
The conjunction of Christianity and hu
manism in America con( ronts the Christian 
thinker with taxing, but profoundly impor
tant theoretical and practical problems. 
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ON FEBRUARY 28, 1951, in his 
reply to the address of the new 
Min.ister Plenipotentiary of the 

Republic of Liberia, Pius XII made the 
point that 

the profession of Christian truth and 
fidelity to the fundamental tenets of the 
Catholic faith are indissolubly bound up 
with the sincere and constant assertion of 
human nature's most authentic and ex
alted values .. . . True religion and pro
found humaneness are not rivals. They 
are sisters. They have nothing to fear 
from one another, but everything to gain. 
Let each remain loyal to the law of its 
being, while it respects the vital needs 
and varied outward manifestations of the 
other, and the resultant harmonizing of 
two forces will endow any people engaged 
in the fulfillment of its appointed tasks 
with the most valuable incentives to real 
prosperity and solid progress. 
This statement touches :firmly, con

fidently, though in general terms, upon 
the perennial problem of Christian hu
manism. The problem itself is trans
temporal because it is doctrinal, based 
upon the principles of being, in the 
present order of nature and of grace. 
At the same time, the precise manner 
in which the problem appears must vary 
trom age to age, because the virtualities 
1n it cannot become explicit in any one 
historical context. This will be clear to 
the reader of M. Francis Hermans' four 
volumes on the doctrinal history of 
Christian humanism.' 

1 Histoire Doctrinale de l'Humanisme Chre
tien. Casterman, Paris, 1948. 
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After World War I the problem came 
to the fore in Europe, as the last ves
tiges of Jansenism lost their tenacious 
hold on the Catholic conscience and as 
men of the Church undertook to define 
a more positive Catholic attitude to
wards what is called modern culture, 
after the lines of battle, as drawn in the 
nineteenth century, had ceased to mark 
real areas of conflict. The great crisis 
of World War II and the compelling 
necessity of some vision of a "new 
Christian order" gave further urgency 
to the problem. And it has been widely 
discussed in its various aspects, notably 
that of the theology of history and of 
"terrest-rial realities," the concept of 
progress, the general significance of the 
dimension of time in its relation to the 
concept of "nature" and the life, both 
intellectual and spiritual, of grace, and 
the relation of science and the masury 
it has achieved over the material world 
to the coming of the Kingdom. 

TRUE H UMAN VALUES 

The problem, as it exists in the 
United States, would seem to be the 
more acute in proportion as it is unrec
ognized. Obviously, the type of human
ism called "classical" has had little 
influence on American culture. With 
us the problem has other roots. America 
represents a human achievement of a 
unique kind, not paralleled in history. 
In a quite different sense from France, 
America has been revolutionary, the 
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home of a revolutfon that at least claims 
to be permanent. The dynamism of this 
revolution has been an emphasis put by 
Americans on the assertion, which must 
be considered sincere and surely has 
been constant, of certain human values. 
The sheer constancy of the assertion of 
these values gives challenging point to 
the claim that they are authentically 
human. And a certain grandeur that 
invests the achievement which America 
has spread across the pages of history 
is proof that the values upon which the 
achievement drew for inspiration are 
exalted. 

There is undoubtedly an ambiguity 
about the American achievement. Is it 
altogether a human achievement? Or 
does it reveal traits of the inhuman, 
perhaps even the demonic? The ques
tions are valid, but they are in a sense 
peripheral to the central question which 
the achievement itself, in its present 
reality and in its promise of continuity, 
presents to the Christian conscience. 

I 
If the problem of Christian human

ism be the dual problem of accepting 
the human, as the human stands re
vealed in each particular historical 
juncture, and its transformation by the 
powers of faith and grace, then the 
question rises, whether, and in what 
sense, and to what degree this total res 
bimuma which America represents can 
and ought to be accepted, can and 
ought to be transformed? Is this res 
h1tmana simply a, rival to the res sacra 
which is Christianity? Or can they be 
made "sisters," in Pius XIl's metaphor? 

· Can the forces which lie behind each be 
so harmonized as to endow our people 
"with the most valuable incentives to 
real prosperity and solid progress"? H as 
America any significance in regard to 
the Christian man's quest of an earthly 
culture at once human and Christian? 
Or do the colossal structures of tem
poral life erected by this national giant 
simply encumber the ground, as sheer 
obstacles to a progress that could merit 
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the qualification, " solid"? What are 
we to do with this staggeringly enor
mous thing-reduce it all to ashes and 
lay other foundations for a different 
structure? Or can a program of ac
ceptance and transformation be justified 
in the light of Christian faith? 

It is not the purpose of this paper to 
answer these questions. It is a slight 
paper with a more modest purpose
simply to indicate the problem, and 
then to present, as relevant to its solu
tion, the two lines or tendencies which 
the Christian intelligence has taken as 
it has reflected on the problem in its 
more general manner of presentation. 

The American problem can only be 
indicated, not constructed in its full 
detail. But the general architecture of 
it can be seen well enough if one looks 
for a moment at two things, the Ameri
can economy and the American political 
system. Together they have power
fully determined the ethos Gf American 
culture, formed the homo American11s 
and shaped a special kind of institution
alized res humana, 

By "economy" here I mean that most 
intricate and powerful combination of 
science, technology and business which 
is perhaps the dominant and most char
acteristic aspect of the national life. 
(With business one should join adver
tising, as tail to the kite--though it 
would be hard to know which is tail 
and which is kite.) In the context of 
the problematic of Christian humanism, 
the American economy demands atten
tion perhaps chiefly by its unique his
torical claim to have abolished the 
problem of poverty. Not that poverty 
itself has yet been fully abolished. There 
are still "depressed areas" and under
privileged groups; and many of the 
families whose income lies below the 
19S0 median of $3,319 know what 
poverty is. But, the claim of some 
goes, poverty as a problem has been 
abolished, in the sense that the means 
for its solution exist and are known. 
A general freedom from want is not a 
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