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ABSTRACT 

Contemporary extremist groups pose a significant threat to stability and their 

actions influence US foreign policy. An analysis of why some contemporary extremist 

groups fall while others flourish reveal common attributes that inform an enhanced US 

government policy and response strategy. The identification and characterization of 

extremist groups reveals two major types – those based on political ideology and those 

based on religion.   

Analysis of case studies and data bases on how extremist groups end indicates 

that those based on political ideology flourish when the single political issue is well 

defined and the group exploits the media and international organizations effectively. 

Extremist groups based on political ideology fail most often through direct law 

enforcement actions that capture or kill the leadership. Political ideology based extremist 

groups that flourish often transform into political parties and cease terrorist activities.  

Analysis of case studies and data bases on how extremist groups based on religion 

focused on the three Abrahamic faiths – Judaism, Christianity and Islam. These religious 

extremist groups share five common attributes: a search for meaning, a sense of religious 

duty, a quest for purity, inspirational leadership, and scripture as justification. Religious 
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extremist groups that flourish are highly effective in each of these common attributes. 

Some Zionist, Christian and Islamic extremist groups have achieved their goals and 

transformed into political parties. Characterization and comparative case studies of 

currently active Islamic extremist groups reveal a common perceived threat of modernity 

and globalization. Islamic extremist groups are engaged in the definition of an Islamic 

identity, cultural and worldview. 

US government foreign policy and response strategy will be more successful in 

ending extremist groups by understanding why some fall and others flourish. An 

enhanced diplomatic response that fully integrates the proper balance of soft and hard 

power is essential for success. Diplomatic engagement, de-radicalization and political 

inclusion augmented by civilian, intelligence and military actions appears to be the most 

effective response to prevail in the struggle with religious extremist groups. 
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INTRODUCTION 

Extremist groups of the late 20
th

 Century have influenced United States (US) 

foreign policy choices for more than 50 years.  The US and its allies took a multifaceted 

approach to responding to the threats extremist posed to the stability of the West.  This 

thesis analyzes the commonality and attributes of contemporary extremist groups in an 

effort to understand why some groups have failed while others have survived and others 

have transformed into non-extremist groups.  It is necessary to define extremist and 

terrorist.  The term extremist is used to describe the actions or ideologies of individuals or 

groups outside the perceived political, cultural, or religious center of a society.  The main 

focus is on extremist groups which take violent action to further their ideology or 

worldview.  Because of the emphasis on violent action when referring to extremist 

groups, the term terrorist groups is interchangeable with extremist groups.   

Since September 11
th

 2001, much of the academic, political and policy work has 

focused on understanding the origins of extremist groups.  A causal relationship can be 

found between terrorists groups and political ideology (e.g. the Irish Republican Army 

(IRA)), terrorist groups and religion (e.g. Hamas) and the confluence of all both factors in 

entities such as Hezbollah when discussing the origins or the formation of extremist 

groups.  The influence of these factors on the origins and the formation of extremist 

groups has been widely studied, including extensive case studies on hundreds of terrorist 

groups including the three (IRA, Hamas, Hezbollah) mentioned above. 
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There has been scant research, however, on the organizational, ideological, 

tactical, and behavioral tendencies that explain why certain extremist groups have failed 

while others have survived and others have transformed into non-extremist groups (often 

political parties).  Individual studies have sought to explain certain groups in isolation.  

This thesis seeks to identify and discuss characteristics, trends and commonalities which 

led to groups’ failure, survival, or transformation.  It will build upon the work of two 

studies which are concerned with how terrorists groups end. 

In Ending Terrorism: Lessons for Defeating al-Qaeda, Audrey Cronin provides 

the first examination of the strategies of terrorism in an historical context with specific 

details on the potential consequences for Al Qaeda.  Included in this study is the 

determination of the durability of terrorist groups.  Cronin identifies six pathways in 

which terrorist groups end or are deemed durable.  These endings are usually precipitated 

by a defining moment or event.  This insight was developed by examining the 

commonalities amongst different groups in the last months of their existence.  This 

Cronin study provides useful baseline information on how and why terrorists groups end 

for the analysis in this thesis.  It is especially important and insightful to consider how 

terrorist groups end because for the past 20 years the overwhelming preponderance of 

research has focused on the causes of terrorism. An understanding of how terrorist groups 

end will inform the international community and US national security policy. 

How Terrorist Groups End: Lessons for Countering Al Qa'ida by Seth Jones at 

the RAND Corporation is the first systematic examination, the most comprehensive and 
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far reaching study on the end of terrorists groups.  Jones analyzed a broad spectrum of 

648 terrorist groups that existed between 1968 and 2006 and examines how some groups 

ended.  Most groups that ended did so because of operations carried out by local police or 

intelligence agencies or because they negotiated a settlement with their governments. 

Military force was rarely (7%) the primary reason a terrorist group ended, and a few 

terrorist groups succeeded. Are there characteristics, trends and commonalities among 

groups with the same outcome (fail, flour or transform)?  This is the central theme 

important to the research and analysis conducted here.  Jones evaluated five factors that 

influence how long terrorist groups last and how they end: ideological motivation, 

economic conditions, regime type, the size of groups, and the breadth of terrorist goals.  

This thesis will build upon Jones’ research in the regime type and ideological motivation 

areas to ascertain what level of influence religion plays in the longevity of extremist 

groups. 

The primary methodological approach for this thesis is a qualitative assessment of 

the organizational, ideological, tactical, and behavioral constructs of extremist 

organizations and a primary focus on those groups in which religion is a fundamental 

tenet of the movement.  This emphasis on extremist groups which have religion as a 

fundamental tenet of the movement is essential because of the dramatic increase in their 

number, size and global impact on society and international security.   

Faith and religion are perhaps the single most unifying force in the world today.  

According to the World Christian Encyclopedia by David Barrett and the World 
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Christian Database, of the more than 6 billion people alive today, 86% consider 

themselves as having a faith, whereas 14% consider themselves non-religious or of pre-

modern religious faith.  The largest group consists of the Abrahamic faiths – Jews, 

Christians, and Muslims - which represent about 53% of the world’s population.  The 

next group, representing approximately 19%, is the Hinduism, Buddhism, and other 

Indian subcontinent religions based on reincarnation.  Representing about 10%, are a 

group of people ranging from non-religious or ‘don’t know’ to agnostic and atheists.  

According to Barrett, there is a group of pre-modern or folk religion people who together 

represent the remaining 14%.
1
  The vast majority (86%) of the humans on the planet are 

religious; despite all the discussion of secular society, modernization and globalization, 

religion clearly matters.   

Because the overwhelming majority of people in the world today use religion or 

faith to define who they are, they also use religion or faith to define others.  It is the 

connection between religion, identity and in the definition of others where the seeds of 

extremism and violence are often sown.  The continuing focus by Al Qaeda, for example,  

on the strategic framing of injustice and grievances, their causes, motivations and 

associated templates for action has served to emphasize the central importance of Islam 

and its enduring conflict with other Abrahamic religions and by association with the West 

in general terms.  In 1998, the declaration of the World Islamic Front, by Osama bin 

Laden is replete with religious associations used as templates for overarching action 

against the West, Christians and Jews by aligning the West with the Crusades and with 
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the State of Israel in a cosmic struggle   “…despite the great devastation inflicted upon 

the Iraqi people by the hands of the Judeo-Crusader alliance….”.
2
  The unflattering 

religious characterization of others is not limited to extremist individuals or groups, but is 

frequently associated with the fundamental tenet of religion itself and is often broadly 

accepted and widely believed to be a fundamental precept of the religion.  For example, 

in describing Islam as the only real civilization, Sayyid Qutb simplifies the world into 

two parts; Islam and the rest “Islam knows only two kinds of societies, the Islamic and 

the jahili 
3
… the jahili society is that which does not follow Islam….”

4
  Through the 

association of all other civilizations as jahili, Qutb justifies his widely promulgated 

definition of jihad, an important component of which is for “abolishing the organizations 

and authorities of the Jahili system….”
5
  Because of the way in which Qutb used his 

concept of jahili in describing others, his message resonated through association with the 

historical references of the traditional uses of the term which are familiar with every 

Muslim.  As such, Islamic extremist groups today justify violence against secular or 

Western-leaning governments which are deemed jahili.  This is an example of the 

connection between religion, identity and the characterization of others where the seeds 

of extremism and violence are often sown. 

However, extremist groups such as Qutb or terrorist groups such as Al Qaeda are 

not alone in this characterization.  Bernard Lewis tried to explain it this way, “For a long 

time now there has been a rising tide of rebellion against the Western paramountcy, and a 

desire to reassert Muslim values and restore Muslim greatness.  The Muslims have 
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suffered successive stages of defeat.”
6
  The civilization win/loss prism by which Islam is 

characterized has taken on populist dimensions.  It is difficult to open a major broadsheet 

newspaper or mainstream magazine and not find another commentary on the Muslim or 

Islamic threat.  Routinely, this type of commentary is often replete with inaccuracies that 

coincide with oversimplification.  But oversimplification is not limited to journalism as 

demonstrated by Samuel Huntington’s simplification of the militancy of Islam when he 

stated, “the crescent-shaped Islamic bloc, from the bulge of Africa to Central Asia, has 

bloody borders.”
7
  Such oversimplification is not limited to recent times.  Prominent 

Western writers such as Marlowe, Fletcher, Shakespeare, Milton and others used the term 

Arab or Arabian, as related to the medieval heritage of Islamic civilization, to connote 

wealthy, exotic and violent behavior.
8
  In general, Muslims find the Western media’s lack 

of sensitivity and blatant ignorance to be offensive.  “Muslims have gone through a 

terrible trauma during the last two hundred years -- the tribulation of God’s people who 

unaccountably found themselves at the bottom of the heap.”
9
  Other players abound when 

it comes to the sport of demonizing Muslims, many of which come from the Christian 

Right in the US, e.g. the Reverend Jerry Falwell, or from US allies, e.g. politicians in 

Israel.  This has had serious implications for dialogue and has fostered a view where 

Muslims “almost become untouchables, and given the worldwide influence of this 

evangelicalism, it has a significant negative impact on Muslim-Christian relations”.
10

   

There is a cultural bias against extremist groups which have a different religion as 

a fundamental tenet of the movement. Faith-based extremism is religion independent.  
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Virtually all religions have a history of extremism and most religiously-based extremist 

groups have justified violence in the name of their faith.  Despite religion’s emphasis on 

unerring truth, all religions are pluralist movements which have examples of extremism.  

This not only applies to the Abrahamic faiths but also to the belief systems without gods 

such as Buddhism (e.g. Aum Shinrinkyo and Falung Gong) as well as multiple-gods-

belief-systems such as Hinduism (e.g. Rashtriya Swayamsevak Sangh).
11

  This makes 

extremist groups which have religion as a fundamental tenet unique amongst extremist 

groups “writ large”.  For example, religious extremist groups are among the most durable 

and long lasting when compared to all other categories of terrorist groups.
12

  It is within 

the uniqueness of extremist groups where the commonality among groups can be found.  

The relationship between these commonalities is critical in understanding why some 

extremist groups have failed while others have survived and others have transformed into 

non-extremist groups. 

In Chapters 1 and 2, the intent is to begin by characterizing significant extremist 

groups of the late 20
th

 Century to identify natural groupings of extremist movements.  

This will provide the first insight into the basic patterns of extremist groups.  On one 

level, methods include a comparative history of terrorist groups since the 1960s.  This 

will assist in the identification of the patterns of violence, organizational structures and 

tendencies common within contemporary terrorist groups.  The information and data for 

this analysis is obtained through primary sources identified above augmented with 

statistical information assessing the rising or falling popularity of the groups over time. 
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An important aspect of this analysis is a discovery and definition of common 

attributes of the extremists groups identified and characterized in the Chapters 1 and 2.  

