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Utraque Unum
Georgetown University’s seal is based directly on the Great Seal of the United States of 
America. Instead of an olive branch and arrows in the American eagle’s right and left tal-
ons, Georgetown’s eagle is clutching a globe and calipers in its right talon and a cross in 
its left talon. The American seal’s eagle holds a banner in its beak that states, E Pluribus 

a union. The Georgetown seal’s eagle holds a banner in its beak that states, Utraque Unum.

Utraque Unum is often translated as “Both 

found in a Latin translation of Ephesians 2:14: ipse est enim pax nostra qui fecit utraque
unum
made both one.” Utraque Unum is the Latin phrase to describe Paul’s concept of unity be-
tween Jews and Gentiles; that through Jesus Christ both are one.

-
sive. In unity faith and reason enhance the pursuit of knowledge.
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The Editor’s Desk
Dear Readers,

The purpose of organizations like the Tocqueville Forum and our publication, Utraque Unum,

is to create a sense of belonging and community and to give Georgetown students grounding in an 

increasingly lost world. From the family to friendships, and, increasingly, the community at large, 

marriage is under assault and dying as a viable institution, the nuclear family is nearing extinction, 

and the country has moved from the public front porch to the very private back patio. These are very 

daunting challenges for recent graduates as they enter and seek to make sense of an increasingly 

confused and misdirected world. The Forum seeks to provide students, willing to receive it, with a 

roadmap on how to endure life on the right track and to remind students that the destination and the 

path taken are vitally important.

The most disturbing part is that we are increasingly told, in our education and in our interactions 

with others, that these changes are positive, or at least neutral. The destruction of society is deemed 

as “progress.” Society is not a shark; it will not die simply because it has ceased to move. C.S. Lewis 

the wrong road, progress means doing an about-turn and walking back to the right road; and in that 

case, the man who turns back soonest is the most progressive man.” Undoing a wrong is not neces-

sarily reactionary and changing in order to improve can be conservative if it preserves something 

preserve that which is best about itself.

When it comes to personal and civic morality, America took a wrong turn somewhere. All of this 

stems from a declining respect for traditional morality, whether based in faith, in reason, or their 

Utraque Unum is a refer-

need to know where we went wrong and how to get back through understanding of our basis in faith 
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and reason. We at Utraque Unum believe that we have been provided a guide in the form of the politi-

cal and religious traditions we have inherited from Western Civilization and the Founding Fathers.  

Only through the unity of faith and reason can the republic survive. John Adams said “Our Con-

wholly inadequate to the government 

-

ple. The problem is not with the Constitution, but with the people. By increasing understanding of 

our past and the rich lessons and traditions passed down to us—both religious and secular—the next 

generation of citizens can build stronger marriages, families and communities in order to keep the 

republic strong and help it to endure the many challenges faced in the struggle to improve society.

late, but the longer we head down the wrong road, the longer it will take to get back and the more 

Utraque Unum point to various road signs along the way. Safe travels and enjoy!

Sincerely,

Collan B. Rosier
Editor-in-Chief
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have just returned from a week in Kra-
kow, Poland, where Karol Wojtyla served 
as priest, bishop, and cardinal until his 

and memory in that city was greatly present in 

to audiences of students and the general public 
-

who stand to learn much from the Poles.

the people of Krakow.  Catholicism in Poland is 
vibrant and exciting, sustained especially of the 

-
eration of Poland from the totalitarian plagues 
that ravaged that nation in the twentieth centu-
ry.  While most nations of Europe have moved 
gradually or precipitously away from Christi-
anity in general, and Catholicism in particular, 
Poland shows a singular devotion to the Church 

with political liberty.
This connection is becoming less self-evident 

for many Americans, growing numbers of whom 
regard Christianity in general, and Catholicism 
in particular, to represent restrictions upon the 
unencumbered liberty of modern individu-

people should be at liberty to live their lives in 

seeking to promote a view of liberty as self-gov-
ernance over the will and the curbing of appetite 
is increasingly replaced with a view of liberty 

-
tures upon individual preference.

Nevertheless, this intuitive understanding of 
the Poles—the equation of Christianity and self-
governance, of Church and political liberty—is 
present to us in daily evidence in the central 
symbol of Georgetown:  the University seal.  
Portrayed on the seal is an understanding that 
American liberty—represented by the American 

(represented by the globe held in one of the ea-

grasped in the other claw).  American liberty, the 
seal discloses, is based in the twin inheritances of 
rationalistic philosophy and Biblical faith—the 

and faith combine in a powerful witness for lib-
erty in light of Truth, as articulated powerfully 

Fi-
des et Ratio” [“Faith and Reason”].

Faith without reason threatens to become un-
tethered, a mere assertion of belief ungrounded in 
the reality of the created world.  At the same time, 
reason without faith is prone to increasingly nar-
row forms of self-serving instrumentalism—and 
would appear, in the context of the modern uni-
versity, to the more imminent of the two threats. 

Fides et Ratio, “Rea-
son [alone], in its one-sided concern to investigate hu-
man subjectivity, seems to have forgotten that men and 
women are always called to direct their steps towards a 
truth which transcends them. Sundered from that truth, 
individuals are at the mercy of caprice, and their state 
as person ends up being judged by pragmatic criteria 
based essentially upon experimental data, in the mis-
taken belief that technology must dominate all. It has 
happened therefore that reason, rather than voicing the 
human orientation towards truth, has wilted under the 
weight of so much knowledge and little by little has 

Faith, Reason, and Liberty
Patrick J. Deneen
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Faith, Reason, and Liberty   |

lost the capacity to lift its gaze to the heights, not daring 
to rise to the truth of being.”  

Universities throughout the nation and world 
are increasingly dominated by the utilitarian logic 
described here by Blessed Pope John Paul II.  As 
Georgetown becomes dominated by the language of 
“assessment” and “measurable learning outcomes,” 
it too is susceptible to the reductionism provided by 
“pragmatic criteria.”  Like all institutions of higher 
learning today, there is tremendous pressure to dem-
onstrate the pragmatic usefulness of a Georgetown 
degree, and the increased emphasis upon science and 
research are some of the responses to this pressure.  
Yet, in losing sight of the corrective of faith to the 
reductionism of reason, we endanger our ability to 
“rise to the truth of being,” and the capacity to live in 
liberty in the light of truth.

As we begin activities to commemorate the 
100th

sought to inform the West about the slaughter 

instrumentalist Nazis—we need to recall and 
commit anew to that deep connection between 
Christianity and liberty in light of the truth, and 

way from the great example and triumph of that 

and Poland.

-

American Democracy.
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Books that are “Great”—
Books that are “True” 

James V. Schall, S.J.

Let me begin with some autobiogra-
phy. For those who know me, they 

-
where, suggest to them books or essays to read. 

-

can probably save your soul and your mind by 
-

by,” or books “that tell the truth,” or books that 

-

1

-

nineteenth century.”
2
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“awaken the mind.” These are never lists of what 
are ordinarily called “great books,” though, 

grant that a book that keeps you sane, wakes you 
up, or tells you the truth is something you have 

contention that someone could go to the best (or 
worst) of the universities, read the “greatest” of 
books assigned there, listen to the most famous 
professors, either on-line or in person, and still 
never come close to inciting that drive to know 
what is that lies at the heart of our personal ex-
istence.

Abbey College, since all you need to do to come 
in contact with the highest things is simply to go 
and chat with your Academic Vice-President for 
three minutes, which, alas, is about all the time 
she has left over from her daily duties. Ask her 

-
oke, horses, the speech of Parisian women, Da-

her favorite poems, our last end, or just about 

She is herself a “liberal education.” And what is 
so good about Carson Daly is that she has a twin 
sister who can cover the same route just as well 
as she can and in French, not that Carson does 
not also know French.

Another Sort of Learning, a book that tells you 

sub-title, in lieu of the much longer one on the 

the country and the world are full of people who 
realize that they really did not learn many of 
the important things as a result of their formal 

learning to know, is painless. 
-

alize that “things exist and we can know them,” 

-

-
ally encountered by chance in some odd hour 
or out of the way place. The book indeed can 
be Plato or Aristotle, and we always go back, or 
more likely, go forward to them, once we begin. 
But in saying these things, we are reminded that 
philosophy is not reading a book. Philosophy is 
closer to conversing than to reading. 

But there are books that teach us ourselves 
to philosophize. And to philosophize is simply 
to know the truth and know that we know. Phi-

to make distinctions and to delight in making 

we simply cannot contain ourselves. We want to 
tell someone about what we read, as if it is too 
great for us to keep to ourselves, which it is. This 
is why reading leads to conversation by its in-
ner nature. The best thing you can do for a boy, 

is to teach him to read. This will give him the 
whole world to talk about.

is that the adventure of learning is also an ad-
venture in the morality of how we are living, of 
how we choose to live our lives. The Aristotelian 
distinction between practical and theoretical in-
tellect is a most important, but it is not intended 
to tell us that we have two intellects. We have 
but one mind that we did not give ourselves. We 
can use it in two ways, 1) to know how and what 
things are, and 2) to know how to live and how 

-

rhetoric, craft, and art. We should seek to know, 
-

nas, “the order of things.” This is our delight. 

