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ABSTRACT 

This study examines the role raciolinguistic ideologies play in the racial exclusion and denial of 

racial authenticity of one-white parent mixed-race individuals through the qualitative 

sociolinguistic and discourse analysis of three interviews. The findings show how monoglossic, 

essentialist, and monoracist ideologies deny multiracial heritage speakers’ claims to racial 

authenticity through constant racial invalidation and contestation. First, results demonstrate how 

monoglossic notions of a ‘perfect speaker’, ‘language purity’, and ‘proper’ education for 

proficiency deny them access to their racial identities. Second, findings demonstrate how the 

porosity of MHRSs’ ‘ambiguous’ racial ascriptions result in failed racial reductivity. Lastly, they 

show how the reinforcement of monoracial identities grounded in monoracist principles result in 

mixed-race guilt, exclusion, and the need to prove racial legitimacy. The importance of this study 

lies in the clear implications and consequences that connections of race and language ideologies 

have for multiracial individuals and their sociolinguistic identities.  
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INTRODUCTION 

Language and race are not discreet, autonomous entities. They act upon one another to 

influence our perceptions of others and others’ perceptions of us. My goal is to take the concept 

of Raciolinguistics and even more specifically, Raciolinguistic ideologies, to look at how they 

act within and upon multiracial bodies. Specifically, I will explore how raciolinguistic ideologies 

play a role in denying multiracial Heritage Language speakers’ claim to racial legitimacy and 

authenticity. Furthermore, I will examine how MHRSs are subjected to racial exclusion, while 

their claims to racial authenticity are met with invalidation and contestation. 

I was inspired to format the “why” section of my paper as an autoethnographic narrative 

because of Dr. H. Samy Alim, a multiracial linguistic anthropologist and author of 

Raciolinguistics: How Language Shapes Our Ideas about Race (Oxford, 2016, with John 

Rickford and Arnetha Ball). I hope that this style will not only show why this topic of research is 

important to study, but why it is important for me. My experiences as a multiracial individual 

have always been felt in isolation. I didn’t grow up with others like me, let alone others that 

looked like me. While acknowledging the heterogeneity of the multiracial experience, I want this 

project to show others and myself that we are not alone, nor an afterthought when researching 

race and language. 

While acknowledging the multitude of ways that HL and HL speakers are defined and 

remain controversial, I refer to an HL in this study as someone who “is raised in a home where a 

non-English target language is spoken and who speaks and at least understands the language and 

is to some degree bilingual in the language and in English” (Valdés, 2001, p. 38).  

 

Three Specific Yet Common Moments of Racial Translation: Why Study the Multiracial 

Experience? 

In this section, I use personal short stories1 to highlight the multiple linguistic resources I 

have encountered and used throughout my life as a multiracial individual. I demonstrate the 

significant role language and race has played in my socialization within and outside of my 

family. For background information, I am African American from my father’s side and Mexican 

and Salvadorian from my mother’s side, making me multiracial. I also speak Standard American 

 
1 English translation is provided in italics underneath the Spanish equivalent 
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English, Black English, Spanish, and Chicano English (sometimes teetering the lines of Inverted 

Spanglish) contributing to the construction of my multidialectal self. 

 

Mi Mexican Familia 

For me, being Latina growing up always meant meeting new family members at family 

gatherings. I would always go with my mother (ma). My ma is extremely light skinned, almost 

passing white if it weren’t for her extremely dark curly hair (I get my hair texture from her). I, on 

the other hand, look much, much darker where most people can identify me as being Black. But 

once people take a good look at me and my ma, they start to see the resemblance in our hair, 

eyes, lips, and facial expressions. I remember meeting a new tía at a christmas family gathering 

once.  

I was standing next to my ma when she asked: 

“¿Ella es tu hija?”  

“Is she your daughter?” 

“Sí, sí ” My mom responds happily, stroking my hair. 

“Yes, yes” 

Then my new tía turns her head and asks me directly. “¿Puedes hablar español?” 

              “Can you speak Spanish” 

I nod, wanting to say ‘sí’ out loud, but not wanting to embarrass myself with my bad 

pronunciation.  

My mom answers for me anyways, “Ella puede entender un poco”.  

          “She can understand a little bit” 

Of course this offended me more and more over the years as I felt it wasn’t just “a little bit”. 

Nevertheless, it became part of my own response.  

My new tía looks back at me, “¿sí?” 

I shy away this time, “un poquito”. 

          “a tiny bit” 

Now, I rarely answer differently, especially when meeting new family members.  

Looking different from my ma and her family has made me feel like I can never sound 

like them, so I never try when meeting new family members. I don’t need to prove I can speak 

and understand Spanish if my family is there to prove it for me. But when I am alone, when I am 
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meeting new people on my own and my ma isn’t there to say ‘she’s my hija,’ I have to force 

myself to speak Spanish to prove I am biracial, with the constant fear of never sounding 

‘Mexican enough’.  

 

High School Experience and Normative Whiteness 

The epitome of my high school experience can be summarized into this: sounding white, 

looking…not white. I went to a primarily white private school from elementary to high school. 

This has heavily influenced the way I speak because of who I was speaking to enforced how I 

was supposed to speak. This encounter would occur fairly often throughout high school between 

me and my peers.  

“oh my gosh, has anyone ever told you, you sound SOO white? You ACT so white too! 

What are you?” 

“Yea, I’m actually African American and Mexican” 

“yea, but you act so, articulate. You don’t act Black.” 

 Even in high school, I knew this was a backhanded racially charged ‘compliment’. I 

never knew how to respond and it seriously confused me. I knew I had the stereotypical ‘valley 

girl’ California accent, and I also knew that the way I spoke was…me. But I wasn’t white, so my 

identity was and has always been in question. This is particularly salient with interviews. If done 

over the phone, they are always surprised with what I look like in person. Now I know when this 

is said to me, I understand all of the racist implications and microaggressions that are attached.  

 

Many Uber Rides 

Since living in Washington DC, I have taken more uber rides than I can count. And 

nearly every time, the encounter goes along these lines: 

Driver looks into the rear-view mirror, “You look like you are from my country. Are you 

Nigerian?” 

“No No, I’m not” 

“Where are your parents from? You look like the women from my country” 

 This ‘what are you’ question is exceedingly common among multiracials and those that 

are categorized as being racially ambiguous.  

“Oh well my mom is Mexican and my Dad is African American.” 
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“What about your grandparents? Where are they from?”. This driver was very insistent that I was 

somehow from Nigeria. But how would I know? My family has been in the US for the longest 

time! 

“Yea, they were born in the US as well, my dad actually doesn’t know where we are from.” 

“You must be from Nigeria!” 

 It wasn’t until recent years that I actually had friends to speak Black English with. I never 

spoke it with my father or his family, although they always used it with me. Growing up, I was 

surrounded by it, from my dad’s favorite Black movies to his old school rap, hip hop, and RnB 

music selection, and at every barbershop visit, it was always available to me. But it never felt 

like it was mine, or at least an identity I needed to linguistically index with my father and his 

family. It was only until I graduated from high school and was no longer the darkest Black kid, 

that I met more people who looked like me and who I could share this language with. I’ve slowly 

began sharing it with my father, to his surprise.  

In all of these conversations above, I was categorized, either phenotypically or 

linguistically, as a race. This topic becomes exponentially more difficult to discuss as I explore 

my Latina identity and language (seen in the first example).  Those difficulties and complexities 

are what I endeavor to explore for my paper.  

 

How do Heritage Speakers Fit into This? 

There are increasingly large amounts of Heritage Language and Heritage Language 

Education research focused on heritage speakers whose parents share a racial and linguistic 

background. This is particularly common for research on Spanish and Korean Heritage speakers 

whose racial and ethnic background is rarely questioned as a result of their perceived parental 

racial backgrounds. Their experiences and hardships, where they view their parents as having 

agency in their heritage language “loss”, certainly have felt relatable to my own experiences. 

Hardships many immigrants and first-generation parents face include pressure to assimilate to 

English language practice and norms (in the US context) and pressure to give their children the 

“best” and least interrupted English centered education possible. There is a lack of Discourse 

Analysis research on multiracial linguistic perceptions and experiences of heritage speakers. This 

is of course only one scenario, my own, and I anticipate learning more scenarios within this 

community as my research progresses.  
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LITERATURE REVIEW 

 

Raciolinguistics 

 Scholars now consider race and language as socially constructed and interconnected 

categories. Alim, Rickford, and Ball’s (2016) volume Raciolinguistics: How Language Shapes 

Our Ideas About Race extends recent research focusing on racial identity construction in 

interaction to theorize the “impact of racism on those who experience race as an everyday lived 

reality” (p. 5). The volume and its collection of seminal works provide an interdisciplinary space 

on discussing the linguistic construction of fluid ethnoracial identities and identifying the 

linguistic marginalization of racialized individuals/populations. Mainly, it provides a theoretical 

framework that highlights the interconnectedness of race/ethnicity and language, that is 

examining race through the lens of language and language through the lens of race. This 

perspective in combination with Rosa and Flores’s (2017) raciolinguistic concepts of a “white 

gaze” and the “white listening subject” provide critical application models of analysis for the 

intersection of race and language. Although most of its collection focuses the analysis of 

monoracial2 individuals, it provides an instrumental lens to situate my work on mixed race 

heritage speakers.  

 

Performing Race through Language 

The process of racialization, being racialized as “Black”, “Latinx”, or “Asian”, is learning 

what it means to become that racialized identity. It is a constant process of becoming that 

racialized identity not only culturally but in and through language. This racialization of 

individuals is augmented in mixed race heritage speakers (MRHS from now one) as they are 

often subjected to many cases of hyperracialization, fundamentally restructuring the complex 

ways in which MRHSs are expected to navigate society, and more importantly, display their 

racial identities in digestible ways deemed as “appropriate” for their racial groups. While many 

studies on racialized varieties of English such as Black English and Chicano English (Bayley & 

Holland, 2014; Green, 2002; Labov, 1973; Rickford & Rickford, 2000; Smitherman, 2000; 

 
2 I use the term monoracial loosely, as I am constantly questioning why some individuals are 

racialized and others are not, along with the added complexity of race as a social construct by 

white supremacy sustaining institutions. 
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Wolfram & Thomas, 2002) have focused on introducing and describing recent syntactical, 

morphological, and phonological aspects of those languages, all of those studies mainly analyzed 

data from native speakers who identified as monoracial. Holliday (2016) conducted the first 

major study on multiracial individuals investigating phonological patterns in identity 

construction. Holliday found that speakers who align more with their Black identity than with 

their white identity used a linguistic practice of employing a pattern of pitch accent use, 

particularly the L + H* pitch accent to index their Black identity. Benor (2016) analyzed African 

American Jews and her notion of an “ethnolect” or specific linguistic repertoires that become 

associated with certain racial groups. She investigated the linguistic performances of Black Jews 

and found that they utilized selective linguistic features from their repertoire associated with 

their perceived distinct racial categories, African American and Jewish American, to “prove” 

their authenticity and belonging. Crucially, Benor illustrates how racialized subjects employ 

performative language, uncovering an ideological view of “biraciality as additive (Race A + 

Race B = Race A + Race B)”. Holliday (2016) and Benor (2016) are grounded in Benor’s (2010) 

theory of ethnolinguistic repertories also known as enregisterment (Agha, 2005): a heuristic 

concept that investigates how and what respective linguistic items are jointly constructed with 

racialized identities. Overall, these studies begin to uncover the complexities of enregisterment 

and ethnolects in mixed-race individuals who ultimately feel they have something to prove.  

 

Perceptions of Race Based on Language Use 

Race isn’t a sole determinant for an individuals’ language use. Race and language 

influence each other mutually. A white listening subject is someone who engages with and 

scrutinizes a racialized individual’s linguistic repertoire (Rosa & Flores, 2017). For many 

racialized individuals, there is a process of legitimization that occurs through perceived language 

proficiency that can either grant or deny them access to certain racial groups. Christiansen (2018) 

studied US-born English dominant Chicagoacanos interactions amongst themselves and their 

Mexican counterparts. Chicagoacanos refers to a multigenerational social network of 

transnational Mexicans of ranchero background. Christiansen found that when Chicagoacanos 

interacted among themselves in Spanish, they co-indexed their Chicagoacano identities through 

language ideologies rooted in standardization and correctness. Therefore, ideologies of “correct” 

and “standard” Spanish were tools for distinguishing legitimate members and delegitimization. 
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On the other hand, when interacting with their Mexican counterparts, Chicagoacanos were 

categorized according to their Spanish competency and those who whose Spanish were viewed 

as less proficient were deemed “not Mexican enough”. This study highlights an important issue 

of MRHS being delegitimized on the basis of their heritage language proficiency being perceived 

as deficient. It also highlights how their language proficiency functions as a major tool for racial 

group acceptance, particularly where there are two or more groups they seek acceptance into. 

Similarly, Park’s (2016) study on non-multiracial Korean migrant women underscores the 

measures a delegitimized group would take to linguistically align themselves to the racial 

majority. Park accounts the discrimination Korean migrant women experienced in South Korea 

because of their “non-standard” Korean dialect. Their use of their non-standard dialect 

exacerbated their sense of linguistic marginalization, anxiety, and inferiority, resulting in their 

participation of upholding the standard language ideology. This ultimately led them to sign up 

for Korean language classes to diminish their stigmatized “accent”. Rosa and Flores (2017), 

Christiansen (2018), and Park (2016) emphasize the interconnectedness of race and language as 

it pertains to the various problematic ways racial identity is perceived in and through language.  

 

Raciolinguistic Ideologies and Microaggressions within the Family 

It is crucial not only for the purpose of this paper, but for any paper using a 

raciolinguistic lens, to recognize and acknowledge that raciolinguistic ideologies, socially 

constructed categories of race, ethnicity, and languages arise from institutions that maintain, 

promote, and enact white supremacy. These white lens sustaining institutions have penetrated 

and infected many aspects of society from education to medicine to policy at all levels of 

hierarchy (Rosa, 2019). Building off the critical raciolinguistic work of Flores and Rosa (2015) 

eradicating white supremacy within the educational and broader social context, the purpose of 

this paper is to explore how these raciolinguistic ideologues rooted in monoracism are 

reproduced by individuals at the family/community level. Leeman (2012) argues that language 

ideologies are so pervasive and embodied within discourse that many people who are negatively 

affected by these ideologies are the very same people who unconsciously accept them. This leads 

me to believe a great site for investigation of how these ideologies affect MRHSs begins with the 

self and the people surrounding them. This section will discuss recent seminal work on four 

ideologies relevant to the raciolinguistic perspective through the lens of my first ethnographic 
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story recounting an encounter between my Mexican mother and myself meeting a new family 

member. I selected this specific story of the three as it will clearly demonstrate not only the 

raciolinguistic ideologies at play, but their interactions with each other.   

 

Racial-Reductive Ideology 

My ma is extremely light skinned, almost passing white if it weren’t for her extremely dark curly 

hair (I get my hair texture from her). I, on the other hand, look much, much darker and most 

people can identify me as being Black. But once people take a good look at me and my ma, they 

start to see the resemblance in our hair, eyes, lips, and facial expressions. 

In the passage above, I am meeting a tía for the first time. I point out the very visible 

difference in my mothers’ and I’s appearance with regards to our skin color. Growing up, my 

relationship to my light skinned mother was always questioned. As a grew older, and more 

people started asking me what I was, they could almost always guess I was Black. Very few 

could guess I was mixed, and the few that did could never guess I was also Mexican. Throughout 

my life, my racial identity has been reduced to what I look like which created an issue for me in 

my mixed-race identity alignment. Racial-reductive ideology states that an individuals’ 

phenotypical features are used for racial categorization by others and this process of racializing 

others through appearance can cause the reduction or simplification of an individuals’ race into a 

singular category, also known as monoracial-only ideology. This causes constant discrimination 

of MRHS racialized identities, including those are who viewed as racially ambiguous. 

Importantly, Shin (2010) points out how mixed-heritage children are “frequently subjected to 

marginalization in their respective heritage communities because of their dual ancestry and 

cultural experiences” (p. 206).  

 

Monoglossic Ideologies 

“¿Ella es to hija?” 

“Sí, sí ” My mom responds happily, stroking my hair. 

Then my new tía turns her head and asks me directly. “¿Puedes hablar español?” 

Marginalization, exclusion, and pressure to adhere to certain linguistic practices are 

among many of the challenges mixed race heritage language individuals encounter within their 

respective communities. These mixed-race individuals also struggle to maintain their racial and 
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linguistic identity when their parents unknowingly uphold monoglossic ideologies (Nadal et al., 

2013). In the passage above, once my tía receives confirmation that I am Mexican, I am 

immediately asked if I speak Spanish. I should add that for my other Mexican cousins (who have 

two Spanish speaking parents) they, to my knowledge, were rarely asked this question. So far, I 

have seen my family ask my younger brother and my mixed (Mexican and white) cousins this 

common question. This seemingly harmless question points to the essentialist ideology that to be 

Mexican is to speak Spanish, also known as the Standard Language Ideology. Tsai et al. (2021) 

ethnographic and survey data discursively analyzes mixed-heritage individuals’ invalidation of 

their identity. Tsai et al. found that a MHI’s self-identified low proficiency was directly tied to 

the monoglossic ideology that a bilingual is two monolinguals in one, or (SLI).  

 

“Deficient” Language and Identity 

Then my new tía turns her head and asks me directly. “¿Puedes hablar español?” 

I nod, wanting to say ‘sí’ out loud, but not wanting to embarrass myself with my bad 

pronunciation.  

My mom answers for me anyways, “Ella puede entender un poco”.  

Of course this offended me more and more over the years as I felt it wasn’t just “a little bit”. 

Nevertheless, it became part of my own response.  

This section of my narrative illustrates how I began self-imposing a deficient language 

identity through the questioning gaze of a newly introduced family member. In this passage, my 

connection to my Mexican heritage is questioned as a result of my physical appearance diverging 

my (1) my mothers’ and (2) expected physical appearance assigned to Mexicans/Mexican 

Americans. Because of my dark skin, my bilingual identity is consequently questioned. Most 

importantly, my identity and belonging to the family was questioned through my ability to speak 

and understand Spanish. Of course, I could not know if my new tía was “authenticating” my 

Spanish, but my mother’s response seems to mirror my sentiment that my tía’s purpose in asking 

me if I could speak Spanish in Spanish was for group belonging confirmation. Interestingly, 

Rosa (2019) argues that a Latinx’s physical appearance and linguistic heterogeneity is erased 

through raciolinguistic ideologies from those that categorize them as a ‘homogenous racial 

other’. One main way in which this is accomplished is when Rosa illustrates how Latinx’s 

identity is constructed as being deficient through a privileged “white gaze”. I believe that my 
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Mexican identity was marked as deficient twice in this interaction. First, when my Black 

physical features diverged from the expectation of my tía’s “white gaze” and second, when my 

mother marked my Spanish as deficient “Ella puede entender un poco”. It is important to note 

that anyone can have and use a “white gaze” including those within the same community (Rosa 

& Flores, 2017), as it occurs within my short narrative. The white gaze occurs when a white 

perceiving subject perceives signs associated with racialized populations or individuals as 

deviant and inferior. Tsai et al. (2021) further explores raciolinguistic ideologies encountered by 

mixed heritage individuals and finds that their linguistic practices are devalued because of their 

racially ambiguous or divergent appearances that do not fit monoracial-only ideologies. 

I then mention how over the years, regardless of how much Spanish I learned, I always 

marked myself as never knowing enough because I would never “sound and look like my 

family”. Tseng (2020) examines this imposed Latinx deficient identity by looking at Spanish 

heritage language individuals’ intergenerational diminishment. Through qualitative 

sociolinguistic and discourse analysis, Tseng (2020) findings show how imposed deficit 

identities arise from essentialist and purist language ideologies. Importantly, Tseng’s study 

illustrates that when heritage language individuals position themselves as responsible to for 

heritage language loss, this inadvertently leads to them self-identifying as linguistically and 

culturally deficient.  

 

 

 

 

 

 

 

 

 

 

 

 

 



11 
 

METHODOLOGY 

This paper combines a critical discourse analysis approach and a Raciolinguistic 

perspective into a cohesive framework. Both inform and view discourse as a means to construct 

social identities and relations, while considering the racial, ethnic, and linguistic implications 

contained and perpetuated within the discourse.  

 I chose my participants from Georgetown University, a higher education institution that 

is a primarily white institution but does have a growing ethnic/racially diverse student 

population. I used purposive sampling, or criterion-based selection, to increase my chances of 

selecting participants who could answer my interview questions (Lincoln & Guba, 1985). 

Participants meeting the following criteria were selected: (1) self-identified as belonging to two 

different racial groups/ethnicities and (2) identified as being a heritage language speaker at any 

level of proficiency. Because the call for participants was sent directly to language programs, all 

participants are currently taking a language class in their heritage language at Georgetown 

University, though this wasn’t a requirement for participants.  
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DATA 

The data consists of three, one on one sociolinguistics interviews lasting between 40 

minutes to 90 minutes. Each interviewee was asked the same basic questions, leaving room for 

additional questions based on the answers provided and tailoring each interview to the 

participant. Interview questions ranged from “Can you tell me about your racial/heritage 

background?” and “What does your heritage language/s mean to you?” to “Do you feel your race 

and language use are linked in any way?” and “Do you face any struggles as a mixed-race 

individual with regards to your heritage language?”. The full list of interview questions will be 

provided at the end of the paper. Each interview began with a review of the IRB consent form 

and a brief description of the project, the same description they were given in the call for 

participants--exploring how ideologies of race and language (raciolinguistics) play a role in 

bi/multiracial Heritage Language speakers’ perception of their selves, family, and community. 

All participants are given a pseudonym for confidentially purposes.  

The data was transcribed using intonation units to parse out segments of speech, 

resembling the methods of human speech production and comprehension. Extracts were selected 

after all data was transcribed and analyzed with larger discourses in mind. I avoided providing 

long extracts and separated longer extracts into smaller chunks to increase intelligibility of the 

analysis.  It is important that while general discourses are being analyzed, all participants provide 

a nuanced analysis to each argument presented, modeling their heterogenous experiences. Focal 

lines of analysis within in extract will be bolded for clarity. 

Sarah, Mia, and Liam are all current undergraduate Georgetown University students 

between the ages of 18 and 25. They are all currently taking a language class on their heritage 

language and fall under the category of a One-White Parent (OWP) mixed-race individual, as 

opposed to a two minority parents (TMP) mixed-race individual. A OWP mixed-race heritage 

speaker is someone who has at least one white identifying parent and one non-white identifying 

parent. It is important to note that there are some critical differences in experiences between a 

OWP and a TMP (Misa-Escalante et al., 2022) but they are beyond the scope of this paper. 

 

Sarah (she/her) 

Sarah identifies as a Korean American with a white father and a Korean mother. She is an 

undergraduate senior and transfer student currently taking an intermediate Korean class. This 
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class is a mixed-class, containing both heritage speakers and non-heritage Korean language 

learners. She was born in Korea and lived there for the first seven years of her life, until she 

moved with her parents to Ohio, United States. While in Korea, she states her exposure to 

‘formal’ education in Korean was limited as she attended an international school but was able to 

learn limited Korean in her everyday interactions outside of school and particularly, with her 

mother. She describes herself a native English speaker, an intermediate Korean heritage speaker 

(prior to taking Korean classes at Georgetown she considered herself an advanced beginner), and 

a Konglish speaker (a mix of Korean and English). In her home communities, she was also 

exposed to Tagalog and Spanish.  

 

Mia (she/her) 

Mia is a freshman and a Japanese major, currently taking an advanced Japanese class, not 

specific for heritage speakers. She identifies as half Asian and half white, with a Japanese mother 

and a Swedish father. She mentions how Japanese was her first language and mainly used it with 

her mother as she got older. Mia lived in Japan for about 6 months as a kindergartener and 6 

months as a second grader with her grandparents, while also attending Japanese school. Up until 

the fifth grade, she attended a weekend Japanese school that taught a variety of core subjects 

such as Math and Science in Japanese. Mia explains that she continued her education in Japanese 

in college to re-develop her reading and writing skills and strengthen her speaking skills. She 

describes herself as a native English speaker, an advanced Japanese heritage speaker, and a 

proficient French speaker.  

 

Liam (he/him) 

Liam is a sophomore majoring in international politics and minoring in French, currently 

enrolled in a Chinese for Heritage speakers for beginner’s course. He identifies ethnically as 

Asian and white, or “Wasian”, with a Chinese mother (from the Southeastern province of Fujian) 

and a white/European father (from western Kentucky). He was born and raised outside of 

Philadelphia, Pennsylvania. Liam grew up in a Chinese and English-speaking household, raised 

primarily by his grandparents who mainly spoke Mandarin. His mother spoke a mix of English 

and Mandarin, while his father used English.  Liam describes himself as orally proficient in 

Mandarin Chinese with advanced beginner literacy skills, advanced in French, and a native 

English speaker. Like Mia, Liam attended a weekend Chinese school for a short period of time.  
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Although the purpose of this paper theorizes the complexity MRHSs identities in a 

homogenous fashion (for the sake of simplicity) their diverse backgrounds and experiences 

cannot be understated. The next section will be the analysis of the data. The analysis/findings 

will be followed by a conclusion and discussion. 
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ANALYSIS 

 This section explores the ways raciolinguistic ideologies function as barriers for racial 

belonging within the family and broader community. Mainly, I examine how MHRSs are 

subjected to racial exclusion, while their claims to racial authenticity are met with invalidation 

and contestation. Racial authenticity refers to the ways we claim our racial identity and relies on 

the assertion of monoracial principles: that racial identities are discreet, perceivable entities with 

prescribed boundaries founded on colonialist ideologies. This paper explores racial authenticity 

as it connects to language and language use. Mainly, how mixed-race heritage speakers are being 

denied their claim to racial authenticity because of the interconnectedness of race and language. 

In this paper, I demonstrate how MRHSs are denied their claims to racial legitimacy and 

belonging for three main reasons: (1) Ideas of linguistic ‘deficiency’ based in monoglossic 

ideologies, (2) phenotypical ambiguity resulting in failed racial reductivity, and (3) Monoracism. 

First, I argue that a MRHSs’ subscribed identity is delegitimized because of perceived deficiency 

in their heritage language through ideas about language purity, insufficient formal education, and 

unmet expectations. Second, I show how claims to authenticity are denied when MRHSs’ racial 

ambiguity challenges racial reductivity. Lastly, I discuss how Monoracism is actualized in OWP 

MRHS guilt and experienced microaggressions and manifests in their need to prove their 

legitimacy. More in-depth explanations will be provided for each of the three reasons under its 

respective section.  

 

Claims to Racial Authenticity Denied on the Basis of Monoglossic Ideologies   

A common theme throughout the paper is how mixed-race heritage speakers are often 

subjected to racial exclusion, while their claims to racial authenticity are subjected to 

invalidation and contestation. Language plays a central role in shaping our ideas about race. 

Racial identities are created and negotiated through everyday language use by and for others. In 

many ways, what languages are used can (in)directly index certain racial identities. This leads to 

a misconception that language and race are linked, and a lack, or deficiency, in a certain 

language can contest or invalidate one’s claims to racial authenticity. This section examines the 

denial of racial authenticity based on perceived language deficiency. When a MHRS is viewed or 

views themselves as linguistically deficient, this means that their linguistic practices are not 

treated as ‘equivalent’ to that of a native speaker. This is realized through the ideas of language 
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purity, proficiency, and by extension, monoglossic ideologies. An inability for MHRS to claim 

‘native-like proficiency’ leads to identity contestation. As a result, they may seek out ‘proper’ or 

‘formal’ education in their heritage language to reach these ascribed expectations of proficiency. 

‘Failure’ to meet the expectations can lead to identity questioning. The following three 

subsections demonstrate how (a) language ‘purity’ is used to affirm or negate in-group 

belonging; (b) a ‘proper’ or ‘formal’ education in the heritage language will result in 

misperceived notions of language purity and perfection; and (c) failing to reach ‘native-like’ 

proficiency inhibits or limits racial affirmation. 

 

Using Language ‘Purity’ and ‘Proficiency’ for In-group Belonging 

 

In the following subsection, Sarah, Mia, and Liam describe their various experiences 

concerning language ‘purity’, ‘proficiency’, and ‘perfection’. Please refer back to the data for 

more context on each individual.  

Prior to the excerpt below, I asked Sarah to discuss which languages she uses at home 

and with whom. The excerpt demonstrates how Sarah views Konglish as an impure language: a 

mix of Korean and English. She does consider Konglish to be its own language that is unique to 

each Korean family, which adds an interesting perspective to the excerpt below.  

Extract 1 

1  K: do you use Konglish at all 

2  S: yea 

3   well now since I’m trying to improve my Korean  

4   I try to strictly stay with speaking just Korean with everybody 

 

The main idea here is how Sarah characterizes Konglish as a mix of two distinct, separate 

languages: Korean and English. Above, Sarah confirms that she speaks Konglish (line 2), but 

starkly contrasts that to speaking only Korean. She sets up a dichotomy where Konglish isn’t 

considered ‘just Korean’ (line 4) and more interestingly, speaking Konglish is indicative of a 

lower language proficiency than speaking in ‘just Korean’. Sarah reports her attempt to improve 

her Korean by speaking ‘just Korean’ (line 4). She uses the lexical items ‘strictly stay’ and ‘just’ 

to emphasize the need or ability to retain language purity. Sarah also considers the act of 

retaining language purity a demonstration of persistence and perseverance through the agentive 

phrase ‘I try’. Thus, to speak in ‘just Korean’ doesn’t just illustrate an improvement in Korean, 

but a goal of reaching an advanced level of proficiency that resembles a native/ monolingual 
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speaker. This goal to resemble a native Korean speaker likely stems from the idea that speaking 

Korean like a native Korean indexes a Korean identity, and thus a sense of belonging. The issue 

Konglish presents for Sarah is one embedded in historical and sociopolitical discourses around 

language ‘loss’ and ‘ethnic extinction’ as a result of racial/ethnic mixing. Sarah desires to avoid 

mixing Korean and English, or using Konglish, as a way of avoiding a stigmatized language and 

an unauthenticated multiracial identity.  