Chapter 3 summarizes and discusses the five common attributes of religious extremist 

groups.  While many studies have shown common attributes with respect to the formation 

of extremist groups, particularly those with religious ideology at their core, this thesis is 

one of the few examinations of common attributes with respect to success and durability.  

In When Religion Becomes Evil, Kimball provides a unique perspective of the factor 

influencing the human corruption of religion.  Focusing on the Christian and Islamic 

faiths, which make up almost half of the world’s population, Kimball provides detailed 

analysis on the five major warning signs of the corruption of religion.  The five warning 

signs are: absolute truth claims, blind obedience, establishing the “ideal” time, a 

philosophy of the “end justifies the means” and finally, declaring holy war.  These five 

warning signs are often precursors in the development of religious extremist groups.
13

  

This thesis will build on Kimball’s work by mapping those warning signs to the common 

attributes of religious extremist groups. One component of this analysis of common 

attributes is an assessment of their role in determining success, failure or transformation 

of religious extremist groups. 

The natural progression for this thesis is the characterization of current Islamic 

extremist groups.  This is the focus of Chapter 4.  A more detailed examination of the 

five common attributes in Islamic extremist groups provides insight into the components 

of a potentially successful approach to countering such groups.  Within the context of the 
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similarities of Islamic extremist groups, an examination of the social identity and cultural 

framings provides further insight.  One revealing aspect is the multiplicity and 

complexity of views on how Islam is dealing with modernity and globalization.  This is 

the dominant commonality that essentially all Islamic extremist groups share.  Hence, an 

assessment of how Islamic groups deal with modernity is discussed in greater detail.  The 

focus here is on explaining the survivability of Islamic extremist groups and what makes 

those different from the Zionist and Christian religious extremist groups.   

The other significant methodological approach for this thesis are comparative case 

studies to understand why specific terrorist groups rise and persist while many others 

disappear relatively quickly.  The case studies offer a useful approach to help understand 

how and why groups fall while others flourish.  What are the key factors for their 

duration, decline, success, popularity and transformation?  Are there apparent natural 

stages of development and progression?  This type of examination requires specific case 

studies.  The case studies presented here serve to better understand the commonality 

extremist groups that fail.  As such, the examples used are selective rather than 

exhaustive.   

It is virtually impossible to gain a better understanding of how and why extremist 

groups fail while others survive or flourish without examining the impact of government 

policy and responses to terrorism by those groups.  This is necessary because all 

extremist groups, particularly religiously-based groups, have a political agenda.  There 

are several potential responses to the political aim of an extremist group.  These 
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responses include: diplomatic disengagement; civilian police, intelligence and military 

responses; diplomatic engagement; and de-radicalization and political inclusion.  The 

potential policy responses and their impact on Islamic extremist groups is the focus of 

Chapter 5.  Since the traditional tactical and counterterrorism responses to contemporary 

Islamic extremist groups appear to be ineffective, it seems prudent to describe elements 

of an effective policy and response strategy to limit the expansion and to expedite the end 

of Islamic extremist groups. 
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CHAPTER 1 – EXTREMIST GROUPS OF THE LATE 20
TH

 CENTURY 

 A brief history of extremist groups in the late 20
th

 Century demonstrates how 

World War II changed everything and facilitated the rapid emergence of a constantly 

increasing number of violent extremist group engaged in global terrorism. 

1.1 Brief History of Extremist Groups 

Extremist groups committing acts of terror are a part of human history. During the 

20
th

 Century, extremist groups throughout the world took violent actions to terrorize 

society in hopes of achieving their political or religious goals. The point of terrorism is to 

terrorize; to force society to acquiesce to the extremist group. From antiquity to the 

present, the use of terrorism by extremist groups is well documented.
1
 World War II 

transformed terrorism into an instrument of resistance that became common in the 

subsequent wars of national liberation (1940s to 1960s). Many extremist groups engaged 

in guerrilla warfare including terrorism to further a political agenda.
2 

In 1968, extremist 

groups in Latin America and Palestine initiated the tactic of terrorism as a “publicity 

stunt”.
3 

 In 1979, the success of Shiite Islamism in the Iranian revolution facilitated the 

rise of suicide bombings by the traditional glorification of martyrdom and inspired 

Hamas and al Qaeda.
4 

Also beginning in 1979, the Soviet invasion of Afghanistan created 

a global jihad with Sunni-inspired Radical Islamists traveling from Muslim regions to 

Pakistan for training and weapons to join the fight. In 1983, the suicide bombing in 

Lebanon that killed 241 American Marines and the retreat of ‘the enemy’ was perhaps the 
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most important triumph of international extremist groups. Many contemporary extremist 

groups assert that God is engaged on their side (the forces of good) in a battle against the 

forces of evil.
5
 Violent extremist groups active today are better understood in the context 

of the failure, success or transformation of similar groups in the late 20th Century.  

1.1.1 The Rise of Democracies 

In Postwar Palestine, the Jewish extremist group the Irgun (commanded by future 

Prime Minister Menachem Begin) implemented a terrorist campaign against the British 

Army that included the bombing of the King David Hotel in Jerusalem. The Irgun’s 

dramatic terrorist attacks attracted worldwide attention to the Zionist grievances against 

Britain and their claims for statehood. The Irgun was successful and transformed into a 

political entity in the new State of Israel.
6
 In Cyprus and Algeria, anti-colonial extremist 

groups with a political goal of independence conducted terrorist campaigns based on the 

Irgun template and adapted to the local situation. The EOKA appealed to “Dipolmats of 

the World” to end foreign rule of Cyprus and attracted international attention through 

terrorist actions.
7
 The EOKA leader Grivas coordinated his activities with the Church 

Council of Cypress and its leader Makarios. The Independent republic of Cypress was 

created in 1959 and Makarios was elected as the first President. The FLN waged a 

terrorist bombing campaign against the symbols of French rule (and innocent civilians) in 

Algeria. A brutal response by the French military defeated the FLN in the “Battle of 

Algiers”, but the FLN’s subsequent triumph was based on international response to that 

brutality. The examples of Israel, Cypress and Algeria, demonstrated that terror is 
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effective as an instrument of political change.
8 

The evolution and development of 

contemporary extremist groups captured the successful elements of the anti-colonial 

terrorism campaigns: the publicity value inherent in terrorism, a coordinated appeal to an 

international audience, and capability to mobilize sympathy and support.  

1.1.2 Social Movements Based on Political Structure 

The leftist politically motivated extremist groups active in Europe, Japan, and 

Latin America, during the late 20
th

 Century, were essentially armed insurgencies. As the 

terrorist actors were unable to garner popular national or international support, they failed 

and were often consumed by internal violent purges. The leftist student / worker social 

movement often devolved into highly fragmented anarchist cells.
9
 Terrorist social 

movements arise from new opportunities and signify the vulnerability of the state to 

collective violent action.
10  

An extensive review of case studies from Italy, Spain, 

Lebanon, Turkey, Iran, Israel, Palestine, Peru, Argentina, Colombia, Japan and Northern 

Ireland highlights the fluid boundary between terrorist organizations and legitimate 

political parties.
11 

 Some political parties have turned to terrorism and some terrorist 

groups have turned to party politics.
12

 The pathway from terrorism to peaceful political 

party competition is best exemplified by Sinn Fein in Northern Ireland. For all of these 

internal conflicts, transformation of terrorist groups required a mechanism to 

accommodate the disaffected minorities often mediated by another nation. 
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1.1.3 International Terrorism 

The extremist group, the PLO, was the first truly international terrorist 

organization. Its leader, Yassir Arafat acknowledged implementing the successful tactics 

from the Irgun, EOKA and the FLN. The PLO was the first extremist group to: 1) forge 

alliances with other terrorist groups and sell them training; and 2) pursue accumulation of 

capital and wealth as a priority.
 
The PLO’s success sent a powerful message to emerging 

extremist groups. However, its success has also transformed the extremist organization to 

focus on establishing relationships with as many governments as possible. The PLO has 

restrained its international terror campaign and limited acts of terrorism against Israeli 

targets to facilitate better government relations with the West. The PLO (al-Fatah) has 

transformed to the bureaucratic and corrupt elected government of the West Bank and 

Gaza.
13

 

1.1.4 Religious Fundamentalism 

The success of the Iranian revolution in 1979 signaled the emergence of modern 

terrorist organizations. From 1968 to 1980, the ethno-nationalist/separatist and 

ideologically motivated extremist terrorist groups increased in number from eleven 

identifiable international terrorist groups to sixty-four groups. Only two of these groups 

active in 1980 could be classified as religious in character and motivation (Shi’a and al-

Dawa); by 1992 there were eleven and today there are hundreds. As religious extremist 

groups grew in number and recognition, the number and stature of ethno-nationalist 
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groups declined. The core characteristics of religious terrorism are: violence is a divine 

duty, blessing of terrorist operations by a religious figure, and definition of the enemy as 

everyone outside the organization.
14 

While only a minority of fundamentalists resort to 

terrorism, religious extremist groups share a common aspect of fundamentalism – an 

emotional and intellectual way of looking at the world and acting in that world. 

Fundamentalism is also a protest against rapid change and against elimination of religion 

from a prominent role in popular culture.
15

 Religious fundamentalism is a global 

phenomenon because it is a reaction against and also part of the globalizing modern 

world.
16

 

1.2 Emergence of the Modern Extremist Group  

The emergence of the modern extremist group is a unique mix of nationalism, 

religion, and globalization.  Not all three characteristics are necessarily present nor are 

any consistently dominant when examining large numbers of extremist groups.  

However, the preponderance of the literature of the modern extremist groups rarely omits 

one or more of these three characteristics.  It is therefore important to examine these three 

characteristics in the context of the modern extremist group to gain a better understanding 

of their impact and any causal relationship to the modern extremist group formation or 

lack thereof and on the durability, survivability and resilience. 
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1.2.1 Nationalism, Religion and Globalization 

Many of the nationalist extremist movements of the past were rooted in message 

of anti-colonial themes which resonated with the global population.  Perhaps the best 

example of the power of the anti-colonial nationalist appeal to the masses comes from the 

Algerian War of Independence from 1954-1962.  During this period in Algeria’s history a 

group emerged called the Front de Libération Nationale or FLN which called for the 

restoration of the Algerian state defined as sovereign, democratic, and social, within the 

framework of the principles of Islam.  Despite the message of independence shrouded in 

the religion of Islam, the fundamental tenets of the FLN were political and nationalistic in 

their implementation rather than religious.  Religion was the road by which nationalism 

traveled since Algeria’s population was overwhelmingly Muslim rather than the other 

way around.  This was evident in the Evian Accords
17

 whereby the key demands revolved 

around property rights, equal protection, and government participation all of which were 

nationalist rather than religious in nature.  Similar examples can be seen in different parts 

of the world with different religions such as “the overwhelmingly Catholic IRA, its 

Protestant counterparts arrayed in various loyalist paramilitary groups like the Ulster 

Freedom Fighters, the Ulster Volunteer Force and the Red Hand Commandos; and the 

predominantly Muslim PLO.”
18

 In each case the strategic imperative for these extremist 

groups were steeped in a political ideology with politically motivated desired outcomes 

rather than religiously based ones. 
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The opposite end of the spectrum to nationalism is religion when considering the 

modern extremist group.  However, the religious tenets of the modern extremist group are 

anything but new.  Muhammad Iqbal, one of the most influential Islamic writers, believed 

that there is an “absolute equality of all members of the community…..no privileged 

class, no priesthood, no caste system.  Islam is the unity in which there is no 

distinction.”
19

  Syed Abul A'ala Maududi, went even further to separate nationalism from 

religion by fostering the concept that “the principle Unity of God altogether negates the 

concept of the legal and political sovereignty of human being, individually or 

collectively.”
20  

For Maududi, “God alone is the sovereign and His commandments are 

the Law of Islam.”
21  

The concept of religion and nationalist tendencies are often at 

opposite ends of the continuum.  This is particularly true when thinking about the 

religion- and nationalism-based contemporary extremist groups in the Arab world but 

also in Indonesia and Malaysia.  It was true in the time of Iqbal’s and Maududi’s India 

and it is true to this day but not only in the Islamic world.  Although Maududi and Iqbal 

are considered Islamic philosophers rather than extremists in the mold of Said Qutb, their 

writings are often used as justification for modern extremist groups.  The religious 

component of the modern extremist group is not always as closely related as is in the 

example above.  In the case of Northern Ireland, religion served as a beacon of social and 

cultural identity rather than as a guiding principle or strategic imperative contrasting 

Catholic and Protestant theological positions.  That is not to say that there is no religious 

justification to the modern extremist groups and how they justify their extremism which 
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are not Islamic in their faith.  The Reconstruction Theology and Christian Identity 

movements have produced extremist groups every bit as violent and as intolerant of those 

of other religious faiths.
22

  These two groups will be examined in much greater detail 

later but the important point here is that religion plays a significant role in the emergence 

of the modern extremist group.  Religion alone, however, is not the end in and of itself 

when characterizing the modern extremist group. 