University of America, and Clark Univer-



Utraque Unum — Summer 2011   | 7

|

th Century as American 
models of German “research” universities. They 
were conceived, perhaps, as a higher form of 
university being. The German universities did 

presupposition, namely, that truth was the result 
of “research,” of modern science. What was im-
portant was the “method” by which a thing was 
known. But a “method” can only reveal what the 
method is designed to reveal. Reality is always 
larger than any human method to discover it. 

that of the “liberal arts,” a notion that goes back 
perhaps to Aristotle and Plato. Something was 
“liberal” when it freed us to be what we are, 
even in spite of ourselves. Liberal arts were con-
cerned with what living well means. There were 
things for their own sakes that each person was 

this path, to be sure, with the help of the great 
thinkers, including the religious thinkers. But 
the emphasis was on understanding the things 
that are. 

No human person, not even Shakespeare, 
created the world or what was important in it. 
But most us wanted, out of a spirit of wonder, 

a world of speech and conversation. None of 
us have enough experience in our own lives to 
know what the range of human life is about. This 
is why, as C. S. Lewis also said, that we are given 
books so that we can know more lives than our 
own. We do this vicariously, by reading of them. 

Earlier this year a friend gave me a copy of 
-

ably comes from Genesis through T. S. Eliot. The 
novel was about a rather dysfunctional English 
aristocratic family. The only child dies in a hunt-
ing accident. The couple breaks up. The husband 

they wend their way from Guyana to the Ama-
zon. Everyone leaves or is killed except the Eng-

in which there was a man who saved him from 
the jungle. The man was peculiar. The only thing 

he had was the complete works of Dickens, 
which he wanted read over and over again out 

to read Dickens day after day for a few hours. 

and Pickwick. But he began to think that he 

that he discovered that he was in prison. The 
-

ly killed a previous reader who tried to escape. 
One night, the Englishman was deliberately 
drugged. When he came to, he found that there 
were three Englishmen who came to the outpost 

them where he was. The searchers returned to 

meantime the only future that the captive Eng-
lishman had to look forward to was death and 
the endless re-reading of Dickens to his jailor.

a copy of a chapter of a book entitled Great Fish-
ing Stories. The story was about a man who was 

to heaven. When he got there, St. Peter had to 

in heaven. The man told him that he wanted al-

be his idea of heaven. So Peter thought that 
could be arranged.

-
ment. The man found himself by a very lovely 

grabbed is rod and cast out. Sure enough he 
had a strike and brought in a very plump three 
pound Dolly Varden. The Man thought, “Well, 

again. Bingo, another beauty. As he left again, 

was reeled in. The man began to be bored with 
this same spot so he started on. Peter asked him 
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not go anywhere else in his own chosen heaven. 

what Schall learned this summer from his read-

cannot imagine. This is, in fact, a rather rough 
summary of what the Book of Genesis is about. 

that if a man did a cowardly thing to the woman 
he loved, he spent the rest of his life in seeking 
to do something brave that would save her. This 
too is right out of Aristotle. 

-
lowed the Ration Studiorum, looked 

overall to eloquence, to the ability to speak and 
know how to deal with the world. They could 

was intended to be. This curriculum was much 

one had to be able to speak, to convince, and 
to persuade. Students were to understand that 

in judgment, but in knowing how to make this 
judgment persuasive in terms of words. There is 
a world of words as well as a world of things. 

-

when our souls were formed by vices, pride, and 
vanity.

“research universities.” We often see universities 
advertizing their program as preparing under-
graduates to be “research” oriented. Belmont Ab-

to learn to manage a motor speedway, something 

students have any clue about the whole, about 
the human and divine worlds, they narrow 
themselves to be “research” specialists. They 
neglect the what goes on in the thinking of any 
man, that thinking that we are still best exposed 
to by reading Plato and Aristotle, Augustine 

something to tell us, but that real education is 
about what science does not and cannot tell us. 

Almost all schools of higher learning today, 
moreover, do have a program that, in one way 
or another, are designed to be a “great books” 
program. Often a certain mystique or elitism 

“The Great Books: Enemies of Wisdom?” Freder-
ick Wilhelmsen addressed himself to the subject 
of the great books program, usually associated 

-

Mortimer Adler, themselves liberally educated 
men, though some petulantly thought overly 
educated.3 Wilhelmsen thought that such pro-

-
gram, that of the direct study of philosophy from 
common sense. This was a method usually asso-
ciated with the much-denigrated system of scho-

Scholasticism, is not to be missed on this topic.

view, did not confuse philosophy with the his-
tory of philosophy. And it did not think phi-
losophy was something for the specialists, some-

Spe
Salvi when he remarked that Christ came to be 
depicted as a philosopher in the classical sense 

-
sor in a philosophy department.

Leo Strauss had also remarked that, not in-
frequently, it happens that the study of great 
books leads students to skepticism. When exam-
ined carefully, the great thinkers contradict each 
other. The student is thus thrown into confusion 
as he has not the wit or experience to see the 

-

Books that are “Great”—Books that are “True”   |
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gins to doubt if anything can be known if those 
said to be great prove each other wrong. 

Thomas Dillon, the President of Thomas Aqui-

books” program. Dillon was quite sure that the 
careful study of “great books” would indeed re-
sult in this skepticism if no genuine philosophic 
understanding of things surrounded thinking of 

what the great thinkers hold, even when in great 
error. Study of error is an intrinsic part of the 
study of truth, as Aquinas always reminded us. 

Wilhelmsen himself gives the following de-
scription of a curriculum of studies that he him-
self took as a young man. This was before Catho-
lic universities dropped what was, in fact, their 
strength. They suddenly themselves began vol-
untarily to imitate the great books programs or 
education based on electives, wherein the student 
went to college to study whatever he wanted. 

my studies, during my junior year,” Wilhelm-
-

troduced a textual course in the Summa Contra 
Gentiles of St. Thomas; we read only the Latin 
original, something no junior class could do 

discussing these subjects were often located 

crucial. But the goal remained the same: mas-
tery of subjects and the acquisition of habits in 
pursuit of that mastery. When the stout lad who 
had done his apprenticeship was examined by 

between essence and existence or the principle 

to exegitisize the texts in which these doctrines 

problem to its essentials, to reason about it, and, 

a truth. We wanted truths, the reasons for them, 
and the capacity to orchestrate them. That con-

stituted the study of philosophy on the under-
graduate level in the vast majority of American 
Catholic colleges and universities.”

the student is to learn is philosophy itself, not 
the history of philosophy or the sundry opin-
ions of the philosophers. Such things are worth 
knowing, but knowing them was not preparing 
a young student for the philosophic life, no mat-
ter what kind of life he chose to live in making 
a living.

Wilhelmsen points out further that the su-
perior system of education that in fact existed 
in Catholic schools at the time was not “taken” 
away from them by some totalitarian govern-
ment or some overzealous department of educa-

imitating the “elite” schools. Wilhelmsen is quite 
blunt about this:

Philosophy is not the reading of books; phi-
losophy is not the contemplation of nature; 
philosophy is not the phenomenology of 
personal experience; philosophy is not its 
history. These are indispensable tools aid-
ing a man to come to know the things that 
are. But that knowing is precisely knowing 
and nothing else. We once were given this, 
not too long ago, in the American Catholic 
academy. With a few honorable exceptions, 
we are given it no longer. This is why phi-

is no longer talked into existence because it 
is no longer thought into existence.4

Such are remarkable words, really. 
Msgr. Robert Sokolowski, in his essay on 

“Philosophy in the Seminary Curriculum” 
-

posed to textbooks that summarize and distill 
philosophic issues so that the student can see the 
issue itself apart from, though not neglecting, 
the historical or contextual origins of the prob-
lem. “Philosophy helps to articulate the way 
things are and the way they appear to us…,” So-
kolowski wrote:

|
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A very good way of presenting the Chris-
tian things is to contrast them with natural 
things: to develop some human good, some 
human truth that people know from their 
own experience, and then to show how 

and goes beyond it. The Christian sense 
of God, for example, is best conveyed to 
people by developing for them the human 
sense of an ultimate meaning in the world, 
and then showing how Christian revelation 

while speaking about a God who is not part 
of the world.5

to see these things in our own souls, in our own 
activities. We need ourselves to begin to philoso-
phize, which does not mean that we need to be-
come faculty members with “great” degrees. 

things, one from Wendell Berry about the need 
to realize what is the present we ourselves live 
in, the actual people, the actual life that con-
fronts our own lives. A second citation was also 
from Wilhelmsen who again urges us to look to 

book unless the book is separated from our lives. 

what begins our search for the truth, for what 
is. The third citation was the famous one from 
Aquinas, who tells us that we study philosophy 

what is true. 

Ohio who told me of the death of his wife. Along 
-

tion from Aquinas, one that, in its way, completes 

greatest good that one can do to his neighbor is 

here Aquinas does not say “Give him a cup of 
water or needed clothing,” not that this should 
not also be done. The greatest good is that we 

not seek it. 

things that are not true. That is not such a bad 

you make your own truth, that truth is pecu-

you will come across a book, or a poem, or a 
teacher, or a musing of your own that will wake 

this happens. Plato called it a “turning around.” 

grace. “The greatest good that one can do to his 

good cannot happen in the neighbor unless it 

do not make it.