Earlier, I asked her reason for wanting to improve her Korean. Below, Sarah describes 

that she learned to avoid teasing from her mother’s Korean friends, who judged her Korean 

language as deficient. Whereas the excerpt above shows how Sarah judges herself as deficient, 

this excerpt below demonstrates how others labeled her as linguistically deficient in Korean. 

Extract 2 

5. K: and did you start taking Korean here for-  

6.  to help that link between you and your family or 

7. S: um 

8.  mostly because I was getting tired of being teased by my mom’s friends 

9.  about how bad my Korean was 

 

Here, Sarah answers that the main reason for wanting to improve her Korean was to avoid 

‘teasing’ from her mother’s friends. I added this extract to provide a holistic picture of what is 

pure Korean and why might Sarah want to speak in ‘pure Korean’. Lines 8-9 illustrate why Sarah 

might find speaking Korean more appropriate than the translanguaging practice of Konglish. 

Native speakers of Korean are indirectly performing exclusionary practices on the grounds of 

Sarah’s ‘low’ proficiency. This occurrence is consistent with the portrayal of native speakers as 

arbiters and governors of what constitutes a ‘highly proficient’ speaker. This is problematic as 

even native speakers are unaware of the impossibility of a ’pure’ language and language use yet 

expect this from students such as MRHSs. The most important point is that Sarah seems to 

ascribe to the notion of language purism and the ability to speak in one, cross-linguistically 

uninfluenced, idealized language. To be considered Korean, one must be able to speak it in its 

‘purest’ form. By subscribing to the notion of language purism, she is creating and subscribing to 

illusionary racial boundaries (in-group belonging) founded in language purism.  

Extract 3 

10. M: when I’d go back to Japan 

11.  sometimes my phrases would be a little bit off 

12.  or be a little bit weird 
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13.  just because like 

14.  there’s so many different phrases that you needed to know 

15.  and I know that 

16.  like when I was growing up 

17.  I might’ve substituted another one phrase for another one 

18.  so then it like 

19.  it came off as a little bit weird 

 

Mia characterizes her language deficiency in terms of linguistic deviation from the norm. 

Mia uses phrases such as “a little bit off” and “a little bit weird” to express how (1) for her there 

are ‘correct’ or ‘standard’ ways to communicate, and (2) she is unable to adhere to these 

standards (lines 11-12). This standard is characterized in line 14, where the bar is high because 

‘there’s so many different phrases that you needed to know’. Line 14 serves to emphasize a 

monolingual idealized standard of proficiency. This might indicate that a deficiency in language 

proficiency expectations also contribute to an over deficit racial identity and exclusion.  

Similar to Sarah, Mia provides an explicit example of how language proficiency can be 

used to index certain racial identities and of how language proficiency is self-judged as criteria 

for in-group acceptance.  

Extract 4 

20. M: I think because I’m not able to speak the language 

21.  I feel like 

22.  definitely more like a foreigner there 

23.  I don’t feel like I’m fifty percent Swedish when I’m there 

 

Mia describes her experience when visiting family in Sweden. She states that because she is ‘not 

able to speak the language’ she feels ‘definitely more like a foreigner there’. This is an explicit 

statement in how Mia understands the interconnectedness of language, race, and racial 

affirmation or in group acceptance; specifically, that Mia views not being able to use a language 

at a certain proficiency level prevents her from experiencing racial inclusion and belonging. Mia 

directly connects her inability to speak the language to positioning herself as a foreigner. This 

makes it harder for her to feel racially affirmed and index a shared identity among her Swedish 

family. Mia’s lack of language proficiency denies her access to her Swedish identity in Sweden. 

For Mia, being ‘fifty percent Swedish’ does not feel authenticated when her linguistic capacities 

ae unable to support it. This excerpt serves as a stark example of how language proficiency, or 

lack thereof, results in perceived (self) denial of racial affirmation.  
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Proper” or “Formal” Education as the Key to Proficiency 

 

 In this subsection, Sarah and Liam subscribe to the notion that proficiency is tied with 

and attained through formal education. Formal education is the means in which one can index a 

racial identity deemed acceptable and appropriate by others within the same racial/ethnic group. 

This subsection illustrates how formal education functions as a key to achieving proficiency in a 

language that can allow for ingroup mutual intelligibility and connection.  

The short extract below showcases a connection Sarah makes between identifying as a 

heritage speaker and schooling in her heritage language. It also illustrates how a lack of a formal 

education in her heritage language leads to a deficient perspective, and as a result, a deficient 

racial identity.   

Extract 6 

24. K: oh- um  

25.  why do you feel you identify as a heritage speaker 

26. S: mostly because my- 

27.  I never received the proper education  

 

At the start of the extract, I ask Sarah to explain why she identifies as a heritage speaker rather 

than a native Korean speaker in line 1. Sarah concisely responds that she ‘never received the 

proper education’ (line 27). In this short response, she is implying (1) that not heritage speakers , 

most likely native speakers, are able to receive formal education I their language, (2) a heritage 

speaker and their language proficiency/use is deficient in some way due to a lack of formal 

education, and (3) she herself lacks a native’s speakers access to a linguistic repertoire that may 

contribute to the denial of racial authenticity and in group belonging. This may be because the 

inverse of a deficient heritage speaker is a sufficient native speaker who is able to convincingly 

index their racial identity linguistically among other native speakers.  

Liam also finds himself in a similar predicament to Sarah, as he attributes his ‘very 

grammatically incorrect’ Mandarin to a lack of proper schooling.  

Extract 7 

28. L: but its not until I got to school 

29.  and started taking Chinese 

30.  I realized that I’ve been using  

31.  a very grammatically incorrect 

32.  kind of Mandarin 

33.  just because I never was fully immersed in it 

34.  so I never really properly learned it 
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Here, Liam describes how he came to the realization that his grammar was ‘incorrect’ only once 

he started attending Chinese courses. His depiction of his proficiency as ‘very grammatically 

incorrect’ in line 31 is a characterization of his deficiency. He attributes this to a lack of 

immersion (28) that would allow him to ‘properly’ learn it (line 34). Line 34, ‘I never really 

properly learned it’ indicates that he views ‘improper’ in line with deficient or lacking in 

correctness. Liam expresses his disappointment and laments not having formal education in 

Chinese up until this point. This demonstrates the value he places on being grammatically correct 

and thus the importance he places on formal education.  

Liam’s short story below further demonstrates the importance of mutual intelligibility 

and formal education as pieces to racial affirmation.   

Extract 8 

35. L: and hearing them go back and forth 

36.  sometimes I can pick out some new vocab words 

37.  I really wouldn’t have been able to catch before 

38.  and so it’s nice to finally understand a little bit more 

39.  and phrases like huxiang  mutually  

                                 mutually 

40.  uh biye graduate 

       graduate 

41.  so just little things like that 

42.  um being able to  

43.  fit these pieces of context into my mind 

44.  you know 

45.  you don’t realize how of fitting in is dependent on 

46.  knowing what’s going on 

47.  until can understand more of what’s going on 

   

Liam recalls a time in which a Chinese speaking family member visited his home for a short 

period of time. This occurred after he returned home from his first semester taking a Chinese 

language class. During a family discussion in Chinese, Liam begins noticing vocabulary words 

he hadn’t before taking his class (line 36). This offers him a sense of relief and accomplishment, 

in line 38 ‘so it’s really nice to finally understand a little bit more’. He then gives examples of 

words (lines 39-40) he learned and was able to pick out from the conversation that contributed to 

his overall understanding of the conversation and ability to fully participate within it. Like 

grammar, vocabulary is another piece of instructional content provided to him from access to a 

formal education. The additions to his vocabulary for him are indicative of growing knowledge 
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and distancing oneself from what it means to be ‘deficient’ in a language. The important part of 

this narration lies in lines 45-47, where Liam explicitly states that his ability to ‘fit in’ and align 

with other members of his racial group is ‘dependent on knowing what’s going on’. This story is 

an example of how Liam is able to feel racially validated through his growing linguistic 

capacities in Chinese and his ability to communicate with his family. While the outcome was 

positive for Liam, his validation was based on language purism and perfection, a source of racial 

authenticity contestation for MRHSs.  

 

Failing Expectations 

This subsection on failing expectations refers to Sarah and Liam’s accounts of failing (or 

fear of) to meet the linguistic expectations placed on them by others as they identify as belonging 

to a racial group associated with their heritage language. For Sarah, her Korean is judged and 

ridiculed by her mother’s friends. For Liam, his Chinese proficiency and communicative 

competence is evaluated and tested by his non-Chinese speaking friends. For both Sarah and 

Liam, competency in their heritage language became crucial as they sought racial affirmation 

and a sense of belonging.  

As mentioned in a previous extract (Extract 2), Sarah describes being teased by her 

mother’s friends because of her perceived low proficiency in Korean. In the excerpt below, Sarah 

uses constructed dialogue to illustrate how her Korean was perceived and categorized as 

deficient.  The excerpt will demonstrate how Sarah’s deficiency is judged and identified as a 

failure to meet linguistic expectations ascribed to her by the in-group members.  

Extract 9 

 

Sarah accounts her experiences with her mother’s Korean speaking friends using constructed 

dialogue. Her use of the modals ‘would’ (48) and ‘they’d be like’ (49) implies that this 

experience might occur frequently, but with different friends. In this small story, Sarah is 

conversing with her mother’s friends in Korean and describes the realization they come to once 

they hear her speak Korean. Their shock is displayed through their use of ‘oh god’ and ‘actually’ 

coupled with a false start ‘y-you’ all occurring in line 49. They then evaluate Sarah’s Korean as 

48. S: they would like talk to me 

49.  and they’d be like  

50.  oh god y- you actually  

51.  your Korean is terrible 
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‘terrible’ in line 50 which implies that not only is Sarah’s Korean deficient in some way, but that 

her Korean failed to meet some standard or expectation they had of her. This could be inferred 

through the earlier shock. It is important to note that this shock is originating from Sarah 

identifying as Korean and having a Korean mother. Sarah’s perceived failure to meet their 

linguistic standards seems to stem from the friends’ ideologies about the link between indexing a 

racial identity and language. Furthermore, there may be another expectation that Sarah can speak 

Korean to a higher degree because the mother’s English proficiency is very low. This was 

described earlier in the transcript which doesn’t appear in this extract, but I find this to be 

another piece worth mentioning.   

Liam provides a similar case in which he becomes anxious and uncomfortable 

demonstrating his Chinese fluency to his friends by using it with other potential Chinese 

speakers. Unlike Sarah, Liam is hesitant to be judged and might fear the possibility of failing to 

meet the expectations of his peers and those he communicates with.  

Extract 10 

 

It is important to note that Liam has identified as a mixed-race Chinese speaker to his friends. It 

is difficult to presume that his friends are non-Chinese, but it can be implied from the context of 

the request for Liam to speak on their behalf (he mentions earlier in the transcript that it can 

happen when they order Chinese food). This means that his racial identity is being tested by ‘out-

group members’ and those he needs to then speak Chinese with. As described in the story, Liam 

finds himself placed ‘in some situation’ (52). The phrase ‘they put me’ in line 52 illustrates the 

lack of agency Liam has in this request, making it uncomfortable for him. Similar to Sarah, Liam 

uses constructed dialogue in lines 56 and 57 to relay the nature of the request, and to showcase 

52. L: so they put me in some situation 

53.  they’ll be like 

54.  I need you to talk to so and so 

55.  or be out in public 

56.  oh my friend here 

57.  he can speak Chinese 

58.  and I’m in that 

59.  that hot seat 

60.  where I really can’t h- 

61.  hold that expectation 

62.  because they know that I can communicate 

63.  but they think that I have perfected my ability 
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what their expectation of him was for the interaction: demonstrate his ability to speak Chinese 

with others. Liam continues in the story indicating his growing unease ‘and I’m in that hot seat’ 

(58-59). Then, he positions himself as someone who may be perceived as deficient because of 

the possibility of not being able to ‘hold that expectation because they know that I can 

communicate, but they think that I have perfected my ability’. Liam makes a distinction between 

his ability to communicate and communicating perfectly, providing specific reasoning as to why 

he might fail to meet the expectations of those around him. Although Liam doesn’t describe a 

failed instance, the fear of failing to meet the expectations of others remains the central point of 

his account. Interestingly, the expectation to speak Chinese fluently or ‘perfectly’ is an 

expectation both given by others and by himself. It could be argued that the expectations placed 

on him by his friends aren’t as high as the one’s he’s placing on himself (i.e., speaking in 

Chinese versus speaking in idealized perfection), mainly because they may not be in a position to 

judge his fluency. In Liam’s case, having a heightened awareness of his grammatical “errors” 

raises his expectations of himself to speak in a way he would view as appropriate and ‘perfect’. 

Not reaching his own expectations may broaden the possibility of failing.  

 Overall, this section examined the ways in which MRHSs’ claims to racial authenticity 

are denied, namely through ideas of language purity and perfection, beliefs about formal 

education as the gold standard for reaching (a high level) proficiency and failing to meet the 

language proficiency expectations of others and their selves.   

 

Claims to Racial Authenticity Denied because of Failed Racial-Reductivity 

Racial reductivity is the process of oversimplification and arbitrary ascription of 

phenological traits that are then associated and attributed to a singular racial group. This process 

is rooted in the false notion of racial essentialism, which ignores the porosity of racial 

designations. These OWP MRHSs are categorized as (partially) racially ambiguous as their 

minoritized racial identity becomes unidentifiable and masked by their white racial identity. 

Their physical attributes cannot be reduced to two monoracial identities, ultimately negating 

their claim to racial authenticity. This negation is augmented around discourse of normative 

whiteness, in which their minoritized identity is linguistically/racially marked as a threat to white 

homogeneity.   
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Racial Essentialism Is Highlighted in MRHSs’ Instability and Porosity of Racial Designations 

(and Differential Micro-Racialization) 

This subsection examines how MRHSs’ racial identity and racial authenticity can be 

questioned when their physical attributes fail to meet the expectations of others within and 

outside their racial groups. One important concept relevant to this section stems from Multiracial 

Critical theory called Differential Micro-racialization. While Racial essentialism presumes an 

inherent and stagnant connection between phenotypical traits and race categorization, 

Differential Micro-racialization considers the implications for mixed-race individuals where their 

racial identities are fluid and change depending on the context, i.e., being able to index different 

racial identities in different situations. This ultimately highlights the unstable nature of their 

racial identity as it is questioned by others. Mia’s and Liam’s stories below illustrate both 

concepts in action through lived experiences.  

 Prior to the extract below, I asked Mia if she ever had any experiences in which her racial 

identity was questioned. As a reminder, Mia is Japanese and Swedish who, at the time of this 

story, considered herself to have an intermediate proficiency in Japanese. She also describes 

herself as racially ambiguous, in which she is viewed as mainly white, but with Asian features. I 

mention differential micro-racialization to provide a nuanced context for this story. Rather than 

her minoritized Japanese identity being marked (in the US), her white racial identity becomes 

marked while in Japan, because the racial majority has changed. The extract below demonstrates 

how Mia becomes a foreigner when in Japan because her white identity is marked. Additionally, 

Mia’s Japanese racial identity is questioned as she reveals her ability to speak Japanese, 

emphasizing (1) how from the perspective of others she may not physically align with other 

Japanese people and (2) that she contests this perception of her (racial essentialism) by ascribing 

to linguistic essentialism (reviewed in the first section).  

Extract 11 

64. M: but when I go to Japan 

65.  everyone thinks I’m a foreigner 

66.  so <laughs> 

67.  so when I say I can speak Japanese 

68.  they’re like 

69.  oh 

70.  you can speak Japanese  

71.  im like yea 

72.  im actually half 
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73.  they’re like 

74.  oh you’re half 

75.  oh wait I thought you were a foreigner 

 

As stated above, Mia describes her general encounters with other Japanese people while visiting 

Japan. Mia begins by stating other people’s perception of her as ‘everyone thinks I’m a 

foreigner’ (65). In doing so, she is creating a divide between Japanese natives and herself, 

despite identifying as Japanese. This dichotomy further implies that her racial identity is 

questioned because she appears racially ambiguous. Interestingly, instead of outright saying she 

is Japanese, Mia explains her ability to speak Japanese: ‘when I say I can speak Japanese’ (70). 

There could be a variety of reasons for this, but one possible reason is that she hopes her 

Japanese proficiency is enough for other Japanese people to infer her Japanese identity3. When 

the people she is talking to seemingly do not pick up this cue, Mia then explains that she ‘is 

actually half’ (72). This is met with surprise from the interlocutor(s) indicated by their emphatic 

repetition of ‘oh you’re half’ (74). This surprise is clarified as ‘oh wait I thought you were a 

foreigner’ (75). The transition from lines 74 to 75 indicate a failed relationship where they 

surprised at her being half because they thought she was a foreigner, implying that those two 

identities are contrastive in some sense. These two lines are crucial in showing the porosity of 

her racial identity as they perform two main functions. First, they tie back to and act as 

evidentiary support for Mia’s main point that she is perceived as a foreigner in Japan. Second, 

and most importantly, they demonstrate how her identity as a foreigner is minimized (not 

necessarily removed) only after she tells them she’s ‘half.’ The order in which Mia reveals she is 

half Japanese becomes important in the interaction. It wasn’t the fact that Mia could speak 

Japanese that indexed her Japanese identity for others (though it did for Mia), it was her explicit 

statement that she is half. This might be because of their experiences with foreigners speaking 

Japanese, meaning there might be other ways to index a Japanese identity. In this case, it was 

Mia’s physical appearance, for these Japanese individuals, that failed to meet the visual criteria 

they have for someone to index a racial identity. Her racial identity is questioned and undergoes 

construction and deconstruction throughout the interaction as a result of racial essentialism. This 

 
3 I don’t believe this conversation switches to Japanese, so it becomes harder to make this claim, leaving it simply a 
possible factor. 
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conversation, highlighted by the final two lines, is a display of racial identity formation, 

deformation, and reformation. 

Furthermore, the instability of her identity is from the outside perspective. Illustrated in 

this conversation, for Mia, her identity is consistent and stable for this given context. She is 

‘actually half’ (72) and ‘can speak Japanese’ (67). The instability is felt by her Japanese 

interlocutors, not herself inferred from the emphatic surprise marker ‘oh’ in line 69 and further 

demonstrated in line 74, ‘oh you’re half’.  Overall, this interaction is an example of failed racial 

reductivity, where the Japanese people she encountered fail to correctly reduce and induce her 

Japanese heritage by incorrectly labeling her as simply a ‘foreigner.’ Of course, there are other 

factors such as that where she lives/works are denoted from the word ‘foreigner’, but the fact that 

they contrasted being ‘half’ with a ‘foreigner’ status supports my initial argument.  

Below, Liam illustrates the porosity of his racial identities by listing a multitude of varied 

racial designations he’s been aligned with in the past. Important to note, this type of interaction 

(racial questioning) is very common among racially ambiguous people, not necessarily limited to 

mixed race individuals. For context, Liam identifies as Chinese and white.  

Extract 12 

76. L: I’ve gotten a few weird categories 

77.  sometimes people tell me 

78.  that I look like a very fair-skinned Latino 

79.  and I find that bizarre 

80.  but ok 

81.  one time someone told me I look 

82.  I actually get this sometimes  

83.  um Uyghur 

84.  because I have a lot of European and Asian features mixed together 

85.  so sometimes they tell me I look 

86.  you know 

87.  central Asian 

 

The excerpt above illustrates the variety of assumed identities a racially ambiguous mixed-race 

individual can be ascribed. Liam lists three different racial identities he’s been ascribed and takes 

varying evaluative stances and alignments toward each. He opens the topic by categorizing these 

interactions as receiving ‘a few weird categories’ pertaining to his racial identity in question. The 

first ascribed identity in question is in line 78, ‘a very light skinned Latino’. Liam doesn’t align 

to this identity through his use of the lexical item ‘bizarre’ in the following line, but then 
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unwillingly accepts it as a possible racial identity in line 80, ‘but ok’. The second identity is 

‘Uyghur’ (83). He aligns more positively to this racial description displayed in his justification 

for this identity ‘because I have a lot of European and Asian features mixed together’ (84). In 

explaining why someone might assume he is Uyghur, he is justifying their incorrect assumption. 

Lastly, Liam continues from his explanation of having ‘a lot of European and Asian features 

mixed together’ to also justify receiving ‘central Asian’, which is still not particularly accurate. 

Liam progressively aligns with, though does not affirm, these three ascribed identities. His 

interlocutor’s justification for them becomes more consistent with how he perceives his own 

physical attributes. From the list of three possible racial identities, Liam’s racial ambiguity 

illustrates the fluidity of his identity resulting from others’ failed racial reductivity4.   

 The denial of racial authenticity in this excerpt isn’t to the same degree at Mia’s story 

above, as his racial authenticity is denied (in the context of this excerpt) implicitly rather than 

explicitly. The mere questioning of a racial identity through the process of elimination can 

threaten racial validation, particular on the basis on phenotypical features. The frequency of 

these interactions, illustrated through his list like and repetitive phrases ‘tell me/ told me I look’ 

also indicates the possibly severe implications failed racial reductivity can have on MRHSs.  

The excerpt below is a continuation of the above analysis. Liam reports others feeling 

confused when [his] race and language don’t align.  He formulaically summarizes his 

experiences to demonstrate the frequency of these encounters, taking a critical stance of the 

essentialist ideologies. 

Extract 13 

88. L: when race and language don’t align 

89.  you get this sort of confusion 

90.  because people say 

91.  oh you can speak x y z 

92.  but you look x y z 

 

Liam explicitly characterizes the reactions he received when ‘race and language don’t align’. The 

general nature of the statement, for Liam, implies the unsurprising and predictable nature of his 

experiences as a Chinese and white mixed-race individual. Interestingly, Liam is able to use a 

summated form constructed dialogue to cohesively provide a generalized outline of these 

 
4 The inverse of failed reductivity, i.e. correct racial reductivity, carries just as many social, 

historical, and racial implications if not more and should be avoided too.  
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interactions, supporting the argument of its predictability. This is illustrated in lines 91 and 92 

‘oh you can speak x y z but you look x y z’. These lines also demonstrate an overt awareness to 

essentialist ideologies, particularly that the way speaks (and the languages they speak) should 

index a specific racial identity. For Liam, the connection between language use and phenotypical 

features not only create expectations, but expectations that systematically and persistently affect 

his lived reality evidenced by his ability to formulaically summarize his experiences. It is when 

these expectations fail, that his racial designations of ‘x y z’ are destabilized as he is met with 

‘confusion’ (89).  

 

Discourse of Normative Whiteness: When the Minoritized Identity Is Marked 

This subsection is a demonstration of normative whiteness and the surrounding discourse, 

particularly when the minoritized identity of a OWP MRHS is marked. Normative whiteness 

refers to the effects of when whiteness is seen as the norm, leaving it unmarked, and therefore, 

marks any identity that deviates from a perceived homogenous whiteness. Even more generally, 

it can refer to instances in which heteronormativity is viewed as a threat to homogeneity.  

The excerpt below tells a short narrative of Sarah’s experiences with normative whiteness 

from her father’s side and how it positions her and her Korean mother as outsiders. It showcases 

an instance in which her minoritized Korean identity becomes marked in a largely white, 

unmarked (normative) space. The first extract details how her Korean identity becomes marked 

through language (speaking Korean) by the dominant group and how her physical appearance is 

marked as Korean due to her using Korean in an English dominant space, resulting in feelings of 

exclusion.  

Extract 14 

93. K: does your dad side of the family 

94.  do they see you speaking Korean with you mom  

95.  and then react a certain way 

96.  positively negatively  

97. S: it’s- 

98.  it’s interesting 

99.  I’ve always loved analyzing their reactions to this 

100.  um 

101.  because they just find it so fascinating  

102.  that I can speak a second language 

103. K: mm 

104. S: but at the same time  
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105.  when I’m speaking Korean with my mom 

106.  at family gatherings  

107.  they kind of give a little bit of side eye 

108.  or like 

109.  you know 

110.  why are they  

111.  they kind of treat it like 

112.  these two are kind of off in their own little bubble 

113.  which we can’t really help because like 

114.  literally my mom would not be able to interact with anybody else  

115.  if I was not there to speak Korean to her 

116.  um  

 

I open up the floor by asking Sarah if she ever receives any negative or positive reactions from 

her father’s family when they see her speaking Korean with her mother. Sarah begins by 

positioning her father’s family actions as ‘interesting’ ‘because they just find it [speaking 

Korean] so fascinating’ (101). However, this positive reaction is immediately contrasted with the 

lexical item ‘but’ in line 104. She then contrasts their genuine fascination with their exclusionary 

action in line 107: ‘they kind of give a little bit of side eye’. Minimizers such as ‘kind of’ and ‘a 

little bit’ save face for her father’s family. The exclusionary nature of the experience can be seen 

from the consequence of receiving a ‘side eye’ in line 112 ‘these two are kind of off in their own 

little bubble’. The use of constructed dialogue emphasizes not only the action, but the agent/s. By 

drawing attention to the agent, Sarah is further underscoring the unfortunate nature of the 

interaction, where her own family is ostracizing her and her mother. From Sarah’s perspective, 

she and her mother are being spatially separated and excluded from the others ‘when I’m [she’s] 

speaking Korean with my [her] mom’(105). It is important to note that Sarah’s mother can 

understand English, but remains more comfortable speaking Korean, particularly to her daughter. 

It is the language of Korean being used in a space dominated by English that causes the majority 

to mark it as different and met with an exclusionary reaction.  

Importantly, Sarah and her mother are doing more than just using Korean in an unmarked 

English space, they are both linguistically indexing different racial identities. This is of course 

from the perspective of both Sarah and her extended family stemming from essentialist 

ideologies. As a result, Sarah’s multiracial identity is being denied authenticity in this moment, 

where (1) her Korean identity is being othered, (2) her Korean identity is being marked by 

another racial group (and more importantly her own family members) while her white identity 
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remains unacknowledged, and (3) as her Korean identity is othered by her extended family, 

making it difficult to be her full racially authentic self in that space and denying her multiracial 

reality. This is not only a consequence of normative whiteness but failed racial reductivity in 

which her identity has been unfairly reduced to her minoritized Korean identity.5   

Overall, Mia’s, Liam’s, and Sarah’s racial identity were met with contestation and 

questioning on the basis of racial essentialism, normative whiteness discourses, and failed racial 

reductivity.   

 

Claims to Racial Authenticity Denied on the Basis of Monoracism  

Multiracial individuals systemically face issues of monoracism, defined as “a social 

system of psychological inequality where individuals who do not fit the monoracial categories 

may be oppressed on systemic and interpersonal levels because of underlying assumptions and 

beliefs in singular, discrete racial categories” (Johnston & Nadal, 2010, p. 125). Manifestations 

of monoracism include reinforcing monoracial identities, proving racial legitimacy, and any form 

of racial identity contestation and denial (Johnston & Nadal, 2010). Relevant to this section, 

monoracist ideals can be enacted in a variety of ways and spaces, particularly in monoracially 

constructed spaces demonstrated in the extract below. Building from the notion of racial 

essentialism in the previous section (2), this final section highlights how reinforcing monoracial 

identities increase mixed-race guilt (not being able to support their minoritized racial community 

fully) and feelings of exclusion, resulting in a necessity for MRHS to linguistically prove racial 

legitimacy.  

 

The Mixed-Race Guilt for One White Parent Mixed Race Heritage Speakers in Heightened 

Racial Tensions 

Mixed race guilt in the extract below arises from having one white parent while also 

identifying with a nonwhite racial group. This guilt is a result of social, political, and historical 

factors in which the dominant racial group (Europeans or white identifying) enacted and 

perpetuated systemic oppression on minoritized racial groups. To provide further context, Mia is 

referring to the recent 2020/2021 Anti-Asian hate crimes occurring during the Covid-19 

 
5 As stated previously, the goal isn’t to reduce a multiracial identity into ‘correct’ categories, but 

to stop it from happening at all.  
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Pandemic. During this time, there has been a significant increase in Asian hate crimes, 

maltreatment, and discrimination. Though these weren’t only executed by white identity 

individuals/communities, the long history of colonialism, imperialism, and racism instituted and 

sustained through white supremacy and white supremacy sustaining institutions cannot be 

ignored.  

 The extract below demonstrates how Mia is conflicted with wanting to stand in solidarity 

with her Asian community during these difficult times but doesn’t believe she can fully support 

them because of her white identity associated with the ‘oppressors’. Her sense of not belonging 

to her Asian/Japanese heritage stems from the principle that being half indicates a level of 

deficiency, thus denying multiracial authenticity. I felt it was important to discuss the concept of 

mixed-race individual guilt in light of current social issues, how it may be negatively impacting 

MRHSs, and the role it plays in denying them their racial authenticity.  