Globalization has many definitions, but at its core it means the free flow of 

people, goods, capital, and ideas across borders.  Globalization has been sped up by 

technology and it makes traditional notions of sovereign nation-state powers more and 

more irrelevant.  Although many tend to associate globalization to the present 

circumstances of technological advancements which are breaking down traditional 

impediments to the movement people, ideas goods, and capital, globalization has 

impacted societies throughout history and is not new.  Nineteenth century globalization, 

which encompassed every continent, was no less impactful than the contemporary 

globalization currently experienced.  There were differences to be sure since the laws 

governing trade and investment were not as refined as they are today and the concept of 

time has been reduced substantially in most transactions.  However, the impact of the 

breakdown of barriers to the flow of ideas, people, and goods across borders is no less 

today than it was a century ago.  Using globalization as the foundation of describing the 

Other, resisting social and political rule of the Other is also not new.   
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One of the significant differences in contemporary globalization is its impact on 

the nation-state.  In 19
th

 Century globalization, the political elite could react and temper 

the social, cultural and political impacts of mass dislocations from changes in economic 

activity and the resulting social and cultural changes which threatened their rule.  

Contemporary globalization is characterized by the proliferation of decentralized, 

unregulated networks for raising and transferring large sums of money, mobilizing 

people, and changing perceptions more rapidly than ever before in human history.
23

  

Contemporary globalization is “one of the great transformations in history, comparable to 

the shift from the hunter-gatherer age to the era of agriculture, or from feudalism to 

industrialism.”
24

  Because of these unique characteristics of contemporary globalization 

modern extremist group treats globalization as more than simply an economic, political 

or ideological model to rebel against but rather an opportunity to exploit the weaknesses 

in the traditional nation-state and the international system of institutions which support it.  

The modern extremist group uses globalization for its own ends not merely as a means to 

define themselves and the Other. 

The basic attributes of the modern extremist group which emerged in the last 

quarter century within the context of nationalism, religion and globalization can be 

simplified into a few meaningful yet important observations.  The modern extremist 

group is not monolithic in its ideology, strategy, methods, tactics or desired outcomes.  

Indeed, there is an increasing tendency for extremist groups to become hybrid groups or 

splinter groups.  In the hybrid group there is a mixing or coalescing of extremism with 
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criminal activity.  The criminal activity can be a variety of traditional elements ranging 

from insurrectionists to transnational organized criminal groups.
25

  In the splinter group 

there can be many offshoots (usually more violent) while still loosely affiliating with the 

parent group through a thread of commonality based on religious or nationalist 

congruency.  Both groups also share one unique attribute commonly associated with 

globalization – speed.  They splinter or become hybrid at a surprisingly fast pace due to 

the technology leveraged and the breakdown of barriers or holes in the international 

system as a result of contemporary globalization.
26

  The hybrid-splintering potential of 

the modern extremist groups is unique in history and contributes to their longevity.  On 

the one hand, the lifespan of durable terrorist groups is relatively short (5 to 10 years).
27

  

However, those groups which have at their core nationalist or religious goals last the 

longest.
28

  And the increase in contemporary religious-based extremism is not limited to 

Islam, although it tends to get the most exposure in the media and in academia.  The 

increase in contemporary religious-based extremism involves not only all Abrahamic 

faiths, but also Sikhs and Hindus.
29

  Depending on when one rejects the linkage to the 

original group, through splintering or hybrid effects, these groups may be quite durable 

and resilient.  For example, if one accepts that the Muslim Brotherhood was established 

in the early 20
th

 century and that the splinter group Hamas is linked to the original group 

then the Muslim Brotherhood exceeds all notions of durability according to Cronin, 

Jones, or Libecki.  However, if Hamas is counted separately as an extremist group which 

was formed in 1987 as an outbreak to the Intifada, then the arguments set forth by Cronin 
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about the myth of durability hold true.
30

  This same argument can be applied for Black 

September which was formed in 1971 and dissolved 1974 and briefly reconstituted in 

1981.
31

  As an isolated, distinct, and separate extremist group, Black September came and 

went only serves to skew quantitative analysis about durability and longevity.  The 

important concept here is not about durability for its own sake but rather what contributes 

to longevity of the modern extremist group.  All evidence suggests that extremist groups 

with a coherent and simple message appealing to nationalist or religious tendencies of 

their audience have the potential to last longer primarily through the hybrid-splintering 

effect.  This is an important element of the modern extremist group and when combined 

with contemporary globalization, the concepts of durability based on the historical 

context are likely to be less meaningful as we look at the present situation and peer into 

the future.   

1.2.2 Extremist Groups go Global 

The quest for broad support for extremist groups irrespective of place and time is 

well documented.  In the last half century, the situation has changed dramatically from a 

quest to a necessity for broad support.  Any modern extremist group requires support 

from the broader population outside of the group and its members in order to survive let 

alone to thrive.  There are two mechanisms, described by Clifford Bob, by which this 

support is achieved-through nongovernmental organizations (NGOs) and transnational 

advocacy networks (TANs).
32

  Outside assistance through NGOs, TANs or supporters by 

another name can create the appearance of legitimacy.   
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In acute cases extremist groups solicit the assistance of outside supporters on the 

ideological basis of religious or ethnic duty.  This was certainly the situation during the 

Soviet-Afghan War of the 1980s within the broader Muslim ulema.  Despite the fact that 

the actual number of Arab fighters in Afghanistan numbered only a few hundred at any 

given time, the marketing value within the Arab world was a tremendous windfall in 

terms of al-Qaeda going global.
33

  With the help of the United States and the Kingdom of 

Saudi Arabia resources where brought to bear to train and arm the local extremists under 

a Cold War mentality of containment.  However, al-Qaeda used the external support to 

“gradually widen from the Afghan conflict to operations in the Middle East, Africa, 

Europe, and even the United States.”
34

  This “mutuality of interests creates a market for 

transnational support”.
35

  However, as was experienced in the Soviet-Afghan case 

involving al-Qaeda, the supporters’ ability to control the situation is often limited.  In 

addition, the unintended consequences associated with the necessity of broad support can 

take extremist movements or groups into new strategic directions.  Using the case of al-

Qaeda during the immediate aftermath of the victory in the Soviet-Afghan War, bin 

Laden and his followers “were leading the jihadi movement into a new strategic direction 

of breaking off its engagement with the with the ‘near enemy’, secular Muslim states 

such as Egypt, to concentrate on the real power that supports them.”
36

  Without 

transnational support, it is far from certain that the progression of al-Qaeda could have 

gained the support it has based solely on nationalistic, ideological, or religious precepts 
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alone.  As a result of this single example, the globalization of extremist groups is no 

longer option, for their very survival it is essential.   

Cronin’s analysis indicates the average lifespan of an extremist group that uses 

terrorists’ attacks or violence is relatively short – 10 years or less.  Jones and Limbicki 

point out that since 1968, only 32% of religious terrorist groups have ended. The 

substantial majority of current terrorist groups are religious extremist groups. This clearly 

demonstrates that religious extremist groups are more durable, than indicated by Cronin.  

The evidence suggests that religious extremist groups are not only durable with longevity 

of more than ten years (the PLO is forty years old); they are resilient. Through the 

process of hybrid-splintering the ability of the religious extremist group to adapt is 

evident.  This is facilitated by the ability of contemporary religious extremist group to 

leverage trends in globalization.  Instead of simply using anti-globalization as a rallying 

point for their cause, they are embracing the technological advancements resulting from 

globalization to mobilize resources, ideas, and messages quickly in response to 

adversarial attacks. 

The number of modern extremist groups continues to increase and several 

organizations (RAND and others) maintain a comprehensive database. A comprehensive 

listing of contemporary extremist groups is available. While the actual number varies 

depending on definition and world events, currently there are more than 600 active 

extremist groups engaged in terrorism. The numerical analysis is enlightening. Of the 648 

groups active between 1968 and 2006: 268 ended, 136 splintered and 244 remained 
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active. Most of the 268 end for one of two reasons: penetration and eliminated by police 

or intelligence agencies (40%) or peaceful political accommodation with their 

government (43%).  The narrower the political goal the more likely a political 

accommodation was realized. In 10% of the cases, the terrorist group ended by achieving 

victory. Ending does not always equate to failure! Military force ended only 7% of the 

terrorist groups.
37

  The first step in understanding why some of these contemporary 

extremist groups fall and others flourish is a thorough characterization. 
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CHAPTER 2 – CHARACTERIZATION OF EXTREMIST GROUPS  

A characterization of extremist groups facilitates an analysis and initial 

description of emergent trends in groups that fail and those that flourish. The approach is 

to consider two major types of extremist groups – those based on political ideology and 

those based on religion – and a few specific terrorist groups within each type. Within 

each type, the examples presented represent groups that failed and groups that flourished. 

The emergent trends in groups that flourish appear to be common to both major types.  

2.1 Extremist Groups Based on Political Ideology 

Political ideology is the basis for conventional political parties and many terrorist 

groups. In Chapter 1, we identified several examples of successful extremist groups that 

used terrorism and then transformed into political parties. Western scholars are 

challenged by this concept because of their perception of political parties as the essence 

of peaceful democracies.
1
 There are several examples of extremist groups based on 

political ideology. A characterization of two extremist groups based on political ideology 

(the Red Army Faction and the Zapatista) facilitates an understanding of why some 

groups fall and others flourish. 

The Baader-Meinhof Group and its successor the Red Army Faction (RAF) 

terrorized Germany in the 1970s and 1980s. It was created in 1968 by a few young, 

Vietnam War protesters who decided to become terrorists
2
 and launched a “campaign of 

liberation” that included murder, kidnapping, bank robbery, and bombings.
3
 The German 
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criminal police arrested Baader and Meinhof and other leaders of the group after a series 

of murders and bombings. An organization called the RAF was formed to dramatize and 

win public support for the Baader-Meinhof prisoners and helped them escape from prison 

in 1970. Baader then led the RAF and it was the most violent terrorist group in Europe.
4
 

About 20 members of the group received terrorist training by the PLO in Jordan.
5
 After 

Baader and other RAF members were arrested in 1972 and imprisoned again, the RAF 

relocated from Germany to Baghdad and conducted murder, kidnappings, bombings, and 

high jacked an airliner demanding the release of Baader and other RAF members. In 

1977, Baader and the RAF prisoners were killed (suicide?) in the prison in Germany. The 

RAF continued terrorist actions in Germany until 1993. In 1998 the RAF sent a letter to 

Reuters news agency indicating “the urban guerrilla in the form of the raf is now history, 

the end of this project shows we cannot be succeed that way.”
6
 The fall of the RAF 

demonstrates that a single issue organization that could not gather popular support 

globally cannot succeed. The Weather Underground Organization in the USA
7
 and the 

Red Brigades in Italy
8
 also failed for the same reasons. It also demonstrates that 

dedicated criminal police actions targeting the extremist group leadership can be 

successful.  

