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Four hundred years ago• on July 31, 1956, a l ittl e man of 65 died suddenly 
in Rome after a long i llness. In s t at ure he was a l i ttle man, only 158 centimeters, 
hardly more than five feet. But against the r eceding hori zon of history his figure 
towers immensel y tall. At his death hi s name was lmown and his influence felt in 
all the ci ties of Europe , and in far off countries to East and West beyond the seas . 
Even at the moment when he left the scene of earth, he was reckoned among the small 
group of men who in their lifetimes have altered the course of history• 

Yet hardly more than 20 years before his death he was unknown. He was an 
indigent student in Paris f inall y finishing his education at the age of 43. His 
six years in Paris had left no mark on the university. I n boyhood his education 
had been scanty - reading and writi ng almost nil. When he took up his studies again 
at the age of 34, he began badly and continued amid distractions . He was no scholar. 
To the end of his fife he wrote bad Spanish and bad Latin. 

Yet this indifferently educated man, who took his degrees in Paris without 
distinction, had left before he died a genial imprint on the enterprise of education 
in his own day, and he had launched an educational tradition that is still vitally 
alive today. 

This fact is the mor e remarkable in the light of the further fact th.at it was 
not until 1548, eight years before he died, when he was 57 years of age , that 
Ignatius first turned his mind seriously to the problem of education. 

On this historical fact there hangs a tale that is worth some brief spinning. 
Ignati us Loyola was the most purposeful of saints ; but his concrete purposes were 
r arel y set by himself; they were almos t always set by events, ci rcumstances, sheer 
contingencies. 

It is a commonplace of hagiography that a cannonball, by shattering his right 
l eg, also shatter ed the first purpose, the earliest dream of his life - the dream of 
a sold:i.er 1s gl ory. 

But t his was only the beginning of the story. I ts further unfol ding bri ngs 
on in turn a Franciscan f r iar who lmew his own mind, and a ship that wasn' t there . 

Inigo met the Franciscan in Jerusalem in 1523 1 and was sent by him out of the 
Holy Land back to Europe . Banished t o his own count ry, the pilgrim went to school , 
in Barcel ona, Alcala and Salamanca; and in Paris. Not interested in a career, he 
only wanted to be a priest. For the rest, a lingering vision still obscured his 
view, of what his l ife should be . It was not fina:py banished until +536, by the 
incident of the ship. It happened that there was no ship at Venice to carry Inigo 
and his six companions and all t heir parisi an learning back to the Holy Land. 

Thus, in the providence of God, a sensible Franciscan and a missing ship 
turned Inigo away from his second great dream. It was a dream of sanctity on the 
medieval model. He would l ive the life of the l egendary pilgrim, spending his days 
in prayer and penance on the periphery of Ohristendom where it met the Mosl em 
world. I t was a gallant dream. But he was dreaming it out of time. It was a 
medieval dream and the I1idc:1e Ages were over. In foll owing it Inigo was seeldng · ,'l 
way out of the present into the past, away from the center out to the periphery~ 
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But it took the force of events to dispel the dream. Inigo and his companions 
were obl iged to stay in Europe. Blocked off from a return to the past, they were 
forced to confront the future , to meet the modern worl d and al l the problems created 
by its modernity. This they did. 

Within a decade the littl e Company of Jesus, directed by its Founder, had begun 
to play a decisive role in the thr ee great movements that were shaping the modern 
Church in the modern world: the missionary movenent, the Catholic reform and the 
Collilw Ba:forq. 

The Company was not founded to further any of these movements . It was founded 
only to do whatever needed doing. And these were the things that neede4 doing in 
the 1540 1 s . 

Curiously, the work that would become central, the work with which the Jesuit 
nanB would become most intimately associated, had not yet appeared. There is no 
mention of education i n the first Formula of the Institute of the Society of Jesus, 
approved by Paul III in 1540. 

The fact is curious. Ignatius and his f i rst companions were all university men. 
On their arrival in Rome i n 1537 they were introduced to Paul I II as 11Pari sian 
theologians, " a titl e of intellectual dignity that they had consciously sought . But 
the original ideal of the Company was wholly sacerdotal. 

