirit with others . 

Curious paradox: the more united you are to others , the more 
completely you are yourst,lf; the more you givF to others , the more 
you have yours lf; you possess yourself onl y by giving yourself 
av.ay; you find yourself by losing yourself . 

Curious p, radox, but one that may not be spurned with impun
ity; f~r its converse also holds true . If you refu~e to l ose your
sel f , i ~ your seek yourself alone, in i solation from others, then 
you will indeed find yourself alone, in isolation from others . But 
that is, by very definition, what both God and man mean~ by Hell , 
whether in this world or in the next : the pl ace v.here the soul is 
isolated . 
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To save man from that, from isolation from his fellow man in 
this world, and from isolation from God in the next,~ Christ mmmd 
lost his life . He died, says ft . John, "that he might gather into 
one the scattered children of God" (Jn 11, 52) . Scattered indeed 
they were , and are, at var with themselves , at war VJith each other . 
It v.as not so in thE' beginning, ,,hen God "planted a garden eastward 
in llien" . Adam , says ct . Augustine "njoyed peace with himself"; 
his pe sonality was perfe , tly one, untorn by that interior dualism 
of spirit and flesh that is our i5t~r torment; with his divinely 
given helprnttte , to, he ~as one : nof dissension marked the perfection 
of their community life; and all this, because they were one with 
God by the gr~tuitous giftt of God's own cpirit of Love in their 
souls. He 11am who is the "bond of the Trinity" was the bond of their 
mmtt personalities . 

But sir shatter d that mystery of human unity, split the person
ality of man and mmma:itmEmd dif:rupted his community with man, left him 
a prey to all the forces thvt make for disuntiy: error, ignorance, 
weakness , eogism in all its forms; and left him too destined for 
death, which is the triuljlph of the forces of dissolution. 

Moreover, what man had shattered he could not remake . He had 
no pov1er to summon from heaven the Spirit of Love, God's organizing, 
mDdemmmgmm~mllliltm Spirit, whose work is to cre~te order out of chaos . 

Yet God , whose name i s mercy, who once saw that it is 
for man to be alone, saw again that fundamental h1:1an fac4 . 
a new and wholly gratuitous condescension of love he v·illllto 
the shatter ed human community, and make it over again in hi s 

not good 
And by 
reform 
O\'ill imag-e • 

So in:emmm?!lil out his divine com~unity he sent his Son , born of 
woman, and caused to rest upon him the fullness of the His Spirit, 
that he might be the new principle of unity in a dis upted world . 

Through the Passion, Death and Resurrection of Christ, the 
Spirit of Love and Unity, and the cpiri t too of Personality has been 
given back to the world , to dwell in man, and through his alliance 
with man to renew the f~ce of the earth. It is the Spirit of Christ , 
indwelling in man , that gives meaning and direction to the whole 
historical provess, making it the progressive realization of the 
prayer of Christ , made on the eve of his death : "that they, the 
men for whom I am about to die , may mmmm.m all be one , as thou, Father, 
in me and I in thee, that they may be one in us 11 (Jn 17, 21 ) . 

The spiritual unity of all mammmmd men with each, with the 
Father , trhougb the Son, in the Holy Spirit : that is the goal of 
history. In the collective destinty of humanity, each human per son 
has a share, and toward it each i dividual, and each nation has a re
sponsibility. The realization of t hat universal human unity is the 
proper role of personality. 

l,~~ 
Final ~~m~mmm~m in the material unification of the world that 

is the achievement of the 20th century, in the creation of a unified 
economic life, no nation has had a greater share than America. Btrt-
eeMtemi c e , nilm11P111HJ11111 a ea.ling a~ iA doe~ with tQQ m·,t grial, wi-ll ns,rar 
lll?lmtem~mmmmm~ffidm 
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And we were, I t hink , whether we kneF it or not , cooper0 ting 
with the Spirit of God, as were P.ornan engineers when th~ built the 
roads on which Christianity tr&velled mmmmmm throughout ~he Empire . 

wvC( But we as a nation, and each one of us as a human person, 
~l.li ee- miss'l:al8 our rendezvous with destiny, if we do not strive 
to complete our work by confecrating ourselves to the spiritual 
unification of mankind . For economics will never unite men per
man~nt~ nor solidly. Their principle of unity muet be spiritual; 
i t mus~ the attachment of all men and nations to a common source 
of l ife , that may express itself uniquely in each . And that source 
of life is Christ; he al one i s the l ife of the world . And only 
by his Epirit , the ~pi it of Love, dv.elling in them ar:d leading them, 
shall men be both mmm~md united into one , and personalised . 

Our duty, tand our vocation, then, is clear: we muzt use our 
liberty to teach the world bo'I", to obey; v,e must put forth that 
Christian effort to lose ourselves that \.e may find ourselves . The 
lotof each of us is linked to all that bears the Ilhme of man; and 
we shall only save ourselves by gather:idlg into one the scattered child-
rm of God. ,1 /u. T"'f t; 
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_ The~e lectures have been inspired by one conviction, namely 
t hat~Christian truth is the guardian of human life, so a r eturn to 
th~ full Christian truth is the only remedy for the inhumanities of 
the present v,orld. A christian culture can only be erected on the 
basis of Christian theology. 

That conviction has its ground, of course, in t he v,orc..s of 
o..ir Blessed Lord himself, who, rith serene emphasis, contrasted him
self with the rttm.ves" who scale the v.alls of the sheepfold tho.tis 
humanitJ , only in order to "rob, nrurder and destroy"; wh~reas, he 
said, "I am come that they may have life, and have it in i"ts fullness" 
(Jn 10, 10). 