The Zapatista Army of National Liberation (EZLN) was founded in 1983 to 

advocate for peasant land reform in Mexico.
9
 EZLN trained and armed local indigenous 

peasants and by 1990 had 8,000 troops under arms. EZLN opened hostilities in 1994 by 

seizing a town in Chiapas, destroying land records and releasing prisoners from the jails. 
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The Mexican military responded with an attack that resulted in 160 Mexican military 

deaths and more than 1,000 EZLN members killed or captured. The Chiapas rebellion 

shook the Mexican government and they opened negotiations with EZLN a month later. 

Activist NGOs from the USA and Canada and Europe swarmed into Mexico in support of 

the EZLN.
10

 A series of negotiations and government failures to honor commitments for 

land reform continued for the next 15 years (and continues today). The EZLN is armed 

and engaged in terrorism, but the acts of violence are against property records and 

military personnel. EZLN is supported by the majority of the Mexican population and by 

public opinion throughout the Americas. The EZLN receives international recognition, 

sympathy and financial support. The international community exerts pressure and 

influence on the Mexican federal government to implement land reform and negotiate 

with the EZLN. While the Mexican federal government fails to act, local communities in 

the region began to set-up municipal governments independent of the Mexican state. The 

EZLN used surprise, drama and force to immediately shot to prominence in the 

international media. EZLN established personal relationships with NGO employees who 

returned to their home countries and advocated for the EZLN land reform goals.
11

 The 

EZLN is flourishing and continues to garner significant international support.  

2.2 Extremist Groups Based on Religion 

The characterization of extremist groups based on religion offers an extensive 

array of possibilities for study.  The current climate in the world today regarding 

extremist groups focuses on those groups whose religious imperative is their defining 
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characteristic.
12

  While that focus tends to concentrate on extremist groups whose 

religious imperative is Islam, there are broader implications which apply to other 

religions.  In this section, those broader implications will be limited to an examination of 

the three Abrahamic faiths.  The examination is limited to Judaism, Christianity, and 

Islam in order to determine if there is a close tie between the attributes of the extremist 

groups which emerge with these faiths as their religious imperative and if so, how those 

similarities or differences contribute to the success or failure of the extremist group(s). 

2.2.1 Zionist Extremism 

The traditional image of the Jewish state and the Jewish people in the modern era 

has been that of the victim of extremism.  Images over the last quarter century have 

repeatedly involved suicide bombings in major Israeli cities, aircraft hijackings with the 

express intent of obtaining Israeli hostages, and the broader targeting of Israeli citizens in 

the Middle East and Europe.
13

  These activities have strengthened the “role of Jews as 

victims of the terrorist attacks (which) fits into a wider conception of Jewish identity over 

the centuries: Jews as the quintessential victims.”
14

  Although the Jewish state and Jewish 

people have been the victims of violent extremist groups, this is only part of the Jewish 

tradition.  Even before the formation of the State of Israel in 1948, there were Jewish 

militant sects who rebelled against Roman rule using techniques similar in their brutality 

as the most violent extremist groups in history.
15

   

Within the Jewish religious and social tradition several examples of extremist 

religious groups will be examined here with the purpose of determining similar 
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characteristics or attributes.  There are interesting tendencies in pre-1948 Jewish 

extremist groups which frame the context of examining post-1948 groups examined later 

in this chapter.   

The first tendency was that pre-1948 Jewish extremist groups were primarily 

concerned with the effective defense of the Jewish collective.  Their primary concern was 

to provide safety to Jewish people in situations where the country rulers in which they 

resided were unwilling or incapable of ensuring their safety.  This was predominantly in 

at the end of the 19
th

 century and involved two groups Shomer and Hagana.
16

  Shomer 

while not a purely religious extremist group had the main goals of the movement to not 

only protect Jewish diaspora in Europe but to enhance the development of Jewish 

settlements in Palestine.  Shomer did not last long and what was established in 1909 

never survived the First World War.  The decline of Shomer was due primarily to 

splintering whereby rivals and opposition within the group undermined solidarity and the 

leadership.
17

  Hagana was formed after the First World War and was closely aligned with 

the political party United Labor Party and essentially served as the military arm of the 

ULP.  Hagana as an extremist group transformed into a legitimate organization which 

eventually formed the basis of the Israeli Army in 1948. 

The second tendency was a far more radical one.  This involved the emergence of 

two extremist groups called Etzel and Lehi which at their core were offensive-based 

extremist groups actively ensuring a homeland in Palestine for the Jewish diaspora in 

Europe.  At their core, these two extremist groups shared several attributes including an 
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anti-colonial, nationalistic goal of creating the conditions necessary for the establishment 

of the State of Israel during the British Mandate combined with a unique mixture of an 

extremist-messianic vision that the Jewish people were the chosen people and had a 

divine right to Palestine.  Both of these groups fell because their extremist brand was 

unmarketable to the Jewish population writ large and were unable to raise the funds 

necessary to survive.   

What all four of these groups shared and the legacy they left behind for other 

groups to follow is important.  They all shared an ideology that they were the chosen one, 

the good acting against evil in a divine mission.  They considered themselves to a lesser 

or greater extent, followers of other historical extremist religious groups such as the 

Zealots.
18

  Lastly, they all fell, albeit differently, with the creation of the State of Israel in 

1948.  The ideology they left behind for other extremist religious groups in Israel include 

the historical tradition of their ideology, the divine nature of their cause, and the 

justification of their extremist positions and violent actions.   

If Shomer, Hagana, Etzel and Lehi served as the foundation for the emergence of 

the contemporary extremist religious group in Israel, then contemporary among 

contemporaries is Rabbi Meir Kahane and his right wing Kach (“Thus”) Party.  Meir 

David Kahane was born in Brooklyn, New York on August 1, 1932.  The son of a 

Revisionist Zionist, Rabbi Charles Kahane, in his early years he was active in the Betar.
19

   

In 1947, at the age of 15, Meir Kahane’s first activist action was to physically attack the 

British Foreign Minister, Ernest Bevin, who was visiting New York.
20

  Kahane received 
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ordination from Mir Yeshiva in Brooklyn and went on to receive a masters degree in 

International Law from New York University, although he failed to pass the bar.  He 

served as a pulpit rabbi and teacher in New York until the mid-1960s and was the editor 

of the Jewish Press.  Following on in the spirit of the Shomer and Hagana, in 1968 he 

founded the Jewish Defense League (JDL).  Although there is no reference in any 

literature examined which could be documented to prove the JDL followed on in the 

tradition of the Shomer or Hagana, the stated purpose of the JDL is strikingly similar 

building on the theme of protecting the Jewish collective which has resonated throughout 

Jewish tradition and social identity since the Zealots-Sicarii of the Jewish Revolt of 

66CE.
21

   

The JDL soon transformed from an organization providing effective defense of 

the Jewish population in NY, to an offensive-based extremist group targeting perceived 

enemies of the Jewish people with violence.  These enemies included Palestinians and the 

Soviet Union.  His hatred for the Soviet Union was based in large part on the Soviet 

treatment of Jews.  As such, he focused on the plight of Soviet Jewry, and coined the 

phrases "Never again," and "every Jew a .22" to emphasize that Jews would no longer 

passively ignore the plight of their foreign brethren.  These activities soon landed Kahane 

in jail and in 1971, upon release he emigrated to Israel.  It is in Israel, where Kahane 

became even a more radical Zionist.  Once in Israel, he was initially welcomed by the 

right wing political parties but his ideology and messianic vision of Jewish politics soon 

found him out of favor forcing him to establish his own party – the Kach (“Thus”) Party.  
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Following on from his more violent activity and “take action” message which served him 

well in the US where Jews were the minority, this tactic in Israel proved politically 

fatal.
22

  He was characterized as a racist and a bigot by the media.  However, his 

messianic vision resonated with some Zionists in several critical ways.   

First, was his interpretation of the term kiddush ha-Shem, meaning the 

sanctification of God, which meant that “anything that humiliated the Jews was not only 

an embarrassment but a retrograde motion in the world’s progress towards salvation.”
23

  

Second, he believed and espoused to the notion that the secular Jewish state was the 

forerunner to the biblical, religious Israel.  The one in which Jews were the chosen one, 

their enemies humiliated, God is glorified in their struggle and the Messiahs coming 

assured.
24

  This apocalyptic belief that there is a way to “speed up” the coming of the 

Messiah is something that is seen repeatedly within the ideology of Zionist extremist 

groups.  Third, Kahane and many Zionist extremists believe that they live in a secular 

Jewish world and that in some way that the secularist movement is part of the underlying 

problem.  Although Kahane does not explicitly call for violent action against secular Jews 

in Israel, his ideology can be interpreted as being sympathetic to such action should it 

happen.  Lastly, Kahane had his own interpretation of just war theory which he 

persistently claimed was allowed by Jewish law in a Halakchic state (Jewish theocracy).  

These messianic visions and Jewish justifications for violence resonated with extremist 

groups long after Kahane’s assassination in 1990 and serve as the foundational and 

inspirational foundations of other followers. 
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Dr. Baruch Goldstein shared many of the ideals of Meir Kahane, the JDL and the 

Kach Party.  Not only was he a follower of Kahane extremist Zionist ideology but he was 

also from New York and a member of the JDL.  Like Kahane, Goldstein emigrated to 

Israel following his studies, which included medical school.  He joined the Israeli 

Defense Forces on active duty and following his enlistment, served in the reserves as a 

physician.  He lived in a small West Bank settlement near the city of Hebron where he 

worked in emergency medicine.  The town was Kiryat Arba and was created for 

religiously active Jews who wanted to live near Hebron.  From here, Goldstein was 

known to have traveled around Israel with Kahane to assist in gaining support for the 

Kach Party and the two became close personal friend.  Kahane actually presided over the 

marriage ceremony of Goldstein and his bride, a Sephardic Jew.  Perhaps most striking 

about this relationship between Goldstein and Kahane is that Goldstein shared all of the 

most extremist views of Kahane.  What makes Goldstein so interesting is that most of 

what he believed was acted upon in what is considered to be one of the most violent 

terrorist acts portrayed by a Jewish settler against Muslims.  On February 24, 1994 the 

night before that year’s celebration of Purim
25

, Goldstein went to the Tomb of the 

Patriarchs in Hebron which is the second holiest site in the Jewish religion.  The shrine 

contains the site where Abraham, his wife Sarah, Isaac and other biblical figures are said 

to have been buried.  As such, the shrine is considered holy by all of the Abrahamic faiths 

not just Judaism.  There are two sides to the shrine, a Jewish side and a Muslim side.  

Goldstein went to the Jewish side that evening participating in the reading from the Scroll 
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of Esther as is tradition on Purim.  During his prayers, he was interrupted by a gang of 

Arab youths yelling itbah al-yahud  - slaughter the Jews.
26

  This disturbed Goldstein 

since it is a considerable insult and humiliation to Jews, ever the more so on Purim and in 

a holy site.  What bothered him even more is that the Israeli guards entrusted to provide 

security at the site did nothing to stop them.  The next morning he returned to the shrine 

but this time entered on the Muslim side, took a rifle out from under his coat and let off 

more than 100 rounds, killing more than thirty, and wounding scores more.  The crowed 

overtook Goldstein and subsequently beat him to death.
27

  It was Meir Kahanes 

interpretation of kiddush ha-Shem, referred to earlier, which disturbed Goldstein and led 

him to commit the massacre at the mosque of the Tomb of the Patriarchs.  Goldstein felt 

that “he – with all Jews – had been deeply humiliated by the taunts of Arab youths to 

‘slaughter the Jews’, insults that were neither countered nor halted by the Israeli guards at 

the site.”
28

  The act was officially condemned by the Israeli government, which set up a 

series of investigations and established the Shagmar Commission which proved Goldstein 

acted alone.
29

  However, the impact can still be seen in the West Bank.  He is considered 

to be a great martyr and holy man for this violent act.   