-

12, 2009.

Books that are “Great”—Books that are “True”   |
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K ant employs the terms “revolution” 
and “rebellion” to delineate two 

-

underscores the revolutionary potential of ideas 

essay “Theory and Practice” to the concept of po-
litical revolt as rebellion, and not as revolution 6.

the German edition of “Theory and Practice.” 
Kant does, however, employ “revolution” in the 
preface to the second edition of the Critique of 
Pure Reason in reference to the “revolutionary” 
change in the point of view (Denkweise) of mod-
ern science.7 The German terminology is impor-
tant because it helps mediate the ostensible para-

prohibition of rebellion

of rebellion is consistent with his larger philo-
-

tion of duty as the ideal principle of morality 

“right to rebellion” emerges as consistent with 

judgment in the a priori principle of duty. More-

more than a polemic against traditional theories 
of action and politics: it promotes the principle 
of duty for ethical and political judgment.

is that the validity and value of theory does not 

lucidly stated: the truth of a theory should not be 
evaluated according to its revolutionary poten-
tial, i.e. its ability to precipitate practical change; 
but to the extent that it discovers a rational pur-
pose in nature behind human relations and a val-
id a priori basis for judgment and action.8

argument for “theory” aims against moral and 
political theories that ground precepts in empiri-
cal experience. Kant argues that such theories fail 
to provide any “pure” bases for moral and politi-
cal action. On the contrary, empirical theories re-
veal themselves to be completely contingent, and 

-
cance. Kant writes in “Theory and Practice:”

This maxim [that may be true in theory, but 
does not apply in practice], so very com-
mon in our sententious, inactive times, does 

morality, i.e. to moral or legal duty. For in 
such cases, the canon of reason is related to 
practices in such a way that the value of the 
practice depends entirely upon its appro-
priateness to the theory it is based on; all is 
lost if the empirical (hence contingent) con-
ditions governing the execution of the law 
are made into conditions of the law itself, so 
that a practice calculated to produce a result 
which previous experience makes prob-
able is given the right to dominate a theory 

The Right of Revolution in 
Theory & Prohibition of 
Rebellion in Practice

Charlie Beller
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moral and political formulation of his epistemic 
insights in The Critique of Pure Reason (CPR).  

-
num opus, initiated a Copernican shift in epis-
temology that reoriented knowledge around the 

and strived to import its methodology to inquire 
about the possibility of a priori and transcenden-

valued the recognition in the historical develop-
ment of science that reason ought to uncover 
permanent natural laws, rather than impose 
arbitrary principles upon material relationships 
that were at best approximations of reality itself. 
Kant writes in the CPR:

revolution in its point of view entirely to 
the happy thought, that while reason must 

whatever as not being knowable through 

learnt at all, only from nature, it must adopt 
as its guide, in so seeking, that which it has 
itself put into nature.9

Aside from being a point at which Kant em-
ploys “revolution” to describe conceptual change, 

-
ic methodology from arbitrary imposition of “ra-
tional categories” to critical disclosure of a priori 

to synergize the epistemic methodology of Em-
piricism and Rationalism to overcome the prob-

of utilitarianism (materialistic and eudemonistic,) 
rationally posited abstract right (Natural Law), 

CPR provides a narrative of the development 
of metaphysics that provides an archetype for 

10 The 
-

laws of physics would not have been possible. 
Kant has a similar goal in his moral and political 
theory: he aspires to initiate a revolutionary shift 
in the understanding of morality and politics, and 
in so doing, to push history in the rational direc-
tion of increasing freedom. From this contextu-
alized “judicial perspective,” let us return to the 

can be schematized into an argument from law, 
morality, and history.

provide the basis for his rejection of the right of 
rebellion and engender the ostensible paradox 

-
lar limits of duty and the general telos of free-

the transcendental key to grasping the limits of 

-
alistically naïve; it does not place its hope in an 
idealistic principle that has no relation to reality. 
On the contrary, Kant states in the forward to 
“Theory and Practice:”

But in a theory founded on the concept of 
duty, any worries about the empty ideality 
of the concept completely disappear. For it 
would not be a duty to strive after a certain 

-
sible to experience (whether we envisage 
the experience as complete of as progres-
sively approximating to completion). And it 
is with theory of this kind the present essay 
is exclusively concerned11

Kant moves from this argument for the prac-

why there can be no positive law in the constitu-
tion of a State that permits the abrogation of the 

his general philosophy) is simple to the point of 
-

genmacht, i.e. a constitutionally sanctioned right 
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of non-compliance, is contradictory to a founda-
tional principle of a constitution as a political (or 
“social”) contract. Moreover, Kant argues that 
the possibility of non-compliance is contradic-
tory because “such resistance would be dictated 
by a maxim which, if it became general, would 
destroy the whole civil constitution and put 
an end to the only state in which men possess 
rights.”12 Kant later provides a legal argument 
against the right to rebellion based on the fact 
that a constitutional government would have no 
means to adjudicate between parties in the social 
contract because both the head-of-state and the 
subject are parties in the case.13 Kant recognizes 

-

for the absolute demands of duty.

rebellion is anti-utilitarian. Kant critiques a utili-

against the idea that the ends justify the means. 
-

cal theory leaves no space for a right to rebellion 
grounded in the superior utility or happiness 
of the end state of things. Thus, Kant writes in 
“Theory and Practice:” “No generally valid prin-
ciple of legislation can be based on happiness.” 
On the contrary, Kant argues that the general 
welfare should be considered according to Right 
and not in relation to utilitarian principles:

The doctrine that salus publica suprema ci-
vitatis lex est retains its value and authority 
undiminished; but the public welfare which 

in that legal constitution which guarantees 
everyone his freedom within the law, so 
that each remains free to seek his happiness 
in whatever way he thinks best, so long as 
he does not violate the lawful freedom and 
rights of his fellow subjects at large..14

the individual to determine his subjective eude-

is the rule of law that grants freedom to pursue 

the general will as the arbitrary determination of 
the sovereign authority). Moreover, the contrac-

-
tem are binding by virtue of their rationality, not 
by virtue of any actual assent of the will to a con-

not arbitrary (dependent on the will). Thus, the 
obligations of the constitutional contract extend 
beyond the willed assent of the subject: “For so 
long as it is not self-contradictory to say that an 
entire people could agree to such a law, however 
painful it might seem, then the law is in harmo-
ny with right.”15 Although the subject is bound 
by the rationality of the law (rather than by vir-

-

system, the sovereign can only act coercively if 
there has been a violation of right, i.e. if a subject 
has infringed on the freedom (through violence 

the sovereign is bound by the principle of right:

-
cording to him (De Cive, Chap.7) the head 
of state has no contractual obligations to-
wards the people; he can do no injustice to 
the citizen, but may act towards him as he 
pleases. The proposition would be perfectly 
correct if injustice were take to mean any in-
jury which gave the injured party a coercive 
right against the one who has done him in-
justice. But in its general form, the proposi-
tion is quite terrifying.16

Kant obviously positions himself against 

to rebellion lead to the same practical end? The 
-

tory and epistemology.

Kant advocates a right of revolution in so far as 
-

advance along a course intended by nature.”17
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-
ary ideas on the course of history (in the CPR), 

public realm is a radically revolutionary concept. 
Kant discusses the suspension of the civic life be-
tween the freedoms of public realm and the ob-
ligations of private realms in “What is Enlight-

of how it is that a citizen can be absolutely obli-
gated by the law and simultaneously capable of 
initiating reform in his capacity for expression. 

most explicit exposition of his understanding of 
rebellion and reform.

-
ognizes that proximate arbitrary actions (like 

large scale” (in adherence to duty) opens up the 
possibility for a rational progression in human 
relations. Viewed from a historical perspective, 
rationally motivated arbitrary actions, such as 
those existing in the actions of non-compliance 
and rebellion, are meaningless. Nonetheless, a 
reform in the structure of compliant action, ac-
cording a principle like duty, has the potential 

aims to open up the possibility for sustainable 
revolutionary change in a rational direction. Not 

rebellion functions and is grounded in funda-
-
-

ism” engenders ostensibly paradoxical demands 
on the political subject. Nevertheless, a critique 

from within to without: it is only from the judi-

philosophy that dualistic tensions can be syner-
gized within the whole. The right to revolution 
and prohibition of rebellion in Kant stand in 
union under the principle of duty and the ra-

conception of the surrender of natural rights to 
the arbitrary dictates of the sovereign. At last, it 

-
cal demands on the political subject reveal their 
rational unity and progressive potential in the 
course of history.