Extract 15 

117. M: I feel like sometimes I don’t belong 

118.  in a certain group  

119.  just because you like 

120.  like for me  

121.  it’s like oh 

122.  I’m part of the oppressed you know 

123.  Asian group 

124.  I’m also part of the white people 

125.  who are doing the oppressing 

126.  so it’s like you know 

127. K: mm 

128. M: I want to stand in solidarity with the um  

129.  you know 

130.  victims who are getting called racial slurs  

131.  victims you know 

132.  racism between- 

133.  racism against Asians happening 

134.  I just want to stand with those people 

135.  but I don’t know if I like- 

136.  should be able to  

137.  or I can just because I’m like 

138.  you know 

139.  fifty percent white too so 

140.  sometimes it’s like oh 

141.  do I really belong with this group 

142.  or that because I’m only half  
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Mia begins with an explicit attitudinal stance of feeling like ‘sometimes I don’t belong in a 

certain group’ (line 117-118). This is referring to her self-denial of in group belonging because 

she takes part in wo different, conflicting racial identities. To feel affirmed in one identity would 

be equivalent to denying or ostracizing another in this critical context of Anti-Asian hate crimes. 

For Mia, there are two sides to take, ‘the oppressed Asian group’ in lines 122-123 of victims, or 

the ‘the oppressing’ white identifying racial group (line 125. This creates a stark schism in her 

identities and the implications of choosing which racial identity to index at what time. Her racial 

identities now become contextualized and internally contested as she isn’t sure she can 

adequately be a participant and representative of the Asian community because of her white 

identity. This is illustrated in lines 134-146 ‘I just want to stand with those people but I don’t 

know if I like should be able to’. Here, Mia is engaging is acts of self-exclusion and unbelonging 

on the notion that both her racial identities are incomplete, evidenced by her use of ‘fifty percent 

white’ in line 139. To be fifty percent anything means that you are fifty percent not that, or 

something else.  This is further demonstrated in the last line 142, where her deficient racial 

identity is portrayed as ‘only half’.  

 

Proving Racial Legitimacy:“Hey, I’m half!” 
 

Typically, a direct result of racial questioning, invalidation, and contestation is the 

necessity to prove one’s racial legitimacy, or to demonstrate racial authenticity for the goal of 

inclusion and belonging. For mixed race individuals, this may include reframing what is means 

to be ‘half’ by stating half is still adequate for in group belonging. This is the case with Mia in 

the extract below.  

Extract 16 

117. M: I do think it does make me more inclined 

118.  to tell them that I’m half  

119.  um 

120.  especially just because like  

121.  I guess it’s like 

122.  a matter of like 

123.  feeling like oh 

124.  I want to let them know that I do 

125.  even though I’m still like fifty percent  

126.  um like 

127. K: I do- 

128. M: I’m still like half Asian   

129.  I’m still half Japanese 
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130.  so I feel like I’m a part of your community 

131.  in some sort of way 

132.  so I wanna let you know 

133.  hey I’m half 

   

Here, Mia demonstrates a heightened inclination to prove her racial legitimacy. For Mia, being 

half isn’t and shouldn’t be seen as a deficient identity characterization, but rather an additive 

identity. To be ‘fifty percent’ Japanese doesn’t mean she is any les Japanese, but that she 

possesses and identifies as having more racial identities, thus belonging to more racial groups.  

Mia makes a direct reference to this in line 128-130 ‘I’m still like half Asian I’m still half 

Japanese so I feel like I’m a part of your community’. ‘Still’ in these two lines functions as an 

argumentative item connoting that racial groups shouldn’t discriminate against those who may 

not be fully monoracial. Mia is actively advocating for her racial authenticity after many battles 

of denial, questioning, and contestation. The last line, ‘hey I’m half’ is Mia’s exclamatory use of 

constructed dialogue emphasizes not only her desire to prove racial legitimacy, but to feel 

welcomed into a space of belonging.  

For Liam, proving racial legitimacy includes linguistically challenging, through 

presupposed connections that language indexes race, assumed monoracial or mistaken identities 

as a defense against others denying his multiracial reality. 

Extract 17 

134. L: mostly when it comes to other people  

135.  making those judgements about  

136.  how someone who speaks something should look  

137.  or how someone who looks a certain way should speak 

138.  and it’s not with people I’m particularly close to 

139.  it’s usually when I’m meeting someone for the first or second time 

140.  and you’re giving that bit of context 

141.  and they- 

142.  their mind goes to  

143.  he doesn’t look Chinese you know 

144. K: mhm 

145. L: or he doesn’t look white  

146.  he looks like insert group here 

147.  and they make a judgement based off of that 

148.  and I sort of have to explain myself 

149.  or I have to explain my situation  

150.  or I have to- 

151.  even worse 

152.  defend myself and speak Chinese 
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153.  it’s very occasional and thank god it’s not frequent 

154.  but when it does it drives me nuts 

 

Liam starts with a description of two types of judgements he’s experiences. First ‘how someone 

who speaks something should look’ entails a judgment on someone’s language and language use 

and how it indexes certain racial identities (line 136). Second, ‘how someone who looks a certain 

way should speak’ prompts a judgement on physical appearance and features used as markers for 

racial designations.  Both types of judgements reinforce monoracial identities as being indexable 

through language and vice versa. Liam continues with a direct reference to his own experience 

‘he doesn’t look Chinese you know’ and ‘he doesn’t look white’ where “he” refers to himself 

(lines 143, 145). He recounts being judged on the basis of his physical appearance being racially 

ambiguous. The important idea within the extract is expressed afterwards where he states ‘I sort 

of have to explain myself or I have to explain my situation or I have to, even worse, defend 

myself and speak Chinese’ (148-152). These lines serve the main purpose of conveying the 

burden he carries as a MRHS to constantly prove his racial legitimacy, evidenced by the 

repetitive syntactic form of ‘I have to’. ‘I have to’ also underscore the necessity to challenge 

other’s perception of him and challenge how others assume and mistake his racial identity. More 

importantly, Liam explains not only why he has the need to prove racial legitimacy but how he 

tends to do it. In line 152, he says he has to ‘defend myself [himself] and speak Chinese. Here, 

Liam is showcasing his language use to index his Chinese identity, thus ascribing not only to 

monoracist principles but essentialist ideals. 
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CONCLUSION 

This paper demonstrated how MRHSs are denied their claims to racial authenticity for 

three main reasons grounded in raciolinguistic ideologies: (1) monoglossic ideologies, (2) failed 

racial reductivism (essentialist ideologies), and (3) monoracism.  

In the cases of Sarah, Mia, and Liam, monoglossic ideologies denied access to their racial 

identities through the notions of a ‘perfect speaker’, ‘language purity’, and ‘proper’ education for 

proficiency. Sarah wanted to avoid using Konglish and stick to a ‘pure’ Korean form idealized 

through a standard monolingual Korean speaker as a result of being ridiculed by family friends.  

Sarah subscribed to the notion of language purism to index this monolingual Korean speaker 

identity, and by extension a Korean identity. Mia described how her inability to speak Swedish 

while in Sweden denied her racial authenticity and positioned her a ‘foreigner’. This served as a 

prominent example of how language proficiency, or lack thereof, can deny racial affirmation and 

authenticity. Sarah and Liam depicted ‘proper’ and ‘formal’ education as a major resource to 

achieving native proficiency and avoiding ‘grammatical mistakes’ so that they may linguistically 

index their racial identity. Sarah and Liam both recount experiences in which they either fell 

short of linguistic expectations from others or feared to fail such expectations. These 

expectations were both subscribed to and ascribed by others. When these assumptions about the 

proficiency of monoracial monolingual speakers are imposed on and invoked by MRHSs, these 

speakers fail to reach a “monoglossic ideal”.  

The second section demonstrates how MRHSs were denied their claims to racial 

authenticity due to failed racial reductivity. Mia provided a narrative on an experience in which 

she her racial identities were incorrectly presumed and reduced to that of a ‘foreigner’. 

Throughout the conversation, her identity was questioned, constructed, and deconstructed as a 

result of racial essentialism. Similarly, Liam details his multiple experiences in a formulaic 

fashion to illustrate the variety of assumed identities he’s ascribed as a result of both being 

racially ambiguous (phenotypically) and experienced failed racial reductivity.  

The third section illustrated how MRHSs are denied claims to racial authenticity on the 

principles and tenets of monoracism. This was demonstrated through an increase mixed race 
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guilt from reinforced monoracial identities and through proving racial legitimacy as a 

consequence of constant racial questioning, contestation, and invalidation. Mia gave a short story 

to illustrate how she denied herself full access and acceptance to her Asian identity for the 

purpose of showing solidarity but felt unable to genuinely support her Asian community because 

she was half white. For Mia, being half white meant being on the side of the oppressors and 

being half Japanese meant not being Japanese enough to support her community. Both Liam and 

Mia describe encounters with needing to prove their racial legitimacy to others. For Mia, racial 

legitimacy provided more than a community, but a space of belonging. In contrast, Liam states 

how he uses Chinese to prove or support his claim to his multiracial identity. Both Mia and Liam 

engage in monoracist principles to resist feelings of exclusion.  
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DISCUSSION 

One question I don’t focus on in the analysis is: Who is denying? Are MRHSs denying 

racial authenticity for themselves or are others doing it for them? I find this to be an invaluable 

and relevant question throughout the extracts as it sheds light on places of systemic denial. 

However, I don’t view the process of denial and its agent as binary: themselves or others. It goes 

beyond the actions and responsibilities of individuals and communities and extends to much 

greater and more powerful institutions. Although there seems to be instances in which MRHSs 

are engaging in self-denial and exclusionary practices, it is important to remember that these 

exclusionary practices are grounded in ideologies surrounding race and language. These 

ideologies are enacted and upheld through large institutions by and for individuals. The existence 

of these ideologies and their influences on the lived experiences of MRHSs should suggest that 

agency doesn’t belongs solely to one or the other. Understanding that MRHSs who are affected 

by raciolinguistic ideologies are the same people who unknowingly uphold these ideologies for 

themselves should indicate that support for these individuals can’t just begin with them, but also 

with dismantling these ideology holding institutions.  

For the sake of clarity, I decided to dedicate one section to monoracism in the paper. 

However, I would like to note that monoracism can still be seen in the other two sections through 

exclusion, isolation, exoticization, objectification, and denial of a multiracial reality. These are 

all forms of multiracial microaggressions and are part of the broader systemic issue of 

monoracism (Chaudhari, 2022). The boundaries between monoglossic ideologies, racial 

reductivity/essentialism, and monoracism aren’t necessarily as discreet as they seem. There is 

quite a bit of overlap between concepts. Monoglossic ideologies rely on principles of racial and 

linguistic essentialism and vice versa. Monoracism is actualized and executed based on 

monoglossic and essentialist ideologies. My goal wasn’t to make those boundaries clearer, but to 

showcase the severity of these ideologies when they are actualized together. 

It is important for me to reiterate the purpose of this paper and re-address the underlying 

assumptions on the concepts of race, language, and identity. I maintain the idea that race and 

languages are social constructs that have no real boundaries or foundations. Race and language 

may not be real, but they have real implications for many people and their identities. The goal of 
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this paper was to show how they have real implications and how MRHSs lived experiences are 

affected everyday by mere ideologies. Ideologies such as these function as a very serious 

distraction that disrupt our work, our passions, and our purpose. We must continue to look 

deeper into raciolinguistic ideologies and beyond, because the more we understand, the more we 

can fight against them.  

Some future direction for research on this topic area should include suggestions for how 

to support MRHSs both in their homes, communities, and in school/higher education. Current 

research tends to focus on the negatives outcomes and influences these ideologies have on 

MRHSs and their racial identity development, but only recent research has begun to explore how 

to combat raciolinguistic ideologies and provide avenues of support for those affected by them.  
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APPENDIX A: INTERVIEW PROTOCOL 

Date: 

Time: 

Location: 

Interviewer: 

Interviewee: 

Opening statement/brief description of project 

This study will explore how ideologies of race and language (raciolinguistics) play a role in 

bi/multiracial Heritage Language speakers’ perception of their multidialectal selves. The 

interview will be approximately 60-90 minutes. Any information you give will be held 

confidential. Taking part in this study is voluntary. You can stop at any time. If the results of this 

study are published or presented, I will not use your name, or any other identifying information. 

1. Age? 

2. How do you identify racially/ethnically? 

3. Can you tell me about your racial/heritage background? Each parents’ side of the family 

and their racial/heritage background?  

4. Do you self-identify as belonging to one racial group over the other? 

5. Are you familiar with the term Heritage Speaker? 

6. What is a heritage speaker to you? Do you identify as one? 

7. What does your heritage language/s mean to you? 

8. What languages do you hear at home? Who uses them? When do you use them and with 

whom? (if applicable) 

9. What languages are spoken in your community/neighborhood/extended family? 

10. How would you describe your language proficiency – for all languages you know at any 

degree. 

11. How do you feel about your proficiency in those languages? 

12. How many years of formal education have you had in each of the languages? 

13. Do you feel like yourself when you speak (…list languages they mentioned)? 

14. Do you feel your race and language use are linked in any way? 
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15. Have you experienced any difficulties because of your language proficiencies, in 

particular, with your heritage language/s? 

16. Are there any language/cultural expectations you face as a mixed-race individual within 

your family? 

17. Do you face any struggles as a mixed-race individual with regards to your heritage 

language? 

18. Do you think it is important for you to maintain or improve your heritage language? 

19. Do you think being multiracial in the US influences your heritage language use in 

general? 

20. Has your family or community ever questioned your racial identity? If so, can you 

describe a time when that has happened? 

21. Has your racial/ethnic identity ever been questioned with regards to the languages you 

speak or your cultural knowledge? If so, can you describe a time when that has 

happened? 

22. Have you ever questioned your racial/ethnic identity? If so, can you describe a time when 

that has happened and why? 

23. Has there been a time where you felt your family affirmed your racial/ethnic? If so, can 

you describe a time when that has happened? 

24. Have you ever experienced exclusion in your family/community based on your race/and 

or heritage? 

25. Are there any other experiences you’ve had as a mixed race/ multilingual individual that 

stand out to you, or that you remember? 

 

Concluding remark: 

Let me summarize the information you shared with me. What do you think? In thinking about 

our interview, is there anything else you would like to add? 
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APPENDIX B: TRANSCRIPTS 

Transcriptions Conventions: Tannen Family talk with some additions. In cases of longer 

narratives, intonational units are not used to increase readability 

Sarah 

 

1. K: how old are you 

2. S: I am twenty-three years old 

3. K: twenty-three and 

4.  how do you identify racially slash ethnically 

5. S: um.. 

6.  like Korean American 

7. K: [mhm] 

8. S: [which] I think for a long time I’ve always struggled with 

9.  and I’ve recently just finally 

10.  established that for myself 

11.  um I think before  

12.  when I was y-younger 

13.  and kinda struggling with that race identity being mixed 

14.  I would always like- 

15.  people would ask me what my ethnicity was and I would say 

16.  <higher pitched> oh I’m > half white half Korean 

17.  like I wouldn’t just simply say like 

18.  oh I’m just Korean American or Asian American 

19.  like I would have to give the whole spiel 

20.  of like you know 

21.  my mom’s an immigrant and my dad- 

22.  and yea 

23. K: mhm 

24. S: but recently I’m like 

25.  okay no 

26.  I’m just Korean American so 

27. K: do you see like  

28.  Korean American as like one? 

29.  or do you see it as two different iden- 

30.  two separate identities that you’re hyphenating 

31. S: two separate identities that are hyphenated 

32.  which I know is confusing cause it can also be considered like 

33.  full Korean American like 

34.  you know 

35.  like not mixed race but 

36. K: mhm 

37. S: umm I think that like the term can also just apply if you’re mixed 

38.  cause I mean at the end of the day I still am Korean American  

39. K: mm yea 

40.  umm alright so you can tell me a little about your racial background 



42 
 

41.  uh like each side of your family 

42.  I’m ganna ask you that <laugh> that immigration story  

43.  <laughing> that I guess everyone ends up getting into> 

44. S: mhm  

45.  so my dad umm 

46.  he was in the air force 

47.  he was stationed in Korea for like- 

48.  close for two decades 

49. K: mm 

50. S: and umm  

51.  so like in that little town there 

52.  he frequented this one bar 

53.  and he umm- 

54.  my mom just happened to move into town  

55.  and she needed something to do on the weekends 

56.  and so she started djing  

57. K: <laughing> 

58. S: <laughing> at this bar but the thing is 

59.  sh- she  literally was like> 

60.  oh okay I’m like the new girl in town 

61.  I’m ganna go meet like 

62.  some cute American man 

63.  and she heard that this bar just had all the U.S um 

64.  air force [guys h]anging out there on the weekends 

65. K:                 [ mhm] 

66. S: so she started djing 

67.  and the thing is 

68.  she wasn’t a very good dj 

69. K: mhm 

70. S: and she just was playing like very booty RDM songs  

71.  throughout the entire night 

72.  like the same songs over and over again 

73.  and everybody was getting so upset 

74.  so my dad had finally just had enough 

75.  and he like 

76.  went over there to like 

77.  go like  

78.  tell her off and umm 

79.  he realized she was pretty cute and umm 

80. K: [<laughs>] 

81. S: [<laughs>] 

82.  couple years later they’re getting married 

83.  and then out pops me 

84.  and then we lived in Korea till I was um 

85.  I’d say like six or seven  

86. K: mhm 
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87. S: and then finally got stationed our here in Washington DC 

88.  and then we moved out here 

89. K:  ooo okay 

90.  were they in Itaewon?  

91.  is that- was that it or 

92. S: no it was an hour outside of seoul 

93. K: oh 

94. S: but I know where Itaewon is 

95.  it’s like  

96.  my mom actually used to live out there before she moved out [xx] 

97. K: m you said like a ton of soldiers  

98.  I was like immediately <laughing> 

99. S:               [yea it’s a very like um]  
100.   but I- I think 

101.   isn’t that- I could be wrong  

102.   but I think that also close to an army base 

103.  K: oh yea 

104.   yea it close yea 

105.   and there might be one pretty much 

106.   right next to it actually 

107.  S: yea I- 

108.  K: if not already inside 

109.  S: yea cause I- well 

110.   I was born in Yongsan  

111.   which was the army base there in seoul  

112.  K:  ah 

113.  S:  but I’m not sure if it’s like  

114.   super close to Itaewon  

115.   but.. yea 

116.  K: it’s not that far [yea <laughing>] 

117.  S:                             [okay <laughing>] 

118.   wait so you know better than I  

119.  K: no I no no no 

120.   um so you said you were there until  

121.   what age? And then you 

122.  S: I was like six or  seven 

123.   so eight was in the middle of the school year 

124.   I think i was in second grade 

125.  K: o:h 

126.  S: mhm 

127.  K: and do you remember any of 

128.  S: yea I remember a lot of it 

129.  K: you remember a lot 

130.  S: yea 

131.   I mean that’s where I made most of my memories 

132.   so I think um: 
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133.   having that distinction of that time in korea 

134.   and then  

135.   moving to the US like 

136.  K: mhm 

137.  S: it helped me retain those memories more  

138.   because I like 

139.   had in my head like 

140.   okay um: 

141.   this was a completely separate time of my life 

142.   so I need to hang on to that 

143.  K: m: 

144.   what was your favorite memory when you were there 

145.  S: u:hm let’s see 

146.   I think oh my gosh there so many 

147.   but probably like um 

148.   one of the field trips that we took 

149.   cause I went to school on [xx] 

150.   so I went to an American school 

151.   but they would frequently take us out to fieldtrips off base 

152.   and to see the culture 

153.   um and so one day they took us 

154.   kind of out of the city 

155.   towards a farm  

156.   and it was a rice farm so they made like 

157.   rice cakes and like 

158.   they showed us like how the rice was planted and everything 

159.   and they let us catch grasshoppers= 

160.  K: oh 

161.  S: =inside the rice patties  

162.   and then afterwards  

163.   they take us all over to  

164.   show us the process of making of making rice cakes 

165.   it’s kinda like similar to making mochi 

166.  K: mhm 

167.  S: and um 

168.   this <exhales> 

169.   this old guy he hands me 

170.   I’m like five years old at this point 

171.   he hands me this massive like 

172.   twenty pound mallet  

173.   and tells me to like 

174.   just hit the rice= 

175.  K: <chuckle> 

176.  S: =and I’m like <laughs> 

177.  K: <laughs> 

178.  S: like um  
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179.   and I’m like  

180.   I can’t lift this thing <laughs> 

181.  K: <laughs> 

182.  S: um so I try my be:st  

183.   and then –  

184.   instantly it just falls straight into the mud <laughs> 

185.  K: <laughs> 

186.  S: the guy gets mad at me for not being able to lift the mallet that  

187.   he should’ve known I was not ganna be able to hold but 

188.   um so he was like 

189.   <elderly man impression>you ruined all the rice cakes for us like 

190.   we’re not ganna have rice cakes> 

191.   brother all right just y- 

192.  K: <chuckles> 

193.   just got to a ddokbokki [store] or something = 

194.  S:                                          [ yea yea] 

195.  K: and stop being so dramatic <laughs> um  

196.   alright so- that means your- 

197.   your mom’s Korean and: 

198.   what part of Korea is your mom from 

199.  S: uh:<clears throat> 

200.   she is from: can’t remember  

201.   she’s from Daegu 

202.  K: mm 

203.  S: like right outside  

204.   she’s kinda like 

205.   from a more rural area and then  

206.   um when she was ten year old 

207.   she said that she had to move by herself into this city in Daegu= 

208.  K: mhm 

209.  S: to um 

210.   =go to highschool  

211.  K: ooh 

212.  S: mhm 

213.  K: and then your dad is from 

214.  S:  he’s from Ohio 

215.  K: Ohio 

216.  S: mhm 

217.  K: very interesting place hah 

218.   you don’t really hear about it too much unless um yea ok [<laughter>] 

219.   I’m biased                                                                                                        

[<laughter>] 

220.   im from California 

221.   uh: 

222.   do you self- identify as belonging to one racial group over the other 

223.  S: no 
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224.  K: no you’d say it’s pretty equal? 

225.  S:  yea 

226.   definitely 

227.   especially because you know 

228.   I was born and I the first half of my childhood in Korea   

229.  K: mhm 

230.  S: and then on top of that 

231.   um my mom never rlly- 

232.   she like really resisted assimilating into the US culture 

233.   because she wanted me to retain my heritage  

234.  K: mhm 

235.  S: so like  

236.   I would come home and it would be- 

237.   we would speak Korean and we would eat Korean food 

238.   and we would watch K dramas 

239.   so it was very much like I was able to retain that part with my identity 

240.  K: mm 

241.   u:m and are you familiar with the term heritage speaker 

242.  S: could you like uh explain? 

243.  K: yea hah umm 

244.   so there’s a lot of definitions  

245.   but overall it’s just someone who is connected to a specific heritage  

246.   where they feel they don’t speak that language  

247.   connected to that heritage natively  

248.   um so maybe there is something that interrupted their acquisition of that 

language  

249.   natively um but  

250.   it has nothing to do with proficiency  

251.   a heritage speaker can be of any proficiency  

252.   they can even be a native like proficiency  

253.   and still consider themselves a heritage speaker  

254.   because they didn’t grow up in that region that’s associated with that 

language  

255.   um but 

256.   that has a lot of uh 

257.   implications just saying that regardless 

258.   why do you feel you identify as a heritage speaker 

259.  S: mostly because my- 

260.   I never received the proper education  

261.   in learning how to speak Korean  

262.   it was all 

263.   like I said I went to an American school while I was living in Korea  

264.   so we weren’t taught Korean 

265.   everything was in English 

266.   and then 

267.   really the only Korean that I learned was you know 
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268.   from talking to my mom  

269.   talking to my family members and then 

270.   after we moved out here 

271.   my mom was really the only source of my Korean language learning  

272.   so its um- its very limited  

273.   I mean-I started to expand now that I have come to Georgetown  

274.   and I’m taking Korean classes here 

275.   but before that point like 

276.   I didn’t know anything about honorifics  

277.   I didn’t know anything about um  

278.   any conversational topics beyond what’s relevant to the household 

279.  K: mm I feel that yes <laughs> um: 

280.   a:nd what does your heritage language-  

281.   so what does Korean mean to you 

282.  S: I guess just like 

283.   actually I don’t- that’s a very good question  

284.   I’ve never thought about before 

285.   it’s just always been like Korean 

286.   mhm 

287.   um  

288.   I guess mostly just connection to my mom 

289.   because she doesn’t speak English 

290.  K: mhm 

291.  S: um 

292.   and so  

293.   that’s really our only mode of communication  

294.   and it’s also- 

295.   I guess it’s  

296.   really the link to the rest of my family still 

297.   because that’s the only way that we can bond 

298.   or spend time now is 

299.   through the pho:ne  

300.   and like facetiming 

301.   and talking to each other 

302.   so if I didn’t have Korean 

303.   then I basically would not have the link to my extended family 

304.  K: mhm 

305.   and did you start taking Korean here for-  

306.   to help that link between you and your family or 

307.  S: um 

308.   mostly cuz I was getting tired of being teased by my mom’s friends 

309.   about how bad my Korean was 

310.   [u:m] 

311.  K: [oh] 

312.   your mom’s friends that are also her age? 

313.  S: yea yea [yea] 
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314.  K:                [ok] 

315.  S: they would like 

316.   talk to me 

317.   and they’d be like  

318.   oh god y- you actually  

319.   your Korean is terrible 

320.   so yea 

321.  K: does that mean you 

322.   I don’t- 

323.   where did you end up 

324.   where did you grow up here 

325.  S: well in the DC area 

326.  K: in the US 

327.  S: yea in the US 

328.  K: you grew up in DC 

329.  S: mhm 

330.   the general DC area yea 

331.  K: o:kay 

332.   did you ever go to like hakkwon or.. 

333.                                            after school private language/academic center 

334.   a Korean church 

335.  S: oh I did go to a Korean church 

336.  K: [mhm] 

337.  S: [yea] so um: 

338.   we haven’t gone in a number of years but umm 

339.  K: mhm 

340.  S: definitely did the whole church thing 

341.   bible study 

342.   [and then afterwards-] 

343.  K: [like CFAN I know of ] 

344.   I know that a big one over here in Virginia  

345.  S: it was a smaller one in 

346.   but in Virginia 

347.  K: mhm  

348.   <there’s a big Korean population in <laughing> 

349.  S: oh yea it’s huge 

350.  K: u:m 

351.   oh ok so 

352.   your mom’s friends they- 

353.   is that how she knows the from- 

354.   how does she- how does she know all of them 

355.  S: from church 

356.  K: from church mhm 

357.   ok um a:nd 

358.   what languages do you hear at home 

359.  S: English and Korean 
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360.  K: mhm 

361.  S: and also Konglish  

362.  K: Konglish 

363.  S: that’s what I like to call it 

364.  K: mhm 

365.   and um 

366.   with whom do you use those languages 

367.  S: u:m so  

368.   Korean with my mom and English with my dad 

369.   and um the thing is 

370.   my dad can’t speak Korean but he understands it 

371.   but my mom hear English but she can’t speak it back  

372.   cuz she has such a thick accent 

373.  K: mhm 

374.  S: so its funny because  

375.   my mom will speak just straight Korean to my dad  

376.   or like a mix of English and Korean 

377.  K: mhm 

378.  S: and then my dad will just understand perfectly what she’s trying to say  

379.   and he’ll respond back in English 

380.   and my mom was like 

381.   ok I  

382.   you know  

383.   she can’t speak in English even though I understand perfectly what’s he’s 

saying 

384.   so its-  

385.   its an interesting dynamic to watch  

386.  K: and you would consider that you mom using both Korean and English 

Konglish 

387.  S: yup 

388.  K: do you use Konglish at all 

389.  S: yea 

390.   well now since im trying to improve my Korean  

391.   I try to strictly stay with speaking just Korean with everybody 

392.   even when I was younger  

393.   and um 

394.   when we first moved to the US 

395.   I was learning a lot more English um 

396.   we: used a lot of English nouns 

397.  K: mhm 

398.  S: um and uh 

399.   like I didn’t know the basic Korean words for a lot of things 

400.   like toothbrush or just toothpaste  

401.   we would just always say like um 

402.   say it in English but with a very heavy Korean accent  

403.  K: oh yea I got you <laughs> 
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404.  S: <laughs> 

405.  K: I probably should’ve prefaced this with my- my fiancé 

406.   he’s Korean so I  

407.  S: oh: oh okay so 

408.  K: so I go- Korean American 

409.   so I got you 

410.  S: I’m explaining things with you 

411.  K: no please explain 

412.   it’s great 

413.   I love to hear cuz its-  

414.   its different for family anyways u:m 

415.   ok uh  

416.   so you consider-  

417.   I just wanted us to  

418.   cuz I love the idea of Konglish 

419.   do you consider that to be it’s own language  

420.   or do you consider that to be two separate languages mixed together 

421.  S: I – that’s hard 

422.   because Konglish is also from what I’ve experienced  

423.   very specific to each family 

424.  K: mhm 

425.  S: they choose different words to um 

426.   I guess what’s the word like 

427.   romanize  

428.  K: mhm 

429.  S: like to  

430.  K: like going to English mhm like English 

431.  S: or like 

432.   one family might use this word and the other family might use a pure Korean 

word for it 

433.   um 

434.   so I guess it is a mix of two different language 

435.   that is specific to like- each person 

436.  K: does your mom  

437.   so you said you try and use more Korean or pure Korean with you mom 

438.   do you uh 

439.   does she not like that  

440.   like you using English at all 

441.   how does she view you using English or Konglish like her 

442.  S: yea so  

443.   its always a debate in my family  

444.   and my parents have had this conversation since I was a baby  

445.   because you know 

446.   they wanted me to learn both languages 

447.  K: mhm 

448.  S: u:m and its  
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449.   especially since we moved to the US um 

450.   its aways been a struggle between like 

451.   okay do I retain my Korean language  

452.   or do we help my mom assimilate into the US by learning English  

453.   and it always 

454.  K: mhm 

455.  S: kinda becomes a trade off  

456.   like um 

457.   how do I say this  

458.   like 

459.   if my mom continues to practice English with me and  

460.   we just speak in pure English 

461.   I don’t get practice for speaking Korean and I lose that 

462.   but if we just always speak Korean at home  

463.   then she’s never really learning English  

464.   and so she has a hard time assimilating into non Korean communities here 

465.   which my parents decided that it was best for me just retain Korean  

466.   so they went with the route of just  

467.   speaking Korean at home so that I could learn it 

468.   but then like my mom like 

469.   ends up not really being able to like 

470.   like learn the language here  

471.   which is what she 

472.   actually struggled with 

473.  K: so for her 

474.   it was both like 

475.   I don’t want to 

476.   but also it’s hard  

477.   to learn English  

478.  S: mm  

479.  K: and then your dad  

480.   do you ever use Korean with him? 