The ideology and the interpretation of Goldstein’s act as justified according to 

Kahanes version of kiddush ha-Shem was a factor in Goldstein’s justification for the 

slaughter at the Tomb of the Patriarchs.  The appeal for Kahanes interpretation of just war 

theory which he persistently claimed was allowed by Jewish law in a Halakchic state and 

his insistence that a Halakchic state is the only true destination for Israel and the Jewish 
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people continues to influence many.  The perpetuation of this extremist view was the 

basis for Yigal Amir’s assassination of Yitzak Rabin in 1995 and can be seen in the 

writings and actions of Yoel Lerner, a young MIT-trained mathematician and linguist 

who follows the same form of messianic Zionism as Kahane.  He believes that by 

destroying the Dome of the Rock and rebuilding the temple, the messiah will return to 

earth.
30

  Following on in Kahanes ideology Lerner believe “the redemption of the whole 

world depends upon the actions of Jews in creating the conditions necessary for 

messianic salvation.
31

  The appeal of Kahanes version of Zionist extremism is perhaps 

one of the best examples of how an extremist group can flourish.  If we assume this 

“Kahanism” to be a brand of religious extremism, to which it certainly could be 

accurately characterized, this extremist movement has been active for more than 40 years 

with no evidence to conclude that this brand of religious extremism is in decline despite 

the best efforts of the Israeli government. 

2.2.2 Christian Extremism 

 The same religious extremism composed of a belief that the secularist movement 

is part of the underlying problem within Christian extremism.  Christian extremists 

groups share many of the ideological precepts as their other Abrahamic brethren.  

However, Christian extremists groups are engaged in the constant process of defining and 

redefining themselves as a coherent whole with their vision and cause as unified, even if 

they are not.  That whole has often been described as the “invisible Army”, “the moral 

majority”, and the “silent majority” in its most mainstream adaptations of the New 
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Christian Right in the early 1980s.
32

  In its more extremists forms they are known as the 

“Christian Identity”, “Army of God”
33

, “Christian Patriot”, and “Concerned Christians”.  

Several domestic US religious extremist groups will be examined which provides unique 

insight into how contemporary religious extremists groups fall. 

The first contemporary Christian extremist groups are a loose collection of single 

issue extremists who focus on abortion in the US.  When the Supreme Court decided Roe 

v. Wade in 1973, the issue of abortion in the US was deemed settled by most Americans.  

Soon after, many anti-abortion groups, many of them church or community based, sprang 

up in opposition.
34

  The National Right to Life Committee (NRLC) is perhaps the best 

known group and is generally considered more activists than extremist.  At the other end 

of the spectrum one finds groups like Operation Rescue (a.k.a. Operation Save America) 

or Advocates for Life Ministries.  For single issue extremist groups like violent anti-

abortion ones, the pattern from the research and literature appears to confirm that the 

more moderate the group the longer they tend to last.  For example, the moderate NRLC 

founded in the late 1970’s is still going strong with affiliates in most states.  In the case of 

Advocates for Life Ministries which was founded in 1985 was disbanded by 1999.
35

 

Unfortunately, this only scratches the surface of Christian extremists groups 

which are multiple issue groups and use the anti-abortion cause as one of many 

justifications for violence.  The first violent attack against an abortion clinic occurred in 

1977.  There were 3,600 acts of violence against abortion providers between 1977 and 

2002.
36

  The theological justifications for these acts in the US are varied but follow two 
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general ideologies – one based on Reconstruction Theology and the other based upon the 

Christian Identity Movement.
37

  The best known of the Christian extremists groups in the 

Christian Identity Movement regularly tied to violence against abortion clinics is the 

Army of God.  The Christian Identity/Army of God ideology is a mixture of racism, 

white supremacy, and biblical law and is used in various forms by other groups such as 

Aryan Nations, the Freemen Group, and the, 

The most famous member of the Christian Identity/Army of God is the Reverend 

Michael Bray who is listed as a terrorist in the RAND MIPT database.  Rev. Bray was 

convicted in 1985 on charges of conspiracy in the bombing of 10 abortion clinics in 

Delaware, Virginia, and Maryland and served nearly 4 years in prison.  Since his release, 

he has served as the spokesperson for other Army of God extremist including the Rev. 

Paul Hill who killed abortion physician Dr John Britton and James Barrett his bodyguard 

in Florida in 1994.  The Rev Hill was convicted, sentenced to death, and was executed in 

2003.  Rev. Bray was also the spokesperson for Rachelle Shannon who was convicted of 

attempted murder for shooting Dr. George Tiller.
38

  In his book, A Time to Kill, the Rev 

Bray explains using violence not only to resist what is morally wrong such as abortion, 

but also to bring about God’s Kingdom on Earth through Christian political order in the 

spirit of Reconstruction theology.  The Rev. Bray makes the link to Reconstruction the 

legitimizing factor for the justification of violence not just for murdering abortion doctors 

but his world view of fulfilling God’s law. 
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This brand of Reconstructionist theology has been used by other Christian 

extremists including Eric Rudolph.  Although known for the bombing of the Centennial 

Olympic Park in 1996, he is also an anti-abortion activist, a white supremacist, and active 

in the anti-homosexual conservative movement.  Although there has been much written 

about Rudolph’s association with Christian Identity/Army of God, he denies any 

association despite his letters from prison being posted to the Army of God website 

where a homepage dedicated to him and his writings can be found
39

.  If not a member of 

the Christian Identity/Army of God, he is certainly very sympathetic to their cause and 

his writings are congruent with their ideology.  This mix of ideology, Reconstructions 

theology, and religious justification is also associated with other extremists in the 

Christian Identity/Army of God movement such as William Pierce, author of The Turner 

Diaries, Timothy McVeigh, the Oklahoma City bomber, Randy Weaver of Ruby Ridge 

fame and his supporters, and many others.   

All of the Christian extremist movements examined here share several common 

attributes and, depending on the extent to which they are emphasized, help explain their 

durability.  Most are reacting to what they view is a pluralism of Western secular society 

which places humankind as the creator and maintainer of social mores and the institutions 

which sustain them.  They believe God rules the world and that the Bible is the only 

authoritative source for belief, practice and implementation on earth.  Most importantly, 

they are usually millennialists working towards God’s Kingdom on Earth either through 

evangelizing to convert enough people to change the world or seek to gain control of 
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other religious or secular institutions.  The first part of this is purely religious because 

they believe original sin is at the individual level while the second part is a more political 

approach which seeks to expand and hasten God’s rule more directly.
40

  There are 

legitimate theological justifications which have been argued by the Christian Church for 

centuries that are also tightly woven into Christian extremists group thought.  The most 

important one is a concept involving just war theory.  First stated by Cicero and 

developed by Ambrose and Augustine, the idea that the use of force or violence under 

certain conditions is permissible if the violence saved more lives by the use of force than 

would be lost in a concept called proportionality.
41

  By using the proportionality rule in 

just war theory, Christian extremist groups find moral justification for the use of 

violence.
42

   

2.2.3 Islamic Extremism 

The roots of current Islamic extremist groups trace their origins to the modern 

Islamic philosophers of the late 19
th

 and early 20
th

 centuries.  Of the most prominent of 

which include Muhammad Abduh, Jamal al-Din al-Afghani and Rashid Rida, all of 

whom will be discussed in greater detail later.  These three men all searched for a way to 

reform Islam in a way that would deal with modernity of the West.  These reformers, 

although intellectual giants of Islamic modernism, provide no practical direction for 

implementing their reforms in a way that would reach the community in which they were 

so concerned.  Each in their own way was elitist which virtually guaranteed their 

reforming message would remain largely an intellectual exercise.  They were unable to 
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help the ummah which was in a desperate state following societal corruption brought on 

by colonialism (first France and later Britain) and doctrinal corruption brought upon by 

Christian missions and more seriously Islamic secularists.
43
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In Egypt, these political events, and the failure of Abduh, al-Afghani and Rida to 

provide practical implementation of the reforms in which they wrote and espoused, set 

the stage for Hasan al-Banna to create a movement, indeed a mass-movement, which 

would truly seek to purify the ummah both socially and religiously.  Al-Banna thought 

that the only way this could be accomplished is to return to the principles of the Qur’an 

and the Sunnah and to rebuild society from those principles.  His vision became the 

Society of Muslim Brothers (Muslim Brotherhood), one of the most well known Islamic 

extremist groups in the world.  The forum for such discussions and flow of ideas was 

naturally the mosque network.  This method of organizing the message provided two 

important and valuable offshoots.  First, the mosque network provided a ready-made 

network of communicating the message.  Secondarily, the mosque network provided a 

safe-haven for a reformist message unlikely to be appreciated by the government since 

the government could not attack the message by closing the mosques.  This was actually 

an effective tactic of the Muslim Brotherhood which is still used as effectively today as it 

was in the 1930’s when it was formed.   

Al-Banna also devoted significant effort to organizing and structuring the ummah 

into manageable units called ‘families’.  His method of organizing was essential in 

(re)educating the society.  By using these tactics the Muslim Brotherhood was often 
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accused of creating a ‘society within a society’.  Detractors also accused the Muslim 

Brotherhood of being anti-intellectual because of the grass roots nature of the movement, 

its organization, and its worldview.  Ideological dissenters or challengers were not 

tolerated.  The Muslim Brotherhood did develop a militant wing called the Secret 

Apparatus (al jihaz al sirri) in the mid 1940’s in response to very turbulent times 

coinciding with the end of World War II.  However, the watershed moment in history 

was the defeat of Muslim armies of Jordanian, Egyptian, Syrian, Lebanese and Iraqi in 

the 1948 Arab-Israeli war.  The al-Nakhbah or ‘disaster’ as it is known by Muslims was a 

defining moment in political Islam in general and the Muslim Brotherhood in particular.  

This marked the beginning of the decline of the Muslim Brotherhood and after the death 

of al-Banna, the crackdown by the Nasser government on the movement, many thought 

the movement was dead.   

However, the message of the Muslim Brotherhood was one of the urgency in 

defending Islam from the West.  The West was greedy, corrupt, devoid of spirituality, 

and bent on destroying Islam.  The message also stressed the inability of Western values 

to secure harmony and happiness for Muslims.  Back in al-Banna’s day, the West 

assaulted Islam through colonialism whereas today the West assaults Islam though the 

exportation of modern culture in the media and the internet.
47
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The ways in which religion (beliefs, practices, personalities, symbols, discourse, 

and institutions) has been a source of conflict and violence is well known.  The section 

will attempt illustrate the resurgence of religion in public life while at the same time 
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demonstrate, in their extreme positions and solutions to public issues, that there are 

deeply private worldviews upon which they are predicated by focusing here on the case 

of Dr. Abdul Aziz Rantisi and the Islamic extremist group Harakat Al-Muqawama Al-

Islamia’ or HAMAS, also known as the Islamic Resistance Movement.  As we begin to 

examine the private world views of HAMAS, similarities with other religious extremist 

groups, most ironically Rabbi Meir Kahane’s Kach (“Thus”) Party discussed in 

previously in this chapter abound despite the fact that the two groups are at odds with 

each other ideologically.  For example, both groups are led by well educated, 

inspirational leaders.  In the case of Rantisi, he enrolled in the College of Medicine at the 

University of Alexandria in Egypt where he received a degree in medicine in 1972.  A 

few years later, he obtained a Masters' degree in pediatrics from the same university.  

Both were highly educated men who began their careers in seemingly innocuous 

professions but in both cases they slowly became disillusioned in their worldview.  This 

ultimately led them to develop their own brand of extremism which led them to religious 

violence.   