The Right of Revolution in Theory & Prohibition of Rebellion in Practice   |
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n 1821, Greece was far removed from the 
days of voting at the acropolis or of Pla-

When Greece revolted in 1821, they turned to the 
inheritors of the Athenian traditions: Europe—
especially Great Britain—and the United States. 
Unlike earlier foreign policy decisions for the 
United States about the use of force, “the Greek 
war posed an even more fundamental question. 
Should the United States give precedence to its 
economic interests in the Middle East or should 

democratic ideals?”18 This dilemma arose be-
cause America engaged in substantial trade with 
the empire while also seeing itself as the succes-
sor to classical Athens. Public opinion was dia-

was in large measure an outgrowth of Philhel-

and intellectual movement dedicated to ancient 
Greek civilization.”19

-

opinions expressed in newspapers and by com-
mon citizens who were vehemently pro-Greece, 

staging meetings and donating supplies and 
money. These groups disagreed sharply with 

were perceived as undermining the foreign poli-
cy being implemented by President Monroe and 

-
-

manding and widespread in America, the desire 
to free the Greeks from political and religious 
oppression was ultimately not strong enough 

-
man Empire.

was swept up in a renewed religious fervor 
known as the Second Great Awakening in reac-
tion to the widespread conception that economic 
concerns should be paramount in foreign and 
domestic policy. One major by-product of the 
Second Great Awakening was the advent of an 

-
mocracy and a desire to ensure these same prin-
ciples for other peoples. The United States saw 
itself as a guiding light for the world. “Many 
Americans shared that dream, viewing Greece, 

-

-
rule.”20 Public support for the Greek cause was 

A Crusade to Save Western 
Civilization: American 
Philhellenism in the Greek 
War for Independence

Collan B. Rosier
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national; it crossed geographic and economic 
boundaries. Mass meetings and societies sprang 
up in areas such as Washington, D.C., Albany 

-
more, Cincinnati and countless cities in between. 
As quickly became apparent, “popular support 
for the Greek insurrection meant that Congress 
could no longer ignore the issue.”21 This recogni-
tion spurred Daniel Webster to involve himself 
in the Greek cause.

Although the American public held a civic 
faith of sorts, one must remember the role of 

opinion on Greece. “The Greek revolt appealed 

to their religious convictions. Large segments 

-
ity, and the Greeks as later- day Crusaders.”22

and American eyewitnesses, a polarized view 
-

tomans and the Greeks. This view was designed 
by pro-Greek groups to reinforce philhellenism 
and sway public opinion in favor of proactive 
engagement, as 

Most Americans thought of the Turks as bar-
barians—uncouth, uncivilized and destruc-
tive. As Christians, Americans applauded 
the uprising of Greek Christians against the 

shocked by the execution of the Patriarch 
and the dragging of his body through the 
streets of Constantinople…Greek atrocities 
against the Turks, on the other hand, were 
usually excused.23

Americans and Greeks alike both made a 

They hoped to underpin a particular mindset 
and to properly utilize public outcry to the best 

known to the provisional Greek government 
when it asked the ‘fellow citizens of Penn, of 

from the barbarians, who for four hundred years 
24 These tactics were in-

credibly successful. Food, arms, supplies and 
capital were raised and sent to the aid of the 

all, Americans raised some $100,000—about $2 

25 -

opinion toward the revolt.

most associated with the cause of Greek eman-
cipation was then Congressman Daniel Web-
ster. Though it is true that he was a staunch 
proponent of extending diplomatic relations to 
the Greeks and moving toward recognizing in-
dependence, it appears he did not personally 
believe in the arguments regarding civic or re-

overwhelming public support for Greece and 
for reasons of political expediency, to advance 
and repair his reputation after his opposition 

[turn] the Greek revolution to his own advan-

a popular cause with many Americans.”26 This 
does not, however, detract from his impact on 
the formation of pro-Grecian sentiments in 

in a resolution and subsequent speech he gave 

the previous November, he noted, “the message 
will contain strong expressions of sympathy for 
the Greeks, & [propose] that… Congress should 
pass a Resolution, appropriating a fund for some 
sort of agency to Greece.”27

That was the express purpose of the resolu-

compelling reasons as to why American should 
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many of the central arguments in favor of ex-
tending relations to the Greeks used in the pub-

the roots of American liberty were based in An-
cient Greece, Webster declared: “This practice of 
free debate and public discussion, the contest of 

assemble…all remind us that Greece has existed, 
and that we, like the rest of mankind, are greatly 
her debtors.”28 The torch from ancient Greece 
had been passed on to the new bastion of liber-
ty, the United States. The glory that was Greece 
had faded though, and they were now being 

-

that Americans, as custodians of liberty for the 
world, had an obligation to publicize their moral 
support for the cause of Greek independence.”29

Beyond expressing the views of the philhel-
lenes, the speech also contained arguments of a 
religious nature in favor of American support of 
the revolutionaries, stating that “the Christian 
subjects of the Sublime Porte feel daily all the 

-
archy, from slavery, and from religious persecu-

oppression felt as by the Christian Greeks.”30

Strong language like this begs a response and 
increasingly enlivened the public fervor. The 
resolution ultimately failed due to the maneu-

considerable oratorical repertoire  helped propel 
the cause.

Although Webster provided the lungs of 
the American Philhellenes, he needed the as-

-

American Review, which he used to advocate 
for the Greek cause. More importantly, Ever-

-
lenism of any prominent American at the time. 

met with Lord Byron—the ultimate champion 

of the Greek cause—and travelled Greece exten-
sively, forming amicable relationships with the 
Greek elites.31

many of the particulars of the Greek cause, natu-

-

inclination to say or do something in their [the 

-
formation than is already public, respecting their 

32

the brain behind the eloquence of Webster pri-

Greek independence. “Webster prevailed upon 

him as a silent collaborator.”33

-
tion undoubtedly weighed on his mind.

literary support for the Greeks. “[G]enerally 
speaking, the American Press was pro-Greek 
and sought to arouse public interest in the Greek 

-
nounced Turkish atrocities in detail and horror 
while explaining away Greek atrocities.”34 The 
journals purposely hid the dissension amongst 
the Greek revolutionaries, the reality of which 
would have undermined public support for the 
Greek cause. These journals idealized much of 
the news coming from Greece to appeal to the 
newfound civic and religious faith sweeping 
the country after the Second Great Awakening. 
“American journals praised Greek revolutionary 
leaders… They depicted them as true heirs of the 

did, at Marathon, Thermopylae and Salamis for 
civilization and freedom against hordes of bar-
barians.”35

Papers from New England to Richmond and 

the United States to openly endorse Greek free-
dom. These journalists were successful mainly 
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because they tapped into and expanded a fer-
vor that already existed in the general popula-

and Turkey and American seamen in the eastern 

sympathetic to the Greek cause.”36 The journalis-
tic outpouring of support, though, was matched 

-
cation, the arts and the government—beyond 
those already mentioned. American poet Wil-
liam Cullen Bryant following the example set by 
Lord Byron, joined the cause. The author Wash-

Webster of dictionary fame. Nicholas Biddle, 
later to become president of the Second Bank of 
the United States, former Treasury secretary and 
minister to France Albert Gallatin, and William 

-
canoe and the War of 1812 as well as later Presi-
dent of the United States, among countless oth-
ers also heralded the Greek cause. Even former 

and state legislatures from across the country 
sent petitions and resolutions to Washington 
in favor of the Greeks.37 Support for the Greek 
cause was widespread and deeply felt, but the 
question remained whether this would lead to 

Despite the widespread support of politi-
cians and the general public, one very important 
person was not pro-Greek: Secretary of State 

-
lenic movement as a threat to the isolationist 
foreign policy that he had gradually persuaded 
Monroe and his cabinet to accept.”38 Adams em-
bodied the diplomatic corps of the United States 

in many of the most prominent diplomatic po-
sitions in the new republic before becoming 

-
spread acceptance of his prominence in foreign 

of control over American foreign policy during 
this period. One of the major dilemmas of his 
tenure revolved around whether or not to rec-

the interests of merchants and missionaries in 
the Middle East be reconciled with the philhel-
lenism displayed by much of the American pub-
lic? This was the predicament that confronted 

39

Although Adams shared a very deep re-

-

into Greek waters a naval squadron…Both the 
Greeks and their friends abroad regarded this 
move as evidence that America was consider-
ing giving them her support. Actually, the ad-
ministration was interested only in protecting 
American commerce.”40 Whereas the philhellene 

the idealism for global democracy, Adams took 
a very cautious and realistic approach. 

Adams maintained that the most important 
goal for America should be the expansion of her 
commercial empire and the protection of her 

worried that by intervening on the European 
continent in favor of Greece America might un-
dermine its opposition to further European con-

the Monroe Doctrine.”41 The Monroe Doctrine 
originally “contained a broad acknowledgement 
of the Greeks as an independent nation, and a 
recommendation to Congress to make an appro-
priation for sending a minister to them.”42 Ad-

cabinet to have the passage removed. The only 
agent appointed to the region was George B. 

agreement.43 When it came to the federal govern-

A Crusade to Save Western Civilization   |
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ment choosing between its philosophical moti-
vations and the preservation of its commercial 
and diplomatic interests, economics and realpo-
litik clearly won.

between upholding its principles and securing 
interests abroad, the Monroe Administration 
responded by protecting its material wealth. 
America did this in stark opposition to perva-
sive and vehement public support for Greek 
independence. The fervor surrounding Greece 
at the time also claimed many of the most im-
portant minds in American politics and culture 
and saw widespread support from newspapers 
of the time. While the American people as well 
as many of their elected representatives were 
publicly supportive of the Greek revolutionar-

ies, even going as far as to send supplies and 

-

a seemingly inexorable tide of public opinion. 

to help the revolutionaries, the idealism of a re-
invigorated Greek democracy was not enough 
to dissuade the American government from se-
curing the economic power of the nation above 
ideology.