If it needed any other ground , it could find it in the history 
of our modern world. For three centuries men have chi pped away at 
Christian truth, doubting, denying, destroying, rebelling. But the 
hoped-for result has not come about : E1-.-e1',. thO'Ugnt.fQJ. E$'l ~ ~odlcy"-

J.& -a~~- the liberation of man, his achievement of full hum
anity. Every thoughtful writer today is agreed that the age of "hum
anism" has dehumanized man, the age of individualism has depersonalized 
him , the age of liberalism bas enslaved him . 

Hence my first premise is that "e have definitely reached a 
time to stop denying and affirm , t o stop destroying and construct, 
to stop murdering ourselves and others, and begin to live. 

And t he first step t0\•1ard t his new life, a genuinely human 
life, of personal freedom, and of national and internatirnal unity, 
m¥st be to go to the truth v:i th our whole souls . That vtas Plato I s 
philosophical program, made doubly valid by our Blessed Lord. He 
ma is not just another philosopher t eaching a v;ay of life. He is 
the Life, as he is the Truth which is the '.':ay to life . And he for
ever makes, in the face of human stupidity or malice , o~e only com
plair.t: "You are not willing to come to ""e , that you ma.y have life" 
(Jn 5, 40 ) . 

Proceeding from this premise , I r ecalled the two primary truths 
up n v1hich historical Christianity is built , ar:d endeavored to indic
ate their cultural signifiance, their power, even in the sphere of 
t errestrial life , to save a dehumanized , deper sonalized, dirordered 
humanity. 

The first truth ~as that in ChriEt God Himself appeared in 
person on this earth, made man; his mission was to reveal God to 
man , and in concequence to reveal man to himself, to l€t him see into 
the depths of his own nature, and be certain of r.hut he had only 
vaguely suspected : th~t man is made in the image of God, and that 
conseauently each man, when he utters the pronoun "I", utters some
thing~bsolute, definitive , holy, inviolable~ t~ ' 

untouched by 
In Christ man emerged from the universe as a being af>Jl~mbmm 

its determinism; the human spirit became definitively conscious of 
its spirituality; the human i r.dividual knew himself to be a persoh. 
And all the v1or ld began anew. Truly, the flowering of the rod of 
Jesse was the first bloom in the springtime of humanity. For- irr 
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----pour out 
C12:P-st Vf3;E- .f)Ulfill~j!jn ?fd I s prpmise to gum hi-S-owif"'~pirff i2m 
Jbmmmmmiiiip µpon alt' flesli, aml!:)tllailmmmtlm11tnmmwmimdmManrmaiti11mmmm~ 

Clu:i.A.,>A1fulfilled God's ; momise to pour out his Spirit-upon 
all fl~ '(..J~ 18; cf. Acts- 2, 17), 

Through Christ the world became a "watered garden" (Is 58, 11), 
for through him was fulfilled God'spromise to give his own Divine 
fpirit to man, as a "fountain of water Epringing up into eternal 
life" (Jn 4, 14) : "I will pour v,ater upon him that is t hristy, 
and streams upon the dry ground; I will pour out my spirit upon 
thy seed and my blessing upon thy offspring; and they shall spring 
upup among the groass, like willows by the ,1atercourses 11 (Is 44, 
5-4) . 

My point, in the first l ecture, was that man must be l ed 
back to this fountain of living waters ; he must for sake the wells 
of humanitarian sentiment , whose taste is already brackish in his 
mouth, and whose muddy flow can never make the v.orld bloom with 
healthy, human life. To leave the metaphor, he must cease mllllmll!i1 

to live on an emotionalised caricature of the idea of human dignity 
and freedom, and base his life on the pure Sf iritual idea itself, 
as revealed in the historical fact of God's assumption of that nature 
into unity with himself. 

The second great Christian truth, creative of a genuinely 
human culture, was the mystery of God's inner life, revealed to us 
in Christ ; a mystery of unity amid dif:tinction. God, \'le learned, 
is a Community : FathP-r , Son, and Holy Spirit, who are ineffably 
One in nature and life , and distinctly three in Personality. 
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Today we come to what is undoubtedly the crucial cultural prob
lem confronting us . I use the wo1d cruci al in its original sense , since 
I mean the probl em of the Cross . We must make the momentous decision 
as to whether or not we shall admit as a creative principle of our culture 
t he Christian dogma that historically man has been r edeemed by the Passion, 
Death and Resurrection of our Blessed Lord, and that aprt from sharing 
in that redeeming death there is for him no r edemption. Let me first of 
all, then, explain the problem. 

Any culture obviously professes to be a humanism, t hat is, a dev
elopment of man into full humanity, the expansion of his human energies, 
and the creation by them of patterns of life that will satirfy man's 
vital needs, above all, his vital need for t he happiness to be found i 
personal, free , creative effort. 

But a Christian culture professes a technique for the humanizing 
of m~n that has always been found a stumbling-block. It proposes the 
development of man by self-denial, the expansion of his energies by self
discipline, the satisfaction of his vital need Bor happiness by self-obliv
ious service of others. An all this because a Christian culture would 
humanize man in this world by teaching him tesolutely to look beyond its 
horizons into the perspectives ef eternal life in the next world. 

A Christian culture is, in fact, wholly dominated by the idea of 
another world, to which this world is wholly relative; and consequently 
it is dominated by the idea that self-renouncement,mm a certain withdrawal 
of self from t he things of sense,.is the indi spensable instrument of true 
human perfection. ; -\ "-"' 

The Christian hierarchy of cu~tural values is erected in obedience 
to the principle : "Seek ye first the Kingdon of God and his justice, 
and all these t ~,in~~s , the things necessary for an adequately human life 
in this world, willlbe added unto you" (Mt 6, 55 ) . 