For example, his teaching job at the Islamic University allowed Rantisi, an 

extemporaneous and eloquent speaker, to influence many of his students who came later 

to form the nucleus of the Islamic Resistance Movement.  Deeply influenced by the 

Muslim Brotherhood and Islamists of the time like Al-Mahallawi (in particular) while in 

college, Rantisi went beyond the societal worldview in which he was living and felt the 

need to establish a new movement based upon a new worldview – a worldview which 



43 

would become the basis of a powerful force in Palestinian politics and society.  However, 

to those who share the worldview of HAMAS, they are not all extremist and suicide 

bombers as they are described in the media.  In fact, the whole concept of suicide 

bombers is quite acceptable, even expected, because of the way in which the concept of 

suicide bombing has been steeped in the Islamic religious tradition and mythology.
50

  For 

example, according to extreme Islamic interpretations of the Qur’an, Hadith, Sunnah, all 

Muslims seek to become martyrs.  In the case of HAMAS what we in the West describe 

as a suicide bomber, HAMAS would consider a ‘self-chosen martyr’.
51

  It is not simply a 

matter of perspective but it is one of belief.  Members of HAMAS find the concept of 

self-chosen martyr steeped in religious tradition and belief which has a complicated 

explanation rather than a simplified name describing the action itself (suicide bomber).
52

  

Extremism and violence in the name of religious beliefs is not unique to Rantisi’s 

HAMAS but can be seen in the Kach Party as well.  According to Kahane, the expulsion 

of Arabs from the biblical lands of Israel under the notion of kiddush ha-Shem as 

discussed previously.  The tenet of Kahane’s interpretation of kiddush ha-Shem are 

almost identical to the belief of Rantisi and HAMAS in which they are the victims of 

Jewish Messianic Zionism (ironically exactly the sort of Kahane’s Kach Party 

represents).  Within the victimization of HAMAS are justifications for violence 

especially the sort which are deemed righteous by religious tradition and belief often 

through fatwas, issued by muftis, which provide religious legitimacy for acts of self 

martyrdom.  Despite religious beliefs and religious practices what makes most Islamic 
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extremist movements continue to prosper goes beyond the simplification all too easily 

accepted a good message, delivered well.  The ‘ideal’ rather than the current reality is 

what provides for the longevity of these two movements, particularly HAMAS. 

The beliefs and ideologies which form the foundation of HAMAS would not have 

been possible if there were not underlying institutions and symbols which represent the 

‘ideal’.  I prefer to call these ‘enablers of the ideal’.  Without one or more ‘enablers’ 

HAMAS would likely not last much longer than the personalities which created it.  Using 

these enablers, the ideal is formalized and codified while at the same time the extremism 

and religious violence is often rationalized.  Both Rantisi and Kahane created institutions 

that embody the ideal of the system of beliefs and practices to which both men espoused 

and could not find in mainstream movements within their societies or religious traditions.   

HAMAS, as a Sunni Islamic organization which was formed in late 1987 as an 

outgrowth of the Palestinian branch of the Muslim Brotherhood, was a quiescent force 

whose main goal was a reorientation of Palestinian society to religion.  HAMAS’s 

outgrowth from the Muslim Brotherhood is similar in progression to the Kach Party 

outgrowth from the JDL as previously discussed.  Like the Kach Party, HAMAS also has 

its own militant group within the group – the Izz al-Din al-Qassam Brigades – among 

other organizations for intelligence (al-Majd) and politics (the main wing of HAMAS).  

Military actions, though originally declared incompatible with religion, were seen as part 

of the Muslim Brotherhood’s increasing reconciliation with nationalism and drew wide 

popular support from refugees in the occupied territories as well as white collar workers 
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and professionals.  Unlike the Kach Party, HAMAS has taken a different path to 

influence the plight of the people whom they represent.  Instead of direct political activity 

like the Kach Party, HAMAS operates mosques, schools, clinics, and social programs 

although this has changed in recent years.   

There are several explanations as to why these groups are a source of violence and 

conflict.  All extremist religious groups share basic attributes, some of which have been 

discussed previously.  However, the most significant are the militancy of the groups 

which are also responsible for attracting the most attention.  Justifying the violence as a 

means to achieve political and religious goals (both groups claim of possessing the same 

land), is one such explanation.  Mixing religious belief and symbology with politically 

motivated violence is somehow ‘holy’ is another powerful explanation.  Both Judaism 

and Islam have justifications in their scriptures to violence and it is no coincidence that 

the extremists in each religion gravitate towards those justifications.  This is often borne 

out of being a minority in their own faiths and political associations. 

The Jamaat-e-Islami was founded in India by Syed Ab'ul Ala Maududi in 1941 

before India was partitioned into India and Pakistan.  Its original purpose was to promote 

Islamic values and practices in the face of British colonization of India and originally 

objected to the Pakistan movement on the grounds that Islam was a universal religion not 

a nationalist one.  Maududi and Jamaat-e-Islami changed that initial position once the 

partition of India commenced along religious geography.  Just as the Islamists in Egypt 

were influenced by Islamic modernists such as Abduh, Al-Afghani, and Rida, Maududi 
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was influenced by the Muhammid Iqbal - perhaps the most influential Islamic modernist 

ever to hail from Asia.  Together they established an academic center named Darul-Islam 

whose mission was to train scholars in the political philosophy of Islam.  Like the 

Muslim Brotherhood of Egypt, Maududi’s Jamaat-e-Islami was a direct response to the 

Western-influenced nationalism, secularism, and other imperialist ideas meant to 

undermine Islamic societies and enforce Western domination over the lives of Muslims.  

Islam in Pakistan needed to be cleansed of the West and the ummah had to be refashioned 

in a fundamentally Islamic way.  This worldview is not unlike other Islamist movements.  

However, the manner in which Jamaat-e-Islami sought to achieving that worldview can 

be seen in the way in which they chose to proceed with its practical implementation. 

Maududi’s goal was to make his form of Islam the ultimate organizing principle 

for the social and political life of the ummah.  The primary concept of Maududi’s plan 

was predicated upon the principle of iqamat-i-deen or ‘the establishment of religion’.  

According to iqamat-i-deen, society and the state are totally subordinate to the authority 

of Shari’a as revealed in the Qur'an and practiced by Muhammad. 

The organization of Jamaat-e-Islami was, from its inception, geared to eventually 

ruling as a political party in a sense that most in the West can appreciate.  There was 

initially only an office of the president or Ameer.  This was later expanded to include the 

Deputy Ameer, Secretary-General, and the Shura or ‘consultation’ at the provincial, city, 

and village levels.  Its structure is based on a series of concentric circles beginning with 

the smallest unit, the maqam, consisting of two or more members, ever expanding 
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outward to the organization’s national structure.  Today, Jamaat-e-Islami is the largest 

religious party in Pakistan and has close relations with the Islamic movements and 

missions working in different continents and countries around the world.  By operating 

and organizing as a political party, Jamaat have been more influential in Pakistani politics 

without having to resort to radical militant behavior. 

Both the Muslim Brotherhood and Jamaat-e-Islami, and to a lesser extent 

HAMAS were different responses to the same problem – modernism brought on by 

Western colonialism.  In both cases, the onslaught of socially and religiously altering 

policies made in the name of modernity was deemed to be a threat to the ummah and the 

very survival of Islam.  The responses to this onslaught of Western-inspired modernity 

were slightly different however.  The Muslim Brotherhood was a movement that sought 

to seek change from outside the political arena by focusing on the ummah.  The Muslim 

Brotherhood and HAMAS have also been more militant in the ways it seeks to influence 

change – sometime by force.  This emphasis has slightly changed over the last few 

decades where the Muslim Brotherhood is in search of higher political aspirations 

seeking change from within the political system in Jordan, and most recently in the Gaza 

Strip.  The Jamaat-e-Islami was always more politically activist seeking to take control of 

the ‘system’ while simultaneously re-educating society on the fundamentals of Islam.  

Along with the quest for political legitimacy, the Muslim Brotherhood and Jamaat-e-

Islami are proving to be very durable extremist groups.  Despite its more militant 

excesses, HAMAS is also making itself into a more durable, if less violent, Islamic 
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extremist group in proportion to their political aspirations and gains across the broader 

Middle East.
53
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2.3 Analysis and Emergent Trends 

For extremist groups based on political ideology, the analysis indicates some 

emergent trends. The RAF killed fewer people than the EZLN (less than 40 compare to 

more than 160). However, the RAF is perceived as one of the most violent terrorist 

groups; while the EZLN is perceived as a non-violent, just and noble organization 

struggling for the rights of peasants. The RAF had support from international terrorist 

groups and a brief period of sympathy from the media and a few celebrities, but never 

captured sympathy and support from international public opinion for their campaign of 

liberation. German law enforcement was able to capture and imprison the RAF 

leadership, but the Mexican government was not able to capture or kill the EZLN 

leadership. The German government was able to characterize the RAF as criminals and 

thugs. The Mexican government was not able to re-characterize the EZLN as a criminal 

group (or terrorist group).  The EZLN membership was very large (more than 8,000), 

while the RAF was very small (~20). The EZLN used well established networks with the 

international NGO community and international media attention (CNN) to create 

sympathy and support in global popular opinion. The RAF leadership was captured, 

imprisoned or fled the country, while the EZLN leadership eluded capture and negotiated 

with the Mexican federal government. The RAF failed and the EZLN flourished and may 

be in the process of transformation to a political party. The emergent trends for success 
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and longevity are single well-defined political issue (land reform), large membership, 

media strategy to build international support, and sustaining the leadership. 

For extremist groups based on religion, the analysis indicates some emergent 

trends. Most religious traditions, and certainly all Abrahamic faiths, justify violence as a 

legitimate tool in achieving purity.  In the case of the first book of the Hebrew Bible, 

Exodus 15:3 states “The Lord is a warrior”.  The Talmud states in Abodah Zara 26b: 

“Even the best of the Gentiles should be killed”.  In the Qu’ran, Sura 2.191 is even more 

explicit in the justification of violence:  “And kill them wherever you find them, and 

drive them out from where they drove you out, and persecution is worse than slaughter. 

And fight not with them at the Sacred Mosque until they fight with you in it; so if they 

fight you (in it), slay them. Such is the recompense of the disbelievers.”  This particular 

verse from the Qu’ran is often re-interpreted by extremist groups to provide a 

justification for Holy War or jihad.  In all cases, the sacred texts are interpreted by 

extremist groups to justify their own blend of violence and scripture. The emergent trends 

for success and longevity are justification of the actions by sacred texts, large 

membership, media strategy to build international support, and sustaining the leadership. 

 



 

CHAPTER 3 – COMMON ATTRIBUTES OF RELIGIOUS EXTREMIST 

GROUPS 
 

 Religion is the most powerful and pervasive force on earth; it is a central feature 

of human life. Sadly, religion today is at the heart of violence around the world.
1
 Kimball 

asserts that religion is not the problem; human corruption of religion to do evil is the 

problem. He focused on Christianity and Islam, the two largest religious communities on 

earth, and provided an analysis of the primary warning signs of the corruption of religion 

by extremist groups.
2
 The identification and characterization of religious extremist 

groups in Chapters 1 and 2 indicates that these ‘warning signs’ are components of five 

common attributes of religious extremist groups: A Search for Meaning, A Sense of 

Religious Duty, A Quest for Purity, Inspirational Leadership, and Scripture as 

Justification. These five common attributes are completely interwoven. In many cases 

frightened people searching for meaning coalesce around an inspirational leader who 

offers religious meaning and a soothing sense of religious duty, assigns terrorist actions 

as a Quest for purity, and justifies the terror with Scripture. A discussion of these 

common attributes provides further understanding of why some extremist groups have 

failed while others have flourished and others have transformed into non-terrorist 

political groups.   