-

History.

| Collan B. Rosier



mlr67
Typewritten Text
This article (pages 20-25) have been removed at the request of the author. 



mlr67
Typewritten Text
This article (pages 20-25) have been removed at the request of the author. 



mlr67
Typewritten Text
This article (pages 20-25) have been removed at the request of the author. 



mlr67
Typewritten Text
This article (pages 20-25) have been removed at the request of the author. 



mlr67
Typewritten Text
This article (pages 20-25) have been removed at the request of the author. 



mlr67
Typewritten Text
This article (pages 20-25) have been removed at the request of the author. 



 

 

 

 

 

 

 

 

 

 

 

This article is unavailable for public access at this time. 



 

 

 

 

 

 

 

 

 

 

 

This article is unavailable for public access at this time. 



 

 

 

 

 

 

 

 

 

 

 

This article is unavailable for public access at this time. 



 

 

 

 

 

 

 

 

 

 

 

This article is unavailable for public access at this time. 



 

 

 

 

 

 

 

 

 

 

 

This article is unavailable for public access at this time. 



 

 

 

 

 

 

 

 

 

 

 

This article is unavailable for public access at this time. 



 

 

 

 

 

 

 

 

 

 

 

This article is unavailable for public access at this time. 



Utraque Unum — Summer 2011   | 33

F or centuries these words immemorial 

the altar of God: to God, who giveth joy 

Vatican Council (1962-1965), the Mass, and the 
liturgy as a whole, was reformed, culminating 

just the Mass, the term will generally be used 
in this paper to refer to the Mass, as the Mass is 
the principal liturgy).  This reform was called for 

issued by the Council, the Constitution on the 
Sacred Liturgy, Sacrosanctum Concilium, promul-
gated in 1963. Despite the number of positive 
developments brought about by this liturgical 
reform, it has become increasingly evident that 

the proposed reform outlined in Sacrosanctum 
concilium and the reality of the liturgy as imple-
mented in the Church following the Council. 

-

been ordained at a Mass as it existed before the 
council, having taken an active role as a theolo-
gian in the Second Vatican Council, and having 
experienced the liturgical reforms implemented 

and valuable perspective and vision on the lit-

must contemplate and put into practice, in order 
that the Catholic liturgy might constantly “give 
glory to God and bring salvation to souls”157

by more fully and faithfully implementing the 
-
-

called a “civilization of love.”  

vision for the liturgy that is both critical of the 
-

formative on the basis of an authentic reading 
of Sacrosanctum Concilium

-

doctrinal content of Sacrosanctum Concilium.”158

-
opment of his vision, the then cardinal himself 
explains:

that we are experiencing is to a large extent 
due to the disintegration of the liturgy…
when the community of faith, the world-
wide unity of the Church and her history, 
and the mystery of the living Christ are no 
longer visible in the liturgy, where else, 

Pope Benedict’s Liturgical 
Vision and its Implications 
for Young Catholics

Kieran Raval“
juventutem meam.”
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then, is the Church to become visible in her 
spiritual essence? Then the community is 
celebrating only itself, an activity that is ut-
terly fruitless.159

paramount importance, one that impacts all oth-

often been grouped with theologians and litur-
gists, such as Klaus Gamber and Aidan Nichols, 
who advocate for a “reform of the reform.”160

Spirit of the Liturgy] were to encourage, in a new 
way, something like a “liturgical movement,” a 
movement toward the liturgy and toward the 
right way of celebrating the liturgy, inwardly 
and outwardly, then the intention that inspired 

161

-
-

vision is built on the central theological premise 
that liturgy must “look, not at itself, but at God 

162 -
-

is his insistence on keeping God at the center 
of the liturgical celebration.”163 On this corner-

liturgical vision including active participation as 
involving an inner process164, the importance of 
silence165, the proper physical and spiritual ori-
entation in the liturgy166, and the use of Latin in 
the liturgy167. None of these tenants in any way 

in Sacrosanctum Concilium
168

and that, contrary to the general de facto real-
ity of the domination of the vernacular in the lit-
urgy, the “use of Latin is to be preserved in the 
Latin rites.”169

-
turgical vision, it is important to place it within 
the context of the post-conciliar liturgical land-

-

landscape. Drawing on Sacrosanctum Concilium,

that liturgy “grow[s] organically from forms al-
ready existing.”170

Council a lot of things happened far too quickly 
and abruptly, with the result that many of the 
faithful could not see the inner continuity with 

that the Council was pushed aside.”171

shows the disparity between Sacrosanctum Con-
cilium §23, which mandates that liturgical reform 
take place organically, and how the reform of the 
Roman Missal proceeded in reality: “With all its 
advantages, the new Missal was published as if 
it were a book put together by professors, not a 
phase in a continual growth process. Such a thing 

-
trary to the laws of liturgical growth…”172 The 
aforementioned principle found in Sacrosanctum
Concilium is then applied to the phenomenon of 

one way or another:

unspontaneity and pre-existing identity 
can give us what we hope for: the feast in 
which the great reality comes to us that we 
ourselves do not manufacture but receive 

-

The life of the liturgy does not come from 
what dawns upon the minds of individuals 
and planning groups. On the contrary, it is 

real liberation.173

localized creativity in the liturgy turns the true 
nature and purpose of liturgy on its head, in-
stead making the liturgical action into mere en-

the community, it must also be created by it; and, 
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by its entertainment value…as a result of all this, 
the liturgy actually lost its authentic inner vi-
brancy.”174

on the not uncommon occurrence of applause 
-

plause breaks out in the liturgy because of some 
human achievement, it is a sure sign that the 
essence of liturgy has totally disappeared and 
been replaced by a kind of religious entertain-
ment.”175

development, creativity, entertainment factor, 
and other phenomena of modern liturgy cause 
for great concern and for the need for a reform 
of the reform. 

challenges to authentic liturgy and the corre-
sponding need for reform, the present liturgical 
situation ought to be examined in its relation 
to young Catholics. One might begin by as-
suming that youth are the “modern people” of 

November 26, 1969, who, for instance, are sup-
posedly “so fond of plain language [as opposed 
to the traditional language of the liturgy, Latin] 
which is easily understood and converted into 
everyday speech.”176 The mentality of this sort of 
assumption is certainly evident in practices such 
as youth masses, which, it would seem, tend to 
approach the aforementioned entertainment-fo-
cused venue particularly through various modes 
of creativity and popular forms of music. 

-
tions of college students and the profound dif-
ferences that exist even between his and their 

participation in devotions [including those 

such as Eucharistic adoration] is a hunger for 
silence…My generation cultivated silence and 
solitude. These students live in an iPod, earbud, 

iTunes, Myspace, cellphone culture in which it 
is rare to see any of them without something in 
or at their ears…”177

to the conclusion that in the rush to modernize 
following the Council, particularly with regard 
to the liturgy, it is not outrageous to say that 
reformers, because they could not envision the 

individual and the culture (such as through 
the omnipresence of mass media) at the dawn 
of the 21st century, partially or totally stripped 
the liturgy of certain qualities, such as profound 
lengths of silence, which had always been neces-

-
essary today. 

Furthermore, to the detriment of the Church,  
many in positions of liturgical leadership have 
continued to hold fast to such emaciated reforms 
even as the situation of modern society and cul-
ture is quite evident and causes the believer, es-
pecially the younger ones,, to cry out for want 
of stability, tradition, depth, and meaning. 
Thus Tracey Rowland is accurate in her assess-
ment of modernity and liturgy: “Anyone want-
ing to escape the culture of modernity with its 
lowest-common-denominator mass culture will 

Catholic liturgies based on the Lercaro-Bugnini 
principles.”178 Not only do such liturgies deny 
young people a spiritual alternative to moder-
nity, they deny them the rich spiritual, theologi-
cal, and liturgical heritage of the Catholic faith: 
“Certainly, listening to a sustained lament over 
the loss of certain ancient forms has meant that 
young Catholics have grown up with a nagging 

-
ing Latin and eye-stinging incense, whispered 
prayers and booming hymns—all described a 
veritable  that was within cul-
tural memory but usually outside contemporary 
experience.”179 -
ence as an altar boy growing up, often hearing 
the regrets of priests and elders over the various 
liturgical losses that followed the Council, con-
cluding that “The implication was often that if 
things were not exactly done  now, then 
at least they were too often done in a manner 
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that was less than heavenly. The wider point 
was that our generation had missed out.”180 To 
correct this depravation and to promote Catholic 

for the liturgy “believes that showing respect for 

freedom of the faithful.”181

-
ful transmission of the liturgy to the next gen-

undertook what Thomas Woods termed a “revo-
lution,” by issuing the motu proprio Summorum 