481.   even if its on accident ha 

482.  S: u:m not really 

483.   um uh  

484.   yea uh im always been able to switch pretty easily between languages 

485.  K: mhm awesome 

486.   u:m okay and.. 

487.   so you-  

488.   you find that you use Korean and English with you mom 

489.   and with your dad 

490.   both inside and outside the home 

491.   so you’re in the home  

492.   outside when you’re with your mom 

493.   so only using Korean 

494.   um like when you go out or  
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495.   go to school activities and stuff 

496.  S: so I became my mom’s unofficial translator 

497.   throughout my life 

498.   especially outside of the home  

499.   I would use Korean with her 

500.   and then also I would be translating  

501.   for her to everyone else who’s trying to interact with her 

502.   like my teachers or 

503.   when we go to the doctors together 

504.   I would be sitting in the doctors room with her 

505.   and translating everything  

506.  K: yea mhm 

507.   alright and 

508.   that’s really hard to do as a kid too 

509.  S: yea I guess I never- 

510.   it never clicked when I was a kid  

511.   how difficult it was 

512.   but looking back that’s 

513.   like a lot to put on a kid 

514.  K: yea 

515.   cuz it usually the roles are reversed when you’re a kid 

516.   you know 

517.   your parents are speaking for you 

518.   which is haha 

519.   possibly a problem on its own right <laughs> 

520.   um mkay and what languages are spoken in your community and 

neighborhood 

521.   so think we can go back to Korea 

522.   just briefly and talk about what languages were spoken  

523.   in the environment that you grew up 

524.   in community and at home 

525.  S: um both English and Korean mostly 

526.  K: mhm 

527.  S: um 

528.   yea just English and Korean 

529.  K: and then being on base 

530.   so I know there’s like a lot 

531.   a lot of international people  

532.  S: even though it was a pretty international base 

533.   maybe there was one um  

534.   Filipino girl  

535.   like more Japanese girls in my class 

536.   everyone else-  

537.   there were a lot of mixed race kids  

538.   but they were pretty much all half Korean 

539.  K: mhm 
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540.   that’s really interesting hah um okay 

541.   and then being here in DC 

542.   uh same thing or different 

543.  S: very- I mean 

544.   very different 

545.   uh so I grew up on-in 

546.   Prince country Maryland  

547.   you know- um  

548.   and that has a big Filipino community 

549.  K: oh 

550.  S: so um a really big 

551.   I think like 

552.   South Americans 

553.   like I know there are a lot of El Salvadoreans  

554.   in my high school growing up 

555.   so um 

556.   like I - 

557.   no Koreans 

558.   I was the only Korean kid in my entire high school and middle school  

559.   so I - 

560.   I spent that time learning a lot of tagalog 

561.   and also a little bit of Spanish  

562.   just picking it up from my friends 

563.   and then of course English  

564.  K: mhm 

565.   that is cool <laughter> 

566.   Tagalog is uh really fun  

567.   and then it also shares similarities with Spanish  

568.  S: yea 

569.  K: because <sigh> colonialism <laughter> 

570.   I’ll say it ahah  

571.   um okay and how would you describe your language proficiencies  

572.   for all your languages that you know 

573.  S: English native uh 

574.   Korean like intermediate I would say 

575.   um I definitely would not be able to be in a business meeting but 

576.   I ask where the bathroom is  

577.  K: and you’ve been taking Korean here for how many years 

578.  S: uh this is my second years 

579.  K: this is your second year 

580.   oh ok 

581.   so you started when you were 

582.  S: uh a junior  

583.  K: a junior 

584.  S: well I’m a transfer student so  

585.  K: ah I see 
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586.  S: yea  

587.   so I was 

588.   when I was a junior I took one 

589.   and then I took a year and a half off because of covid 

590.   and um  

591.   this is my first semester back 

592.   mhm okay 

593.   uh before then 

594.   what would you have considered your proficiency level 

595.  S: like beginner 

596.  K: beginner 

597.  S: like advanced beginner  

598.  K: what about 

599.   are you an only child 

600.  S: I am an only child 

601.  K: ah okay 

602.   siblings make a big difference 

603.  S: that’s true yea 

604.    a lot of people like 

605.   oh yea well for like languages  

606.   for sure 

607.  K: mhm  

608.   sometimes they know less 

609.   sometimes they know more 

610.   they help you out and its yea 

611.  S: mm 

612.  K: um okay and 

613.   how do you feel about your proficiencies in those languages  

614.  S: um  

615.   English I feel great 

616.   I Korean like 

617.   I know that I’m more advanced than I give myself credit for 

618.   but when it comes  

619.   especially to older people and people are in like 

620.   the higher social rank than I am 

621.   it’s-  

622.   I get so nervous because 

623.   even though in my head I know I know how to speak with honorifics  

624.   and speak more respectfully I’m still afraid that I’m ganna mess up and 

offend them 

625.   then I like freeze and like  

626.   and I start stuttering and  

627.   tripping over my words 

628.   and then they think like 

629.   oh this girl doesn’t know how to speak Korean 

630.   and I’m like no: I do 
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631.   I’m just like very nervous <giggles> 

632.  K: <giggles> I’m nervous> 

633.   I promise 

634.   ok and  

635.   how many years of formal education have you had in each language 

636.   so I guess you’ve already answered this one but 

637.   for Korean it would be technically 2 ye- 

638.   or coming up to 2 years 

639.   with English it’s just- 

640.   well actually since you were seven 

641.   seven eight 

642.  S: well no because 

643.   because when I was in Korea  

644.   I was still going 

645.  K: you learned English 

646.  S: yea  

647.   I was going to an American school so  

648.   they were teaching English 

649.  K: oh but then 

650.   did you ever  

651.   you wouldn’t consider your time in Korea to have any  

652.   formal education in Korean would you 

653.  S: no  

654.  K: ah 

655.  S: that was  

656.   that was all just learning Korean from my mom  

657.   or like 

658.   going to ask for like  

659.   street food from the vendors  

660.   talking in Korean for them  

661.  K: see that- 

662.   that’s so interesting  

663.   because I feel like if you’re ganna have a majority class that’s half Korean 

664.   it makes sense to have a Korean class  

665.  S: well they had a Korean culture class 

666.  K: mm 

667.  S: and um  

668.   the uh teacher was  

669.   you know 

670.   he was native Korean  

671.   and he tried to speak a little bit of Korean to us  

672.  K: mhm 

673.  S: um: and teach us some culture  

674.   but it was like 

675.   once a week 

676.  K: mm 
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677.   that’s very interesting 

678.   I wonder if it’s changed since then 

679.   cuz it’s been a while 

680.   and do you feel like yourself when you speak English 

681.  S: ok  

682.   actually I feel more myself when I speak Korean  

683.   which is funny because um 

684.   like you’d think I’d feel more natural speaking English  

685.   but umm 

686.   and I didn’t know I did this but   

687.   recently my Korean friends have told me that I’m  

688.   much more natural  

689.   and like much more lively  

690.   when I Korean than when I am speaking English  

691.   which 

692.   I guess makes sense because  

693.   my mom is very lively 

694.   so I like its like 

695.   I pick up those cues when I’m speaking Korean 

696.   whereas my dad is very monotone 

697.   so when I’m speaking English like 

698.   I can be pretty monotone like my dad  

699.  K: are your Korean friends here at Georgetown? 

700.  S: yea 

701.  K: ah 

702.   are you in KSA or.. 

703.  S: no  

704.   they drink too much for me ahah 

705.  K: where’s the lie aha 

706.   uh maybe not even AASA then cuz they’re  

707.  S:  yea uh 

708.   I went to a few meetings  

709.   but it wasn’t my vibe 

710.  K: it’s very specific not ganna lie 

711.  S: yea 

712.  K: um lets see 

713.   uh do you feel you race and language use are linked in any way? 

714.  S: Yeah. I mean, I guess it would have to be 

715.   cuz I mean, I wouldn't be speaking Korean if I wasn't half Asian 

716.   so, uh, so yeah 

717.  K: Do you, do you feel like you have to speak 

718.   like what's 

719.   what's the connection between needing to speak Korean  

720.   and showing other people like your family members 

721.  S: Right 

722.  K: You, you feel like you need to speak Korean  
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723.   in order to prove yourself that you're Korean or 

724.  S: Um, I think I used to, but actually no,.,  

725.   I take that back 

726.   Um, I definitely think part of it 

727.   is needing to prove myself on some level that I am Korean to my family 

members 

728.   but also like 

729.   I'm very aware of the fact that 

730.   if I don't speak Korean 

731.   like then I, I won't have any action to my heritage and my mom and you 

know 

732.   it'll be just like, I'll feel like I'll have lost a part of myself  

733.   if I lose the ability to speak Korean 

734.  K: It's pretty important. Yeah 

735.   Um, have you experienced any difficulties  

736.   because of your language proficiencies in particular with Korean 

737.  S: Yes. Um, like definitely through my teen years, there are a lot of times 

where like I would try to it my best to explain like what, how I'm feeling or 

just like what I'm going through to my, my mom. But then because we have 

a very like low level ability to communicate with each other. Like we weren't 

able to really communicate like higher, more abstract ideas. And so when it 

came to things like, you know, growing up or like passing wisdom down or, 

or just things that like, you know, normal non-language barrier, your parents 

can do to like with their kids, like passing down advice or anything that 

became very difficult. And um, now we've learned though to use Google 

translate. And so she has a phone now she to getting a phone for so long now 

she has a phone and she like pulls up Google T like she's like, hold on for 

what I need to like. Um, so yeah, it, that definitely proved some tension with 

my relationship with, um, her growing up. But other than that, like, I don't 

think there was too many. Oh, actually, um, oh wait, no, you meant in terms 

of my language. Okay. Sorry. I was thinking in terms of my mom's like, um, 

no 

738.  K: yeah 

739.  S: Well, no, I was just gonna say like another, um, issue with like the language 

barriers was her not being able to speak English kind of had a huge impact 

on like my dad and I, um, not just because we couldn't communicate with 

each other, but then also because like we had to be there for her a lot more, 

um, especially myself and I don't mean this in like a harsh way or anything. 

It's just like telling it how it is. Like I, from a very young age had to like kind 

of be there to support my own mom, which is like difficult when you're a kid 

and you're trying to figure out your own identity. And I think that had a huge 

impact on my own self identity and how like my relationship with my own 

race and heritage. Um, I don't know, like I'm trying to explain like how it 

impacted it, but I don't know. We can come back to it later, but 
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740.  K: There'll be another question that helps you figure it out. Hmm. Um, okay. 

And are there any language or cultural expectations you face as a mixed race 

individual within your family 

741.  S: So Koreans are tough. Korean women are tough women. They're strong and 

their discipline styles are very strong. Yes. And my dad's very conservative 

Catholic white family, ah, was not very appro of my mom's disciplinary 

styles and it caused a lot of issues and I, yeah, they, the, my dad's side of the 

family, wasn't super understanding towards the cultural and the language 

barriers between like them and my mom. They just thought that like, it was 

like her having issues, but, and I like kind of let myself get kind of caught up 

in that when I was younger. But now that I'm older, I'm looking back and I 

realize like, no, like it's just Koreans just have a different way of doing 

things. They have different ideologies. And like, that doesn't mean that it's 

any better or worse, you know? 

742.  K: yea that’s true 

743.   Are, is there any expectations you face to like act a certain way to, to speak 

even a certain way when you're with your dad's family, versus when you're 

with your mom's family, do you find yourself changing between them at all 

744.  S: Yeah, so definitely with, um, the Korean side, I have to be more, you know, 

it's all about the collectivism and like respecting your elders and, um, not 

wearing shorts and low cut tops. You have to, there's like another level of 

respect that I have to 

745.   It's another level of respect that I have to present myself with and like 

interact with, um, my family members with, whereas with my dad's side of 

the family, even though they have more like conservative Christian values, 

it's more, not as big of a deal if I, you know, speak out of turn or wear short 

shorts or anything like that 

746.  K: Um, what about, uh, Do your dad's side of the family? Do they see speaking 

Korean with your mom and then like react a certain way positively, 

negatively 

747.  S: It's it's interesting. I've always loved analyzing the reactions to this, um, 

because they just find it so fascinating that I can speak a second language. 

Mm. But at the same time, when I'm speaking Korean with my mom at 

family gatherings, they kind of give a little bit of side eye and are like, you 

know, why are they, they kind of treat it like these two are kind of often their 

own little bubble, which we can't really help because like, literally my mom 

would not be able to interact with anybody else if I was not there to speak 

Korean to her. Um, and there have been times where even extended family 

members will just like interrupt us in the middle of a conversation, like 

repeating, trying to repeat whatever Korean we were trying to say. And then 

just being like, what does that mean? But of course it'll be completely 

butchered and just be like, random sounds that they're making at us. And I'm 

just like, oh, okay. And then I'll just ignore that and go back to my 

conversation with 

748.  K: Are they trying to be nice about it or what what's going on there? Sometimes 

they are. Sometimes they aren't 
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749.  S: I think it's just like, they don't like being, like, they don't like feeling like 

they're being left out, even though it's a conversation that doesn't really like 

include the 'em, you know what I mean? Um, but I don't think they're trying 

to be nice about it. I just think that they don't really know how to respond. 

And so there's just like a lack of self-awareness with how to handle that kind 

of situation 

750.  K: And what about vice versa? So like when you're with your mom's family, I 

don't know if you go back to Korea at all during the summer know 

751.  S: I haven't gone back to Korea at all 

752.   Um, just well money mostly cause the, you know, the recession hit yeah, 

right after we moved to the us, basically 

753.   Right. Um, and then my dad like started to recover and then I had to go to 

college. So 

754.   Georgetown tuition bill SWOT in and was like, oh, you want to go to Korea? 

Nope. Nope 

755.  K: Oh, I knew. And you missed it too. You could have gone there for a summer 

abroad or something. Maybe, although I will say Georgetown, doesn't make 

you pay that tuition on tuition when you're abroad. Interesting. Not very 

nice. Um, oh, but sorry, when you're with, when dad's with your mom's 

family, uh, and you guys are interacting 

756.  S: You know, I have not really seen my dad interact with my mom's side of the 

family. So I wouldn't really know how to answer that. Um 

757.   Like even with your like, uh, video call or call, he doesn't speak to 

758.   Them at all. It's just like my mom and I, my dad's usually at work or he is 

doing his own thing. Um, so yeah, I mean the only, okay. Actually I do have 

vague memories of my dad, um, hanging out with my cousins a lot because 

they were closer to his age. Um, and well, not closer to hi his age, but like in 

like 15 years younger than him. So, um, and they spoke English so they 

could talk with my dad in English. Um, and yeah, I mean, it was always very 

pleasant. They were always much more welcoming. I think my dad's side of 

the family was, um, and they still like my one cousin, I think still emails my 

dad to this day. Mm. So yeah 

759.  K: Have your family members, I don't know if you've ever met a new family 

member and they'll go, oh 

760.   Have you ever gotten that from when you meet someone new on your mom's 

side or, or even just meeting someone that, that speaks Korean that may or 

may not expect you to speak Korean back 

761.  S: Yeah. Yeah. Oh, well, I was actually getting my hair done this past summer 

about a Korean salon and I just, I mean, people see my white,  

762.   but I started speaking Korean to the lady, my hair,  

763.   and immediately like the customer service took a 180, like at first it was like, 

okay. 

764.   Oh, you know, Hey, what's up? Like, all right, what do you want? And then 

the second I started speaking Korean to her, he was like, oh 

765.  K: However you ever had, um, any of those interactions with then your family 

cuz that's like outside? 
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766.  S: Not really because well 

767.   Or friends even, 

768.   Um Hmm. Yeah, actually, yeah. With friends. I definitely have, because like 

I said, like people just assume that I'm white and then, you know, like 

Koreans, we can kind of like stress each other out. You know, you look at it 

first time. You're just like, oh, you're Korean, aren't 

769.   Um, so I'll usually be the person to engage, um, and just be like, oh, are you 

Korean? And they'll be like, yeah. How did you know? And then I'll start 

speaking Korean to them and they'll be like, oh wait, you're Korean too. 

Like, and then they'll just be like, amazed. Like why is this white girl speak 

Korean 

770.   Actually, I've literally had people say that to me before, like, I'll start, speak 

can Korean to them. And then later on, they'll come back and talk about like 

their first impression of me. And then they'll be like, oh, I was so surprised 

because my first thought was, why is this white girl speaking Korean to me 

771.   we actually look alike, which is funny. Yeah. I look more like my mom than 

my dad. I just look like, I guess an American version of my mom 

772.  K: You look, people don't question that you're your mom's daughter, but 

sometimes they question whether or not you speak Korean because you look 

white. Oh, that's interesting 

773.  S: Like okay. If I, especially when I was little and my dad thought this was 

interesting, he noticed that if I was going out with my mom, people would 

know that I was Korean wouldn't question anything. But then he said that it 

was only when he would take me out by himself and not my mom when, um, 

and I would like go speaking Korean to like the AMA or whatever. Um, 

that's when people would start raising an eyebrow and say like, oh, why is 

this American girl speaking Korean? What is going on 

774.  K: That is yeah. Are there, let's see. Mm. Do you face any struggles as a mixed 

race individual with regards to your heritage language? 

775.  S: Mm, yeah. Um, I definitely sometimes feel like my Korean should be better 

than it is. Um, and I, like, I definitely used to beat myself up a lot for not 

studying as diligently as I could be. Um, but now I recognize like at the end 

of the day, like I'm not a full Korean, like, and I, even though I have that 

heritage, um, within me, like I'm still half American. And so I can't be too 

hard on myself for only knowing like half of the language when I'm not even 

like fully Korean, you know what I'm trying to say? Oh 

776.  K: Yeah, yeah. But don't beat yourself up about that either because there's no 

one that knows English fully. That's true. Yeah. There's always more to 

learn. So it just you'll you'll reach proficiency. You wanna reach eventually. 

Yeah. Um, to be honest, it seems like your main goal is just being able to 

communicate with people. And once you feel like you can do that, if you can 

do that now, then you've reached some sort of goal. 

777.  S: That's true. Yeah. I can have a basic conversation. Like I would not be able 

to give a presidential speech, but you know, I could, I could, 

778.  K: If that's a goal you wanna give a presidential speech, you wanna give a 

presentation eventually like that's yeah. Oh my goodness. Um, uh, that was 
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okay. 18. Do you think it is important for you to maintain or improve your 

Korean? 

779.  S: Yeah, absolutely. Um, I mean, not just for the sake of my relationship with 

my mom, but just also preserving my heritage and part of me. 

780.  K: What other parts of you would you consider kind of showcase in a way or 

demonstrate that you're Korean to some people beyond language, if you 

think that's even 

781.  S: Oh, my food taste 

782.   Yeah. I love spicy food. I crave Korean food if I don't have it for a while. 

Yeah. Um, and definitely my drinking habits too. I was thinking, okay. Cana 

drinks too much, even for me, which is saying something. 

783.   But, um, no, I definitely prefer like Soji. Um, I don't know if you've ever had 

like yogurt soju or anything like that. Like 

784.   I'm not a huge drinker, so that's probably why I haven't had it. Okay. That's 

785.  K: What about, so that, that kind kinda shows to other people like, oh, you're 

you're Korean. Okay. Um, and do you think being multiracial in the us 

influences your Korean use in general 

786.  S: Being multiracial in the us influences my Korean usage? Um, yeah. I, I'm not 

sure. I would've really had an interest in learning Korean. Had I not had that 

heritage? Um, just because I'm not a very, I mean, I think languages are cool, 

but I'm not super interested in learning new languages. I think if I were just 

full, if I had both white parents, I, it would probably just be another one of 

those ignorant Americans who always speaks one language. 

787.  K: uh, and has your family or community ever questioned your racial identity? 

788.  S: Mm, I don't think so. I think most people are just like, oh, she, her dad is a 

military. I mean, he was in the military. So it makes sense that he would 

have a mixed race kid. Um, I think the only time it ever really gets 

questioned. Okay. Actually, no, there have been a few times with my dad's 

side of the family actually, where it has been questioned. Um, especially 

when I was a teenager and I was really trying to explore both sides of my 

culture. Um, you know, I would talk about like K drama or like K-pop or 

whatever, with my aunts. And I remember one question or one conversation 

I had with them. I was talking to them about, they were asking me about how 

I felt about being half Korean and I was telling them, and then one comment 

that my aunt made really stuck with me and she was like, okay, but at the 

end of the day, like you're just American. And I was like, I, I don't know. I, 

couldn't sorry. I'm like stumbling over my words 

789.   But like, I don't know why, or, um, I didn't know why that comment 

offended so much for so long. And then recently I realized it was because, 

like, she was trying to tell me like who I was and I really didn't like that. And 

I didn't like the fact that, um, like that side of my family continually had 

these little microaggressions towards me about my Korean heritage, which 

like, yeah. 

790.  K: Yeah. Or were there any other microaggressions that you remember 

791.  S: Yeah, I mean, there were a time, none that really come, um, none that are 

really on the top of my head. Um, like, oh, like I said, like the interrupting 
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conversation and like trying to, um, like ask what we're taught about or like 

kind of giving side eye, if we are talk, speaking Korean or like, um, kind of 

treating our food as like weird and like exotic, like, especially if we had like 

kimchi or something and it, it was like my mom and I would, um, you know, 

we'd just be trying to have like a little snack together. She would bring like a 

little thing of kimchi with us when we would go visit family and, um, we'd 

be sitting there and then the rest of our family would just like a big spectacle 

out of it and be like, oh, they're eating kimchi. Like, that's so odd. Like how 

can you guys eat such spicy food and 

792.   Kimchis, not spicy, like come on 

793.   But I was say the only person that really was great about it was my 

grandfather because he was also in the army and he served in the Korean 

war. So he, he absolutely loved Korean. He loved the fact that he had a half 

Korean granddaughter. Oh. Um, and so he would always sit with me and just 

like happily eat kimchi and tofu and, and like him and everything with me. 

And even if he didn't like it, the fact that I liked it, he would sit there and 

like, share that with me, which I thought was really cool. 

794.  K: Aw, that's really nice. Your grandparents support you? No, uh, 

microaggressions that all day, every day. Uh, let's see. Has your racial 

identity ever been questioned with regards to the languages you speak or 

your cultural knowledge 

795.  S: Um, not really. It's more so like, oh, you're Korean. So you're Korean should 

be better. Like why is it not better type of thing? Not so much like, oh, you're 

not really Korean. Cuz you don't speak the language just more like harping 

on the fact that like I'm not being a good enough Korean, if that makes yeah. 

Do you know what I'm doing with the difference 

796.  K: Yeah. And people who say that to you, are they, are they family, community 

members. So that could also like be the person like hair salon, somebody you 

see like that or are they stranger complete strangers people at school 

797.  S: Not so much people at school. It's more like people in the community. Like 

just if I go to the grocery store and um, I'm with my mom and they're asking 

me about like, you know, my heritage and they ask me to speak Korean to 

them. And then that's when they're like, oh wait, your Korean's not that good 

type thing 

798.  K: Does that mean they also speak Korean and then they expect you to speak. 

So they're the ones judging who you feel. But then when you speak to 

someone that doesn't know Korean and they hear that, you know, Korean. 

Yeah. It's they go, wow, 

799.   And how do, how do you feel in those interactions? Are they are other 

Korean people are saying your Korean should be better. 

800.  S: Oh, I just laugh at 

801.   Yeah. It's not a big deal. Cause I know that like my Korean is good enough 

now to where like I can at least get by. Um, oh actually I think the only time 

that like it really gets to me is, uh, um, like when I'm talking to my 

boyfriend's family, because my boyfriend's also Korean, he's full Korean. 

Um, and his, most of his family, they all really don't speak English cause 
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they, well, he's also from California. Um, and there's, he grew up in a really 

heavy, heavily Korean community there 

802.   Southern California 

803.   LA in Irvine, 

804.   So like his parents could get by without having to learn any English really. 

Um, and so just remember the first time I met his mom, I was like, uh, So 

embarrassing. And like soon we're gonna be going to Korea together and I'm 

gonna have to meet his grandmother. Who is, she grew up in postwar, South 

Korea and is like the strongest woman that I've ever heard of. And I'm just 

trying to study my off in Korean right now, so that I'm not stumbling when I 

meet her because she's the matriarch of the family. And she basically 

determines whether or not like I, I get to be a member of the family 

805.  K: Unfortunately. Yes, yes. 

806.   Okay. Good thing. We're almost in then. Okay. Okay. Has your, have you 

ever questioned your racial identity 

807.  S: Mm, I don't think so. I think it was mostly like, Which Well do you mean 

questioning as in like, am I this race or like, um 

808.   Oh, almost like, um, how much am I? 

809.   Ah, okay then. Yeah, no, for sure. That was a huge question throughout my 

teen years, especially. Um, and sometimes I still think about it from time to 

time, but I think by now I've pretty much established. Like I am like a very 

equal mix of the two. Um, but when I was a kid, I like, I always thought like, 

oh, am I Korean enough? Like, am I even allowed to claim this heritage? 

Because I don't look that Korean and I don't really speak Korean that well, 

but now it's like, no, like I have really great memories of South Korea, like 

have Korean family. Of course I'm, you know, but yeah. I, I definitely 

questioned it a lot 

810.  K: So that's and that might be easier. Yeah, for sure. Um, has there ever been a 

time where you felt your family affirmed your racial identity 

811.  S: Hmm, definitely. My parents. Um, I don't know so much about my extended 

family, but um, yeah, my 

812.   Parents Al- always were very good about, um, integrating both of their 

cultures into our home and making sure that I knew where I came from. Um, 

which I now I really, really appreciate and value because I have some 

Korean friends who like didn't have that and they have a very huge 

disconnect towards like Korea. Um, so yeah, my dad always encouraged me 

to like learn Korean and he bought me like Korean books and everything. 

Mm. And stay with my mom. Like she would go, we had like a Christian 

bookstore, um, out in Annadale and she would have my dad make the hour 

long drive from our house out there just so that I could go and buy like 

hunger textbooks that I could learn. And then they would also buy me like, 

you know, Korean snacks and everything. So yeah 

813.  K: Um, have you ever experienced exclusion, uh, in your family or community 

based on your race and or yeah. Heritage. So your race I guess 
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814.  S: I don't think so. I think I always, always like just accepted luckily as just the 

weird half Asian girl that likes both. Like, I don't know, like I don't know 

where I was going with that, but um, Um, yeah, I don't think so. 

815.  K: That's, it's good to hear. And are there any other experiences you've had as a 

mixed race, uh, individual that stands out to you that you remember 

816.  S: With regards to your languages? So Konglish. Hmm It is language. So, uh, 

817.  K: Uh, any other experiences as a mixed race individual 

818.  S: Yeah, that's true. It is a language I'm so happy that you recognize that. Um, 

yeah, I'm not sure. I think like I love being half or mixed race even like 

despite all of the kind of identity struggles and also just like family struggles 

that it's brought. But at the end of the day, like I get to go home and eat a 

really Dan roast beef with like double tea on the same table. So you know 

what other people can roast me all they want. I'm going home to a delicious 

dinner every single night. So 

819.   Have so much. Oh my God. After Thanksgiving, my mom sent me home 

with like a huge duffle bag it's and a suitcase with um, like kimchi and then 

like, and like all of these other pens. Oh, I'm very spoiled 

820.  K: I mean only child, only daughter, even more so. Exactly. All right. Um, so, 

uh, what do you think, is there in thinking about our interview? Is there 

anything else you would like to add? Any experiences you're like, uh, you 

know, what this one came to mind or I think this one's important to add, 

cause it is race and language 

821.  S: I think we just about covered it. The questions were really thorough and I 

appreciate the fact that you're like very, like you're aware of the nuances of 

like everything we're talking about. So I really appreciate that. Um, but I 

mean, if I think of anything else down the line, can I like just shoot a 

message or something? 
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Liam 

1.  K: all right 

2.   so how old are you 

3.  L: I am 20 years old 

4.  K: And how do you identify racially slash ethnically 

5.  L: so racially I am uh 

6.   Asian and white ethnically 

7.   I am Chinese on my mother's side 

8.   then all sorts of European white on my dad's 

9.   you know, the kind that's been in America 

10.   for so many generations 

11.   we don't know where 

12.   So I just tell people I'm white and Chinese 

13.   Wasian some say Wasian 

14.  K: Wasian 

15.  L: yep 

16.  K: yep there is uh 

17.   can you tell me a little bit about your- 

18.   your ra- 

19.   your heritage background 

20.   like you said your mom's um 

21.   Chinese and your dad's white 

22.   you don't know too much about your dad 

23.   but like where your mom came from 

24.  L: yea  

25.   so my mom came- came from um 

26.   Southeastern China is where hometown is Fujian is the province Fujian 

27.  K: Fujian oh so cool 

28.  L: yeah oh yes um 

29.   so she grew up in Xiamen and then she immigrated to the United States 

30.   uh to pursue college 

31.   so he ended up going to school in Missouri 

32.   uh my dad is from Western Kentucky 

33.   um so they both sort of got their starts in the Midwest 

34.   they actually happen to meet in Japan studying abroad 

35.   but that's a separate thing 

36.   uh so my roots in America are very focused in the Midwest 

37.   mostly Kentucky Tennessee  

38.   my roots in China are mostly Southeastern 

39.   one of my grandparents is from Xian 

40.   but that's a different story 

41.   yea all over the place 

42.   but I was born and raised in outside of Philadelphia, Pennsylvania 

43.  K: ooh Pennsylvania 

44.  L: yea  but the- the roots come down from mostly Kentucky and then Fujian. 
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45.  K: hmm that's so cool uh right 

46.   so do you self-identify as belonging to one racial group over the other 

47.  L: I wouldn't say so 

48.   I would say I have equal access to both um 

49.   though you know 

50.   perceptions of race are very image based and I don't really fit into those 

51.   those images of what people think it should look like culturally 

52.   and based on experience based on right of heritage 

53.   I would say I belong to both 

54.  K: when 

55.   so what are some like first impressions people typically have of you then  

56.   that you've noticed 

57.  L: um some people are very astute and spot right away  

58.   they say you know are you Asian 

59.   are you half Chinese 

60.   but the vast majority of people 

61.   you know they ask the question 

62.   what are you 

63.   of course it's a very vague question 

64.   because for some reason they don't start with how to identify racially or ethnically 

65.   they don’t say how are you 

66.   so usually I have to draw the assumption from there 

67.   but I've gotten 

68.   I've gotten a few different, weird categories 

69.   sometimes people tell me 

70.   I look like a very fair-skinned Latino and I find that bizarre 

71.   but okay 

72.   My, my mother said as a baby 

73.   I looked Latino as well 

74.   I said, okay 

75.   um one time someone told me I look  

76.   actually get this sometimes 

77.   uh Uyghur 

78.   yeah because I have a lot of European 

79.   and then Asian features also to mix together 

80.   so sometimes they tell me I look you know central Asian 

81.   somewhere from this there 

82.   um but it really depends on the person 

83.   Some people especially Chinese Americans 

84.   uh are a little sort of nailing it down right on the spot 

85.   pinpointing it 

86.   but there's some fun com conversations to come out of it 

87.   some interesting ones 

88.  K: what about when you're meeting new family members  

89.   how does that go? 