3.1 A Search for Meaning 

A search for meaning is a common attribute of the members of all religious 

extremist groups. Meaning derived from religious beliefs allows members to persevere in 
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an inhospitable culture. Disaffected religious seekers unhappy with mainstream religious 

organizations are searching for meaning. Secularism and the globalization of modernity 

are often frightening realities; they create rapid change and cultural instability. Every 

religious extremist (fundamentalist) group Armstrong studied was convinced that the 

secular establishment is determined to wipe out religion.
3
 “Fundamentalism provides a 

source of meaning for its adherents.
 
Religious fundamentalism demands complete 

allegiance to a totally authoritative text (Torah, Bible, Quran) that provides a unifying 

philosophy of life.”
 4

 “Radical Islamic movements [Islamic extremists] are collective 

endeavors to establish networks of shared meaning and religious interpretation.”
5
 The 

three Abrahamic faiths – Judaism, Christianity and Islam—teach that the human being is 

a special creation. The Bible: “God created man in His own image”
6
 and the Quran: “I 

[Allah] have breathed into man of My spirit.”
7
 In Islam: “There is no God but God. God 

is the Creator and Sustainer of life. God is intimately connected with human lives from 

moment to moment.”
8
 These three religions affirm that all human beings will be held 

accountable to God on the Last Day. Hence, the search for meaning is: What does God 

require of me? The description (in Chapter 2) of Zionist, Christian and Islamic extremists 

clearly indicates that the founders, leaders and recruits were searching for meaning and 

felt threatened by the culture and world around them. The search for meaning and finding 

it in radical extremist groups transforms individuals into soldiers sanctioned by God in a 

cosmic war for the future of civilization. For religious extremist groups there are no 

moral or ethical concerns because they are aligned with God’s will and the cosmic war is 
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won only through the power of faith. It is not a Holy War between religions; it is a 

cosmic war between the forces of good and the forces of evil.
9
   

3.2 A Sense of Religious Duty 

A Sense of Religious Duty is a common attribute of the members of all religious 

extremist groups. Zionist extremists believe it is a religious duty to strive to rebuild the 

Temple. It was the House of God.
10

 Christian extremists have a sense of religious duty to 

bring about the Messiah and the end of days.
11

 Islamic extremists including Al-Qaeda 

assert that it is a religious duty to expel crusaders and Jews from the House of Islam and 

establish the caliphate.
12

 Violence and suicide terrorism are a religious duty for many 

Islamic extremists.
13

 The motto of Hamas (zeal in Arabic) is: “Allah is its goal, the 

prophet its ideal, the Quran its constitution, jihad its way, and death in the service of 

Allah its aspiration.”
14

 For many Islamic extremists martyrdom is an inherent religious 

duty. Families of Palestinian suicide bombers routinely received calls and gifts from 

Jordan’s King Abdullah and other Islamic political leaders affirming the sense of 

religious duty and encouraging more martyrs.
15

 Zionist, Christian, and Islamic extremists 

have a common sense of religious duty to create a state governed by religious law, not 

secular law. 

There are too many examples of terrorist acts committed by extremist groups out 

of a sense of religious duty. Yigal Amir believed it was his religious duty (he acted with 

guidance from God) to kill Israeli Prime Minister Yitzhak Rabin.
16

 The assassins led by 

Khalid Islambouli killed Egyptian President Anwar Sadat because Omar Abdel-Rahman 
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obtained a fatwa approving the assassination (in the name of God). In Uganda, Joseph 

Kony, proclaimed himself a Christian Holy Spirit and the spokesperson of God and leads 

the Lord's Resistance Army; his soldiers wear rosary beads and recite passages from the 

Bible while committing murder and crimes against humanity. Usama bin Laden’s 1998 

fatwa: “To kill Americans and their allies – civilian and military – is an individual 

[religious] duty incumbent upon every Muslim in all countries…”
17

 

Religious extremist groups also receive support and sympathy from some 

segments of the global population that feel a common sense of religious duty and perhaps 

humiliation for their lack of engagement. “Abandoning Jihad is the cause of the 

humiliation and division in which Muslims live today.”
18

 

3.3 A Quest for Purity 

A Quest for Purity is a common attribute of the members of all religious extremist 

groups. A quest for purity is driven by complex psychological and social factors often 

derived from traditional religious practices. Ritual purification is a feature of many 

religions. Judaism, Christianity and Islam have requirements for a ritual state of purity. 

The aim of these rituals is to remove specifically defined uncleanliness prior to a 

particular type of activity, and especially prior to the worship. Several Biblical 

regulations specify that full immersion in water is required to regain ritual purity after 

impure incidents have occurred. In Islam the second pillar, the five daily prayers, must be 

carried out in a ritual state of purity. Mere awareness of modernity may instigate a quest 

for purity among religious extremists. Religious extremists seem to have a compelling 
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need to achieve purity; so that they may be with God. Purification always requires a ritual 

action that removes what is deemed unclean. Many religious traditions, and certainly all 

Abrahamic faiths, justify violence as a legitimate tool in achieving purity. For religious 

extremists, the required or only acceptable ritual may be a terrorist act. “The ideas of 

personal cleanliness, ritual purity and obedience to the [religious] law are closely 

interconnected.”
19

 Al-Qaeda instructed the 9/11 hijackers: “Purify your soul from all 

unclean things … this is a battle for the sake of God”.
20

 The 9/11 terrorists were carrying 

out a liturgical act in a quest for purity. 

3.4 Inspirational Leadership  

Inspirational Leadership is a common attribute of all religious extremist groups. 

Leaders must inspire members of the extremist group and potential new members. It 

seems prudent to emphasize that finding meaning in a religious extremist group often 

creates a sense of duty to perform terrorism in a quest for purity. Creating meaning, 

offering an opportunity to fulfill a sense of religious duty described as a quest for purity 

requires an inspirational leader. Inspirational Leaders have credibility and sacred 

authority based upon religious knowledge, reputation and personal character. For 

example, in 1994 Mullah Omar removed the cloak of Muhammad from the shrine and 

wore the coat while he stood atop a building, above a crowd of his followers in Kandahar. 

This single act re-established his sacred authority and ended a crisis within the Taliban. 

He led the “infamous Wahhabization process throughout Afghanistan in which all 

religious sites were destroyed, tobacco and coffee outlawed, men compelled to grow 
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beards, women forced to into seclusion, and the substantial Shi’ite and Sufi populations 

massacred”.
21

 

The Sufis (Islamic mystics) use the term Ilham (inspiration) to refer to the 

transformation of the human soul by the power of the universal Spirit. The leader of a 

Sufi order is the only person empowered to provide inspiration to other members.
 22

 

Islamic extremist group leaders exploit this tradition to command and grow the 

organization. Zionist extremist group leaders also claim divine or prophetic authority. 

Christian extremist group leaders claim to be possessed by the Holy Spirit or to be chosen 

by God for this purpose. 

Inspirational leaders must also manage a public persona exploiting the media to 

enhance a personal and group image.
23

 Some component of the leadership must sustain 

expertise in internet and conventional media. Islamic terrorists are on the cutting edge of 

organizational networking and derive benefit from the information revolution. This 

leadership capability enhances offensive operational capability in the war of ideas and the 

war of violent acts.
24

 

3.5 Scripture as Justification 

Scripture as Justification for terrorism is a common attribute of all religious 

extremist groups. Many writers on religious extremists and terrorism include this quote 

from Pascal: "Men never do evil so completely and cheerfully as when they do it from 

religious conviction."
25

 Many religious traditions, and certainly all Abrahamic faiths, 

justify violence as a legitimate tool. The most prevalent Islamic extremist groups -- the 
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Taliban, al-Qaeda, Hamas, Hezbollah, Islamic Jihad, the PLO and its affiliates (Fatah and 

others), the Muslim Brotherhood and the PKK – justify murder, mass killings and 

terrorism with scripture from the Quran. For example, the Surah 2.191 is explicit in the 

justification of violence: “And kill them wherever you find them....”  This particular 

verse from the Quran is often re-interpreted by extremist groups to provide a justification 

for murder.   

Baruch Goldstein was an American born Israeli physician who perpetrated the 

1994 Cave of the Patriarchs massacre in the city of Hebron, killing 29 Muslims at prayer 

in the Ibrahimi Mosque and wounding another 150 in a shooting attack. Goldstein was a 

long-time devotee of Rabbi Meir Kahane, founder of the Israeli far-right political party 

Kach, a group classified by the United States and Israeli governments as a terrorist 

organization. By killing Arabs he believed wanted to kill Jews, Goldstein was reenacting 

part of the Purim story.
26

 Purim is a festival that commemorates the deliverance of the 

Jewish people of the ancient Persian Empire from Haman's plot to annihilate them, as 

recorded in the Biblical Book of Esther. Zionist extremist groups use scripture to justify 

terrorism. 

Some Christian extremist groups justify bombing abortion clinics and murdering 

physicians and nurses with quotes from scripture: Genesis 9:6 “Who sheds man's blood, 

by man shall his blood be shed: for in the image of God made the man”.  

Al-Qaeda ideology derives from radical Salafism and offers a religious 

justification for terrorist attacks against the West (the far enemy) with scripture: God 
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Almighty said “we shall inflict upon them painful punishment”.
27

 Bin Laden writes that 

for 200 years the umma (Islamic global community or supernation) has been under attack 

by the Christian West. Al-Qaeda attacks on the West are retaliation in defense of the 

umma. 

Religious imagery is replete with examples that extremist groups use to evoke a 

sense of revenge or justification for violence against the ‘other’.  For the Christian, it is 

the crucifixion of Jesus, for the Sh’ia Muslim it is the martyrdom of Hussain at the Battle 

of Karbala, and Hebrew Bible contains many examples of bloody conquests of Jewish 

holy lands. 

 



58 

CHAPTER 4 – CHARACTERIZATION OF CURRENT ISLAMIC EXTREMIST 

GROUPS  

The characterization of current Islamic extremist groups within the context of the 

similarities of Islamic extremist groups, and an examination of the social identity and 

cultural framings provides further insight.  One revealing aspect is the multiplicity and 

complexity of views on how Islam is dealing with secularism, modernity and 

globalization.  This is the dominant commonality that essentially all Islamic extremist 

groups share in one way or another.   

4.1 Islamic Radicalization 

Islamic radicalization has followed the pattern of nearly every other form of 

religious radicalization.  As was demonstrated in Chapter 2 with an examination of the 

Zealots-Sicirri impact on Zionism, the religious struggles begin within a society rather 

than between societies.
1
  In the case of Islam, there have been multiple periods of internal 

struggle.  A few will be discussed here to illustrate the broad context of radicalization as 

it applies to Islamic tradition.  The first was during the establishment of Islam by the 

Prophet Muhammad beginning with his life and following on for several hundred years.  

Within the Arab world during this period most tribes, particularly along the Byzantine 

frontier, were actually Christians.  As such, it is important to point out that this was more 

than mere religious history but it also entailed a “cultural affinity and a marker of 

political allegiance, so that in a sense the spread of Christianity sometimes served as an 

extension of Byzantine foreign policy”.
2
  This is important because as Islam spread into 
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Christian lands there was not only a religious component that was being swept away but 

also cultural, social, and political elements which were being supplanted, which fits well 

into the holistic Islamic tradition.  This continued for centuries as Christianity was 

replaced by Islam throughout the Middle East.  Another significant period of struggle 

within Islam was in the 19
th

 and 20
th

 centuries as a result of globalization, colonialism, 

and modernity.  What is important to discuss here is that in each of the periods mentioned 

so far, and many others throughout history, is that a significant contributor to 

radicalization and extremists movements within a society revolved around the fight 

between secularists and fundamentalists within a society.  This is true of all the 

Abrahamic faiths, but significant and most important when discussing Islam because that 

struggle can still be seen today despite the fact that governments and the media tend to 

focus on the external struggles associated with Islamic terrorism.
3
   

In the case of all of the struggles mention above, it is important to note that the 

use of the word struggle is deliberate because of the link between struggle and jihad.  The 

concept of jihad is one that virtually all Islamic extremist groups share in their lexicon.  

