
Foreword 

Mariology today is a field for the specialist. Father Vollert has 
long since qualified himself in it, and I have not. Hence, I took 
up his work with the interest of a disciple, and my expectations, 
created by years of admiration for his attainmentS as a theolo
gian, were not disappointed. The work is solid, instructive, satis
fying. It reveals at every turn the qualities of theological inquiry 
commended by the canon of St. Vincent of Lerins-the quali
ties of sustained, reverent, and temperate thought, which is able 
to situate a mystery of faith in itS right relation to the order of 
reason, to the mysterious order of the economy of salvation, and 
to pilgrim-life of the people of God in history. 

Father Vollert is rightly concerned with theological clarifica
tion of popular marian piety, which often remains, he says, "on 
a sub-theological level." The faithful "understand that their 
spiritual life requires filial love of the Mother of God, who is also 
their mother. But their theological knowledge is likely to be un
equal to their piety and apostolic activity. They rightly regard 
Mary as the ideal of purity, humility, and union with God. They 
are also aware that her matchless prerogatives flow from her 
divine maternity. But what is sensed obscurely by all Christians 
ought to be brought out clearly by theologians" ( p. 17 4). 

This is the aim that the author sets for himself. His basic con
cern is with the organic structure of mariology, with the organi
zation of all the marian dogmatic themes in their relation to one 
another and to what he calls the fundamental principle of marian 
theology. Chapter 2, which is the quest for this fundamental prin-
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ciple, is a model of thoroughness, revealing the author's com
mand of the extensive literature. One is reminded of Suarez, "in 
quo auditor Iota schola." No serious voice is left unheard; what 
each has to say is sifted with serene critical acumen; and the 
author's own view is stated with modesty and conviction. 

The same qualities of wide learning and personal judgment 
are visible also in the treatment of the co-redemptive mission of 
Mary, her relation to the work of her Son and of the Church. 
The situation of this controversial issue, not in a place apart, but 
in the chapter on Mary and the Church, is witness to the author's 
delicate theological sense. These pages will command attention, 
if not agreement, as a contribution to the "growing end" of 
mariology. 

The bulk of the book is given over to the construction of a 
synthesis of marian dogma and to an orchestration of its constitu
ent themes. The synthesis is firm, and in the orchestration chords 
of considerable beauty are often struck. In the end, the author 
comes, as he must, to the underlying ,theolqgical issue, the de
velopment of marian dogma. The issue is of paramount impor
tance today, both from a theological and also from an ecumenical 
viewpoint. Some theologians, like myself, may find Father Vol
lert's solution somewhat less than satisfactory, both in its premise 
-a conception of revelation that seems excessively propositional 
-and in certain of its dynamic elements, for instance, the appeal 
to a "higher methodology" (p. 233) available to the magistery 
of the Church, and to a "divine logic that elevates and perfects 
our human logic by supplying for its shortcomings" (p. 245). 
On the other hand, if Father Vollert has fallen short here, he is 
in good company; no one else bas yet found an adequate solu
tion. In fact, as he notes, the materials for a solution have not yet 
been assembled in the necessary form of detailed historical 
studies of the actual movement of marian thought within the 
changing contexts of the Church's life and piety. 

There is, I might add, a more disabling deficiency. We do not 
yet possess an adequate theory of the new world of interiority 

10 



FOREWORD 

which the grace of faith creates within the Oiristian subject
and the believing community-who are the historical bearers of 
the Church's life of growth in understanding of "the gifts be
stowed on us by God" ( 1 Cor 2: 12), whose primary inner prin
ciple is <the Gift himself, the Holy Spirit given to us .. In the ab
sence of this theory, history itself is not intelligible. It may be 
that Father Vollert is pointing to this new interior world by 
certain of his suggestions. For the moment, however, the sug
gestions seem not to go beyond an unexplained illuminism. In 
any case, Father Vollert has mustered his not inconsiderable 
powers of clarity in the statement of a theory of development. It 
should be helpful in the ongoing enterprise. 

JOHN COURTNEY MURRAY S.J. 
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