It was only in 1548, 14 years after the first vows at Montmartre, and eight 
years after the juridical foundation of the Company, that the ideal of the pedagogue 
came into view, the ideal of the priest as scholar and teacher in all branches of 
human learning , allied as time went on with laymen who were al so schol ars and 
teachers. 

Characteristically, the new ideal was not consciously formulated in the 
initiative of Ignatius himself• What had been done by the Franciscan Provincial in 
Jerusalem and by the missing ship at Venice was done again -- this time by the 
Viceroy of Sicily, Don Juan de Vega. In the name of the city of Messina he petition
ed Ignatius in 1547 to open a college in that city, not for aspirants to the priest
hood but for boys in quest of a general education, including, as it must, a know
ledge of their Faith. 

The undertaking was new to the point of being revolutionary. No major re
ligious order had theretofore assumed charge of institutions of liberal education. 
Ignatius meditated the move i nto this new field with his usual deliberation; but 
when he decided t o move, he moved with his usual energy. He decided, his secretary, 
Pol anco wrote, "to fall short in other directions in order to comply" with the 
Viceroy' s request . Although he had too few men at his dlsposal, he sent 12 to 
Messina. And he picked 12 of the best, including Madal and Canisius. In 1548 the 
first Jesuit college opened. 
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It was only an experiment. But, as he watched it succeed, a new vision opened 
before the eyes of Ignatius, who had the intuitive capacity to catch sight of 
visions, and the administrative genius to summon them into the actuality of organ
ized existence . 

A year later, in 1549, when he sent his favorite son, Pietro Ribadeneira, to 
the college in Messina, he sai. d to him: "Pietro, if we live 10 years, we shall see 
great things in the Company. What am I saying, if we live? If you live, you will 
see them, As for me, I do not think I shall live that l ong . " He was right - in 
7 years he was dead. But Ribadeneira saw the harvest that in 10 years sprang from 
the seed planted in Messina: 35 colleges scattered through Europe and Asia, seven 
more in process of erection. In 16o6, wren the Company ccrnmemorated the semi
centenary of the death of its Founder, Ribadeneira was still alive to see a widen
ing harvest : 293 colleges throughout the world, 38 cif them in Latin America., µidia 
and Japan. 

These numbers were great things to see. But when I gnatius spoke to Ribadeneira 
of great things, the subdued excitement in his voice had another source than a 
vision of great piles of brick and mortar, l arge numbers of colleges -- not im
pressed by numbers. In the college at Messina, and in the others that followed in 
quick succession (seven in Spain and Portugal, several in Italy, others in Prague, 
Vienna and Ingolstadt) I gnat ius must have felt that ha had at last come upon the 
major vehicle that woul d embody his deepest inspiration, develop it, articulate it, 
commend it to t he heart of youth, set it at the well springs of their thinking, and 
multiply the foci of it throughout the world. 

The Ignatian inspiration was basically religious; but it clamored for ex
pression through the medium of a school. This proposition is not immediately 
evident. Certainly i t was not innnediately evident to Ignatius, From the time the 
inspiration began to take shape in 1522, it took him 26 years to see that its 
essential implication was a dedication of himself and his Company to t he work of 
the school, But from the moment when he saw the relation between his religious 
ideal and an i deal of education his Society became a teaching order 9 

Perhaps the vision of thi s relation i s the thing we ought chiefly to re
capture today, lest it get lost or dimmed in the routine of 400 years . It is 
interesting to study the changes that have been made in t he curricula of Jesuit 
schools over the last four centuries. It woul d be i nteresting to discuss the 
changes that are being made, or that ought to be made, t oday ., But more important 
than t he changes is the unchanging inspiration that lies at the s ource of all the 
change and all the continuityo Only this inspiration spans all the differences 
between his age and ours, between the college of Messina in 1548 and Georgetown 
Univer sity in 1956. 