And the humanizing efforts of Christian humanism are car.trolled 
by the paradox : "He who loveth his life shall lose it ; and he who 
hates his life in this world (that i s , he who prefers to it the higher 
life beyond the grave) shal~ keep it unto life everlasting" (Jn 12,25) . 

You see, then, why I termed Christian culture a humanism of t he 
Cross . For the Passion, Death ammiii of our Blessed were, as I shall 
later explain, his obedience to the truth th&t God is the ;;aster of 
human life , and it v;as , consequently, his perfecting as man, through 
the ditcipline of suffering. 

It is likewise evident why Christian humanism has always earned 
the opposition and even the contempt of all other cultures, of a purely 
earthly stamp. It has been accused of losing sight of i::'Illediate real
ities and of the pressing needs of man by its incessant insistence on 
another life. In the days of Nero , as Tacitas relates, the Christians 
were chnrged with the crime of "hatred of t he human race" (Kirsch, n . 54} 
cf. Tertullian, n. 178. 172) . And in our days von Ludendorff , his doubt - . 
fully charming wife and a ho~t of others have rene~ect the chQrge . The~!\.-, 
otherwordly creed and its acceptance of discipline b~ authority, they 
say, must necessary diminish man, ruin his freedom restrict his energies , 
narrow his life, inculcate in him a distrust and a contempt for this 
splendid world of ours . 
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And consequently in the oome of life , liberty and the pursuit 
of happiness , this other,.ordly culture has been rejected . :•an has 
chosen to center his interests on this life, to seek first a kingdom 
of earth and its material joys, and to use, as his techniGue for 
achieving a full human life , the systmmatic rejection of self-re
nouncement , particularl y as expressed in obedience to divine and 
ecclesiastical authority. 

It might be intereEting , and instructive , to see what the 
results have been. 

But first of al l , ~~th regard to the fact . It is undoubtedly 
true to say, ~ith Jacques Chevalier (La vie morale et l ' au-dela, p. 
12) , that the dominant principle of modern culture (I mean through
out the whole \'iestern world) has been: "Tout en cette vie" . Every
thing in this life, for everybody, all at once. 

fince the 18th century belief in the reality of another life 
has progressively declined; and the surviving meaEure of belief has 
been almost totally inoperative as a cultural force . ~.'an has in
creasingl y regarded himself as self- sufficient , an absolute , unrelated 
to any transcednent God ; and he has regarded his temporal life as 
self-contained, an absolute , unrelated to another life beyond the 
grave . 

In a wor d, his culture tnammbm may be defined as an earthly 
idealism, the search for earthly felicity in-the.absence of a.11 suffer
ing, basedon the belief in the indefinite perfectibility of human 
nature, and its assured power to contr ol t he vorld. Festern man, 
in ~t. Maritain ' s words , has devoted himself to "a courageous and mn
tiring effort to make human life yield mu its maximum earthly out
put" (Essays in Order , I , Relgion and Culture, p. 14) . The boundartes 
of his efforts were the l i mits of this earth; i.ts- :id~ was freedom 
f1'0IIL.13uffering ; D1C11smamm the exapnsion of industry would produce 
~ore and more things 

He has concent r ated himself and all the resources of indu~trial 
ism on the producetion of more and more materi~l tnings , ~hose possess
ion Vlould spell happiness; his ideal of human perfection was the 
gretest possible freedom from suffering; he made himself the artisan 
of that i deal; he would himtelf become the savior of the v:orld; he 
would life the Cross from the shoulcers of mankind , and create on 
earth a new Paradise . 

You might take as symbolic of this eartly i cealism tre scene 
in the Cathedral of Notre Dame on me,membem June 8~ 1794, when the 
passion 6or freedom and justice, for truth and humanity, that had 
been graving for a century reach€d its paroxysm, and Ci tizen Robes
pierre , with a bouquet in one hand and a torch in the other, ioaugur
ated the ne,; religion of humanity by lighting the confl agration that 
would purge the ,.orld of ignorance, vice , folly, oppression, suffering. 

Such Y.as the program. And the results are moft interertirg; 
we ourselves have witnessed them. Eyery religion must have a sacrifice, 
and the religion of humanity has proved no exception . Upon the battle-
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fields of the last war the mmiim11 eartly i dealist stood, as a priest 
at an altar, and while screams of pains formed antiphons to hymns 
of hate, he offered up in solemn sacrifice the finest blood in Fur
ope. The savior of mankind made mankind his Dmtmm sacrificial vict
im. 

A curious paradox : that a century and a half of d1D1mtmm pro
digious effort to free the v1orld from sufferi ng and hast en the advent 
of eartly hap, iness, should have culmin:.. ted in the most colossal 
deba~le of human mi sery that the world had ever seen. 

But notice where the tragedy lies . Not in the f act that t he 
nodern worl d was plunged i nto so much pain and death and economic 
waste , but i n the fact th Rt its sufferings and death bro·1ght it no 
redemption. There i s no tragedy i n suffering and death; t here is 
only tragedy v.hen men suffer and are not sanctified b it, v:hen they 
die and find no resurrection. 