90.  L: um it really depends  
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91.   so uh on the American side 

92.   on the white side 

93.   usually there isn't any problem because they all speak English 

94.   I speak English 

95.   uh they see my mother 

96.   they see my father 

97.   they put two and two together pretty easily 

98.   um but I really don't visit my family in China as often when I do 

99.   because my Chinese is not very good 

100.   especially before I started actually taking a course in it 

101.   there is definitely a bit of a language barrier 

102.   as I was younger too 

103.   So it's just kind of 

104.   I would sit there and you know 

105.   the old ladies come and pinch your cheeks 

106.   and you don't know who exactly they're they are 

107.   and there's so many of them that you ask your mom 

108.   you know who are they 

109.   and they say oh that's your grandmother's cousin 

110.   that is your grandmother's aunt 

111.   that's your grandfather's second cousin 

112.   and you say okay 

113.   so between not seeing them 

114.   just cuz of physical distance and the language barrier 

115.   it is a little more difficult 

116.   I wouldn't say there's really any racial aspect of that 

117.   that's more just the language barrier part 

118.  K: and do- so  

119.   so like when you go to-  

120.   how often do you end up going to your uh- 

121.   China though I assume it's been a 

122.   a long time but 

123.  L: yeah,  

124.   yeah so I've gone back maybe like two or three 

125.   or three or four somewhere around that 

126.   I went once or twice when I was really little between the ages of one and five 

127.   and then there's this big old 10 year gap where we didn't go 

128.   things were happening 

129.   children were growing 

130.   happens hard to travel with them 

131.   and I ended up going back in 2016 

132.   which was for me the summer after eighth grade 

133.   and that's pretty much the last time I've been back 

134.   I was supposed to go 2020 

135.   but COVID put a stop to that 

136.  K: they don't make any uh 
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137.   or do they make any remarks about your 

138.   either your parents or your ability to speak 

139.   I don't know which dialect 

140.   actually is if it's Mandarin or Fujianese or 

141.  L: yeah they speak mostly., 

142.   everybody speaks Mandarin to some degree 

143.   It's usually accented 

144.   And then mostly the older generations 

145.   I'd say my mom's generation up 

146.   They all speak Hokkien 

147.  K: ohh 

148.  L: the comments are on my appearance  

149.   You know nothing bad 

150.   but they're the ones telling me I look Uyghur 

151.   You know you look because they live in China 

152.   they know what Uyghurs look like 

153.   they don't see white people as often as they see me 

154.   and they sort of see me as a blend of what they think white people are 

155.   and then what they see in their daily lives. 

156.  K: What is Uyghur? A combination of white and east Asian? 

157.  L: Uyghur is, um, it's-  

158.   it's the majority Muslim ethnic minority in China 

159.  K: Oh okay okay 

160.  L: So so they you know, ,  

161.   they basically say effectively 

162.   it means you look a combination of east Asian and um 

163.   but they're using sort of as a marker as an indicator  

164.   and a reference point in ethnic group 

165.   that they know that I look like that it happens to have combinations of both 

166.  K: and then when you meet new people  

167.   on your new family members on your father's side 

168.   how does that usually go something similar 

169.  L: There's usually no comments about race 

170.   there's just, yeah 

171.   yeah if anything they ask me if I can speak Chinese 

172.   because to them that is something that is very out of the normal 

173.   something very interesting 

174.   um, so they there's a good old 

175.   oh, you say a few words that 

176.   how do you say my name 

177.   which I never know how to respond  

178.  K: That is- 

179.   it is so interesting how it could become a lot about race on one side 

180.   and then not about race at all at the other side 

181.  L: Yeah I think it's just a function of what is considered more interesting to ask about  

182.   what is considered more out of the normal 
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183.  K: Yeah, that is true. And are you familiar with the term Well, yeah.  

184.   are you familiar with the term heritage speaker 

185.  L: yes yeah. 

186.  K: and what is a heritage speaker to you 

187.  L: To me a heritage speaker is someone who grows up in an environment 

188.   that predominantly does not speak that heritage language 

189.   but has some sort of experience with it at home or with family members 

190.   to the point where they sometimes have mixed abilities communicate 

191.   I'm sure a few have near fluent abilities 

192.   but for most of us know lack in some key function for me  

193.   I'm illiterate 

194.  K: I mean you're getting there 

195.  L: yeah I'm- I'm yeah 

196.  K: I'm sure you’re there 

197.  L: Growing up I was a little bit. 

198.   I'll say that much mm 

199.  K: and what does your heritage language mean to you 

200.  L: Um so to me my heritage language is Chinese 

201.   and it is a little bit of a mixed bag in terms of experiences 

202.   because it's very cool having this other part of my life that is unique 

203.   um but at the same time 

204.   Chinese is a very difficult language and it's very hard to communicate with it 

205.   and a lot of people that I've tried to speak with 

206.   tend to make snap judgements in the moment 

207.   So sometimes it's a little embarrassing feeling 

208.   inadequate speaking it or not being able to read or write 

209.   um, but mostly I think I've managed to turn it into somewhat of a positive 

experience 

210.   you know, I'm at the crossroads of multiple cultures 

211.   it's not like two doors are slammed in my face 

212.  K: mm I like that analogy that's really nice 

213.   So um what languages do you hear at home then 

214.  L: so I was so both my parents work 

215.   so I was raised primarily by my grandparents from China 

216.   who immigrated after my mom was pregnant with me 

217.   Uh, so I grew up in the household with three generations 

218.   my two grandparents from China my mom my dad little sister 

219.   and as of five years ago a dog 

220.   uh, so primarily I heard Mandarin in the afternoons and then English in the 

evenings 

221.   My dad got back late and my mom works in other cities 

222.   So I really didn't see her until the weekend 

223.   Mm. So I'd say about a 50, 50 mix of Mandarin English. 

224.  K: Uh did- was it strictly your grandparents and your mom using Mandarin with 
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225.   you and your dad using English 

226.   Or was there ever a mix 

227.  L: There really wasn't ever a mix it 

 

228.   except for my mom speaking, both English and Mandarin 

229.   Uh, cause my dad never really learned Mandarin 

230.   and so he pretends understand it when my grandparents ask him to do things 

231.   so he always uses English and then my grandparents only speak Mandarin 

232.   they my grandfather tried to learn English 

233.   but he never really got enough to be able to communicate 

234.   so it was sort of like that divide 

235.   you know certain people tend to speak certain languages 

236.   except for my mom who goes back and forth 

237.  K: mm 

238.   And did you ever use it back with them often  

239.   What did you find yourself speaking a lot and to who 

240.  L: Um, so Mandarin back to my parents and back to my mother 

241.   usually sometimes when I don't feel like trying to think of the phrase 

242.   when my mother talks to me in Mandarin 

243.   because I know she'll understand me in English 

244.   I'll respond in English 

245.   but because my grandparents don't understand English 

246.   there was really no choice for me 

247.   so by necessity, I speak Mandarin back to them 

248.   but it's not until I got to school and start taking Chinese 

249.   so I realized that I've been using a very grammatically incorrect kind of Mandarin 

250.   just because I never was fully immersed in it 

251.   so I never really properly learned it 

252.  K: what do you mean by that? 

253.  L: Oh just like some of the things that I would use 

254.   like, for example 

255.   know when you'd say there's a snow day and there's no school 

256.   you would say in English 

257.   there is no school 

258.   If you literally say in Chinese mei you xue xiao (no school) 

259.   that's like the school disappeared 

260.   So every snow day I would go to my grandparents 

261.   I'd say the school disappeared 

262.   And they'd take that to mean 

263.   There's no school today 

264.   You don't have to go to school 

265.   so little things that, yeah, they understood the meaning 

266.   but like grammatically it was far from accurate. 

267.   Yeah I see. And then the teacher just being like, what are you talking about? 
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268.   That must have been really interesting saying that in class 

269.   luckily I might dodge that one, but there are plenty of other cases 

270.  K: Did that um ever happen with your grandparents  

271.   Like kind of like a reverse where you say something  

272.   and they're like I don't get it 

273.  L: most of the times 

274.   No because my vocabulary growing up was so limited 

275.   that all the words I could say they knew 

276.   but sometimes it took them a moment just to try to piece together 

277.   because they don't have the English to work from  

278.   to try to understand what I would be saying literally 

279.   Uh, but usually they understood after a moment 

280.   or my mom was there to sort of, and, and fix it. 

281.  K: and how is that now 

282.   cuz I know after how many years 

283.   have you been taking the heritage class now 

284.   Like is it a year a semester or a year in a semester 

285.  L: Uh a semester 

286.   so I start my sophomore year 

287.   This is my second semester starting tomorrow 

288.  K: its pretty intense 

289.   so how, how has it been back home 

290.  L: um, it's been good I don't really go home much 

291.   my, my mother remarked early on in fall semester 

292.   that my pronunciation has gotten a lot better 

293.   you know, I'm talking over the phone 

294.   so it wasn't like I was interacting with them in person 

295.   but even over the phone 

296.   you know, she said, you know, my Mandarin sounds very biaozhun (standard) 

297.   sounds very standard Yeah, yeah 

298.  K: yeah I got you   

299.   we're on the same page don't worry yeah 

300.  L: and it's 

301.   and it's helped me hear their accents at home a little more 

302.   because especially my grandma 

303.   cause she she's from the older generation that learned mandarin 

304.   effectively is a second language because her first was 

305.   they have an accent and I knew it was there 

306.   but coming home, you know, they 

307.   they don't curl the tongues 

308.   They don't say letters with annunciation 

309.   Uh, so I was, it's very interesting hearing 

310.   that the Mandarin that I probably spoke growing up 

311.   sounds very different from the one that I've speaking now 
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312.  K: That how, how does that 

313.   this is kind of an off question 

314.   but how does that feel in the classroom 

315.   Like just knowing your family kind of speaks differently than the way you're being 

taught 

316.   and then coming home 

317.   do you find yourself, uh, like adjusting 

318.   or do you just stick with what you're taught in school 

319.  L: I think I stick with what I'm taught in school 

320.   because there really isn't enough time to be at home to shift back 

321.  K: If you have to do a presentation on like on it 

322.   would you be willing to like speak using that dialect 

323.  L: Yeah I mean the way 

324.   yeah, the way I think of it it's oh 

325.   it's not the specific dialect 

326.   It's just accented Mandarin 

327.   which is probably between English and Chinese 

328.   a very different vocab term 

329.   but I, I speak their accented Mandarin 

330.   I spoke it growing up 

331.   but in a presentation 

332.   I think I would, if the situation calls for it 

333.   cuz I, I think of it in terms of English 

334.   you know, if you were reading something aloud 

335.   and I required a Southern accent 

336.   would you say with an accent? Probably 

337.  K: And so I love that it's so interesting 

338.  L: yeah it's very cool 

339.  K: so um you said you grew up in Pennsylvania right 

340.   uh, what languages were spoken in your community slash  

341.   like your neighborhood extended family 

342.  L: My neighborhood is primarily um white families who speak English  

343.   W=we don't get a lot of first-generation white immigrants around here 

344.   but we do have a lot of Chinese and Indian immigrants 

345.   Um, most of them are from Northern China 

346.   So we get a lot of speakers 

347.   a lot of people from the Beijing areas 

348.   a lot of north Indians Um, and then a lot of Indian communities 

349.   a lot of Hindi 

350.   sometimes you hear some Canada, some smaller languages 

351.   um, but mostly English, Chinese Hindi, English,  

352.  K: Oh, that's so cool 

353.   That's really diverse 

354.   Yeah, actually that's, that's really nice 
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355.   Um, how would you describe your language proficiency 

356.   I know you've said like in the past 

357.   is that where you would've liked it to be 

358.   You got yourself kind of literate kind of where you are now 

359.  L: Now I would say after a semester of the intensive Chinese...  

360.   I would say I'm at least conversational or proficient orally 

361.   Um, so I definitely understand most of the time I can respond back with something 

362.   reading and writing wise 

363.   I'm at about 600 characters 

364.   I use like a flashcard system to study every day just to keep them fresh my mind 

365.   So that's how I have that exact number just cuz that's how many I have in my 

system 

366.   Um, so I would say still at basic literacy 

367.   I'd say maybe like fifth, sixth grade 

368.  K: you'll get there don't worry  

369.   they’ll get you there really quick 

370.  L: Oh my gosh 

371.  K: They're really fast with that. 

372.   Um, oh yes. In terms of um 

373.   like before you started taking your heritage class 

374.   then how would you describe your speaking 

375.   like what were some things you felt comfortable talking about in Chinese 

376.  L: All the things a grandparent would talk about with a grandchild..., , ,...  

 

377.   So I could tell you about the weather 

378.   I could tell you about what's going in the garden 

379.   I can tell you about doing your homework 

380.   Um, beyond that there wasn't too much that I sort of had the in depth topic 

381.   knowledge on, you know things like even in the curriculum that I've taken at 

Georgetown 

382.   talking about the economy 

383.   talking about international relations 

384.   talking about the immigrant experience 

385.   Like those are the three of the topics that sort of popped up again 

386.   And again, I could not say any of that as a child 

387.   Not, not while I was growing up I could for dinner. 

388.  K: Well, don't worry you could have 

389.   You know, when you were a child 

390.   I mean being able to speak about that in English would be difficult 

391.  L: Yeah, exactly. 

392.  K: So you were, you were kind up to par where you needed to be 

393.   if you think about it that way 

394.  L: Yeah. With all the environments I would've had to speak Mandarin  

395.   in I could have at least survived 

396.  K: Yes. Did you, um, ever go to like, um, 
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397.   since you do have 

398.   did have Chinese immigrants in your community 

399.   were there ever any gatherings 

400.   uh whether it was like religious gatherings that's usually a big one  

401.  L: So my, my grandparents attended a Chinese speaking church 

402.   so it's like this body and they rent out the church in the evenings from a regular 

403.   just a Lutheran church 

404.   So Lutheran worship in the morning 

405.   and they clear out and then they come in for the afternoon and evening every 

Sunday 

406.   I didn't really go to that too often 

407.   The other thing was a Chinese school 

408.   which was very interesting 

409.   There are a few different ones in the area 

410.   but the one that I went to for elementary school was at a nearby high school 

411.   And you know, they had volunteer teachers 

412.   They had like a standardized curriculum 

413.   There's a book you're read out of 

414.   but I just could not keep up with a pacing 

415.   I went out of there, 

416.   nothing but a minor amount of trauma 

417.   It was not fun 

418.   So then after I ended up at a Chinese school for the first year 

419.   maybe two of middle school 

420.   that was at my grandparents' Chinese church and that was a home curriculum 

421.   and I got pulled out after they started teaching about communism 

422.  K: Ah, yeah 

423.  L: That’s when my mother said okay you can quit Chinese school 

424.  K: Oh, did she  

425.   Whose idea was it 

426.   And did you, were you willing to do Chinese school at that age 

427.  L: I was not really willing  

428.   Um, and it was 

429.   I think it's my parents 

430.   my mom and my grandparents collectively 

431.   the three of them deciding 

432.   you know, it'd be good for him to have some experience in language outside of 

home 

433.   which I appreciate the idea 

434.   It's just that the, the environment of the Chinese schools themselves 

435.   Yeah. It was not what I was looking for 

436.   It was not something that meshed with my learning style 

437.   especially not as a kid 

438.  K: What do you remember how your  

439.   your classmates were 

440.   were they similar to you in background 
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441.   were they Chinese immigrants themselves 

442.  L: They were mostly full Chinese, , , , ,....  

443.   but like me second generation immigrant 

444.   maybe. Um 

445.   very few that had been in America for more than a generation or two 

446.   but there are, you know 

447.   some kids who natural took to Chinese very well 

448.   And of course they excelled in the classroom 

449.   So of course it got praised by the teacher 

450.   So of course they got all the positive attention 

451.   and the rest of us who didn't know what was going on 

452.   didn't really receive any help 

453.   so we just sort of sat in the back 

454.  K: Ah, we gotta work on improving those schools. Okay, wonderful  

455.   Um, how about you describe your language proficiency in English 

456.   as well or any cuz you also know French 

457.  L: French. Yeah 

458.  K: So all the languages and variety dial accents  

459.   everything that you know go ahead 

460.  L: So English full native proficiency  

461.   nothing unusual there 

462.   French I started taking in seventh grade 

463.   and I would say at least conversational 

464.   if people talk definitely proficient slow enough 

465.   I passed my proficiency test at Georgetown 

466.   um, reading and writing French fairly strong as long 

467.   as I have time to think when I write  

468.   I need to sit there and craft the words in my mind 

469.   but I'd say my French is better than my Chinese 

470.   just because I have a knowledge of the grammar system 

471.   I have a wide enough vocabulary to sort hold my own 

472.   and I have those reading, writing skills 

473.  K: That's good  

474.   you spent a lot of time with French then 

475.  L: Yeah. Yeah. So coming I've taken French every semester  

476.   and I took it every year in middle school high school 

477.  K: And how do you feel about your proficiency in, in those languages 

478.  L: I think it's at least decent  

479.   but I, I could do with some immersion experience 

480.   cuz I feel like what I'm exposed to even at home 

481.   is not quite the real deal in terms of how difficult it could be 

482.   So I would like to study abroad in both France and China 

483.   It's probably not gonna work out 

484.   but at some point I would like to be immersed in those countries 

485.   in those cultures for an extended period of time 
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486.   just to sort of get those skills up there because right now 

487.   you know, I'm at the Americanized French proficiency level 

488.   which is if someone sits there and talks slow enough 

489.   Of course you can respond 

490.  K: Maybe you know if you're  

491.   since you're ahead of the game for a lot of things 

492.   maybe you'd be able to go your senior year 

493.  L: yeah yeah...  

494.   I'm looking for um, like a summer program in China for CLS 

495.  K: ooh 

496.  L: so we'll see if that works out 

497.   Professor yang,.,.  

498.   She actually helped me with that 

499.   She, I, I didn't realize until I asked 

500.   but she used to be a program coordinator and an application reader 

501.   but I'm not complaining CLS I'm yeah 

502.   I'm looking to do a year abroad next year in France 

503.  K: Ooh a full year  

504.   that's awesome yeah 

505.  L: that's yeah...,.  

506.   it's a dual degree program 

507.   so I'll come back with like a regional certificate 

508.   it's like doing Asian study certificate 

509.   oh. Um, so I get to take Chinese through French 

510.   which I think will be good 

511.  K: that is cool 

512.   be learning Chinese in French 

513.  L: I'm excited it works out 

514.  K: is there anywhere specific you'd wanna go in China 

515.  L: I don't think so  

516.   Because my only experience pretty much with China has been Fujian 

517.   other than I went to Shanghai when I was like five 

518.   so of course I don't remember it 

519.   So I think it'd be good just to explore anywhere you know 

520.  K: Oh, do you feel like yourself when you speak English  

521.   do you feel like yourself when you speak French 

522.   and do you feel like yourself when you speak Mandarin 

523.  L: Funny, you should ask that 

524.   because I felt sometimes that when I speak a different language 

525.   I was a slightly different personality 

526.   It's a very bizarre concept 

527.   but based on how I can communicate that influences how I think 

528.   which also influences how I feel 

529.   So, you know, several different factors besides like actual tone of voice piece 

530.   you know, you speak French a lot with the back of the throat 

531.   Mandarin apply towards the front English or like the middle ground 
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532.   I find that let's see in Chinese I'm a little slower because I have to process 

533.   um, up when I can get those sentences out 

534.   I feel a little more comfortable 

535.   I- I feel a little more comfortable being a little more expressive French 

536.   cuz I'm still sort of limited by the pace of the conversation 

537.   I tend to be a little more reserved in French because I don't have the 

538.   the native experience to sort of keep natural pace in a French conversation 

539.   Um, so all factors influenced by how I speak the language 

540.   but I definitely think there are some varieties to how I act 

541.   and how I behave in those contexts 

542.  K: do you have any specific uh examples? 

543.  L: um let's see  

544.   about a year ago for the 2020 election 

545.   Um, my professor French at the time 

546.   sent me an opportunity to be interviewed by a French TV channel 

547.   So on the, the election I was interviewed in Parisian French 

548.   and looking back at the responses I gave 

549.   I came off very differently than I normally do 

550.   because I'm very extroverted and I'm very something usually bubbly 

551.   Um, I loved talking with people 

552.   I love having a good time 

553.   but in looking at the responses I gave 

554.   you know, questions related to what happens in this hypothetical situation 

555.   What do you consider when you're voting 

556.   I seem very introverted 

557.   I seem very a reserve and I think a lot of it comes from 

558.   I had to stop and think and then carefully monitor my French 

559.   as it's coming out of my mouth 

560.  K: Yeah that'll do it to you  

561.   do you feel like your race and language 

562.   or do you feel race and language are linked in any way 

563.  L: I feel like they are heavily linked 

564.   because oftentimes they fall under similar divisions 

565.   You know, with a lot of times you have people making associations  

566.   between a particular race or a particular appearance 

567.   and a language that should be spoken with it 

568.   And then on the flip side of that 

569.   you have the times when race and language don't align 

570.   and you get this sort of this confusion 

571.   because people say, oh, you can speak X, Y, Z 

572.   but you look X, Y, Z 

573.   Um, so there's definitely overlaps 

574.   based on patterns of human communication based on social patterns 

575.   which then creates discord 

576.   when it's turned on its head 

577.   when people's expectations aren't met based on what they've seen or experienced 
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578.  K: do you have an example 

579.  L: Yeah. And depending on who I'm speaking with 

580.   the, the reactions are very different 

581.   surprising 

582.   a lot of Chinese people, you know, they see someone that looks pretty white 

583.   if you speak Mandarin with at least a good accent, they're floored 

584.   they love it 

585.   they want you to say that other times 

586.   you know, with peers, with other classmates 

587.   there have been a few times right 

588.   say oh I speak Chinese and they'd be like 

589.   oh, you don't look like you speak Chinese 

590.   and one of those things 

591.   it's like 

592.   I just, I just need this person to stop and think about that again 

593.   and just go through each word 

594.   and then if you'd like to say it again and then see how it sounds 

595.  K: yeah it's pretty frustrating to hear that 

596.   Hmm. Because then it's like 

597.   well, what should I look like 

598.   what are you trying to say 

599.   have you experienced any difficulties because of your Chinese proficiency 

600.  L: um in what sense 

601.   like generally or in specific scenarios 

602.  K: um specific you could say in general,  

603.   but maybe also specific scenarios in relation with like your family or community 

604.  L: family community 

605.   usually not much of a problem because I 

606.   I live in an area where most people speak English 

607.   Even the people at say my grandparents 

608.   Chinese church, as long as they're sort of my mom's a age or lower 

609.   you know, their parents, they're not grandparents 

610.   They can speak English 

611.   Even some of the older folks can speak English pretty well 

612.   so I wouldn't say there's really been much challenge there 

613.   I think the big thing is when my friends get too good 

614.   well, they're proud of me for knowing a heritage language and they 

615.   uh, conflate that with, oh, he's fluent in Chinese 

616.   so they'll put me in some situation 

617.   they'll be like, I need you to talk to 

618.   so and so, or we'll be out in public and 

619.   they'll be like, oh, my friend here can speak Chinese 

620.   and I'm in that, the hot seat where I really can't hold up the expectation 

621.   um, because you know, they know that I can communicate 

622.   but they think that I I've perfected my abilities if I really haven't 

623.   so it creates stories to tell sometimes some awkward memories 
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624.   a little bit of embarrassment 

625.   and hey sometimes it works out 

626.  K: yeah I- I bet  

627.   I hope it works out 

628.   um, then, um, are there any language or culture expectations 

629.   you face as a mixed race individual with your family 

630.  L: Hmm. With my family specifically?...,.,..  

631.   Well, because I don't interact with most of them 

632.   Not really much of a question 

633.   There is a comes down to the people living in my house 

634.   So now it's just my grandma and my mom 

635.   cause my grandfather passed a few years ago 

636.   I'd say, because they have known for many years 

637.   my Mandarin speaking context 

638.   their expectations are pretty low 

639.   which is why 

640.   so it was so validating why I got on the phone with my and my mother 

641.   and she told me that my Mandarin sounded broadcaster perfect 

642.   standardized 

643.   and I was like,  

644.   oh wow that's good 

645.  K: that is extremely validating,  

646.   and then your 

647.   your grandmother, did she comment at all or has she been able to comment 

648.  L: no she's pretty stoic 

649.   her idea of I'm proud of you is she'll bring a plate of fruits 

650.   she'll cut up fruits and bring 'em to you 

651.  K: that is just really nice grandmothers  

652.   yeah do you find that 

653.   um you're actually using more Mandarin with your mom and your grandma now 

654.  L: I think so yeah, well, 

655.   just cuz I have the ability to communicate and my mother noticed 

656.   I think my grandmother noticed so now  

657.   because they know I'm actively learning the language 

658.   They're more willing to talk with me in it 

659.   more willing to communicate 

660.   And they're more willing to be patient when it comes to correcting 

661.   because I didn't realize this until after I left the house 

662.   but they used to just correct me 

663.   So I would sit there and of course cement these incorrect habits over time to the 

point 

664.   where I go into a classroom and start talking nonsense 

665.   Uh, but now I find that because they know I'm learning the language 

666.   and they know I'm trying 

667.   they're a lot more willing to sort of help me through it 

668.   reason I'm putting that's very sweet 
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669.   and then it makes the question 

670.   why didn't you help me before 

671.   yeah I think they cause I was always forced into learning Chinese 

672.   and I was miserable in Chinese school 

673.  K: Hmm I see that  

674.   that Chinese school just ruined a lot of your experience 

675.  L: unfortunately it did 

676.  K: do you face any struggles as a mixed race individual  

677.   with regards to your heritage language 

678.   So this could be any, any struggles 

679.  L: mostly when it comes to other people  

680.   making those judgements about how someone who speaks something should look 

681.   or how somebody looks a certain way should speak 

682.   And it's not with people I'm particularly close to 

683.   It's usually when meeting someone for the first or second time  

684.   and you're giving that bit of context and they 

685.   their, their mind goes to, he doesn't look Chinese 

686.   you know, or he doesn't look white or he looks like insert group here 

687.   and they make a judgment based off of that 

688.   And I sort of have to explain myself 

689.   or I have to explain my situation 

690.   or I have to like even worse defend myself and speak Chinese 

691.   It's very occasional and thank God it's not frequent 

692.   but when it does happen 

693.   it drives me nuts 

694.  K: how do you find yourself defending 

695.   defending yourself 

696.   that's - that's always a tough 

697.  L: one 

698.   Well, it takes a bit of patience to explain  

699.   that not everybody who looks a certain way 

700.   needs to speak a certain way or you know 

701.   you have a very valid notion of what a Chinese person looks like 

702.   but you can't mistake that for all 

703.   all Chinese people, you know 

704.   cause that is just when I get stereotyping Chinese onto everybody out there 

705.   of course, you know 

706.   I'm half ha Chinese 

707.   I don't look like what the idea is 

708.   so explaining that typical does not mean all 

709.   and that you can't universally apply your rule of thumb that you've gathered from 

media 

710.   from what you from other people's experiences 

711.   or even from your own experiences 

712.  K: Yeah do have you ever um 

713.   felt the, the pressure or like the need to use 
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714.   uh, Chinese with them to kind of prove like 

715.   hey I am half Chinese I can speak it or something like that 

716.  L: Sometimes  

717.   but you usually the people that the problem happens with 

718.   are people who don't have much firsthand experience with Chinese 

719.   So it'll actually people of other races who have these preconceived notions 

720.   that aren't really based in much 

721.   Cuz the Chinese people usually a little more 

722.   especially if Chinese people are age at Georgetown 

723.   a little more keen about, you know 

724.   you, you look like you're half Chinese 

725.   are you 

726.   and then because they 

727.   a lot of 'em come from the same positions where 

728.   you know, they're not half white 

729.   but they're also heritage speakers 

730.   they're raised in English speaking environment 

731.   I'd actually find some common ground with them 

732.  K: Okay. Do you,  

733.   it is important for you to maintain or improve your heritage language 

734.  L: I think so 

735.   it's both personally validating and probably useful out in the world somewhere 

736.   Um, just cuz not only is it my minor 

737.   but it's just a project of mind to reclaim a part of something 

738.   that I used to hate as a child because the circumstances which was forced onto me 

739.   and now that I've sort of had the chance to step away 

740.   I see that it is such a crucial part to who I am that I would love to learn it 

741.   to learn more about it 

742.   So I think improving in it is not only professional goal 

743.   but has become something personal as well 

744.  K: Do you think being multiracial in the US  

745.   influences your heritage like language use in general 

746.  L: I think it does 

747.   because when I'm out in public interacting with people 

748.   if I'm in a Chinese heavy environment 

749.   they don't start by speaking Chinese to me 

750.   Whereas when, you know, with I'm 

751.   if I'm with my mother who is fully  

752.   Chinese looks like it and I'm standing with few feet from her 

753.   They'll assume we're separate parties and they'll speak with her 

754.   Um, but on the flip side, you know 

755.   when you go up in Manhattan's Chinatown 

756.   you go down to canal street 

757.   and you go into a shop and you open with Mandarin 

758.   You pray, they don't speak only Cantonese 

759.   If you can, if they understand you they're 
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760.   they love it 

761.   Especially if you can muster up a good enough accent 

762.   if you sound like 

763.   you know what you're saying 

764.   Because you don't look completely Chinese  

765.   they find it very cool 

766.  K: you get like you get mostly the uh  

767.   it seems like you get most to the positive side of like 

768.   rather than disappointment 

769.  L: You know, I think it's cause myself  

770.   even though I had very limited study of it growing up 

771.   was still not the worst compared to my little sister 

772.   who was, she was even adopted from China and her Chinese is much worse than 

mine 

773.   Um, I'm lucky that when I talk 

774.   it sounds good enough for people to clap 

775.   not literally clap of course 

776.   Uh, but for people to say, oh, whoa, 

777.   look, you speak Chinese 

778.   Whereas you know 

779.   if I went there and I didn't know how to use tones and I tried to say something 

780.   I might get a look like I have three heads 

781.  K: yeah where you are is  

782.   and who you're speaking to is pretty important 

783.  L: And especially, you know, what they are 

784.  K: That is very true Um has your family or community ever questioned your racial 

identity?  