182 This move, allow-
ing for the liberalization183 of the Traditional 
Latin Mass, now termed the “Extraordinary 
Form of the Roman Rite,” is clearly in line with 

discussed above.  

from viewing it as a radical rollback of the Sec-
ond Vatican Council184 to the more common 
dismissive approach that saw the motu proprio 
as pertaining only to “a tiny minority.”185 While 
the former approach is generally hysterical and 
has already been shown to be severely lacking in 

-
nied the motu proprio, Benedict explains that his 
directive is to be understood as recognizing the 
existence of two forms of the same Roman Rite: 
the Ordinary Form (the Missal of 1970) and the 
Extraordinary Form (the Missal of 1962).186 Fur-
thermore, Benedict boldly asserts the principle 
that is evidently the basis for the reform of the 
reform, his liturgical vision put into practice: 
“The two Forms of the usage of the Roman rite 
can be mutually enriching.”187 -
nation neutralizes both of the aforementioned 

prefer the [Extraordinary Form] at the same 
time as fostering a reform of the reform based 
on what he regards as an authentic reading of 
Sacrosanctum Concilium.”188 Three ways in which 

the liberalization of the Extraordinary Form will 
-

sion for the liturgy are “the hope that even those 
who decline to use the Missal of [1962] will be 
encouraged to celebrate the Novus Ordo of 1970 

189, the “strength-
ening [of] the continuity of the Catholic tradi-

190 and 
regarding the Missal of 1962 as “an essential 
point of reference for the reform of the Pauline 
Missal [of 1970].”191 These three factors point to 
the reality that Benedict “has no desire to return 

192 Rather, 

context of being both a gift to the “good number 
-

traordinary] usage of the Roman rite”193 and a 
major dynamic in and impetus for the reform of 
the reform. 

(or as some agenda-driven critics would pre-
fer their pieces be read), one could easily draw 

been demonstrated, young people especially are 
in need of a reform of the liturgy and a major 
element of such reform is the opening of the 

-

those many young people who may prefer the 
Ordinary Form. “By liberalizing the use of the 
1962 Missal, the object is not then the scrapping 

-
man Rite as a whole and a way of more perfectly 

liturgy, in their entirety.”194 For example, Tracey 

use of Latin in the Ordinary Form of the liturgy, 
even in those liturgies “geared” towards young 

-
ful to have a liturgical language which is trans-
cultural and transnational. [Benedict] has there-
fore expressly recommended the use of Latin 

   |
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for large-scale liturgies such as those associated 
with papal events. The clearest example would 

-
lions of pilgrims from all over the world.”195

-
nomenon of young people being drawn to the 
Extraordinary Form, a phenomenon that seems 
to run contrary to the mainstream accepted wis-

Council it was presumed that requests for the 
use of the 1962 Missal would be limited to the 
older generation which had grown up with it, 
but in the meantime it has clearly been demon-
strated that young persons too have discovered 

in it a form of encounter with the Mystery of 

them.”196 -
bishop Burke of St. Louis197 and by the existence 

international organization of young people at-
tached to the Extraordinary Form, conceived 

198

Why then are many young people in particu-
lar drawn to the Extraordinary Form? Recalling 
both his observations of young adult liturgical 

-
tury society and culture compared to that of the 
mid-20th

suspect that some of their fascination with the 
[Extraordinary Form] is its plentiful silence (for 
the congregation), its strict controls that avoids 
(sic) having to engage the vagaries and vicissi-

-
tomatic sense of otherness and transcendence 

by the use of Latin, incense, and ritual silence…
this generation seeks out devotions [such as the 
Extraordinary Form] precisely because they 
participate at Mass and have so much noise in 
their lives.”199

correspond neatly with the liturgical vision of 

that the post-conciliar liturgy has often lacked 
the contemplative silence, which is so neces-

-
motu proprio,

many young people had developed a sense of 
alarm about liturgical reform. Faced with what 
the Pope has called ‘arbitrary deformations of 

people have looked at the Catholic liturgical past 

present fails to match up.”200 Thus, with noise 

standard liturgies, young people have sought 
out and found something more spiritually pro-

generations held as sacred, remains sacred and 
great for us too, and it cannot be all of a sudden 
entirely forbidden or even considered harmful. 

and to give them their proper place.”201

-

| Kieran Raval
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n the section of the Summa Theologica 
dubbed the “Treatise on Law,” Aquinas 

for the common good, promulgated by him who 
has the care of the community.”202

-

and ethics”203 is the apotheosis of the non-dif-
ference between will and good, circumventing 
reason, which Aquinas dismisses as lawlessness 
masquerading as law.204 Nevertheless, despite 
the historical recommendations for a renewed 
Thomistic theory of law, there are, as Fergus 
Kerr elucidates, “incommensurable readings” of 
what exactly that theory consists, and how it is to 
be posited in contemporary pluralistic society.205

There is no shortage of fronts on which these 

the chief contemporary complaints about Aqui-
-

either inaccessible in the public sphere to “secu-
lar reason” so-called, or to be instantly rendered 
inadmissible as contravening some untouchable 

a total, secular society). The aim of this essay is 
-

ophy as a theological politics (though the term 

other features of law take shape; (b) to draw on 
the political thought of contemporary philoso-

pher Charles Taylor in relation to secularism and 
-

of law bears relevance to current problems con-
cerning religious diversity in the public sphere.

I. Aquinas’s Theological Politics
-

tise on law has been to emphasize the centrality 
of natural law to the entire project, and its deri-
vation in turn from the eternal law of God. This is 

Legal Philosophy, which “insists strongly on the 

law doctrine, seeing this as supposing the world 
to be governed by divine providence.”206

reading, the natural law is an ordinance placed 
in the human heart by God, and ineradicable, at 

Nevertheless, this has been contested by Antho-

law being something “in the human heart” it is 
rather “…the ontological foundation in human 
nature which explains the possibility of a moral 

207

Lisska maintains that the Thomistic theory of 
law is not drawn from his theology, but rather 

-
istotelian metaphysics of human nature; that, as 
Brian Davies has it, “the idea here is that there is 
such a thing as what we might grandly call ‘the 

208 -

Contesting The Secular
Aquinas and Charles Taylor on 
Reason in the Public Sphere

Karl O’Hanlon
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scheme.

the way in which transcendental and theocentric 
-

law, that it be an ordinance of reason, is rooted 

-
ic and Christian notion of rationality as partici-
pation in the divine light: “…the light of natural 
reason, whereby we discern what is good and 
what is evil, which is the function of natural 
law, is nothing else than an imprint on us of the 
divine light.”209

qua non for the other constituent features, then 
it follows that the constitution of law as a whole 
is, for Aquinas, a kind-of participation in the di-
vine light.

-
ism fails to elucidate the insuperability of Thom-

emerges in the Summa. Moreover, as Alasdair 
-

tract God from Thomistic ethics is not to arrive 
at Aristotle, but rather “a radically truncated 
version of the Nicomachean Ethics.”210

be said that we must accept his as a theological 
politics.

II. Charles Taylor: Religion, reason, and 
the Public Sphere

The question arises: why would it be desir-
able to eliminate theological foundations from 

this question towards a proximate answer will 

-
ist democracies. Firstly, we must remind our-

bulwark against the dangers of legal positivism. 
Rationality is the key factor in this, since it is the 

of positive law for Aquinas. After the horrors of 
Nazi Germany, where “law” and will fused in 
an unholy matrimony, it became necessary to re-
iterate that the will must be seen as subordinate 
to reason, otherwise a state of lawlessness rather 
than one of law prevails. Thus, for a non-theist 

who lived under the Nazi regime, the emphasis 
-

with the intellectual presuppositions of natural 
law. As has been shown, Aquinas envisaged rea-
son as “nothing else than an imprint on us of the 

understands itself as a nonreligious and 
-

tive bases of the democratic constitutional 
state. This theory is in the tradition of a ra-
tional law that renounces the “strong” cos-
mological or salvation-historical assump-
tions of the classical and religious theories 
of the natural law.211

   
Thus, while Kantianism shares with natural 

law theory the necessity of the formulation of ra-

itself against, not legal positivism, but rather 

modern democracies is to be “nonreligious and 
postmetaphysical.”

Charles Taylor has consistently exposed the 
-
-

cal output has sought to trace the emergence of 
such a project in discrete historical struggles to-
wards nationhood, which often entailed reduc-
tive “fetishes” of certain historical arrangements, 

-

secularism:
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Contesting the Secular   |

The idea seems to be something like this. 
Secular reason is a language everyone 
speaks, and can argue and be convinced in. 
Religious languages operate outside of this 
discourse, by introducing extraneous prem-

all talk the common language.212

-
sible in political debate within the public sphere, 
since it is a discourse inaccessible to secular rea-

epistemic distinction in a certain myth that is 
propagated about the Enlightenment, namely 
that there was a self-evident move from Revela-
tion to reason alone.213 This is on the epistemic 
level.