In that r espect the holocaust of the Gr e t }Var wac tragic; 
it had neitlier meanirg nor value. In every r eligion sacrifice has 
been offered to free man from sin a nd from the power s of evil, and 
to bring him peace in union with hi s god . But the sacrifice offer ed 
in the religion of humanity did neither . The free, full human life -
democracy, they called it - that it was designed to save , perished 
almost at is birth; and haaldl y a decade passed before t he rumbling 
of gund, like the beating of drums from some Aztec t emple, summoned 
man once more t o offer human sacrifice,- this time, for what? 

As a mlitter of fact, t he self- suffici ent modern man, who pr e
t ended that he could redeem hi mself from mmlillmmmmg i gnorance and 
evil and suffering, and create a Paradise , might have been well
advised to r ecall the brutal r emark of Nietzsche, with its under
lying intuition of t he truth: "a genuine deity wants man to be 
sacrifieed to it. " It would perhaps have made him r eflect that if 
be chose to be his own deity, he would have to pay himself in his 
own blood for that high privilege; he would have to s7crifice him
self to hi mself, and adore himself by dying. 

Te are involved i ! paradox here. But undoubtedly t he screaming 
par adox is t hat t he mmiubm eortly i dealists, at the term of their 
quest for instruments viher ev-i th to ere· te for themselve a full and 
free human life, should have f lnally lit upon a strangelvnfamiliar 
one,- a cross. I mean the cross of total war, t hat l ays the cooss 
of suffering and death upon the shoulders of a whol e people , and -
perhaps - who knows? - t he whol e viorl d. 

'!he paradox is wild enought to be satanical . For centuries 
man has dismi ssed as folly the saying of mis Eavior : "Seek ye first 
the Kingdom of God •••• "; he bas rjected as inimical to human liberty 
and happiness the 'l'lay of life recommended him: "If any man trill 
come aft er me , let hiw take up hi s Cross daily and follow me" . He 
h«s pref err ed to chose his own object of search and his own paths 
t o it . And at the end he finds himself, not in Eden, as he had 
f ondly hoped, but on Calvary, i n the darkness of a "blackout" , cruc
ified by the three nails of v;ar , driven into him from l and and sea 
and air. 
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It would rather seem that ~itizen Robespierre's bououet is 
somehwat f aded , and bis torch has gone out . 

The point that I am making is simply that on the evidence of 
h.mstory the program of earthly idealism has had a horridly realistic 
finish . One can hardly say that man has achieved liberty and full 
self-expression; rather he has become the slave of strange inhuman 
forces , t hat fill him with a sense of dismay and helplessness. 
"Certainly, " said the best-informed and most profound observer of 
world conditions today, "even when Europe fraternized in the i dentical 
ideals that it received from the Chr:istian Gospel , there v1as no lack 
of d_ssensions , of uprisings and desolating r.ars ; but never perhaps 
has t here been experienced to such an acute degree the discouragement , 
pr oper to our days , w th regard to the possibility of putting an end 
to them" (Pius XII , "Summi ~ontificatus"} . 

I could enforce my point still farther , namely, the ultimate 
inhami nity of all programs of ea rthly idealism, the theory that limits 
man ' s vision to this v,orld , and banishes the idea of another 1.ife as 
a directive principle of his temproal activity. 

There are , in fact, two eartly i dealisms today that are pov,erfully 
challenging the Chriftian traditions the ~est , and they have in common 
the same deni als . 

"Heaven, "said Kar l Marx, "is the arch-enemy that prevetns earth 
from being set right ". Hence t he Kingdom of Heaven must be denied, 
that man's kingdom of earth may be established; the idea of eternal 
life must be plucked from the heart of man that man may begin to live 
here below. 

"Suffering" , said Lenin, "is the spiritual intoxicant"that de
bases man" (cf . Lenin, by Ralph Fox, p. 160) . Hence suffering must 
be abolished in order that IDB.JI may be perfected and mc..de human. 

Ernst 
Says Bergmann, prominent theol.ogiaa of Nazism• "~l!llmlmmcdent 

"the invention of a tran cendent Vlorl d (Jenseitsland) 'n:ar ksa pathol
ogical phenomenon i n historical man from which prehistoric man Jim 
was still free. Only the schizophrenic mind doubles the v,orl d 1 • 1 l{o 
brave man waits for another • mmmim life '; lunacy of this kind is a SYI:1ptorn of 
degenerati on •••• He adore a ~,an-God instead of a God of a second 
world . ' Nordic men! Her- ic men! •••• Manis man's relish" (quoted in 
Kolnai, War agsint the \\1est , p . 247) . 

Strangel y these creeds fall on Chrif·tian ears ; queer programs 
foo the r edemptbn of man do they propose : Blutreinigung and Bliztkrieg, 
Comintern andOGPU. And when one views these religions of earthly 
i deal ism, there come to mind the words of Chesterton mn his "Ballad 
of the Whilte Horse" , wht rein he describes the pagan invaders : "Thete 
gods were sadder t han the sea, Gods of a wandering will , Who cried for 
bl ood like beasts at night , Sadly, from hill to hill" . 

Ell.rope todp. should i ndeed make us distrust the redemptive value 
of eartly idealsim, and weighthe ultimate, inhuman consequences of 
banishing the idea of Heaven in our efforts to se7t,.he world right • 
.L_ . •·11 , ,. ( f\. .. ,,.) 
1
'"\"-. r l 1 · 
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And let us beware of the temptation to v1hich the unthinking 
cede when viewing Ennope from what we fondly hope is a safe distance . 
'lhe temptation is to dismiss the problem presented v,ith a variation 
of Pascal' & famous remark: "Verite en decades Pyrenees, erreur au 
dela . 11 There is truth on this side of the Atlantic, beyond it is 
error. 