785.   And if so, can you describe a time when that has happened 

786.  L: Usually no, because I'm standing next to my parents  

787.   and you have petite Chinese lady 

788.   tall white man 

789.   Um, so, and when I'm standing right in between 

790.   it looks like a gradient 

791.   I can't think of anything off the top of my head 

792.   I'm sure it has happened occasionally 

793.   but I, not the frequency that it sort of left a memory 

794.   I would imagine people wouldn't put the half Chinese together quite so quickly.,  

795.   but because the environments that it would be in 

796.   Um are ones that would really only be accessible to someone who is interested in 

797.   and has experience in Chinese 

798.   You know, you go to the Chinese church because you have a friend there 

799.   you have a family member there 

800.   there's someone in the community that 

801.   you know, and that just tends to be Chinese people 

802.   it's not really an experience that happens 

803.   so I'm starting to say, I, I really don't have anything to go off of for that one 
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804.  K: No, that one's, that one's a tough one  

805.   cuz even like 

806.   if you're with your dad 

807.   are you questioned at all 

808.   do people, are people more likely to assume that you're, uh, only white or 

809.  L: they usually think I’m something else 

810.   and they can’t put their finger on it exactly 

811.   um but then if I’m in a Chinese heavy environment 

812.   especially with among people that know me 

813.   or know my mother 

814.   and then my grandparents 

815.   they’ll put two ad two together 

816.  K: parents being next to you help a lot 

817.  L: there is a lot of non verbal context 

818.   saves you a lot of work 

819.  K has your racial/ethnic identity ever been questioned with regards  

820.   to the languages you speak 

821.   or your cultural knowledge 

822.  L: language not so much 

823.   but cultural knowledge yes 

824.   you know 

825.   I think sometimes there’s assumptions that 

826.   if you identify as Chinese 

827.   you should have a knowledge base in these certain topics 

828.   these certain categories 

829.   traditions and customs 

830.   I just don’t have all of those 

831.  K: Mm, but at home they, your family already knows what you know.  

832.   what you don't know 

833.   Have they tried to teach you more now 

834.  L: Sometimes. Yeah  

835.   Um, just yesterday my grandma was running around the pantry looking for beans 

836.   because with the Lunar new year 

837.   coming up in tradition to eat however many kinds of beans 

838.   just store protein 

839.   Um, so I was like 

840.   what are you looking for 

841.   She's like beans 

842.   And she started naming all the kinds of beans 

843.   And then I was like, oh, okay 

844.   My mother explained it to me 

845.   Thank goodness. She's going a, she just really likes them today 

846.  K: Have you ever questioned your, uh, racial, ethnic identity? 

847.  L: I don't think so  

848.   but that's probably just because I'm personally stubborn 

849.   Um, I have, I had pretty much always this idea of 
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850.   you know, I am Chinese 

851.   Why should someone else tell that where they to tell me what my experiences are 

852.   Um, I have more questions, not my own identity, but my acceptance in 

communities 

853.   I think that has been the bigger thing because I can tell me what my experiences are 

854.   but they're the ones that tell me how they treat me 

855.   Mm sorry. Very weird phrasing 

856.   Um, but just the individual experiences and community treatment 

857.   So anything it's been more question of, oh, do I fit in or am I meant to fit in 

858.  K: Is there a specific instance where you're like, do I fit in that 

859.  L: You remember a lot of the times the whole school thing 

860.   because I didn't take easily to Chinese linguistically and pedagogically didn't align 

with me 

861.   Um, because the teachers were all very heavy handed, you know, Sal and obey 

862.   Yes. And that a very dominant culture that I just really didn't fit in with 

863.   And so that reinforced the physical difference 

864.   uh, and linguistic difference to create sort of this environment 

865.   that I don't find terribly welcoming 

866.   because no one was sort of going out of their way to say 

867.   oh, you look like you're struggling a little bit 

868.   what you need help with 

869.   Probably as a first grader 

870.   I wouldn't have been able to answer 

871.   but at least the thought would've been nice 

872.  K: Um, so you did tell me about like you  

873.   you were, you felt affirmed when your mom 

874.   when you called your mom and she was like 

875.   your Chinese sounds so standardized 

876.   Has there ever been another time where you felt like 

877.   your family affirmed your racial or ethnic identity 

878.  L: Um, they didn't know they did it  

879.   but hearing them speak of the past few weeks 

880.   we had a family friend 

881.   a friend, my grandmothers come stay with us since grandmother's pass 

882.   my grandfather's passed 

883.   My grandmother hasn't really had anyone in the house 

884.   Mm. So, you know, another Chinese grandma to come live with us  

885.   for a few weeks just to spend some time 

886.   and hearing them go back and forth 

887.   Sometimes I can pick out some new vocab words 

888.   I really wouldn't have been able to catch before 

889.   And it's very nice to finally understand a little bit more 

890.   you know, phrase is like 

891.   Ooh, young, like mutually, um, graduate 

892.   Um, so just little things like that 

893.   um, being able to fit these pieces of context into my mind, you know 
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894.   you don't realize how much of fitting in is dependent on knowing what's going on 

895.   until you can understand more of what's going on and really 

896.   really feel like you can keep up with things as they happen 

897.  K: That is very true  

898.   If you don't know what's going on, you're just gonna feel like 

899.   oh, I'm out of the circle 

900.   I need to know what's going on 

901.   Okay. Um, have you ever experienced exclusion in your family or community 

902.   based on your race and heritage 

903.  L: Family? I don't think so  

904.   Um, the, when it's my mother 

905.   my grandmother arguing 

906.   I guess it's exclusion because they both revert to hokkien 

907.   because that was my grandmother's first language 

908.   My mom slips into its sooner or later if my grandmother's saying it 

909.   Um, so it's just basically like the languages we speak 

910.   There's always the layers of 

911.   if you don't want someone to hear or understand what you're doing 

912.   you switch to the language 

913.   My parents speak in Japanese with each other 

914.   my sister and I speak in French 

915.   We all speak in English to avoid the grandparents hearing 

916.   I'd say, and that's not even really major 

917.   That's just the only thing that's happened in home 

918.   Communities 

919.   I think occasionally a little more 

920.   um, most of the time it isn't intended 

921.   Um, but sometimes I think people look at everyone else in the room 

922.   and they make assumptions on what those experiences of the other people are  

923.   based on how they present 

924.   So I can't tell you how many times I've had the Chinese new year mansplained to 

me 

925.   Sorry. White explained Chinese explained 

926.   Despite good intentions  

927.   someone over explains it in an unnecessary 

928.   sometimes condescending manner 

929.   When I really was going on 

930.   have a sweet mate who is Chinese American as well 

931.   but he grew up for a few years in China 

932.   So his Mandarin is very good 

933.   He's, you know, very good cultural knowledge 

934.   his parents ship him moon cakes and for the, for the, um, mid-autumn harvest 

festival 

935.   Um, and so, you know, we shared it with our floor and every time  

936.   I would try to explain moon cakes 

937.   you know, or join, I would inevitably end up overtaken by the suitemate 
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938.   who sits there and then explains everything 

939.   and then explains it to me 

940.   He was very well intended  

941.   but sometimes it was just like 

942.   It's not necessary 

943.  K: yea not necessary 

944.   Hmm. Are there any other experiences that you've had  

945.   um, that stand out to you or that you remember 

946.   as a mixed race individual or multilingual individual 

947.  L: I think the biggest thing has been coming to Georgetown  

948.   um, cuz my home environment in this area 

949.   I'm pretty much one of the only people I know who is multiracial  

950.   with a Chinese or Taiwanese background 

951.   and Mandarin speaking background 

952.   I had one friend who was half Taiwanese 

953.   We had a great time just sort of talking about our experiences 

954.   but at a school like Georgetown 

955.   I didn't realize it 

956.   but there are so many people who have similar experiences to me 

957.   it so and so has the same sort of has gone through the same kind of experiences  

958.   was very refreshing to look around even at my friends and think well 

959.   because they might not even be half Chinese 

960.   They could be half Indian and sometimes 

961.   they'll still have the same experiences of having people question 

962.   their acceptance, having people make those snap judgements 

963.   about their capabilities and experiences and having people  

964.   make those most statements about appearance. 

965.   um, so Georgetown is not the best environment in many respects 

966.   but personally in terms of the students that compose it 

967.   I found a lot more people who I can relate 

968.   uh, who have similar experiences and it's been honestly up 
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Mia   

My conversation with Mia involved a lot longer narratives, so I intonation units to be less 

suitable for transcription purposes.  

1.  K: This, I'm gonna give a brief description of the project. And then we'll go ahead 

and, uh, I'll start asking you some questions. So this study will explore how 

ideologies of race and language play a role in heritage language speaker's 

perception of theirselves. And the interview will be approximately an hour, hour 

and a half. Any information you give will be held confidential and taking parting. 

The study is voluntary, uh, and you can stop at any time. If the results of this 

study are published or presented, I will not use your name. Everything will be 

under an so no identifying information. All right. So can you tell me your name 

and your age? 
2.  M: So my name is Izzy and I am 19 years old 

3.  K: And are you a, uh, sophomore, freshman? 

4.  M: I am a freshman, 

5.  K: Freshman, and you're taking what classes? 

6.  M: Um, so I I'm a Japanese major, um, this year I am, or this semester I'm taking bio 

wait, I dropped econ intro to a linguistics, probably 
7.  K: Smart. Not gonna lie, have heard many good things about those classes.Yeah. 

8.  M: I was like, oh, no one session of this one, one lecture. I was like, no, I'm not 

9.  K: Drop.Yeah. 

10.  M: Um, wait, let's see. So yeah, Japanese intro to linguistics, um, stats, um, biology. 

And then let's say last, I always forget one I'm like listing on 
11.  K: Is like a problem of God, like a philosophy or 

12.  M: It's not problem of God. Oh God. Why? Oh, writing, 

13.  K: Writing. Oh, the writing class 

14.  M: Yeah. Yes. Oh God 

15.  K: I, I should mention, I was also an undergrad at Georgetown, so I took all those. 

Yeah. I was undergrad. I was a Chinese major Korean minor. And that's why 

ended up taking Japanese at the, like the last year. Oh 
16.  M: Okay. Yeah 

17.  K: And then you, um, you're taking Japanese right now with who? 

18.  M: Uh, with, um, Mori Sensi 

19.  K: Mori Sensi. What, um, Japanese class are you taking? 

20.  M: I think it's like 212, 2, 2 

21.  K: It's like uh advanced communication or advanced integrated 

22.  M: I it's either intermediate or advanced intermediate. OK. I'm not sure much. 

23.  K: Did you, that means you took the oral proficiency or you took the, um, the 

placement exam? 
24.  M: Yeah 

25.  K: And how did that go? So you got placed into the 

26.  M: I, I got placed in with 300, but I dropped into 200. Oh yeah 
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27.  M: I, so my background is that, um, I, my mom is Japanese. So then I've been 

speaking with her, like, since I was two, I learned Japanese for English. So at 

home I would just speak to her in Japanese. And then I was in first grade and then 

up until fifth grade, I went to this like Japanese school. It was like, it happened 

every Saturday, but we would have, like, we would have literature, math, science, 

and then like, you learn more about like, society, like culturally, but it was like a 

whole other school and we would get so At school. 

28.  M: Yeah. It was like a weekend school along with like, you know, American school 

on like weekdays. But that was, that was so much, it was just too much work. And 

then when I, when I was around in fifth grade, I stopped going. Cause like, it was 

just too much for me to handle with like American school homework and then 

Japanese school homework. So then I stopped it, but then I, I still kept talking cuz 

I didn't wanna forget my Japanese. Um, like I still kept talking to my mom and 

then in college now I was like, oh, I really wanna, you know, continue where I left 

off. And it's been such a long time, but like writing and uh, reading wise, I'm not 

really like the best. And I forgot a lot of characters that I learned. So I wanna like 

relearn those characters and also be able to just speak different levels of 

formalities in the language cuz it's just, it there's, I mean, mean my speaking is 

fine, but then when it comes to like just speaking, like really formally, sometimes, 

like it's just, it's hard. So I just wanted to develop my like speaking skills more, 

but then also my writing and reading skills a lot more. So. 

29.  K: Oh, so you said your mom was, uh, your mom is Japanese. Uh, how do you 

identify? Biracially ethnically 
30.  M: So I'm, I'm half Asian, half white. My, my mom's from Japan and then my dad's 

from Sweden 

31.  K: Sweden. Okay. And um, so, uh, did, where did you grow up in? 

32.  M: I grew up, um, in the us, I grew up been Sacramento, California. Oh,Yeah. Trying 

to get, trying to soak in all the, you know, the, the, the warmer weather.It's so 

cold. I can't take it like, like, Oh wait, what, what? Uh, oh, okay.Um, but I did live 

in Japan for maybe like a total of like nine, nine months to a year just, oh. Cause 

my mom, we lived with my grandparents for a little bit, but it was when I was 

young. Um, I think I first lived in Japan for about six months to nine months. Um, 

when I was in kindergarten and then like three to six months. Is that right? Or, 

yeah, three to, I don't know. I'm not sure of the estimates, but I think it's like in 

between three to six months or something, I lived in Japan again, uh, when I was 

in second grade. So then whenever I lived there, I would just go to Japanese 

school there and, and just yeah, learn Japanese. And 

33.  K: Ah, do you visit, I know I'm, I'm I assume it's kind of been a while now, but did 

you like used to visit Japan a lot in the summer? Yeah. Or 
34.  M: The year? Yeah, especially as a kid. I would, I think go a lot more often just 

because like, I don't, I wasn't as busy in the summertime with like, you know, 

once you get into high school, it's like the summers are supposed to be for like 

interning, like research, like, oh God. But, um, yeah. So I think like, especially in 

elementary, middle school, I visited a lot. Um, but then I visited once during 

sophomore year of, or no, no during spring break of my sophomore year. And 

then I was going to go during the summer junior year, but then COVID happened 
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so we couldn't go. But yeah. And then we also had to, you know, go see my 

Swedish family. So then we would kind of alternate every summer. So one 

summer we would go to Japan and then another summer we would go to Sweden. 

So I guess I could have maybe gone to Japan a little bit more just to see my 

relatives, but then, you know, I had to go see my Swedish relatives too. So 
35.  K: That's, that would be a really large trip to go here. The sweet, yeah. I Japan back 

like that's yeah, that's really cool. So, um, do you den self-identify as belonging to 

one racial group over the other 
36.  M: I would say yes. Like my, I would say I identify with my Asian side more than 

my, my white side. Uh, just because I know the language, I don't know Swedish 

really. I know like little bits and words, but I definitely like could, like, I could 

just, you know, carry a conversation with Japanese people just a lot better. And, 

um, I also, when I was younger, I kind of grew up, uh, watching like Japanese 

kids, TV shows. I didn't really watch American TV shows except for SpongeBob. 

Cause it was just like animated and it like, the animation was cute. I thought, no, 

37.  K: No, 

38.  M: I didn't like, I didn't really understand what was going on, but like just seeing, you 

know, SpongeBob and Patrick just like talking, I was like, I thought that was 
39.  K: That was cute 

40.  M: But yeah. So I watched like Japanese animated movies too when I was growing up 

and I was just like really surrounded by Japanese culture a lot more as a kids then 

I think because of that, I just identify more with that group and, or I, I, maybe this 

is something you wanna talk about like in a little bit, but I've also had like just 

kind of sometimes like a problem or, you know, just thinking about, oh, do I need 

to, like, I feel like sometimes I don't belong in a certain group just because you're 

like, like for me it's like, oh, I'm part of the oppressed, you know, white people, 

but then I'm part of, or no, the oppressed, um, the Asian, the Asian group, the 

Asian, I got. Also part of the, the white people who are doing the oppressing. So 

it's like, you know, I wanna stand in solidarity with the, those who are, you know, 

victims and who are getting called racial slurs, who are victims of, because, you 

know, because of COVID, there's this racism between or against Asians 

happening. And I just wanna stand with those people, but then let, I don't know if 

I should be able to, or I can just because like, you know, I'm 50% white too, so 

there's sometimes just like little like, oh, you know, do I really belong with this 

group or that group? Just because I'm like only half, so 
41.  K: Lots of moments of, uh, exclusion 

42.  M: For sure. Yeah. Yeah 

43.  K: And sometimes it's like, they're doing it to you and then other times you're doing it 

to yourself, but the reason you're doing it to yourself is cuz you're so used to them 

doing it to you. So yeah. It's a really hard situation to be in. Yeah. Um, so are you 

familiar with the term heritage speaker 
44.  M: Yes 

45.  K: And, um, what is a heritage speaker to you 

46.  M: Um, heritage speaker to me, I would say is probably, Um 

47.  M: I mean, now that I'm thinking about it originally. Okay. I've never been asked that 

before, so it's just like interesting to sit down and think about it for a minute. But, 
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um, heritage speaker to me before I would think is somebody who natively grew 

up in that country and then learned the language from their parents. But then I 

guess in my case I was born in the us, but I still learned at Japanese and I'm, I'm 

still like 50% Japanese. So I guess like you can think about it in different ways. I 

just thought for me, it was like originally before, um, you had to be in that country 

and then learn from, you know, or from your parents and then you would pass it 

down your kids, but then you would stay in that country. But my mom moved to 

the us. So it's, it's a little bit of a different scenario there.  
48.  K: So yeah, I think you can think of it. So it's like, um, you have ties to a specific 

heritage and you, you grew up in a place where you were exposed to the language. 

Yeah, yeah, yes. Yeah. That works, right 
49.  M: Yeah. That's what I was trying to say 

50.  K: Yeah. Yeah. I got you. And I'm gonna ask you, do you identify as one as a 

heritage speaker? 

51.  M: I think so. I mean, I, I term a language and I still speak the language. And so yeah, 

I think so. I mean, of course I still have like some learning blocks where like, I 

feel like you can, I don't use the language with a lot of other people. It's just, you 

know, with my mom or with my Japanese friends. And I don't like read the news 

paper either every, or I, I don't read the American newspaper every day, but like 

the Japanese newspaper it's like, it is, it's actually kind of, it's hard to read if you 

don't know all the general characters are being used on a daily basis. Yeah. 

There's so many characters, so Yes, but I think I would, I would say yes, I do 

identify as a heritage speaker. So 
52.  K: Well, no, no worries. There's no exact definition. Trust me. There's so many 

different kinds of heritage speakers. So it's just a really great perspective as, as to 

what, you know, what a heritage speaker could look like. And if you feel like you 

are part of that group most. Yes, Diane. Um, and what does your heritage 

language mean to you? 
53.  M: Um, for me, it's, I think a bridge to being able to communicate with another part 

of the world because I, I think that's, that's so cool. Cause I mean, us is, is great. 

Right. But then there's just so many different countries and you like with so much 

rich history and culture that you're just so eager to learn about. So for me, like just 

being able to speak another language, I think it's just a lot, it gives you a lot more 

accessibility and it's just so much more easier to communicate with those people 

cuz you can, you can talk about anything you want to and you can just, you can't 

read anything you want to, you can write too. It's just, it's so cool. So for me, it's 

just like another bridge to another country and then it's also another way for me to 

just be closer to my relatives. Cuz of course I don't like English I think is hard for 

them to learn, so I don't expect to, to really know any English. So then it's just, it's 

so nice that, you know, because I can actually, I can speak, I can communicate 

with them and be able to sorry. Talk with them. So yeah. 
54.  K: Yeah. It's being able to make those connections it's yes. It's really like almost 

necessary honestly. Yeah. Make you feel like you belong to 

55.  M: Yes. Yes 

56.  K: So more about your home life, the languages. Do you hear at home and who uses 

them? 
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57.  M: So I hear English from both my parents when both my parents are there, I speak 

English with my dad. And then if it's just my mom and I, then we just speak in 

Japanese 
58.  K: And where is your mom? From? 

59.  M: My mom's from Japan. So 

60.  K: Uh, is like a specific where 

61.  M: Yeah 

62.  K: Oh, sorry. I should be Japan 

63.  M: Um, she's from Northern Japan. She's from, uh, which is like, you know, like a 

state in um, she's from ATA and oh it's yeah. She's from like a very, very rural 

town called no, and it's like it's in the middle of nowhere. The closest airport to the 

town is like 45 minutes away. And there's only one gate at that airport time. 

There's only one train station going through the town. It's like as rural as you can. 

So yeah. 

64.  K: And uh, does that mean, or does she speak a specific, um, variety of dialect of 

Japanese? 
65.  M: Yeah. So she could speak like the general, like, you know, what you would hear in 

Tokyo. Um, she also speaks like this, uh, it's called Atavan and it's like an ATA 

dialect and it's like, I don't sometimes see, I guess my mom spoke, spoke to me 

and you know, Atavan when I was younger. So then I sometimes like say some 

words in like the dialect, but I don't mean to, but generally speaking, I think a use 

like the regular, like the Tokyo dialect that everybody else like that you would 

usually hear and like, you know, if you're watching like animes or like TV dramas 

or something, that's what you would hear. But yeah, so she does have that dialect 

and I think it's just, it's interesting cuz the dialects in Japan, they, they are very 

difficult to underst stand if you don't speak it, cuz it's just like, it's very, it's just, 

it's different. It's not like, you know, the, what do you, not the dialect. Like if you 

go to like the Midwest, they have their certain like, 
66.  K: Like the accents, you 

67.  M: Know, accents. Yeah. And then if you go to New York, there's their accents and 

you can, you can still like understand what they're saying. Sometimes they might 

have like phrases that are unique to their own accents. But like generally speaking, 

you know, you can still carry a conversation, but in Japanese it's just like, the 

dialects are so different if they exist. And it's like, you're speaking new, like an 

entirely new language. It's just, it's different. Yeah. 

68.  K: So you think like three languages, if you think about it that way 

69.  M: I, so I guess I like, I feel like I can definitely understand more of the, the, the 

dialect than speak it. I can't like, I don't think I can willingly speak it. I just like 

subconsciously speak It 
70.  K: Mm. 

71.  M: So yeah, I guess like sometimes I just, I throw in a word I'm like, and I don't 

realize it. And then I, my mom had to pointed out to me one day, she's like, you 

know, you sometimes speak the dialogue. Like the, I was like, what? And she's 

like, yeah, I guess sometimes just like say something and I'm like, oh, I didn't 

know that. So yeah. 
72.  K: Is she surprised like, oh, you know, I was rubbing off in my kid. It worked. Yeah. 
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73.  M: No, I think, yeah. She's like, yeah. I guess like I've been you a little bit cuz she 

definitely doesn't use it with me just because like, I wouldn't be able to understand 

what she's saying 
74.  K: Oh 

75.  M: Yeah. It's just like too vast of a difference. Um, I would like catch up on like some 

words, some phrases, like I can, like, I have a general understanding, but if she 

completely uses it, cause like there's somewhere that are, you know, like based 

solely on that dialect, then I wouldn't be able to understand it at all. Like you'll 

just feel like, Nope. Yeah. I might misunder. I might misunderstand something for 

another word. Like I think there's this one time when I was talking to like a man 

and I was in a ort and he was like, I thought he was saying like, oh I'm so old. But 

then that meant something else entirely. And I was like, oh you, you like, this was 

when I was like kid. So then I was like, yeah, youre old 
76.  M: Likely different. So yeah 

77.  K: Oh my goodness. Does that ever come out in class 

78.  M: Honestly I have no clue because I, I don't know when I'm like, or now that like I 

know or now that after my mom told me, yeah, you use a dialect sometimes I'm 

like a little bit more aware. I'm I'm trying to figure out if I use it sometimes or not. 

But then like I still, I guess sometimes if I do use it, I still don't know if I did. So 

it's like now I sometimes know. But then other times, I don't know. So yeah. 

79.  K: You teachers don't catch it I guess, or if they do, they don't tell you 

80.  M: I don't know, says it. She's like, you know, I'll just be speaking in something and I 

don't think she's ever said anything about me speaking in different dialect. Maybe 

I haven't used it or maybe I did, but she didn't catch. I, I don't know 

81.  K: I guess know. So you use English and, uh, Japanese, including sometimes your di 

uh, your family dialect. Yes. Uh, who do you use Japanese with and English with. 

And do those ever, you ever use both with one parent, one with one parent. How 

does that 

82.  M: Um, so I use both English or if, sometimes like if my mom, I can't argument, we 

just like switch to English. I don't know why, but we just speak English. Um, with 

my dad, I always use English sometimes if I wanna say something to him, but I 

don't want, like, if there's like, I guess some like somebody nearby that I don't 

want them to hear what I'm saying. Then I speak French to my dad cuz I studied 

French in high school and my dad can speak French. So then I use, I like, I speak 

really slow cuz I kind of like, I haven't studied the language in a little bit. So I'm 

like, it takes me a little, a little while to, you know, remember words and like 

conjugating verbs and stuff. So yeah, I speak slow, but sometimes not, not really 

often though. I speak French with him. Um, but general speaking, I speak English 

with my dad and then I speak Japanese with my mom. But then if my dad is there, 

we don't want him to feel left out when just Japanese. So then we speak English 

when he's there with us 
83.  K: Does your dad understand any Japanese? Like could he kind of understood stand a 

little bit? If you wanted to maybe 
84.  M: Like maybe a little bit he could understand it. Um, but it's like my mom and I keep 

teasing him about not being able to stunt and like fully understand Japanese cuz 

it's like I was in, I was with them for 18 years, you know, until I moved out. But I 
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was there for a, like a good chunk of time, but my dad still didn't pick up 

Japanese. Like what's going on 

85.  K: Why 

86.  M: Japanese? You hear? Like, even like, even at home, if, if we're not talking my dad 

then my mom and my mom and I like will speak Japanese. But like if he wants to 

be part of the conversation, if it's like the three of us at the dinner too table then 

will speak English. But like he, like, he hears it all the time. He hears side 

conversations. So it's like, why don't judge 
87.  K: Yes. Like know some of this already 

88.  M: Like he, he knows something. He like, he he's, he's good with the Latin based 

languages. He's like with the Asian, you know, cuz I guess the Asian rule 

languages they're, you know, they're entirely different. So, um, he has a little bit 

more difficulty, I guess, with learning the Asian languages, especially Japanese, 

but um, yeah, so he has like some knowledge. I know he like, he tried studying 

like, and like KA and Kaji, but it was just like too much for him. So he stopped, 

but like, yeah, it was a little bit, but yeah 

89.  K: All right. Well, okay. So English, Japanese, uh, Japanese dialect and French. 

Anything else 
90.  M: No, I wouldn't say so. Yeah 

91.  K: I know Sacramento is actually kind of di too ethnically diverse. Uh, yes. I, I don't 

know the general population, but how, what about the languages that are spoken 

in your community? Like your neighborhood and then even among your extended 

family 
92.  M: So let's see. I honestly, so for me my high school, I went to an all girls white 

school or I'm sorry, all girls Catholic 
93.  K: You said it. I, I got you. It's the, So I also went Catholic school. It's 

94.  M: Oh God. When it slips out, it slips out. But um 

95.   Yeah. Um, but my middle school, I thought it was more diverse. Um, my class, 

we had only 11 kids, but just with those 11 kids, we had like, I had friends, um, 

who spoke Mandarin who spoke Cantonese. Um, and then let's see, I had friends 

who spoke Pakistani. I think that's the language. Yeah. In Pakistan, um, Hindi, 

um, Italian Spanish. One of my friends was from Columbia. So she like, she 

moved over here. Yeah. She moved over here in fourth grade and then she, like, 

she learned English as she was going to our school. So that was really cool. But 

honestly for my middle school, from those classes, 11 kids, I just saw a lot more 

diversity there than my high school. But um, In Sacramento, generally speaking, I 

think you do see a lot of diversity. Um, my neighborhood there is like, I, I think 

it's also related to like history and like who settled where cuz of um, like I, we 

have Sutters for in SA. So then you can think of like the, what is it called? The 

gold digging and like, or the gold 
96.  K: Yeah, the mining 

97.  M: Yeah. When the gold miners came over here. Um, and generally speaking where I 

live, um, there was like a big group of Italians who were here. And then, so then 

like we, you have a white population in my neighborhood, but then if you go more 

south to this like city called elk Grove, which is, I would still like kind of count it. 