There is another level at which the trajectory 
from the Enlightenment is working to delegiti-

-
cal politics in the modern public sphere: on the 
political level, for some, the return of religion 
would simply be “full of menace.”214 This is 

become inescapable for some. There is perhaps 
the fear that religious legal discourse would 
be detrimental to pluralism. With reference to 
Aquinas, however, that claim is not easily made, 
unless pluralism is seen in a radically libertarian 

and divine law, the things of Caesar and those 
of God, and though human law is derived from 
God, divine law is distinct from human and nat-
ural law in ordaining man “to an end of eternal 

215

natural law theory, there is now some clarity 
regarding why a subtraction of its theist foun-
dations seems inescapable: reason, in a “nonre-
ligious and postmetaphysical” democracy, must 
be sold as reason alone, divested of religious 

-
den of translation for religious interlocutors in 
the legal discursive process amounts to negative 

-

special status for non-religiously informed Rea-

issues in a way which can legitimately satisfy 
any honest, unconfused thinker and (b) where 
religiously-based conclusions will always be du-
bious…”216

III. Aquinas, Taylor, & Pluralism

but discriminate against religion, making a spe-

very normative conditions of liberal democra-
-

tion of law to receive fair hearing as soon as it 
is acknowledged that his rational principles are 

the hard- line of laïque-secularism is challenged 
-

son as an imprint of divine light is reckoned by a 
modern liberal to favour a narrow and homoge-

second feature of positive law highlights, reason 
tends to its last end, which is happiness or be-
atitude, and “since man is a part of the perfect 
community, law must needs concern itself prop-
erly with the order directed to universal happi-
ness.”217 Aquinas rebuts the liberal charge, and 
inverts it: by positing atomistic, “unencumbered 

-

rooted in a theological anthropology cannot ful-
-

ist society. 

lawmaking in pluralist democracies in the 21st

century in his assertion that positive law must be 
framed in a common rather than particular way: 
since the end of law is the common good, it “com-
prises many things. Therefore law should take 
into account of many things, as to persons, as to 

state is composed of many persons, and its good 
is procured by many actions; nor is it established 
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to endure for only a short time, but to last for all 
time by the citizens succeeding one another.”218

from its theological bases, arguably provides 
much greater scope to plural societies than the 
hard-secularist line of modern liberalism.

deeply embedded in his theological not to 
mention Christian principles. This religious 
discourse prescinds Thomistic accounts of law-
giving for the large part in the contemporary 
secular public sphere, where secularism, instead 
of allowing for a plurality of conceptions of the 
good, actively excises religion from the public 
sphere. The reasons for doing so, Charles Taylor 
argues, are historical and political, and largely 
untenable on an epistemic level (even though it 

maintain a distinction). Moreover, natural law 
theory and Kantian rationality are in agreement 
against legal positivism.

-

for action (i.e. reason is the imprint of the divine 
light of God) were admissible, alongside Kantian 

-

Thomist and modern, are apposite:

belief in the rights of man and the ideal of 
liberty, equality, fraternity is the only way 

not prevent me from being in agreement on 
those practical convictions with people who 
are certain that their way of justifying them, 

mine… is equally the only way founded 
upon truth.219

Karl O’Hanlon is a third year Master of Arts student 

Arts & Sciences.
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Russell Crowe) looks upon the citizens of 
England and declares, “Rise, and rise again—
until lambs become lions.”231 Though the resil-

hundreds of adaptations over hundreds of years, 
-

like the famous outlaw who steals from the rich 

with the political and philosophical course of 
English liberalism: man must rise into his own 

The movie, set in 12th century England, 
thrusts us into the throes of medieval politics. 

taxes, debt, divine right, law, and order. Center 
-

of obligation: What does the polity (England) 
owe its citizens? At the start of the movie, Robin 

soldier. By the end of the story, though, Robin 

power) obligation to serve his citizens. The 
-

distribution, speaks of vested empowerment. 
From money to morals, Robin follows the 

Leviathan for a new social class. Rather than an 

absolute monarchy, Locke realigned the pol-
ity; in place of the king, the upper middle class 
would rule. “As much land as a man tills, plants, 
improves, cultivates, and can use the product of, 

as it were, inclose it from the common,”232 wrote 
Locke in his Second Treatise of Government in 
1690. Man, born in a state of nature, joins a so-
ciety of previously independent citizens in his 

what his labor creates. 

and any other man aside from what he wears.”233

All men join the polity as equals before nature, 
a notion accepted by both Locke and Robin. For 

-
erty, and its value coincides with the labor put 

234

Robin tells the skeptical Prince. Without rights 

every property is as valuable as a castle, at least 

basic freedom: property rights. 
With these duties, however, Locke feared “…

men can never be secure from tyranny, if there be 
no means to escape it till they are perfectly under 
it: and therefore it is, that they have not only a 
right to get out of it, but to prevent it.”235

statement, Locke sanctions new purveyors of the 
polity. When threatened by an absolute mon-
arch who, unable or unwilling to till land and 

the owners can and must rise to power. This re-

The Politics of Ridley 
Scott’s “Robin Hood”
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lationship, carried out over time, empowers an 
aristocratic class—eventual members of Eng-

social change, notes “in tyranny lies only fail-
ure. Empower every man and you will gain 
strength.”236 -

have a right to protect their property, or to over-
throw the tyrant that steals it. When the Prince 

taxation (exaggerated through pillage and mur-

can he be a man of his own right?”237 Robin, like 

landed class over the monarchy. 
-

tion to Locke, especially in this context. Rather 
than serving the starving peasantry, Robin 
serves the noble barons and distances himself 

democratic rights of the peasant-citizen, a group 
not philosophically empowered until Rousseau. 

-

wholly unlike the redistributive equality of most 
outlaw folklore. The most famous discourse on 

pseudo-socialist ethos in peasant society.238

-
ates a new version, a herald to liberal reconstitu-
tion rather than social revolution. 

-
nistic, he explores questions of power and right, 
like most of its predecessors. Using a similar 

-
239

-

-
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special archives collection preserves 
records of university activities dating back to 

Among the more intriguing documents in this 

during the Mexican-American War. While it 
appears initially inconsequential in content—a 
mere two lines introducing then-General Tay-

McElroy—historical analysis unveils a complex 
tale that explains the social and political culture 

-
suit at the crux.

The question remains, however, of why Mrs. 

-

To start to put the puzzle together, the analy-
sis begins with Mrs. Madison, determining why, 
in fact, she was at all involved with the American 
government during this time period. Once this 

and it eventually becomes clear why it was a 

War) at all. Following a general conclusion, an 

Mrs. D. Madison
Wife of President Madison

To Matamoros, Mexico

Brigadier General Taylor
Matamoros,

Revd. Mr. McElroy
Mexico

th 1846

General Taylor with many wishes for 
the continuance of his health, good for-
tune and that beautiful determination 
to mercy, which embellishes the Patri-
ots glory with which he has covered 
himself.

The respected and good chaplain 
McElroy who will present these lines 
to you has been long known to me as 
one of high character and regarded by 
all as one of a pure spirit, and integrity. 

     

D.P. Madison

Georgetown, Dolley 
Madison, and the 
Mexican-American War

Michael Meaney
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Georgetown, Dolley Madison, and the Mexican-American War   |

Dolley Madison is perhaps most remem-
bered for saving the portrait of George Washing-

at his last social outing as President in 1849.312

Madison was so well-regarded that, at her funer-

to honor her unprecedented work.313 Many simi-
lar events of great consequence during the life of 
Dolley Madison are recorded. But why did Dol-

The answer is mildly underwhelming. Mrs. 
Madison had strong ties to the Polk Adminis-
tration,314 which was in power at the time of the 

was well established when the Polks arrived in 
1844. After a brief retirement following the death 
of her husband, Dolley Madison returned to 
Washington with a great deal of social and polit-
ical capital. Serving as a sort of national hostess, 
Dolley Madison received guests as frequently as 
the President and played host to the most prom-
inent parties in Washington.315

of Representatives honored her by granting her 
full access to all proceedings and debates.316

is no wonder, then, that Sarah Polk quickly be-

arrival to the city. 
During the middle of his presidency, Presi-

poor treatment of Catholics in the U.S. Army. 
Protestants with nativist inclinations hated Cath-
olics, and showed it. Catholics faced ridicule and 

services, for example. Also, Polk faced persis-
-

to serve as Chaplain to the armed forces under 
-

co.317,318

her husband,319 as well as a common political 
patroness of the time,320 Dolley Madison wrote a 

and a connection to Fr. McElroy through her ties 
at Georgetown, Mrs. Madison served as an ap-
propriate intermediary in the situation. 

was admirable and note-worthy. Serving coura-

brevet. After his service in 1832 during the war 

oversaw combat command during the Seminole 
War in Florida in the late 1830s. Due to his bold 
leadership style and his cantankerous character, 
his soldiers gave him the nickname “Old Rough 
and Ready.”321

the imminent Mexican-American War called 

-

his name even more immortal.
-

ued his service to the United States Army, serv-
ing as Brigadier General during the Mexican 
War. Commanding the occupational forces in 
newly annexed Texas, Taylor was ordered by the 
ambitious President Polk to push his men to the 
border of the Rio Grande. Taylor and his troops 
established Fort Brown (also known as Ft. Tex-
as), across from Matamoros, Mexico. After suc-

Alto and Resaca de la Palma, Taylor galvanized 
his troops and took the town of Matamoros.322

-
tershed victories of his career, were still to come.

however, President Polk was ridiculed for his 
lack of concern for Catholic troops. The treat-
ment they were receiving in the U.S. military 
was far from acceptable. A controversy arose, for 

Riley and a few members of the U.S. military 
were punished and tormented for refusing to at-
tend Protestant services. For political cover, Polk 
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appointed two Catholic priests, Father Rey (a 

as army chaplains. Polk also used Fr. McElroy to 
-

cent of the military at the time, that he had their 

323

Though brief in its content, this seemingly 

and religious context, as well as Dolley Madi-

-
-

thanking Taylor occurred right as the war began 
(i.e. Palo Alto and Resaca de la Plata), before Tay-

Buena Vista.324 Mrs. Madison then introduces Fr. 