The differences are formidable . Four centuries of history have pretty much 
shovelled the world of Ignatius into Trotsky' s f amous 11 dust bin. 11 Ol d ideas are 
dead; old institutions changed; old patterns broken. But there is a common measur!l 
between the transitional per iod that was the midcD.e 16th century and our present 
age , which is likeWise t ransiti onal. 
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Tgnat·ius l1ved in the morning of modernity, -when the times began to be modern, 
when the spirit of modernity was swinging into its l-l>rk• Now the day of modernity 
is sl oping to its cl ose . We are near to the end of modern times . In our generation 
the spirit of modernity has almost done its full work. As Ignatius strove to convert 
the modern age in its youth by infusing a new inspiration into the school, so by 
the same means the Je suit coll ege of today i s striving to convert t he modern age 
upon its death bed. 

The modern age. They say it began with man1 s discovery of himself, when he 
first experienced the f ull surge of the pow--ers resident in hiq nature, in his in~ 
dividual self. This discove ry- and experiem ensued upon that recapture of antiquity 
which is called Renaissance, in its third decisive stage, the quattrocento, when man 
woke to the wonder s of the prose and poetry, the painting and the pl astic art., the 
politics and philosophy o f Greece and Roll8 • Men then caught a vision of all the 
lmowl edge acquired, all the beauty wrought , all the moral heroism achieved, before 
the Incarnation of the Son of God. They realized what men had done , and what men 
could do. They discovered man 1 s virtu - - man I s power in its full sense • 

In that day man fell in. love -with himsel f, with his own creative powers, and 
with the things he had created. This new visi on of man ctimm3d the old vision of 
God as the Creator , and of man' s creatureliness. It blurred the old vision of the 
Redeemer and of the price of redemption. It altered man' s concept of his destiny, 
which he began to l ocate upon earth. 

This in brief was the problem raised by the Renaissance . I t was t he problem 
of man, the creature, cut off from the visi on of his Creator by the new vision of 
his o-wn nature, by the dark opaqueness of the world, by the dazzling brilliance of 
his om creations . It was the problem of man, who needs redemption , but who has 
forgotten whence redemption comes, in consequence of the illusion that man can 
redeem himself , by obeying the maxim that "knowledge is virtue, 11 a fallacy as old 
as Socrates. 

This [ as the basic problem faced by Ignatius , ot Prote~ He had been 
sent bacil';~om Jerusal em to face it, To meet the centr problem of the times, 
this man from Basque country, educated and pi o'll{,, settl ed himself at the center of 
t he Christian worl d, in Rome. Say it was the problem of humanism, of man as the 
measure, situated at the center of ant hropocentric universe, confronted with a 
human ideal, and convinced that he himself could realize it. 

I s not this our problem today? only how much more complicated it is. All 
that has happened in L.oo years has aggravated it . Great human ener gi es have been 
released. Man has sent forth his own spirit, rational and purposeful, and i t has 
altered the face of the earth. The pace of man' s creativeness was wonderfully 
a ccelerated when human r eason mastered t he s ecrets of science, and when t he hurna:.,. 
hand was prolonged by t he instrument of technology. Then nature was made t o f eel 
• .n her very being that man is her master,. 
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The trouble is that in remaking the earth, man seems to have exhausted himself• 
The earth around him blooms; but at his own interior there is a waste land. Man is 
now sUI'rounded by things of his own creation; but he, their master, feel s a sense 
of enslavement. His greatest achievement -- the release of the primal energy in 
nature - has faced him with the spectre of self-annihilation. His most intimate 
experience is of insecur-ity, which is the obverse of his pride. 