No. Right here among us is error, and basically the same error 
that has convulsed European civilization. I mean the error of earthly 
idealism, Vould anyone be so venturesome as to assert that the modern 
principle, "t'verything in this life", has not dominr ted American cult
ure in its origins and development Z f.'ould anyone seriously challenge 
Mr. Christopher Dawson's statement, that : 11The Conau.nists may have 
deified mechanism in theory, but it i s the Americans who have r ealized 
it in pr ~ctice"? (Essays in Or der, I, Christianity and the New Age , 
p. 167) . Would anyone undertake to prove that self-renouncement, and 
the subordination of the body to the soul, are characteristic American 
virtues? Above e.11, would anyone presume to say that t he mmemmmi 
doctrine of the soul's immortality i s a vital, controlling factor in 
American life, and that the i dea of a future life tempers and qualifies 
the ordinary American' s devotion to life, liberty and the pursuit of 
happiness? 

In this connection, I might r ecall a fe~ facts. You may have 
read the editorial in "Fortune" (January 1940) , entitle11iar and teace : 
Tee failure of the Ghurch to teach absolute spiritual values will under
mine Christian civilization", in which the author condmens the Chruch 
(he graciously excepts the Catholic Church) for a "failure of Ab::ol
utes", 1.e . a failure to judge the contemporary scene , and notably, 
the i ssue of War and Peace in the light of eternal, unchanging princ
iples . ifimiimmmmt I am not concerned ·,,i th approving or disapproving 
the condemnation; I adduce it as a fact, and as symptomatic of Amer
ican religious uncertainty, 

Serondly, back in 1934 Paul Elmer More, in his address to the 
eraduates of t he General Theological Eeminary (cf. American Reniev1m 
Sept . 19~4) felt called upon to protest against the identification 
of r eligion (I take it he meant Protestant religion, given his audience) 
with wh~t he called "sentimental socialism", programs of humanitarian 
uplift , and to issue a plea for "the restoration in the individual 
soul of a sense of responsibility extending beyond the grave. " "~e 
must," he went on, "reawaken the minds of men to the fact that this 
earthly life is only a small segment of eternal life, that its signif
icance lies hidden in the long reaches of the future , that somehow 
the results of what Y.e do here and now vlll pursue the soul in her 
flight with a train of blessings or curses , that salvation and damn
ation are not empty words , but awful possibilities fraught with in
finities of peace ar despair . " 

Bernard Iddings Bell, "More Dogma, Please", Atl antic 'fonthly, 
October,,1959. ~otes an Engli sh scholar, who had travelled observant
ly in America: 11Religious educati on seems to be the art of imparting 
to othe:x..the moral and devotional implications af a dogmatic religion 
non longer existent. ' Social service' seems to be the advocated 
apt,licatio to society at lci.rge of ethical principles the validity of 
v,hich is not of necessity to be acknowledged in one's private life" . 
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Report of "ihe White House Conference on Children in a Demo
cracy (cf . Catholic Educational P.eview, February, 1940) . 

Principle: "all forms of the democratic process depend upon 
a fundamental and consciousl y accepted sense of the meaning of life, 
and the spiritual values in life, anc that this must be a definite part 
of all education in a democEacy" . 

And Secreary Perkins pertinently remarked: "If we mean God 
when ~e speak of spiritual values , let's say God and not spiritual 
values" . 

Gr ave question as to whether "a merely secular code of ethilcs 
can carry this l oad" , i . e . personal and social integrity. 

"In scientific discovery, technology and material achievments 
there has been phenomenal progress, but in appreciation and achieve
ment of values - in art , morals and religion - t here is a great cult
ural lag • • •• Tiiis contemporary historical situation is the more import
ant since in the light of social psychology it is difficult, if not 
impossible, to assist growing children to achieve a convin~ing and 
impelling sense of values in a prevailing culture in which ends have 
become greatl y obscured by the techniques of livingg" . 

Significant figures, cited from the Department of Research 
of the I nternational Council of Religious Education: in 1926 of 
an estimated 50. 000 . 000 chilien bet :een the ages of 5 and 17, approx
imately 16, 000 . 000 received r.o form of religious instruction. A per
centage of more than half , conservative estimate, which may in some 
parts of the country be considerably higher . 

"Historically it was never intended t hat the separation of 
Chruch and Saate should deprive children of the resources of religion" . 
Curious paradox: the zealous protection of religious freedom has 
resulted in freeing half the country from religion, by sedulously 
preserving them of knowledge of i t •••• 

'lne point : half of our future citizens grovling up with earth
bound horizons , whose cultural principle will necessarily be : "Every
thing in this life" . I wonder if we can safely entrust even this 
life to them? 

~!oreover, if we survey t n general the results of America I s 
earthly idealism, as pursaed , for several centuries , I doubt i f anyone 
will be satisfied with them. Ours is a land of i mmense material com
fort , - so much so that the very word "comfort" is used in Italy and 
France to designate a peculiar ,y American thing, which they do not 
possess , nor even consider very desirable. 

On the other hand it is a land of immense suffer ing, of a 
peculiarly soul-destroying kind . Poverty in no country in t he ~orld, 
save perhaps l!.ngland, which is as materialistic as we are , a,111i,asl,!iimm 
~!nm is so destructive to per sonality as it is among us . For in a land 
where money is the passport to happiness , the lack of it means a cramped 
and narrow life, generative of rebellion, or of apathy. 
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IAmerica has raised the standard of living t o historically 
unKnown heights; it is exteemely doubtful if it has r aised the 
quality of life to anything like a proportionat e degree . "'e have 
multiplied our needs endlessly; and t hereby multiplied our sorrows . 
1re preach t he abundant life for all; and in l ate years have imr,0sed 
up n a growing number of people the worst kind of asceticism, that 
which they have no grace to support.4 ~e have sought first our ki ng
dom ef earth , and v:e begin t o di scovh that in t he process millions 
upon millions have been disinherited, from both the Kingdom of earth 
and the Ki ngdom of God. 