McElroy as a man of “pure spirit and integrity” 
and asks Taylor to receive him warmly. 

life, however, seem to suggest that she and Fr. 
McElroy were acquaintances or perhaps even 
friends. Mrs. Madison had a strong connection to 
Georgetown College primarily through her hus-

-
325 Also, Mr. Madison had a close 

-
-

326 Additionally, 

sent their daughters to Georgetown Visitation, a 
-

town College.  As Fr. McElroy had been a mem-
ber of the Georgetown community since 1806,327

it is not a stretch to believe that Fr. McElroy and 
Mrs. Madison knew each other.

-

ing nationwide disagreement over issues of ex-

-
sues slavery, it does broaden our understanding 
of a few equally important, religious and social 
tensions of the time: xenophobia and anti-Ca-
tholicism.

As previously mentioned, an incident oc-
curred at the outbreak of the Mexican War that 
exposed the nativist and anti-Catholic tenden-
cies of many men in the U.S. army. Moreover, 

country and their soldiers with claims that Polk 
328

The mistreatment of U.S. Catholic servicemen 
coupled with the anti-Catholic crusade rhetoric 
from Mexico motivated Polk to try and appease 

Counsel of Bishops, which met in Maryland in 
May of 1846, to recommend two Catholic priest 
to serve as chaplains. Directed to Georgetown 

-
suit by the name of Fr. Rey.329

Marcy explains to Taylor that Polk was very 
aware and nervous of his Catholic controversy. 
Marcy makes clear that the maneuver was pure-
ly political, and that, constitutionally speaking, 
Polk could not appoint chaplains. Fr. McElroy 
and Fr. Rey were to serve in that capacity any-
way, only without formal title. 

Another alarming fact that sheds light onto 

Rey were paid by secret service funds. As they 
were not actually commissioned as chaplains, 

were enlisted as regular civilian employees to 
the U.S. Army. Polk did this to quell the Protes-
tant backlash that would result from pandering 

unconstitutionality of the situation.330

-
tolerance toward Protestants can be seen in his 

-
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ing his time in Mexico he baptized about 100 
non-Catholics, saying, he was “… consoled that 
they all made a happy end,” 331 suggesting that 
only through conversion to Catholicism would 

good graces.
As an additional note of interest, Dolley 

-

of chaplains in the military was unconstitutional, 
calling it a clear violation of the establishment 
clause.332

Through Fr. McElroy and Fr. Rey an impor-
tant precedent was set, one that would have a 
large impact on a war fought only a few years 
later. The secretive appointment of Catholic 
Chaplains during the Mexican-American War, 
facilitated by an unusual intermediary in Dol-
ley Madison, served as precursor to Catholic 

cultural divides between Protestants and Catho-
lics. The lasting consequence was an increase in 

including a number within the Union Army 
even greater than the number that fought during 
the Mexican-American War. The role of Catholic 
chaplains, throughout this evolution, fostered 
and encouraged Catholic participation in war ef-
forts. Without the contributions of Fr. Rey and 
Fr. McElroy, the Union may not have tapped 
into the weight of Catholic soldiers.333

Mrs. D. Madison
Wife of President Madison

Sent to Under Courier334

335

      
Brigadier General Taylor

    Matamoros,

   Revd. Mr. McElroy
Mexico

th 1846

-
eral Taylor with many wishes for the contin-
uance of his health, good fortune and that 
beautiful determination to mercy, which 
embellishes the Patriots glory with which 
he has covered himself with.336

The respected and good chaplain McEl-
roy who will present these lines to you has 
been long known to me337 as one of high 
character and regarded by all as one of a 
pure spirit, and integrity.338

meet him happily.339

      
340

D.P. Madison

Michael Meaney is a junior is in the Edmund A.
-

tional Politics.

Georgetown, Dolley Madison, and the Mexican-American War   |
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-
get that they are there. Despite the fact that he 
is a medieval historian who focuses mainly on 
intellectual and cultural history (with a special 
current interest in the history of science and 
magic), he is not trapped in the Middle Ages. 

the limit of his desires to travel back in time; 
th

Georgetown University, like the country it 
has grown up with, has changed greatly since 
1789. The education required for its citizenry has 
changed too. As an educator and as a member of 

is neither to bemoan the lack of Aquinas or Ar-
istotle in the classroom nor idealize the past but 
to face the challenges of students and society to-
day with the help of the lessons from yesterday. 
Whether he is elaborating on a certain point in 
class or driving a student to clarify and expand 
on an idea in a discussion section, he cannot hide 
his excitement for what he teaches students to-

after another” but a carefully crafted storyline 
of the notable people and events and a host of 
other pieces of evidence. While the content itself 
is important, the process of analysis develops 
capacities useful for students to take outside of 

-
town University are not the same students who 

When asked about this change, Collins said 

catechized in the faith as they generally were in 

nineteen and twenty-year old kids to believe in 
God as if they were still twelve are silly. Stu-
dents, regardless of their religious background, 
need to be challenged with questions and ideas 
appropriate to their intellectual capacity. 

Despite more than two centuries of history, 
the heart of a Georgetown education has re-

there, on the margins, to explore, defend, and ex-
pand the Catholic faith. Father Collins remarked 
that he has been especially encouraged by Pope 

-
gate and address the challenge of atheism, in few 
places more prevalent than the modern western 

-

check upon “the spread of a dominant culture,” 
which “has been marked by subjectivism, moral 
relativism, hedonism, and practical materialism 
leading to… a new apostolic challenge and op-

-
ously the life of the mind  and also have serious 

An Interview with 
Fr. David Collins

Michael Clark
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questions about God, and more broadly, reli-
gion.

Collins noted that the university must be re-

and responsive to the tides of the times. While 
-

dents come to them, the university has a respon-
sibility to help guide the interests of students 
by posing good questions. Father Collins takes 

in the value of the liberal arts and theology in 

there is “something intrinsically social about the 
liberal arts in that they are about understanding 
the human experience and engaging the fellow 
human.” Meaningful endeavors into these areas 
of study are done among others, creating a dia-
logue between members of the various faculties 
and their students alike. 

Father Collins thinks that the communal di-
mension of the liberal arts themselves and the 
ways that students might be introduced to them 
point to the value of a core curriculum. Engaging 

intellectual discourse requires shared materials. 
“Right now there is no course in the College that 
everyone has to take,” he noted. The closest uni-
versal course at Georgetown is “The Problem of 

-
tate, Collins believes, is the easier continuation 
of conversations begun inside the classroom 
outside the classroom and vice versa. Problem of 
God is especially suitable in such a role because 

where Collins fears many question the intellec-

tual value of religious inquiry, critical questions 
that students need—and indeed want—to grap-

impacts the creation of this dialogue between all 
members of the community. A commonly asked 
question, according to Father Collins, is “how do 
you foster a conversation outside the classroom 
inspired by one inside the classroom?” Enhanc-
ing the strength of the core curriculum through 
more common classes can only help orient stu-
dents towards serious intellectual engagement 

mission. The communal aspects of writing, 
analysis and discussion that shape and inform 
the liberal arts and theology prepares students, 

workforce and more importantly, in enriching 
the whole person. 

The principles that inform and shape George-
-

deavors in the liberal arts and theology. The act 
of engaging in these great questions sparks the 
growth of students throughout their four years 

the front gates. The opportunity Georgetown 

alongside the United States is profound. While 
the unceasing changes of time have shaped the 

-
ing, the principles at the core of the mission have 
remained. Father Collins embodies this type of 
learning in all of his classes, whether sparking 
conversation in a discussion section or framing 
issues for students in his lectures. The cultiva-
tion of students with deep, intellectual questions 
is what Georgetown has done and will continue 

-
ther Collins at the front lines.

-
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“God and the Founders: Madison, 
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Dr. Vincent Phillip Muñoz
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Public Life, University of Notre Dame

Forum Lecture
“Grand Strategy: An American 
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Brady-Johnson Distinguished Fellow in Grand 
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Annual Celebration
Founders Day Celebration 
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Fr. Stephen Fields, S.J.
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Forum Lecture
“Human Rights between the Scylla 
of Relativism and the Charybdis of 
Fundamentalism”

April 18, 2011 – Monday – 6:00 pm - 7:30 pm

Professor of international politics at 
the University of Oslo

4th Annual Schall Award sponsored 
by the Maibach Fund
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