I mean, it's, it's its own city, but it's still like 30 minutes away from Sacramento. 
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So I would still count it as like Sacramento. Just like, I just count like everything 

with that's like 30 minutes away as Sacramento 

98.  M: But, but uh, 30 minutes away Elkgrove is like very Asian. There's like a lot of 

like, I would say like these, um, and Korean speakers there. But I, I would also 

say like, even though like in east SAC, there's a lot of white people. If you go to 

like neighbor other neighborhoods, you would, you will see like a variety of like 

races and ethnicities. We have like, um, we have a whole street, um, in 

Sacramento that's like all Asian goods. You have like a Japanese supermarket, you 

have like a Korean barbecue house, BBA, BBA cafe. Like it's just like, it's all 

Asian based stuff. And then there's also, um, if you go to like another side of 

Sacramento, there's like co on a Plaza, they sell like Asian food, but specifically 

with an emphasis on Korean goods. So yeah. And then I, I know we have like 

some Russian stores around. Um, if you like, if you, if you're thinking about the, 

the, what is it, east, Easter and European cultures. I know we have like some 

stores that originated from those countries. Um, and then what else? We, we 

definitely have like French, Italian, Spanish, like those restaurants. Um, but yeah, 

I, I would say Sacramento's pretty diverse. It's not like, oh, we only see like, like 

white people only, you only see like Asian people or something. Um, but yeah, I, I 

would say you see like a good it's it's pretty diverse 

99.  K: It's pretty. That's good. And I just, I just remembered to ask, does your dad speak 

Swedish then 

100.  M: Yes 

101.  K: Yes. Yes. And then has he ever spoken that with you or is that something that's 

like, you go to Sweden and you see him speaking Swedish with his family? Yeah 

102.  M: I go to, I go to Sweden and see him speaking Swedish and I don't understand it. I, 

I under sometimes like I take guesses as to what, what they're saying and like it 

turns out out to be right. So I don't know if that's like my, like me when I was a 

kid, I sometimes heard my dad speaking Swedish, like over the phone or 

something. I don't know. Cuz he doesn't, he doesn't speak any Swedish with like 

me or you know, my mom, like my, so yeah. He only speaks Swedish if he's like 

on a FaceTime call with like one of, you know, like his older brothers or like a 

relative or something. So yeah, 
103.  K: That's still a lot of languages that here. So how would you describe your language 

proficiencies for all the language that languages that you know 
104.  M: Um, okay, so English, I think I'm fluent English. I, um, I can write, read it. Um, 

let's see ESE. I think I can speak it when it comes to being like really formal. 

That's a little bit of a, it's hard for me, but then like, I, I feel like I could survive 

from Japan. If I get lost, I'm gonna go to police station, ask them for help. Um, 

let's see, um, reading and writing wise. Um, I can pick up certain characters. Like 

if I looked at a newspaper, um, that's like, that's really hard for me to read. Um, 

but yeah, so that's a work in progress, but like, I, I mean, I, it's, not that I can't read 

it it's it's not that I also can read it completely. Um, French, let's see, I studied it 

for, I signed for, you know, a good amount of time. I studied for six years I 

needed 
105.  K: Okay. That is a good amount of 
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106.  M: So, um, let's see. Oh, oh wait, give me one second. I'm sorry. But uh, let's see. So 

French, I would say I'm at least proficient. They speak really fast. They're like, oh 

my God, it's so fast. I'm just like, oh no, I can't understand what you're saying. 

Can you speak a little bit slower? Um, but um, writing and reading wise, I, I feel 

like I could, it, I mean, French and English are like, they have, they're both Latin 

rooted. So then like you're gonna see similarities in the two languages. So then 

like, because of that, I think it's, it's still like not too hard for me to read French. 

So yeah, I would say yeah. Proficient and French and then yeah, that's pretty much 

yeah. Three languages. Yeah 
107.  K: However many you wanna, you, I'm seeing a lot in my head. Like I even count, 

um, California, English, which, you know, you don't know until you leave 

California and over here they automatically know, oh, you're not from here. And 

I'm like, because the way he's speak. Oh, well, wonderful. Yeah. Um, and how do 

you feel about your proficiencies in those languages? So like, um, maybe there's a 

few languages that you wish you were better in, in some way. Um, are you like 

happy or with where you are in any of those languages? Um, do you wish you 

were somewhere else? Okay 
108.  M: Yeah. Um, Japanese I'm really happy with. I feel like I'm really glad that I was 

able to keep it up over the years cuz I think I would've been really devastated if I 

had forgotten how to speak it, especially, um, cuz like 
109.   Mm. If, if I had a choice to remember how to speak Japanese versus how to read 

and write, I think I would choose speaking just because I think communicating 

with, um, people like in Japan specifically, like my relatives is a, like, that's just so 

important. And I mean, I guess like you could, if I just only knew how to read and 

write, then I could like write the characters and pass it on. But like, and then they 

would like write something and pass it back to me. But like I think speaking is just 

so much, it's so much more convenient and so much faster. So I I'm really glad 

that I was able to just keep that cuz I know some of my friends who they would 

just not speak Japanese news with their parents or their parent and because of that, 

they they've just like kind of forgotten the language and it's just, it's so sad to see 

them forgetting the language cuz they knew it as a little kid and I went to Japanese 

school with them, but then now it's like, they can't, they can't really speak it. It's 

like really hard for them. So yeah. So Japanese wise I'm really glad English of 

course. I'm really glad cuz like, you know, I live in the us it's I, I use it every day 
110.   Um, and then French, um, I don't, I mean, I don't really, I don't use it often 

anymore just cuz like I don't take French, um, anymore. So I'm, I'm like neutral 

with it. Of course. I feel like once you start learning a language, you always wish 

that you could be more proficient, more fluent in it. So, um, yeah. I, I wish I could 

speak a little bit more fluently French, but it, you know, it's okay. Um, but then if 

I like wanna go to France or something of Paris, then I, you know, really wanna 

be able to wish to speak just cuz like I've just heard that like French people, my, 

my French teacher would tell me that like, oh French people are, they're not very 

lenient. Like they want you, they're not very lenient with English. So 

111.  K: Yes, that's what I've heard too. That's honestly one of my deterrence for not 

learning French. I was like, Ugh is scary. Um, so do you, oh 
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112.  M: Sorry. And then, um, I wanted to just talk a little bit more about Swedish. Cause 

every single time I go to Sweden, they like, they're great at speaking English cuz I 

think the European language system with like their teaching, their ways of tea, it's 

very efficient with them being able to teach at least one language. Cause my 

cousin, she learned English when she was in middle school and then in high 

school she learned Spanish. So they're just like really good with like teaching, 

especially the Latin rooted, um, languages, even though, even though Swedish is a 

dramatic language, I guess just like the being in the same alphabet also helps. 

Yeah. Um, but I, I wished I learned Swedish though, even though like they, my 

relatives know how to speak English very well. Like they can speak it fluently. 

Um, I guess it's just like, I felt like I would, I would've maybe even closer to my 

Swedish roots and um, like I guess there's still some kind sometimes a little bit of 

a yearning that, oh, I wish like, you know, like I was more into my Swedish 

culture. Not that I'm like, I scare away from my col Swedish cultures or anything, 

but like, you know, I don't know as much about my Swedish cultures or like their 

tradit, their holidays, what they celebrate as much as I do with my Japanese side. 

So yeah. There's sometimes like, I'm just like, oh, I feel a little sad like that. Oh I 

can't speak as much. I can't, I can't really speak any sweetish so 
113.  K: Yeah. So what happens when you would go over there for like the summers and 

you would visit 
114.  M: Um, my, everybody would speak English. Oh. Especially when my mom and I are 

there. Um, we would all speak English, but then like if we're at the dinner table 

and I'm sitting with like my cousins, my uncles, my aunts and my grandparents, 

um, that like at first the conversation started English, but then somebody says 

something in Swedish and then like somebody responds in English, but then 

somebody else responds in Swedish and then it trails back into Swedish. So then 

my mom and I are just sitting there, we're like, okay, like, like we're used to this at 

this point. Like we're, you know, it's yeah. So then we just like start having our 

own conversation. Um, But yeah, so they, they speak English to me when I'm 

there. But like, yeah, you're going to hear Swedish over there. I mean, you're in 

Sweden. What are you expect? You know? So 
115.  K: Were there any, um, expectations that they had since you, your father can speak 

Swedish, that they have any expectations for you at least, you know, before they 

got to know you a little bit more 
116.  M: Um, I, you know what, that's a really good question. I've never thought about that. 

Um, I like my uncle's like, oh, you should learn Swedish. Like, you know, he, he 

just serves me like that little reminder. Usually when I go there, like my cousins 

are like, oh, you should learn Swedish. And then like, whenever I come back 

home, I'm like so motivated. Cuz you know, it's like, oh the, the yearning to 

understand a language that you don't know, especially because like you wanna be 

able to just like speak to your relatives and just learn more about your culture. 

Um, that yearning is like, it's just such a good source of motivation. I think. So 

then whenever I come back home, I'm just like, oh I wanted more Swedish really 

bad, but then I'm back in the us. I can speak English. I feel comfortable. Don't no 

language barriers. So then I, I guess that that feeling kind of goes away a little bit 

over time, but yeah. Yeah 
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117.  K: And then also, you know, who would you practice with besides your dad? Like 

yeah, they don't teach Swedish in our schools, in the us. I've never heard of our 

school teach Swedish actually. You think about it? 
118.  M: Yeah. So 

119.  K: Where's, you know, your opportunity to learn I guess 

120.  M: Yeah. And I, I haven't really come across any like Swedish Americans who 

Swedish or who are like, I, I haven't really come across any Swedish Americans. I 

actually, I don't really, I can't think of any other Swedish Americans that I know. I 

know like Japanese Americans, especially cuz like I went to Japanese school and 

like we learned together and that was so then I had that source of like, you know, 

finding Japanese people and stuff. But Swedish wise, like my dad doesn't really 

know anybody who's Swedish over here except for his relatives that are like on 

the east coast I think. And then some that are on the west coast. So yeah. I 

honestly, I don't know if, even if I did learn Swedish, like who you're exactly 

right. Like who, who would I use it with? Aside from my dad and when and where 

would I cuz like I know, I don't think Georgetown offers like Swedish or 

121.  K: Yeah, actually don't think so. No I Uhuh, yeah 

122.  M: I don't think, I, I don't know how many Georgetown kids are Sweden. Like they're 

from Sweden or international kids who are from Sweden, so yeah 
123.  K: Um, see, and then I was gonna ask a side question, but I'm, I'm gonna save it. I'm 

gonna save it. Do you feel like yourself when you speak, um, any of these 

languages? So do you feel like yourself when you speak English, do you feel like 

yourself when you speak Japanese when you speak French? 
124.  M: Um, yeah. I, especially when I speak 

125.   Yes. I, I think, um, Japanese, that's just like, I don't know. I just have some kind of 

really strong attachment to it. Maybe just cuz like I've learned it as a kid and it's 

like, I, I'm not living in Japan, but I still, I still know how to speak the language. 

So I just have some kind of really strong bond with it. Um, but yeah, I, I definitely 

do feel like by myself when I speak Japanese, I feel like I'm myself and I'm 

English and like French too. I, I do feel like I'm myself. So yeah 

126.  K: That's nice. Do you feel like, um, it's easier to express yourself in any of those 

languages more than the other 

127.  M: Um, I say it's probably easier for me to easiest for me to speak or to express 

myself in English. Um, just because the way that J like Japanese is like structured, 

it's like, you don't wanna, unless you're with like your parents or people that you 

really really know you can't directly like it's, it's just, it's kind of, I don't know. I 

feel like it's seen as like rude, if you like tell them how you like directly, like how 

you actually feel like you need to be like nice 
128.  K: And very indirect. It's very roundabout 

129.  M: Yeah. You need to sugar coat it, you know, you need to use like nicer language 

just because like being nice to people, respect. That's very, like, that's a very 

strongly viewed thing in Japan and it's like, it's very, it's really honored. So I think 

because of that, Japan, Japanese is just structured in a way where you can't like, 

it's, it's hard for me to like say like, oh, I feel like this. Like it's just yeahs say 

things directly. Um, English though, I feel like, you know, you see Americans, 

they're just like fighting a lot. They're just like, oh no. But, um, it's just easier to 
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say things were directly cuz I feel like, you know, Americans also, like they 

encourage people to like, you know, of course say it's still in a nicer way, but like, 

like Americans are more like, oh we like, you know, like tell me this, tell me that 
130.  M: So then you say like, oh, like I feel like this way, blah, blah, blah. So, you know, I 

think it's, I just, I think it's easier to express my feelings or yeah, my feelings, um, 

in English than in Japanese and French because I'm profess proficient sometimes. 

Like I've, I'm finding myself like, oh, how do I say this in French? Like I just need 

to think about it. Or like if I, if I don't know how to say it, then I, you know, like 

I'll just use a dictionary or something. Um, so because of that, I feel like I can't 

express myself as much as I want to in the language. But um, if I was more fluent 

in it, then I think I would be able to like express myself a lot more. So. Yeah. 
131.  K: And I guess that's kind of interesting when you consider the fact that you identify 

like a little bit more with your Japanese heritage side and it's still, it's like, you feel 

like yourself and you speak Japanese, but there's a little bit of almost restrictions 

or limitations. Yeah. Yeah. It's very interesting. Um, Ooh. Do you feel your race 

and language are linked in any way 

132.  M: Um, yes, I think so. For sure. Um, maybe just because like, I, I do, I, I feel like I 

definitely do take pride in my identity as being half Japanese. Um, so because of 

that, I feel like I'm just a lot more inclined to learn more about the language itself, 

learn more study the language, the, the history of the language, et cetera. Um, and 

then like Swedish, I do still have that urine to study Swedish. Um, of course. Um, 

but then it, like, I feel like it could just go other ways. These questions are so open 

handed they're are open ended. That, that that's so amazing. But um, it's like, um, 

like friends, like I'm, I'm not French, but I still thought the language was really 

pretty. And like I just also wanted to learn like a European language too. Yeah. 

And so then that's why I was like inclined to learn that, that language. And then, 

um, I was also, uh, I was like a really big K fan. I was, I was really into BTS and 

Yeah. So then like that just got me more invested into like learning about Korean 

culture and stuff and just like the K dramas too, you know, like it's just, yeah 
133.   Yeah. So then I started studying like Hangul a little. Yeah. And I, I like the 

alphabet and I'm like, I'm able to read it, but I can't understand, like, there's still so 

many words that I can't understand, but um, like reading wise, it's like kind of like 

being able to read English, but then not knowing what the words mean. So yeah. I 

like, I learn Korean to that extent, but like it's only so much of an extent. Um, but 

yeah. So is race linked to Hmm. I feel like it could go both ways. It could be. Yes 

and no. Yeah 

134.   Difficulties and not, um, I guess like sometimes I say like, um, there like little, 

teeny tiny, like airs that I might make, just because like, I w I didn't grow up in a 

community where I was, where I was entirely surrounded by like, people who 

spoke Japanese, cuz like, I mean I had Japanese school and like that was full of 

like kids who, you know, knew Japanese and like they're going there. And like 

you were learning all those subjects and like the language. But if you, once you 

got out of that, like that only happened on Saturdays. So then like for the rest of 

the days, you know, I would just be like in American school, surrounded by like 

English completely. So wait, I, oh my God. I don't know where I was going with 

that weight. Um, so, oh, difficulty. Okay. Um, so in that aspect, like, um, so then 
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when I go back to Japan sometimes like my phrases might be a little bit off for 

them 

135.   Might be a little bit weird just because like there's so many different phrases that 

you need to know. And then like, I don't know. I might have, like when I was 

growing up, I might have substituted another phrase for another, like one phrase 

for another one. So then like it might come off as like a little weird, but I'm still 

like saying what I want to and they still understand what I'm trying to say. So in 

that aspect, like, yeah, there's some difficulties in my language. Um, but then like 

when it comes to like being accepted in a or something, um, if I go back to Japan, 

um, they're like, oh wow, like you can speak Japanese. And the thing is, the thing 

is though, like, I guess physically, um, I don't look as Asian, um, as people would 

like expect you to and I, and like that's understood animal cuz like, you know, I'm 

half white, half Asian, so I'm not gonna I'm it's genetics, you know 
136.   Um, but when I go back to Japan, everybody thinks I'm a foreigner. So, so then 

like when I speak Japanese, they're like, oh you could speak Japanese. And I'm 

like, yeah, like I'm, I'm actually half I'm. Like they were like, oh you're half have, 

oh wait, like I thought you were a foreigner. And I was like, oh what really? So 

yeah, but it's not that like, they shun me for being able to speak language. Even 

though I look like, I look like a foreigner, it's like, they, they welcome it. It's like, 

oh wow. Like you're, you're like so good at learning language. And like they, you 

know, it's just as for them, it's like just a new experience too, cuz it's like, it's not 

every day you get to speak English with like, you know, a foreigner. Um, 

especially like from, I would say like the Asian countries or something just 

because like, I think it's hard to learn, um, English from an Asian perspective. I 

think it to learn, um, or not Asian, an Asian language. You, you know what I, I got 

you. Yeah. Um, and it's, but it's not easy to learn like an Asian language from an 

English perspective. So 
137.  K: So they have these, these expectations that you don't speak Japanese. How do you 

feel about that? Is it like I told you I'm half. Can you expect that at least speak a 

little bit? Like how, how do you feel about that 

138.  M: Mm see, like, let's see. Um, cuz when, so when somebody like in somebody that I 

don't know entirely meets me for the first time, like of course they're gonna think, 

well, I actually, I'm not sure, but every single time that I've been talked to in Japan 

by like a stranger, they've all like tried talking, you know what I mean? In like 

English, like in their like as much as they could, but then once I'm like, oh I can 

speak Japanese. Like I'm I'm half they're like, oh, so then like I don't, I guess it's 

because like I already start to be like, I'm in Japanese. I'm like, oh, I'm half they, 

then they have that expectation that I can speak fluently. Um, isn't like, just like, 

it's just, oh, like they can see that. I can understand what they're saying at like, 

whatever speed they're talking at and you know, et cetera. So, um, because of that, 

I think they have, then they then develop the expectation that I can speak fluently. 

Um, but if I didn't like let them know that I was half or anything, then like they 

don't have an expectation. They don't have that kind of expectation. So 

139.  K: Do you, does that make you want to tell them that you're half or not? How do you 

feel about having one or the other? Cause it, because it's like black and white, 

they're not giving you an option here 
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140.  M: Um, yes. I, I do think it does make me more inclined tell them that I'm half. Um, 

especially just because like, I guess it's like a matter of like feeling like, oh, I 

wanna let them know that I do, even though I so like 50% and um, like I do, I'm 

still like half Asian. I'm still half Japanese. So I feel like I'm a part of your 

community in some sort of way. So I like, you know, I wanna, I wanna let you 

know, Hey, I'm half. So like I, I'm not full, but I'm still half, so 
141.  K: Yeah. I don't know. Do they still use, um, the term hafu in Japan? Have you ever 

heard? 
142.  K: I have not heard of that term. Oh, maybe they do. I'm not sure Or it's maybe a little 

bit it older. I'm not too sure. Maybe, maybe they've changed. Hmm. So, oh, okay. 

I can ask the same question. So have you experienced any difficulties because of 

your language proficiency in Swedish? 

143.  M: Um, The thing is, so when I go to Sweden, like I, I don't have any choice. I have 

to speak English cause I can't, I can't really speak English, not 
144.  K: See to we're naming a lot of languages. It's okay. 

145.  M: Um, so then, because of that, um, I don't think like I experienced any difficulty in 

that they expect me to speak the language or like strangers, I would say, but, and 

like my relatives, they always, the first I feel like if I meet a new relative, the first 

question that they ask me is like, they start getting to know me and then they start 

asking me about like my levels of proficiency in Swedish. It's like, I, I guess I, 

you know, now I think about it, that's just always been a question that's been 

thrown out there. It's like, oh, so you don't speak any Swedish? I'm like, no, like I 

never got the, I don't, I never just learned. So then I'm like, oh, well maybe you 

can learn Swedish sometime or something, but it's not like they still, like, it's not 

that like, they shown me for anything. But I think because I'm not able to speak 

the language, it's like, I feel like definitely more like a foreigner there. I don't feel 

like I'm 50% Swedish when I'm there. I feel like, I definitely feel like, oh, I'm 

American over here when I go there. So yeah 
146.  K: And what about with, um, with your dad? He did. Did he ever have those 

expectations or because he 
147.  M: Didn't really, I don't, I don't, I don't think he had those expectations just because 

he never taught me the language. Um, so then like he, and he's completely fine 

with, um, speaking English to me or, or French if I like, that's like an emergency 

route if I need a be French. Um, but yeah, I don't, I don't think he had any 

expectations of me to speak Swedish or anything. 
148.  K: Mm. Do you wish he had any well 

149.  M: Like, cause you know, there's like, I, I, I feel like there's studies out there that 

show some kind of connection between babies learning language is a lot easier 

than like as you grow older. Um, so, you know, I hope, I wish that he taught me 

Swedish when I was younger as a baby, but I think it's primarily, he was like out 

working out and then my mom, like she would stay home and take care of me. 

That's probably like another factor that, you know, played a role in me not being 

able to speak Swedish just because I didn't see my dad as often, or he wasn't 

around me as often. So yeah. And then like I was around my mom a lot more 

often, so then like she would like, she cooked me Japanese food. She speak to me 

in Japanese. Like she'd watch little kid shows with me and Japanese. So it was 
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just, I guess also, Um, because my mom was home and then my dad wasn't home 

that I just developed my, I guess like Asian roots and like my Asian connections 

connections more than Swedish roots or my white roots. So 
150.  K: Yeah. Exposure and experience is really important, so yeah. Yeah. Yeah. Um, are 

there any language or cultural expectations you face as a mixed race individual 

within your family 
151.  M: Well, I guess with my Japanese, because I am, I am able to speak the language. 

Um, it's like, it's actually really nice cuz they treat me like as if like I'm one of 

their own, which I don't know if that's weird to say, just because like I didn't grow 

up in Japan. I'm also not full. And like I'm also American. So sometimes like, I 

guess like I feel like there's some kind of barrier or like a wall that's like there and 

it's like preventing me from, you know, hopping over and then going to the side 

and joining those who are like actually full and actually part of the, who are 

Japanese and stuff. But um, like they completely treat me as one of their own. 

Like they speak to me and Japanese completely and like 

152.   It's and when I go to Northern, um, Northern Japan to like, they, they talk to the 

dialects and me, but then like sometimes I'm like, oh, I can't understand that. 

They're like, okay, like we'll just speak like regular, like Tokyo dialect and stuff. 

Um, so I actually feel like very welcomed with my Japanese side of the family, for 

me, like as somebody who's 50%, which is like, it's so nice. It's, you know, just 

like, oh, I do have a community here in Japan. Um, and then with my Swedish 

side, um, I don't think I was like shunned or I don't think I faced any difficulties or 

any problems just because I didn't know how to speak Swedish, but then it's also 

because I don't know how like Swedish that I just don't and like, you know, they, 

they speak English to me. I also don't know much about the culture as I would like 

to. So then as a result, I just feel more like a foreigner, like yeah. Or as I said 

before, it's like, yeah, I I'm definitely in a foreigner here. And I, so I don't feel as 

much of a sense of belonging, so yeah. But like they're still my relatives, you 

know? Yeah. And they're still super, like, they're still really nice and like, it's not 

like, oh, you don't speak Swedish and you're 50%. Oh, like you're not, you're not 

one of us. Or like no, anything like that. Yeah. 
153.  K: Yeah. Do you, so you say you feel like a foreigner when you're in Sweden, but 

you, and you feel welcome in both Sweden and Japan and the us and specif, I 

guess specifically California. I'm curious as to how you introduce yourself when 

someone asks you, what, you know, where are you from? You know, the, what are 

you question? Does it, does your answer change depending on where you are and 

who you're talking to? 

154.  K: So like how do you normally answer that question? Japanese Swedish American, 

like a three on hyphenated? 
155.  M: Um, well, let's see when somebody asks me, oh, like, oh, where you're from? Or 

like, what would you identify? Or like, you know, some of those kinds of 

questions, I I'm like, oh, I'm like, I'm American. Um, but then like if they ask me 

more about like, um, or, you know, actually I don't really elaborate too much 

about like, oh, I'm, I'm half Japanese, I'm half Swedish, unless like they 

specifically ask me, um, just cuz like in the us, like, I don't know, like, you know, 

I guess like it, the us is already a mixing pot itself. Like there's so many, like it's 
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just so diverse already. So like, I don't know. I just feel like identify myself as 

American is probably like the simplest answer to give. Cause I also might like 

start talking their ear off if I'm like, oh I'm half Japanese, I'm half you know thing. 

And you just start getting there, you start getting the urge to just talk more about 

yourself. 
156.   So then because of that, you're just like like just to, you know, hold myself back a 

little, but I'm just like, oh, I'm American. So, yeah. Um, but then if I'm like 

introducing myself in like a, like in Japan or in Sweden or in like a foreign 

country, then I still do by myself as American, just because like, I would say, like, 

even though I learned Japanese first English is like the primary language. It's like 

the language. It's like the language that I learned, the, the, or that I use the most. 

So, um, because of that, I just like identify myself. I identify myself as an 

American, but then if people asked me, oh, are you like, do you have like any 

other ethnicities going on? Like, yeah, I'm half Asian and I'm like half white and 

blah, blah, blah. So, yeah. So 

157.  K: Yeah. Cause they always wanna know more. Um, and can you tell me a little bit 

more about your experience in Japanese school, your weekend Japanese school? 
158.  M: Oh, yes. Okay. So that was like a brutal five years in life. I remember those years. 

Um, so Japanese school, it was structured. We, it was like literally another school 

and every Saturday at 8:00 AM, we would have like morning assembly and then 

like, we'd go to our classes after that. But, um, these classes, they were taught all 

in Japanese. And you had to like take like, as a first grader, you had to take an 

entrance entrance exam to the school to see if you could speak like enough, like 

you were proficient enough so that you could like, actually like be in the school 

because they taught everything in Japanese. There was like, no English involved. 

Like you were like shunned, like you, you were like, you know, you were 

punished or like you, they will like be like, Hey, no speaking English. Like, ah, 

you have to speak Japanese the whole time. 

159.  M: So then like kids would speak English during breaks because they needed a break 

room, speaking of Japanese, but yeah. So like we would have textbooks. Um, we 

would have workbooks, we'd have tests all in Japanese. Um, so it's like you, yeah, 

we were going to school in Japan and like after Japanese school, because they 

would assign so much homework since like they, um, literally structured the 

school in such a way where you would learn like a week's worth of material and 

like one day. Mm. So it was like, it was so much material. So like every, we 

would have like a congy test and then we would also have like, if we had a unit 

test, which probably like, honestly, I can't remember how like frequently those 

unit tests occurred, but like, I just remember we have so many that like every, like 

at least every week we would have like the Connie test of course, but then like 

with other subjects with like math or literature or like society or like those other, 

um, subjects, we would have like a test maybe like every other week or every 

three weeks or something 
160.  M: Um, so it was just like so much testing and after Japanese school, um, because of 

like the huge homework load and studying amount, um, my mom and like, like 

other Japanese moms would bring their kids and we would like go to like nearby 

like cafeteria or not a C or, and we would like, um, study there for like hours and 
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just do homework as much homework as we could, because we knew that like, we 

weren't gonna have as much time to finish the homework during the week when 

we had to go to like, you know, regular American school and we would get like 

homework from American school or so, yeah. It was like, it was a lot to work. 

And then, um, after fourth grade I transferred, um, to a different school and that 

school was a lot more rigorous for me. So then like the homework load was a lot 

more like the expectations were higher there. So then like, because of that, um, it 

was just too much for me to handle, to do juggle both Japanese school and 

American school. So then I had to stop Japanese school. So, 
161.  K: And what about you said, um, a lot of the kids there spoke proficient Japanese 

pretty much. Like, were they, did you find a lot of Japanese Americans students? 