In this predicament what do we say and do? More particularly, what does a 
school say a:rl do? I suggest that it says md does what Ignatius wanted said and 
done in his first college at Messina. He was a man for simple ideas, but infinitely 
subtl e in implication. Certainly he had no cut and thrust solutions for the problems 
of Renaissance man •. He did not want to see repeated the crime of Justinian, who 
burnt the library of Alexandria and destroyed all its treasury of pagan learning and 
wisdom, thinking that this vandalism would serve the cause of Christ. Ignatius was 
no Martin Luther, who turned with fury upon all that t he Renaissance meant . He had 
no curses for the Renaissance . He did not reject its scholarship and learning, its 
art and music. He made no attempt to smother the great feeling for life, the great 
sense of human powers, the great desire for glory on earth, t hat gripped t he men of 
his day. Above all he did not share the neurotic preoccupation with death, the 
sense of impending doom that was the strange other side of the Renaissance will to 
live. 

In facing his own times Ignat ius drew his inspiration from the heart of the 
gospel, out of which comes good news, a message of rebirth and r enewal, a hope of 
freedom and a full life, a promise that man shall be made new, and so too shall his 
earth and his heavens. This is the eternal hope of the humanist, the promise that 
he longs to hear. And this is the hope and promise that I gnatius wanted to see 
fulfilled through his Spiritual Exercises, and no less t hrough his schools . 

But he was as clear as the gospel itself about the condit ions of fulfillment. 
He affirmed the humanist ideal, but only as transformed in the fire that Christ 
cane to cast upon earth, willing that it should be enkindled. Let your aff irmat i on 
be of man , he said, but of man as created by God. Love all human things , he said; 
love all the things upon the face of the earth; but love them all in God. Nothi~ 
in God's creation, or in man' s, is to berejected or despised. All things that are 
come into being according to God' s most holy and divine will. But let his will 
in their regard be obeyed, for it is a majestic and a good will. All t hings are 
from God; at the heart of all thi ngs he dwells ; through all things he works. In 
all things God can be found. Seek him, t herefore, and find him. This is his most 
holy and divine will. Obedienco to i t is the price of freedom and order in human 
life. If this prior affirmation of God is made, man is free to affinn, to love, . and 
to seek all that is human and natural. But if man does not first affirm God, the 
human and the natural become, as they did for Renaissance man, bonds of imprisonment 
and slavery, agents of disorder and human dest ruction. 

This is true of the individual; it is likewise true of a culture. We cannot 
forget that the spirit of modernity in t he Renaissance stifled the Renaissance it • 
self, as this great creative movement ran out under the impulse of its own dynamism 
(aided by other causes) in the arid sterilities and in the inhuman geometric spirit 
of the Enlight enment. 
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Her e , I thin~ is t he basic inspi ration of I gnatian education,. This in out
line is the essential thing he wanted his school s to say• Nearly everything else 
they say changes in the course of time . Much that was said in the college of 
Messina in 1548 is not said today. Much e l se is said differentl y . And today 
(alas for today ' s poor studentsl ) much else is added. 

But beneath all the changes ther e i s continuity between Messina and Georgetown, 
as between the world of Ignatius and the world in which we live . The spirit of 
moder nity is still abroad. Its achievements have been many and great . By it the 
human heri tage , accumulated by the forces of man ' s reason and will, has been 
vastly enriched. And all these riches must pass into the school , which is forever 
a treasury from which men bring forth new things and ol d . At the same time, the 
workings of the spi rit of modernity have also been corrosive . They have pro
gressively eroded the Christian substance of hu.?tlan life, in a measure that varies 
in proportion as tra Church has been, here and there, more or less successful in 
resisting the erosion. 

The conversion of the spirit of modernity is still t he challenge . But it is 
late in the day. I think the spirit is about t o die . But I fear it may rise again 
in the f onn of something more inhumanly dreadful, because more irrational, than 
itself• 

If Ignatius Loyol a were alive today, would he say to some l ater Ribadeneira: 
11Pietro, i n 10 years we shall see great things i n the Comnany, in the schools and 
colleges of tra Compa.ey-, here at Georgetown?" Would these mrds be a prediction 
and a promise? At least let them stand as the statement of a responsibility. 

The responsibility rests on all of you -- officers, faculty, and students of 
this great University. I myself am privileged to shoulder with you this respons
ibility, in gratitude for the honor which Georgetown has conferred upon me today, 
the dignity of inclusion in the number of her sons. 
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