And it is time for us to examine our earthly i dealism, and see 
if it be really t he way to our ideal , the full , free, human life . 
For we have no grounds for confidence that our nati ~nal earthly i deal 
ism will be i mmune from t he fate thbt has overtaken other brands . 

A n~tion is not like an individual . An individual can somehow 
like ~itbout a f aith or a spiritual purpose or a care for his immortal 
soul. For he can be a parasite on thciety, his life sustained by the 
spiritual powers it contains . But a nation that loses faith and purpose 
and soul is doomed. And our national faith i s today the heritage of 
a diminishing number; soon there may be but an Isai an remnant left. 
And ~e must remember that "remnant of Israel., saved itself indeed, but 
it did not save Israel. 

How , then, shall we be saved? How shall we asrure ourselves and 
others of this full, free human life that i s our ratural aspiration? 

First of all, by remembering that historically manki nd has been 
saved. By his Passion, i:et..th and Resurrection Chri st accomplished thr 
r edemption of mankind. God did not l eave the task to human povers , 
which wer e entirely inadequate to it; ne descended in human form , and 
took it in hand himself. Nor di d he do it by beautiful sermons, by 
propesing brilliant economic programs , or techniques of social adjuft
ment . Rather, he did it be being obedient unto deat h, even unto t he 
debth of the .,ross . Christian theology has attached the redemption of 
mankind to the Passion and Death of Christ; and it i s this theology 
of redemption t hat must be made the third , and greatest crative princ
iple of our Christian culture. 

Obviously a total exposition of the theology of the Redemption 
i s impossible here . I must omit its inner mystical meaning, t he total 
dedication of mankind in sacrifice to God, by Christ, the dead of Hum
anity, who c~rried us all in himself . Let me merely select several 
aspects of the mystery, t hat have a cultural significance of the first 
order. 

And first of all, let me recall that the mystery of Christ is 
primarily a mystery of r esurrection, the definitive revelation to hum
anity that death i s not an end , but a begi~ning; that the soul of man 
is immortal, and that no man has the power to slay it . 

St . Matthew tells us t hat on the first Easter morning there vms 
an earthquake, when ~mmmma through t he unbor ken seals of his t omb the 
"an who had beencrucified came forth , gloriously all ve, into the S\'.'eet 
light of dawn. \.ell there might have been a n earthquake , for an idea 
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burst upon the world in a new clarity. To Plato, the greatest mind of 
pagan antiquity, the im~ortality of the soul had been, as be called it, 
a "glorious risk" : kalos gar o kindunos . A costly risk , as he saw, 
for it entalied upon man the renouncement of the pleasures of the flesh , 
and the goods of the world , by the practice of temperance, justice , 
conruge and love of the truth,- virtues imposed on man by t he hope of 
an eternal life, wherein virtue would have its recompense in a blessed 
beatitude. 

But what to Plato had only been a glorious risk, an enchanting 
hope, became in Christ a thrilling certainty. The first Christians 
on the first Easter evening t ouched with their ovm hands the solid 
flesh of a Man who had been dead , and who rose again, never more to 
die. And by that touch they r eached the certainty that the great mind 
of Plato had failed to achieve, that they, too , would rise again. 

\ I I._ ~t\ 
lugustine once said : "Even pagan believe that Christ died; 

but that he rose again from the dead , that is the faith of Christians" . 
True. Belief in death i s easy to man, even though he be a pagan; for 
he feels within himself the seeds of death. But to believe 'n life 
is not so easy to man's weak spirit; it re~uired an eathquake and 
t he touch of a Risen 'an to wake him to mm~ the realization of the 
fact that he has within him something that can nev r die/\ !.'an is 
eternal; I shall be mysei:f forever; when earth shall have passed 
away, I shall still be I. That is the tremendous mmeam reality that 
the Resurrection of Christ impressed upon the human mind . Easter ' s 
empty tomb, a concrete f·ct, was mightier than all the reasoning of 
philosphers; it gave man courage to utter the glad cry that t erminates 
the Christian creed: I velieve in life - everlasting • 

.a.nd if you would realize the po~er of that belief in the heurt 
of amn, in whose soul had echoed the earthouake of Easter , read the 
Letter of Ignatius (Martyr} t o the Romans, wirtten on his aay t o Rome 
and martyrdom: "The kingdoms of this world will profit me nothing . 
It is better to oie ior Ghrist t hab to reign over the wb~le mmmd~ 
earth. I long for him who died and roEe for me . The labor-pangs of 
a r.e~ birth are upon me. Po not prevent me from living, do not desire 
me to die . I would fain belong to God; do not bestow me on the v.crld . 
Let me see the pure light . \,hen I am come thither, I shall be truly 
a man. Permit me to imitate the passion of my God" (ad F~m 6; Light 
foot, Apostolic 1''a th ers, Part II , vol. 2, p. 217. 