Yes. Like they both, their parents were Japanese or were they any, like you were 

there mixed? 
162.  M: Um, there were definitely, there were definitely mixed kids like me, but they were 

also like our kids whose parents were both, um, Japanese. So it was like a mix of 

both, but regardless of whatever, um, whether we were mixed or not, we would 

still like, it like a community. It was like, it was also welcoming community in 

that like, you know, Facebook, Japanese, oh, you're like, at least like, you know, 

you have Japanese heritage or, or not, or, you know, your ethnic, your ethnicity is 

Japanese then like, oh, like you're, you're one of us or something like that 
163.  K: There's not 50% here. It's only a hundred percent to us. You know, I actually, um, 

cuz I also went to private Catholic school and I, the way I kind of tell people that I 

mixed is I'm not 50, 50, I'm a hundred percent of each kind of like Jesus heavily 

divine and human. That was the best way for me to describe it to my family 

members. It was Catholic and they're like, ah, I get it. Cause there's when you say 

like you're 50%, it feels like there's some sort of a deficiency when this, this 

complicated. You're like, I'm here, I'm a hundred percent I trust me. So yeah 
164.  M: Yeah 

165.  K: Well, it's good though. Cuz I know there's a lot of, um, school language schools 

cuz uh, I know there's Korean school, a weekend Korean school. There's also 

weekend Chinese, uh, Mandarin school from what I hear and there's no weekend 

Spanish school, unfortunately, not that I know of yet. I'm sure there's gonna be 

some, if there are there gonna be in California. But um, like they also had the, the 

issue of a lot of the kids that went there were like they had both parents that spoke 

the language and they were just going there to make sure they continued on with 

the language. Um, but then there were the mixed, there weren't that many mixed 

students. So yeah. It's good that you're you felt like a part of the community and 

they made you feel like that that's really important. Yes. Some people don't have 

great experiences with their weekend school. Um, so do you think it is important 

for you to maintain or improve your Japanese? Um, and I guess I can ask the same 

with your, with Swedish as well 
166.  M: Yes. Oh definitely. Like I, I don't wanna forget the language cuz like, I guess 

that's just, if I think about it, it's just such a big part of my identity. So if I were to 

forget how to speak Japanese, like that's, that would be really devastating for I 

think. And then that's also why like I'm majoring in the language too, just cuz I 

wanna keep it up and I wanna learn more about the language and also just like it 
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from a cultural perspective too. I wanna learn more about Japan and like its people 

it's history cuz I didn't, um, really study too much of the history in high school. I 

would say like maybe we like spend some time on it, but like we didn't spend a 

good amount of time lot. Yeah. Cause I don't know. Maybe it's cuz like I just feel 

like they spend a lot of time. Well there's so much history and like there's only one 

year's worth of school to cover it all. So then like, yeah. I don't know. I don't think 

like Japanese history, it doesn't really come to play until like world war II just 

because you know, like with the whole yeah, yeah. Um, but then before that, like 

with the different, um, eras in Japanese history, like we didn't like, I don't think we 

really talked about it too much, so 
167.  K: Yeah. It's very Eurocentric glasses. Yes 

168.  M: Yeah. It's like, yeah it's okay. It is what it is, you know? But like sometimes I just 

wish that like they talked more about um, different cultures. Yeah 
169.  K: Um, definitely. 

170.  M: Especially like, yeah, like the, the Asian, the Dyna, like, I mean our, you know, I 

feel like we spend a good amount of time talking about Chinese dynasties just 

because cuz like they are very like, they go far, far back in history. Yes. And yeah. 

And then like we also talked about like Africa Africa's also, that's just so it's so 

fun to like learn about like history Africa's cuz that's like where everybody 

originated. Right. It's like, yeah. And then we all spread out and it's like, it's just 

um, but yeah. So I wish you talked more about like different histories, not just, not 

just, you know, white Europe, European history 
171.  K: I just, just like taking Pacific world then Pacific. Yeah. And I'll have to email you, 

which teacher, cuz she focuses on that the east, uh, Asian region a lot more 

172.  M: Oh. 

173.  K: And she was really good. I loved her. So let you know. Cause I assume you'd have 

to take a history class and you'll probably wanna take the Japanese history class. 

Yeah. I haven't heard too many. Oh. Do you think being multiracial in the us 

influences how you use Japanese and like in what context 

174.  M: Uh, being in the us. Hmm. Well, um, I guess like it does affect me in some ways 

in that people might, like, if I tell them, like, if you tell somebody that you, you 

speak another language, they're like, they're like, oh my God, you can speak 

another language and then they're gonna be like, say something, say something to 

that language. Yeah. Yeah. And then you're like, like I don't 
175.   Say, um, so that, that way like, yes, I guess like, um, the way that like, I guess I 

speak Japanese or the way that I use Japanese might be like a little bit different 

just because I live in the us. Um, I mean, if I come across somebody who's 

Japanese, I'm not like, you bet I wanna use Japanese with you. You know? Like I 

wanna get as much practice as I can. Like I wanna learn more about you. Like, 

cause I also don't think you run into too many people who are from Japan and the 

us. So like, um, if I do come across somebody who can speak fluently, I'm like, 

oh, that's so cool. Like I wanna learn more about you. And you're like history, cuz 

yeah. It's like, it's not every day where you run into somebody who's Japanese. 

Um, but otherwise like I don't think cuz even if I wasn't another country, like if I 

was, yeah. Even if I wasn't another country and I was like with my mom or I came 

across somebody who was Japanese, I would speak Japanese with them. So I'm 
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not, I'm not sure if like, I don't think being in like the us really does affect how I 

use Japanese or 

176.   Yes. I guess it's like I'm being put on the spot. They're Yeah. You know, it's like 

they're testing you or something, you know? So yeah. And if this is so cool, this 

interview is so cool. Cause if you think about everything and it's like, oh my, 
177.   But yeah. Like they expect you, if you tell them that like, oh, I'm, I'm like, you 

know, some kind of I'm this race, I'm that race or not race, ethnicity. But um, then 

they're like, um, oh, like you can speak, say something in that language then like 

they just have this kind of, they assume that like you can already speak the 

language or something. And then they it's like, it's like, you're being like put in the 

spotlight, like you're being, I don't know. It's like sometimes I don't know if this is 

a bad comparison, but it's like, you're being like shown at an exhibition or 

something. It's like you're animal being put on display. It's like, okay. Do 

something. Or like, you know, it's just like, okay. Like yeah. 
178.  K: So you're like, have you, did they ask you something along the lines of, are you 

Japanese and like, did they ask you to kind of prove yourself in a way? Do you 

speak Japanese? Like what were their expectations of you? What do you feel their 

expectations that you were, 
179.  M: They honestly like they didn't ask me, um, if I was Japanese or anything. Um, just 

cuz I think like part of it is because on the board there's a lot of, um, people who 

are, who are interested in Japan and learning more about, about its culture, but 

they're not like maybe like half cha they're not Japanese. Um, so then because of 

that, I don't think they had any expectation for me to be Japanese in the first place. 

Um, cause I, like there was at one board meeting, I was speaking to one of the, 

um, international kids who were, um, part of the club or who are part of the board. 

And then, um, the, one of the, of vice presidents, like they, they, she saw us like 

talking and she heard us talking Japanese and she's like, oh Izzy, you speak 

Japanese. I was like, yeah, I know. So I don't think there's like any expectation. 

And I think that's just nice cuz it's like for once you're not being like asked, oh 

you're Japanese or like, oh are you Chinese? Or, and then if they ask you that, 

they're like, oh, so then can you speak the language? Like, you know, it's not that 

line of questioning. So I think that's just like you little it's nice for little. 
180.  K: Yeah. Or the same thing that happens in Japan. Like we were talking about where 

you tell them you're Japanese and then they start speaking to you in Japanese. 

Yes. So the same thing they expect you to know it. Yeah. Yeah. That's nice. Um, 

okay. So has your family or community ever questioned your racial identity? 

181.  M: No, I don't think so. I think, yeah, they haven't had me question. It's more, I think 

a matter of myself, um, especially when I just like during COVID I saw like Asian 

hate crimes happening. Yeah. Um, that just made me question myself cuz like I 

would read in like news articles. Oh. Um, recently this like gelato place that was 

owned by like, um, an Asian man was like attacked. Um, and then like there was 

just like a, you know, such a big spike in like Asian hate crimes. And I would like 

when that started happening, I just started asking myself, oh, like that's when I 

started to think about like, oh, do I need to belong in certain community? Like 

where do I stand with like my representation and just like feeling, yeah. I guess 

like a sense of belonging. Like do I need to like side with one community 
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182.   Or like, it was just like I was being like tugged up, like, you know, to both sides. It 

was like, so that aspect is just like sometimes it, I don't like, I don't know how to 

feel, cuz I don't think like there's too many multiracial people out there in the first 

place. Cause like I think it's just, you know, a matter of history and just, it's just 

now that like people are finally like, there's also like, I guess, standards of like 

marrying between different races or stuff. Like that's, you know, completely new. 

So, um, because of that, I don't like there's not too many multiracial people out 

there. So then like it's, it's new for those who are like, you know, B like Feel like 

am I it's like, yeah. And there's also history too. Cuz like, you know us like in 

Japan, like, I mean, oh 
183.  K: God, 

184.  M: Yeah. World war II 

185.  K: Oh God 

186.  M: Um, yeah, that's always like a 

187.   A subject for just like, how am I supposed to feel about this? 

188.  K: And does, so you, you you're questioning your identity. Does it make you feel any 

more comforted knowing that you speak Japanese? Like what if you didn't speak 

Japanese? How, how would you feel? Would you still be questioning your identity 

in the same way do you think 
189.  M: Um, if I didn't speak Japanese, I think I would still feel on attachment to my Asian 

side. Um, cuz the thing about like, you know, being half white is that like 

throughout history that's been like white people have just been presenting 

themselves as like the dominant race, you know? And that I like, obviously that's 

a terrible thing. Like we're all equal, you know, like that nobody's above another 

person. So, but then like you still, I it's still part of society where like you, you still 

see white dominance and yeah. You know, white supremacy. So because of that, 

like you don't, you don't hear about like, oh, like racist allegations against white 

people like that. It's never, I've never heard of that at least. So like I don't, I don't 

know. It's I guess when it comes to just like, mm being wait, oh my God, I was 

going sober with this. 
190.  K: Okay. Has your family or community ever questioned your racial identity? 

191.  M: Okay. Okay. Um, so then when it comes to like my white aspect, because there 

has already been, um, like, I mean like if you like to be honest, I still think that 

there's like, definitely like that white supremacy stuff. Like it's, it's still going on. 

Like it's still part of society. So then I don't feel like there's been like any threats 

from that side of like the community. I don't know if that makes sense. I'm trying 

to explain this as best as I can. But um, when it comes to like being part of the 

Asian community, like I just feel more like unprotected just because like, you 

know, people are what you're saying out there. Like, you know, like COVID racial 

slurs, like um, conf Fu virus, whatever. Like you just get a lot more racist, like 

verbal, just terrible like words being thrown at you just because you're Asian, you 

don't and you don't get any of that as a white person. So it's like, 
192.  K: Cause all the discrimination that's yes. That one side faces you feel a little bit 

more and emotionally attached. Yes. That side Yeah, yeah. I see what you're 

saying 



107 
 

193.  M: Yeah. So and so then like also like my last name is not like it's not Asian, it's 

white. So then when people read my last name, they think, oh, like you're white, 

which is like, I mean, you know, like I can't, that's totally understandable. Like 
194.  K: You're not wrong, but you're not right 

195.  M: Yeah. Um, so then like, I guess if you, like, if I wanted to compare, if I wanted to 

give it like a visual metaphor or something, um, with my white community, I feel 

like I'm standing behind a shield or like some kind of protection because they 

have like, I I've never faced any like, um, I haven't been like racially Targeted just 

because I'm white. But then as an Asian, like when we talked about world war II 

and like us history, like I didn't know how to feel. And then my teacher, like 

maybe I'm just sensitive. I don't know. I, I am a sensitive person. Um, when we 

started talking about like, oh, should the atomic bombing, should they have 

happened in Japan 
196.  K: Um, like they started like our teacher threw that question at us and the majority of 

people were like, no, but then there were some people, um, you know, who like, 

yeah, like they were like, yeah, of course it was like, you know, white people, but 

um, oh 

197.  K: My God, like white 

198.  M: But like there were some people who were like, yes, it should have happened. And 

I mean, I, I don't hate, I, I mean I hate war, so like, I don't want any, like if we can 

avoid all violence, I don't think pro bomb, Pearl Harbor should have happened. 

Like that was terrible on the Japanese side. But then I don't think the bombing 

should have happened. That was terrible on like the us side. So like, like war is 

just like terrible. Like it causes too many conflicts and Yeah 

199.  K: You're making things worse. Can you stop? 

200.  M: Exactly. So then like when it comes to like those kinds of conversations with like, 

especially just because of like world war II and history, it can get a little bit like, 

you know, I feel really defensive from my Asian side. Mm 
201.   Even though I'm like half white and I am American, like you're talking about my 

people still. Yeah. And like, yeah. And also it might just be like, I, it's probably 

entirely different in Japan. If you talk about world war II from their perspective. 

Mm. So like I have no idea how they talk about like, um, how the war unfolded, 

um, from their pers, like from their side. Um, but yeah, like from the American 

side, like it's just like, it's a little, it's like I'm walking on shards of class, you 

know, or like trying to avoid stepping on like on eggshells or something. So 
202.  K: Yeah. 

203.  M: Um, well, I like, definitely like in the class, if my teacher, I don't there just 

sometimes and like, she would say something and it sounded like she was like 

looking down on like Japan and what they did. Like, I would feel like I would feel 

some kind of like, just, I would feel upset and I would wanna say something, but 

like, I was scared to say something just if like I faced some, like if things would 

get too outta of hand and then I would like face some kind of like, you know, if I 

would to get detention or something or I, I wouldn't, I'm not sure exactly sure how 

that would, how that would've like unfolded also, our school has like a history of 

like sweeping things under the rug. Um, like we, like, we literally, we went, we 

got on the news about it, it, and like Stu we had a student protest about how like 
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our administrator, our admissions board, like they, um, if somebody, especially 

like from the minorities, um, if a minority student brought up some kind of like 

racial, um, scenario, uh, incident that happened and where they were like the 

victim of, of like some kind of racial slur, um, like the, and they would report it to 

a teacher, like some kind of, you know, higher like official whatever 
204.   Um, they would, they would like say, oh, we're gonna do something about it, but 

then they didn't do anything about it. Like they would just sleep in super under rug 

just to keep like a clear image of their school. Yeah. And that, like, they were just, 

there was just especially like, I would say so many, like African American 

students. Mm. Um, cuz they're, they're already a, like, I would say like Asian 

Latinos, African Americans, like they're just all my, our school cuz you know, it's 

like, it's a Catholic school, white school. So, um, because of that, like white kids 

would be going around saying like the N and like, oh the board wouldn't say 

anything about it. And it's like, it's, it was terrible. So then like students got 

enough of like they got fed up and then like we start protest and everything. So 

that was like a whole, because of that, like I just, I didn't know what the board was 

gonna do about my situation if they were like gonna, and also like, I was scared 

that I was gonna say something cuz I like, you know, I was like upset. So then 

what if I said something that was like insulting or like I just went too far. So like, 

yeah. I just felt like I was trying to like avoid stepping into like a bear chat, like, 

you know, just kind of creeping around in the toes. So yeah. It was a little like of a 

picky situation, so yeah. 
205.  K: Okay. Uh, we can switch gears real quick. Okay. Okay. But go little more, uh, 

back again to your family I guess. Okay. Uh, we talked, I realized, we talked 

about you and your mom when you're in Sweden, but what about when has your 

dad ever visited Japan with you and your mom? 
206.  M: Um, so my dad, when we, when the three of us, um, when we're just in, like in 

Japan general, my dad being like six foot, one blue eyed and you know, white, 

very tall. Um, he just stands out in the crowd because Japanese people are like, 

they're, they're very short. So he just stands out completely. And then like when 

we went to, um, my mom hometown in like the rural, you know, countryside, like 

there's not too many things going on out there. Um, when he came there, like there 

was one time when like he, I think he went to like my kindergarten or something 

and they saw him and they started climbing on top of him because they were like, 

oh my, you we've never seen somebody like you before. So then you started like 

climbing on top of him and like, you're like, oh, you had blue eyes. 

207.   They were so fascinated by him. So yeah. And I don't like Japanese people. I don't 

think they, um, like they're like, they're very nice in general. I think it's just a form 

of etiquette. It's what they're taught just in society. So then like they're actually 

like very, um, interested. They're more inclined to learning about foreigners cuz 

it's like, you know, completely new person like, oh my gosh, you have like, you 

know, you identify with like a different race or like a different ethnicity. We 

wanna learn more about you. And also, I don't think there's like too much 

diversity in Japan. Mm. Uh, from the beginning just cuz like, you know, I, I think 

it's also probably like related to history where like, you know, Japan didn't open 

up its borders until like was the 19 hundreds. I'm really bad history. But So 
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because of that, they're just like still so many Japanese people there. I don't think 

there's too much diversity. So then like when you see a foreigner, um, especially 

like not in Tokyo that might just be like, oh my gosh, like where are you from? 

And like, yeah. So 
208.  K: Yeah. What about when, um, when you're visiting your family in Japan, I assume 

maybe like your, your extended family, aunts, uncles, grandparents. Does you 

guys all speak Japanese or do you find yourself talking, like telling your dad 

what's going on in English? How does communication happen? Oh 
209.  M: So, um, we just like my mom and I either just translate. Um, but they're like, 

they're still totally open to talking to my dad. Of course they might like, you 

know, there's a language barrier. So then like my mom and I have to be there to 

translate things, but like they're still willing to definitely hold a conversation. And 

I know there was like, um, like when my parents are trying to get me married, uh, 

there was like, not everybody was welcoming. It's like, oh, you're marrying out of 

your race. Like what what's going on there. So, um, I know there were like some 

kind of, you know, little things like that that were happening. Um, but like they've 

been married for like over 20 years now or something. So like, you know, they 

they've been around for a while. So like my relatives are here, do it now 
210.   Um, but yeah, so, um, I don't think like, yeah, definitely. There's like no, no sense 

of like, you know, oh, you're not one of us. So like you're not welcome here. That 

kind of, those kinds of vibes happening you anymore. I don't know if like, I don't 

know if they were like that extreme, so extreme to the point that like they weren't 

welcoming. Like if my dad went to Japan and like, you know, somebody on my 

mom's side would not welcome him just because he was white or something. But, 

um, I know there were just like some kind of like moment of hesitation with like 

relatives on my mom's side. They were just like, oh, you're marrying like 

somebody, you know, who's a white person, like something like that, but yeah, 

now it's like, it's fine. 

211.  K: And they got over 

212.  M: It's all good. Yeah 

213.  K: Well that's good then. That's good. Um, yeah, my parents kind of experienced the 

same thing. Didn't, you know, the grandparents didn't like my dad then 20 plus 

years. Oh, okay. Same but um, same experience. Um, okay. Just a couple more 

questions I I think, and then we'll be able to wrap up. So has there ever been a 

time where you felt like your family affirmed your, uh, racial, ethnic identity? 

You're fine. It's okay 

214.  M: Hmm, Let's see.I wait, I can't. Um, could you like, could you 

215.  K: Kind of prompt a little bit? I got you. Okay. Let's see. Um, like it could be 

anytime you met, uh, new family members, Japanese family members, I guess. 

And you told them you were Japanese and then you started speaking Japanese 

with them and they're like, yeah, you're definitely Japanese. It could be in the 

language, like the fact that you were able to prove it through language or you 

could also be through culture expectations. So knowing about the culture and 

knowing about specific things you've should do and shouldn't do in certain 

situations, um, like habits, behaviors, and then them affirming you and being like, 
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oh yeah, you you're Def that's like the Japanese way or you're doing it the right 

way. Something like that. 

216.  M: Yes. Um, I, I don't think so. I don't think they're like, oh, like just after I said, if I 

spoke Japanese to them or like, oh, you're one of us. Or like, I didn't get like 

words of affirmation or anything. Like I think they just 
217.   Like, or already accepted the fact that I was part of like, you know, the family and 

that I was half that I was Japanese. And then with my Swedish side, I don't know. 

Like, I definitely feel like they're my family, but I still feel like I'm more of a 

foreigner over there. So I did, I've never gotten like words of affirmation, like, oh, 

you're Swedish or anything because like, I don't really feel like I'm Swedish, I 

guess, cuz yeah. It's like, I, I don't speak the language and I don't, um, really know 

like too many of the holidays or like their traditions as much as I do with my, um, 

Japanese side. So yeah. It's like, I don't really get words of affirmation on both 

sides, but just because of like different reasons. So yeah 
218.  K: And have you ever experienced exclusion in your family or your community? 

219.   Because of being multiracial, um, in your proficiencies, in, in your heritage 

languages? 

220.  M: Uh, I don't think so. I like, I don't think 

221.   The first, like the first experience where I had like some kind of like negative 

feelings or like just like bad feelings and about like being Asian or just like being 

Japanese specifically, or I was just question myself was after like, you know, we 

talked about world war II and then like, you know, all those things were brought 

up. Um, but other than that, I don't, I feel like never felt exclusion. Um, it's, it's 

actually funny cuz um, at my old school I was, I was um, the captain of a K-pop 

dancing team. Oh. And being, like being at like a, you know, dominant white girl 

school, like I had no idea how that was gonna go, but we like performed, um, like 

at different rallies and we got like a lot of positive feedback. It was like, it was 

crazy. Like I was like, oh my gosh, like I thought we were gonna like face some 

kind of backlash just because like, you know, it's like a Kpop Asian thing. Mm. A 

minority, a minority thing happening in like, you know, a white, white community 

population. Yeah. But it was like, it was a complete opposite. It was like, they 

were like really welcoming and supportive of us. And I like, I was just really 

shocked to see that. So 
222.   Yeah. So like, I guess for me, like you could say that like, well, I, you know, 

world war II stuff, whatever like that, those, those things have happened. I've had 

like the opposite actually happen. Like I felt more welcomed by like a community 

that I guess I didn't expect to be feel welcomed by. So I guess just because, um, 

white people are just, they have been like, so respond for so many different things. 

Like, 
223.   Yeah. But also, oh, sorry, sorry. Um, one of like most supportive teach that I have 

come across, um, when we were going through like the racial allegations against 

the school was my, um, AP world teacher and he's like, he's white, but like he was 

like hosting these like conversations, um, where they're like formatted in such a 

way where each person had had the opportunity to talk for as long as they wanted 

to about how they felt about like, you know, minorities being targeted. Um, 

especially in like it was during COVID. So then like, you know, there were like 
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the Asian hate crimes going on too. So then like he was like giving students like a, 

you know, a little comfortable space where they could come and talk about how 

they felt. And it was just like, it was so nice seeing that. So yeah 
224.  K: That is really nice. Yeah. Mm. I swear. I sometimes forget, like, since you're a 

freshman, you, you did start COVID when you were in high. Yes 
225.  M: Oh my God. Yep. 

226.  K: What's happening. Yeah. Um, are there any other experiences that you've had as a, 

like mixed race, multilingual individual that stand out to you or that you 

remember? 
227.  M: Um, 

228.   I let's see. There was like maybe one time when I was in second grade when, um, I 

had this thing at my school, like it was a buddy system where we were paired with 

an eighth grader and there would be our buddy. And then like the first time I got 

paired with my buddy, he would like talk to me just to get to know me better. And 

then like, eventually I told him I was Japanese and he's like, oh, like, you know, 

it's like the line of question of like, oh, are you fluent? He's like, yeah. And he's 

like, he's like, oh, that's so cool. And like, he would like start telling everybody, 

yeah, my buddy gets to be like Japanese. That made me feel cool. I was like, yeah. 

Um, let's see. Um, what, wait what's I I'm so sorry. I keep doing that's 

229.  K: Yes. You good? I could see, we have very similar minds. They jump around it's. 

Okay. Are there any other experiences that you've had as a mixed race or, and, or 

multilingual individual that stand up to you or that you remember? 
230.  M: Um, um, Hmm. Let's see. Could it be like, it could any, it could be the like 

positive or negative anything. Okay. Um, as a mixed racial, I don't, I don't think 

so. Mainly it might possibly be because I'm already half white. So then like, 

because I'm half white, I have like that protection, you know, it's like, oh, you're 

white. Like you're, you're, you're one of like, you know, the white people, it's just 

like, oh, you're part of the group that does the, the oppressing. It's just like, we're 

the dominant, you're part of, one of the dominant people. So I think like, because 

it, I feel like it is like a good portion of, you know, racist, um, incidents that 

happen against like any minority is because of like white people saying something 

and it, I feel like it's also rooted on history and stuff. Um, so then if I'm part of the 

group that does like the, the oppressing then, like, you know, I, I don't think I'm 

going to, like, I'm not gonna be oppressed by, you know, staying behind my white 

identity or like, I don't know if that makes any sense because you don't, I don't see 

like African Americans or like Asian people, like going out and like saying racist 

stuff to white, like people, or like, I don't, like, I don't really think if that had, I 

mean, it might, it may have happened before, like, you know, it's racism is just 

like, it's 
231.  K: Not your experience. Yeah 

232.  M: Yeah. But for me personally, like I've, I haven't seen that happen, um, to me or to 

like other people. It's always just the white people who are doing the, the 

oppressing. So I think because of that, um, and because as a result, like me 

identifying as half white, I have been like able to stay behind like that, you know, 

safe curtain, that closed curtain. Um, but if I were to identify like as fully Asian or 

as like, you know, half Asian and half another minority, then who knows, like, I, I 
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prob like, I, the chances that I would've felt like I was being a target of, like 

racism might have been like a lot higher. So I think it's just a matter, because I 

have that like safe blanket that I haven't felt like I have been oppressed or like I 

have, I haven't been like racially targeted. Um, but yeah. 
233.  K: Has anyone made you feel that way, that like, uh, has anyone, I guess almost 

explicitly or implicitly told you, like, Hey, you know, you're part of the Asian 

community, but you have this safety net around you, has anyone made you feel 

like that was the case? 
234.  M: Um, no, I don't think so 

235.   Oh. Um, cuz I feel like also, you know, people that you surround with, that's like, 

that's entirely up to you. So for me I've been trying, I've tried to surround myself 

with good people. And so then because of that, nobody has like, come up to me 

has told me, oh, like, you know, oh, you got this blanket around you just because 

you're white or like, oh, you don't fully like identify with us because you're just, 

you're half you're not full or something. So, um, I think it, like, it depends on like 

the community that you're in, the people that you're surround yourself with. Um, 

because they're like, racism is still a problem, you know? It's like, it's still out 

there. There's still people who are not the best people. And they're just saying 

terrible things. Like when I was in, um, New York, I just saw like a sign on a 

cardboard that says like, um, it was like next, I think a homeless man wrote it cuz 

it was like right next to him. But it said like, oh, like, can you please help me? 

Like Chinese people have been like or hurting against me or like he was saying 

some kind of terrible racial slur or not racial slur, racial, you know, accusation. 

And I, I was like, I it's probably, you know, as a result of, um, maybe just like 

being uneducated or like just his background, I'm not exactly sure, but 
236.   Yeah. Yeah. So I mean, racism is still a problem, but no, we're, we're trying our 

best. We're doing our best. And I feel like research that like you're doing like, it 

can definitely help 
237.   Yeah. Oh can yeah, it can, it can, you know, like we might be taking like little 

baby steps or we might be taking huge leaps, but regardless of how much progress 

we make, if it is progress, then it is progress 

238.  K: Progress is progress. Yes. Yes. Progress is not linear, but it's progress. Yes. Aw. 

Yes. Well, you know, I can do this without people who willing to do it with me. 

So makes you thank you 
239.  M: Um, I, no, I literally, I am so glad you're doing this cuz like, I felt like this is just 

so geared towards like people like me. You're like people like you. Exactly. It's 

never, I don't think I've ever seen anybody like any research art, like any 

professional article, any like research article, anything like in textbooks or like 

teachers talking about it. Like I don't think they've ever addressed like the 

connection between like people being multiracial and also, you know, their ability 

to speak other languages or specifically that's like tied to their ethnicity. So I think 

that's so cool. I mean like yes 
240.  K: You have to write a thesis too don't or uh, a paper of, yeah. You have to write a 

paper too for your Japanese major. So, and I'm pretty sure they open it up to 

anything. If you ever wanna say you wanna learn more about social linguistics, 

which is kind of yes. What I'm doing, you know, take some classes and you could 
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do, or you don't even have to cuz you could just take, um, like a, a soci sociology 

perspective and yes. Add it from there. Yeah's lots of ways to approach it. If you 

wanna study it yourself too 
241.  M: Yes 

242.  K: Yeah. You got some, some ideas 

243.   All right. Okay. Um, in thinking about our interview, is there anything else that 

you would like to add? 
244.  M: I feel like you covered entirety of so well, well I'm I cannot think of anything else 

245.  K: I know you very well. I got your story. Hmm. Okay. Well thank you again. I 

really appreciate it. This is awesome. I, I love this. This has been great. I 
246.  M: I'm so glad you came up with this idea and then you, did you like, did you reach 

out to the professors to like ask them to like spread word of about it? Okay. Yeah. 

That was a very good news. Cause like I, that you did. I read the description. I was 

like, this is like, why does this feel like it's so tailored to me. I was just like, I'm 

Youre doing great. Work out here, please. It up. I can't I'm like looking forward to 

I'm like, so looking forward to reading your like paper, like I just, I wanna see up. 

It's gonna be exciting. It's I know it's gonna be amazing. 

247.  K: I'm good. My, the smiling you're so sweet. Okay. Well, um, I will hopefully see 

you on campus, uh, student couple weeks. Ish. Yeah. So I'll be able to give you 

the stuff and we, I can buy you coffee. We hang out real quick or you know, either 

you cuz you're a freshman, so have fun been to time campus 
248.  M: Okay. All right 
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