"Vihen I am come thi ther , then I shall be truly a man. 1
' There 

is a Christian voice speaking; a man is not a man, nor is his life 
wholly human, until he bas been ' clothed over v·ith immortality• . That 
is the basic tenet of Christian humanism , th&t anim,.1tes its this
v.o:ndl y efforts . For the hristian humanist kno..,.s that de&th changes 
nothing; it merely fixes what i t. And the man that one is at that 
moment is the man th&t one will be forever . The soul t hat has desired 
with Ignatius to see the pure light, then will see it; but those that 
' have loved darkness rather than the light' (Jn 3, 19), becauGe their 
works were evil , shall then have the darkness they loved . P.nd when 
they have arrived thither, they shall despair eternally of being a man . 
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Such is the first cultural eignificance of the fact of mme 
man's redemption, inasmuch as it is a mystery of Resurrection. I t 
carries the condmenation of all that I have called earthly idealism, 
the theory th&t a man can be a man, even though he does not live nov, 
m~mmc in the light of a life to come. It was from the error of earthly 
idealism that Christ redeemed man by rising from the dead : henceforth 
the risen Chri~t and hie i-mortal life is man's ideal of manhood . 

mmcomm~ The second cultural significance of the dogma of 
redemption is this : that if the mystery of Christ is primarily a 
mystery of life and resurrection, it is also a mystery of crucifixion 
and death . '1nm 'fhe two mysteries are inseparably linked, ano they 
both find expression in the same v,ord : the Pascha Domini , t he "pass
age of the Lord 11

, from death to life, from total self-renouncement 
to total self-achievement , from self-l oss to self-finding, from the 
darkness and isolstion of Calvary to the light and reunion of Easter . 

And Chrirt ' s redeeming passage haf defined forever the law of 
r.an ' s redemption, the price he must pay for entrance into full human
ity, the achievement of per soral freedom and of union with his fell ow
man. ' 1an, too , every man, and every nation, must make a passage , the 
parsage of the Lord . 

I f you realize the meaning of this pacsage , you ~ill see , I 
think , the concrete task th~t lies before you, individually and as a 
group, in the construction of a Christian culture . 

-he sou that. ,,ould be redeemed,..-come into possession of its 
full personality, must make the passage from the exterior to the inter
i or, f r om the materi al things of sense to the spiritual things of the 
soul. That is the first direction of movement : inward, to the soul, 
to the possession of self. 

Ana this passage will be compl~ted by another: from egoism 
and self-preoccupation to univPr~al charity. That iE the second mvve
ment : outv-ard , to the souls of others , and to union V'ith them. 

In terns of this "passage" v.i th its double movement , the reliempt
ion of self unto personal freedom ~ill be accornplishea, and the reaempt
ion of the ~mm humani ty unto union with itsef. 

Let me then, first , ir the interefts of Christian culture, make 
a plea for the i nterior life , for the primacy of r eflective thought over 
thb.t practical manipul t i on of matter that is so characteristic of 
America's use of human intel ligence . 

To enter into oneself, to seek the inner mansions of the soul , 
there to discover the treasure• of one I s own so•D., to make an effort 
to belong to oneself, teally to come to know oneself, attentively to 
listen to the voice of the interior m&ster : that is our first human 
task , the first step in our rearch for humanism. 

It shoul d be easy; vhat is so close to ourfelves than ourselves? 
Yet truly whu.t is so far av.ay? ?hat is so characterif'tic of American 
life than that absence of the spirit from itself, its v.anderings "in 

-VN'1 regione dissi,J-itudinis" , as Augustine said : in the land of strangeness, 
~ alienated from all thut should be its true life? tihurmrnl!lllsmmsmm~ee 

If the American spirit had spent one tenth of the time and energy and 
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intPlligence in mastering the mystery of itself thut it has spent in 
mastering the mysteries of n .... ture and phys ical science, \',hat progret s 
it vould have made, and hov. different itr life would be! For the lLe 
of man is but the outflowing of his inner self , and is the expression 
of its inmo~t loves . 

11E.ach one is qhat his love is . Do you love the earth? Then 
you are earth. Do you love God? Then you are (shall I say it?) f>d" 
(Augustine , in epist . Joh . ad Parth . , II , 2, 14; PL 55, 1997) . 

And I think that Gregory's description of Adam after the Fall 
fits all too well the ordinary rlmerican: "Poured out of himself 
(upon the earth), he no longer coould see the joys of his heavenly 
country, that once he had contemplated" (Dialog . 1 . IV, c . l ; PL 
77, 317) . 

t1 
Our first duty,then is pour ourselves back into our~elves , 

rescue ourselves from immersion in rense and matter and t e banalities 
of everyday life, and seek our true selves in ourselves . That if the 
v:ay to true freedom of spirit and ill!llll!lmiblil11m;i genuine personal life; 
and the failure to find it is perhaps the reason why in a land where 
there is so much emphasis on freedeom ard individuality, there is 
really so little iuterior Jl11111md peace and true personality. 

But this effort at interiorisation is apainful one; it in
volves a program of asceticism, for it goes contrary to the whole 
spirit of our contemporar y culture. Our modern civilization has 
become in fact an enormous distraction , whose primary effect has been 
to draw man out of himself , and pour him out onto the earth. There 
is so much to do , and pparently it has to be done in such a hurry; 
there are so many places to go, and feverish haste is necessary to 
get t b them , in order that v.e may hurry back; there is no time to 
think. And all the air aro nd us is filled with the roarir,g of 
wheels, with a multitude of inventions whose sole purpose seems to 
be to ba~sh f~om the land all sil ence , solitude and peace , anc to 
create e£ multitude of things to increase our slavery to things, and 
to give us nev, motives for discontent with wh~ t ve have and v:hl't v·e 
are. 

'1 \ · (( l 1,,l Our modern life iE in perpetual rebellion againet the spirit; 
. \-0 't2", .1\t::. ~t\li it is the very negation of the interior life . And the fact thut it 

h _ tu..t~'{~ f .. i<. flJ,ll ~s ~ii destroyed ~ot merely our leisure but our taste for a life 
~~! 4-. lJ ,,\h.J, "-·r' v11thin oursel ves , J.E to u large degree the explanation of all ilb.e 
.t{,', :J\l \{.., ,I ~"'" (\:~ :. r estleu:nes{ and misery. faid Pascal: "All the unhappiness of men 

\J""i( L"'r<L l\.t... "'" \ } comes from one simple thing, namely, f r om not knowing how to stay in 
1l L ~ ), l\\4tl• . 

''-~ , "' '(J\ ,..,tj h 'j c4 • peace in a room" . 
l~t-,t\• 4 \ c-- \ willirgness to lose a fe-r; thingf' outiedie 

, ~( • ..;. ....,~.(v..- tl:;; Yet this pouring of ourrnlves back i nto ourEelves ie the very 
._ ,\•ll~ l\•al.=t: firet condition of our redemption, our freedom . For only v,her. v:e are 'f \.w'-'• 1 ~ .it.le t y, present to .:>urselves , is God present to us , end only in his presence r . .lt' H.i. t,Y ~ is there freedom and peace . t.:,"P.edi ad cor " : go back into your heart , ~t::~ ... \i~· , ~ -..:7 .. is the rurn!:ssary prelude to "sursum corda" : lift up your he;;.rts . 

t,.,- \.. .. -~~,,. • And only•"tne heart'tlifted up to God, does it become truly the heart 
~. of a man . "Let me see the pure light . Vben I am come thither, then 
c.' I shall be truly a man 11 • 
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And the final paradox is that then our hearts ar e lifted up 
to God in the desire of his pure light, then onl y are ~e truly in 
cants.ct v;ith the earth, and able to exert upon the earth a redemptive 
action. Only the heart thut is l i fted from the earth can give to life 
on earth a meaning and a value, and rescue it from the tragedy of so 
many lives, futility. Only v:hen our dwelling is in the heavens , can 
v.ie hope to fulfill our vocation on earth. Only when in the presence of 
God we possess ourselves, can we give ourselves av;ay to bthers . 

For the Christian is not to spend his life looking longingly 
up to heaven; th~t gecuuee has received a cond.menation in the Gsopel: 
"Ye men of Galilee, why stand you here looking up into heuven?" (Acts 
1 , 11) , said the angel to the apostles on the hill of the Ascension. 
Into your hearts the word of Christ has been iut , not just for your 
own consolation, mmtm@tUBtmtm but that you may use it as the instrument 
for the redemption of the v.orld . In your hearts Christ has come to 
dwell, not just to assure you of a place in heaven, all to yourself; 
but that in the pott r of his Spirit you may set your hand to the miphty 
wfrk 1of masing the V.'Orld a 1place where mJin may livt; a human life. 

1. ti,( \t(UJ\ k.tc.... "itilLltt\Ll .. 11<tt, .HC.t11.,, -rtt( t, • ' ! , 
Look up into heaven, yes ; for only in the vision of heaven can 

you understand the eart h. Only when you have seen God , can you know 
that man is in his image. 

And if we do not understand the worl d and why i t was made, what 
right have v.-e to meed le vii th it? If we do not know tho. t man is rnb.de 
in the imat e of God , hoVt dare we live v;ith him mmll or attempt to fash
ion his life? 

But the Christian humanift has a vanta~e point fro~ which to 
view the world, and understand his work in it . He stands on Calvary, 
the place where God met all rnar.kind and blessed them as his children, 
boueht v:i th the 'oalihod of his Son. From Calvary one can truly ~)9m see 
the earth~ beautiful, splendid, her oic , mean, sordid, up.gly,-!lfirill
ing, heart-bre king, bacKbreakirg. ..'ffid frel!l Cal·J&ry one eeft ••• 

-lo..ok. i nta tbe face..,u:--l:nman-i-t.,t--,uld~~y: mmllm1btilt;iro ten1 stained-, 
bloodc-tsi :R&aJ de.fil:ed-- witb c-pH,.~]& 

The place where the sweet E,on of God once pitched his tent, 
to be war:- ed by its sun, a1.d to pr ay beneath its blanket of st&rs ; 
to eat its bread a.nd to drink the fruit of its vlnes , to feel its 
affection, am' the blast of its hate; to gi ve it wor, s of truth and 
life, and to be crucifi€d by its raging injustice. A quetr ~orld 
indeed, but he loved it, and he stil l love& it , and on it he lavi~hes 
the gifts of his own ~pirit of Love. For onf it he sees stamped 
the i mage of his face . 

~1.,\/t 1 'l I .(.t •·{;' ,A.J. (,h 

At1d. if ,;,,e look re Q&R see that imE:.ge; Me i mflee ef tli~ 
Qf#;sd 1 tearstained , blood stained , defiled v.i th spittle , v;hitened 
and dravm beneatp the anguish of pain, injurtice and loneliness,
but a holy FaceJw ~t is the face of the Son of r1an, as it shall be 
until the end of time. 
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Perhaps if we withdrew into thoughtful prayer long enough, 
we could catch the vision of the Face of the !mm us1'feriug 
Son of }'an reflected in the world . 

and holiest 
And it would illuminate fo r us the highest task of the 

Christian humanist : to shar~ somenhing of the sufferings 
of the sons of men, to seek some measure of union with 
their age- long crucifixion, that thus made over into the 
image of the Son of t(an crucified on Calvary, he may have 
some share in the world 1s redemption, t•an 1 s passage into 
the p:,ssession of God •••• 
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