There are many explanations for this commonality but the simplest is that jihad is rooted 

in the Qur’an’s command to struggle in the path of God.  This is the most widely 

accepted literal translation of the word jihad.  With such a simple translation with no 

context, this word and the entire concept of jihad has been corrupted and abused 

throughout history.
4
  However, the unique interpretation of jihad in the 19

th
 and 20

th
 

centuries has been used almost ubiquitously used to justify the struggle against host 
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governments which have become too secular as was the case in Egypt (Muslim 

Brotherhood) and Jamaat e-Islami (Pakistan) which were discussed previously.  The 

single most important concept about jihad is not how it is currently used to justify 

terrorism by Islamic extremist groups, although that is extremely important, but how it is 

part of the social fabric of Islam.  It is part of the social identify of what is meant to be 

Muslim and is inseparable from the Qur’an because all pious Muslims must struggle in 

the path of God in the example of the Prophet Muhammad.  Jihad is a fundamental tenet 

of the Qur’an because it helps define and understand piety and the difficulty of living a 

good life – the struggle within ones self to make a serious effort to do good things and 

help reform society.  This is called the spiritual jihad or jihad bin-nafs and is viewed by 

most Muslims as the greater jihad.
5
  However, depending on one’s circumstances this 

could mean many things and this is where the problem lies.  If one lives under a corrupt 

regime the struggle can be interpreted to legitimize the assassination of corrupt leaders as 

has been the case for centuries of Islamic history.
6
  In this simple example it is not jihad 

bin-nafs but rather the lesser jihad called the jihad bil-sayf or “jihad by the sword”.
7
   

This is perhaps one of the best examples of the misuse of the interpretation of jihad by 

Islamic extremists and is commonly referred to as the Sixth Pillar of Islam.
8
  The 

philosophic underpinning of Islamic extremism using the example of jihad is one of 

many examples which can be discussed.  Perhaps more important are the intellectual and 

philosophical forefathers who have had the most significant imprint on Islamic extremist 

over the last century.  Understanding the underlying ideas and concepts of the Islamic 
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extremist movement through the writings of those who inspired the extremism we see 

today is important to better understand how the disheartened Muslim community has 

“organized itself and adopted a radical interpretation of its religious beliefs to legitimize 

the systematic use of violence” which is so prevalent today
9
.   

4.2 Islamic Modernization and Modernity 

The majority of this section will be devoted to Islamic modernism and associated 

Islamic philosophical foundations and their impacts to Islamic extremists groups and the 

future of political Islam more generally.  Hence, an assessment of how Islamic groups 

deal with modernity is discussed in greater detail.  The focus here is on explaining the 

survivability of Islamic extremist groups.  A significant methodological approach for this 

thesis is comparative case examinations of selected Islamic philosophers who have 

impacted Muslim thought in an effort to understand why certain Islamic extremist groups 

rise and persist while most others disappear relatively quickly.  The approach used here 

will be to examine selected Islamic philosophical schools of thought and group them into 

three distinct categories; the Traditional View, The Radical View, and the Contemporary 

View.  In each case, one or more Islamic philosophers or thought leaders will be 

compared and contrasted in terms of their world view on secularism, modernity and 

globalization in the context of western (and Islamic) civilization today.   
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4.2.1 The Traditional View 

In examining the traditional view of Islam deals with secularism, modernity and 

globalization the section attempts to answer two questions.  Firstly, could any (or all) of 

the late 19
th

 century Islamic modernists make a compelling argument that Islam and 

modernity are compatible?  Secondarily, can an Islam which is authentically modern 

exist?  The Islamic modernists which will be used to answer these questions are primarily 

Jamal al-Din Al-Afghani (1838-1897) and Muhammad Abduh (1849-1905).  In trying to 

answer the questions it is important to look first at their views in specific areas contrasted 

against current views on law or civilization for which there is much disagreement.  Using 

commonality in the different author’s views in this way is more constructive than taking a 

more polemic approach and will be the approach used here. 

Al-Afghani brought a new concept of Islam as a civilization rather than simply a 

religion.  However, his definition of civilization appears far different than those used 

today.  Al-Afghani thought that there are two forces driving his definition of civilization; 

societal development and individual development.  These two forces characterize a 

civilization and both are rooted in the moral principles of man gained through reason.  

Al-Afgani believed the moral principles of man were driven by faith and religion was the 

key to determine civilizational lines.  However, according to al-Afgani these 

civilizational lines can shift with the spread (or decline) of Islam and it is Muslim unity 

which ultimately defines the civilization and those lines.  When al-Afghani talks of 

Muslim unity he meant not only cooperation among political and religious leaders but of 
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the solidarity (ta’assub) of a limited community (umma).
10

  These ideas were driven by 

the overarching concern al-Afghani had about the colonization of North Africa by the 

French and English in 1881-1882, rather than a purist effort to be modern.  The basis of 

civilizations is cultural rather than political and defined by ‘common objective elements, 

such as language, history, religion, customs, institutions, and by the subjective self-

identification of people’.
11

  It is in this last part – the subjective self identification of 

people – to which al-Afghani referred when discussing ta’assub and umma.  This is a 

compelling example of almost congruency on a fundamental question regarding the 

compatibility of Islam and modernity.  To al-Afghani the issue is not ‘is Islam modern?’ 

but rather that Islam is inherently modern because all civilizations are dynamic in a way 

that similar to that of Islam.  The nature of the identity of al-Afghani’s umma, which has 

political elements to it, is inherently tied to the broadest level of identification with which 

(a person) strongly identifies which he argued is the same with Islam.  Therefore, the 

umma of al-Afghani must be modern because they are eventually associated with Islam in 

the broadest sense.  When reading al-Afgani and many other Islamic philosophers of his 

time, it is important to remember that he “sought to bridge the gap between Islamic 

traditionalists and secular reformers.”
12

  He and others of his time sought to incorporate 

internal ummah concerns of revivalism with the need to respond to European colonialism 

and the challenges of modernity which went with it.
13

 

The modernity which came into place during the last century emphasized the 

separation of church and state.  Indeed Abdu’s and several of his disciples, such as Taha 
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Husayn who became leaders in politics and Middle Eastern thought, believed that the 

ummah and society as a whole would be better served by the separation of religion and 

politics.
14

  Because of this separation, an emphasis on law emerged and it is this 

development of law which has been an important fact in influencing modernity.
 
  While 

this may indeed be true of the west at the time, Muhammad Abduh would certainly argue 

that it is not exclusively western or even unique.  Abduh’s discourse on moral law and his 

view that laws within a Muslim community should change in accordance to the 

community with which they serve is exactly the kind of modernity under which current 

Islamic extremist groups rebel.  When Abduh states, ‘it is not permissible to apply the 

law of one group of people to another group of people who differ from and surpass the 

first in the level of understanding, because the law will not suit their state of thinking’, 

one can assume that he is talking of western law rather than Islamic law.
15

   

The answer to the first question, could any (or all) of the late 19
th

 century Islamic 

modernists make a compelling argument that Islam and modernity are compatible, is an 

unequivocal no.  There are selected topics discussed within Islamic modernist discourse 

to which some may agree are, or at some time were, viewed as modern but to make the 

jump to claim that Islam and modernity are thus compatible would be virtually 

impossible.  Even after one strips away the context of history in which the authors may 

be motivated in making certain statements (like the Egyptian Crisis of 1880-1882 for 

Abduh or the Eastern Crisis of 1875-1888 for al-Afghani), it is highly unlikely that one 

could derive a position by either Abduh, al-Afghani, or anyone else at the time.  Several 
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shared themes from the writers above emerge.  All of the authors and certainly many 

others at the time try to identify a set of common goals for the ummah through their 

discourse on law, society, and modernity.  They also share a belief that the changes 

required for the sake of the ummah, must come from within the Islamic world.  This is 

certainly a partial response to colonialism but falls short of something to which the 

Islamic extremist today could cling to ideologically.  However, the Islamic leaders which 

followed like Sayyid Qutb and Hassan al-Banna, using even earlier Islamic philosophers 

as a reference point than Abdu or Al-Afghani would develop a more radical view of the 

future of Islam. 

4.2.2 The Contemporary View 

This section will define the Contemporary View of the future of Islam within the 

context of two Islamic modernists - Mohammad Khatami’s and Tariq Ramadan.  As one 

examines the lives of both Khatami (b. 1943) and Ramadan (b. 1962), two very diverse 

realities emerge.  First, and most obvious is that Khatami is a traditionally educated Shi’a 

Muslim having reached Hujjatul Islam (Proof of Islam), one level below an Ayatollah in 

Shi’a hierarchy, and is formally trained in ijtihad (reasoned deduction).  Second, Khatami 

is an activist politician having participated in the Iranian Revolution of 1978-79.
16

  Tariq 

Ramadan on the other hand was born, raised, and educated in Switzerland – one of the 

only true democracies in the world.  Ramadan has far more ability to be critical of the 

way Islam is being practiced and has more opportunity to engage in dialogue because he 

is a scholar rather than a politician.  He is similar in Khatami in that he is certainly an 
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ijtihadi (although not formally trained as is the case of Khatami).  It is also important to 

point out the obvious but sometimes overlooked differences - unlike Khatami who lives 

as part of the majority; Ramadan is a minority being a Muslim living in a Western 

dominated society.  This reality has a profound impact on their views of practically 

everything – from identity, to tradition, and modernity – but most importantly their views 

of the future of Islam. 

One of the areas, based on the differences outlined above, where it is easiest to 

begin discussing the future of Islam, is by briefly examining the question of identity.  For 

both Khatami and Ramadan identity begins and ends with religion of Islam.  Both also 

agree in concept that Muslims once had a dominant civilization based on the religion of 

Islam.  To a certain extent, identity for Muslims in that time was far simpler – it was 

defined almost exclusively by religion.  That time has passed.  For Khatami the religion 

of that time has certainly not passed ‘If the sun has set on Islamic civilization despite its 

many monumental achievements, a certain view of religion – which was appropriate for 

that period – has ended, not the age of religion itself.’
17

  The struggle for Khatami, with 

respect to identity, is influenced more by Western modernity as an outside force 

manipulating the umma as an Islamic republic than of the identity of the umma as a part 

of the republic.  This is based, to some degree, upon the fact that national identity plays 

little or no part in the identity of the Muslim in Iran or any other dar al-Islam (territory 

under Muslim control).  Ramadan, on the other hand is far more concerned with the 

identity of the individual and the umma concerning the impact of Western modernity but 
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this is all based upon an entirely different perspective ‘are they (Muslims) members of the 

umma whose orders they are completely bound by or rather true citizens of the state in 

which they live, bound, as all other citizens, by its constitution and laws.’
18

  To Ramadan, 

identity is entirely relative because it is determined by the situation upon which an issue 

is ultimately rooted.  Using Ramadan as an example, if the issue is of a philosophical 

nature, then he responds as a Muslim of Swiss nationality.  If the discussion turns to 

issues of a political nature, he then responds as a Swiss citizen of Muslim faith.
19

  In the 

case of Khatami, identity is not relative but absolute because Iran is a far more monolithic 

society than almost all other Muslim societies (and by inference all non-Muslim 

societies).  For Khatami, there is little consideration given to the issue of Muslims living 

in the West and he only addresses the situation relative to dar al-Islam, and Iran 

specifically whereas for Ramadan there is only the issue of Muslims living in the West.  

The issue for examination now becomes, do people from such divergent backgrounds, 

education, and professions holding such diametrically opposed ideas of where Muslims 

are and the issues they face, also disagree on the future of Islam?  To examine that 

question more deeply, we look at specific issues involving modernity, tradition, and 

Islam.   

The influence of culture and tradition on the future of Islam is one area where 

Khatami and Ramadan have very different principles.  To Khatami, tradition and culture 

are similar and tradition can be viewed in some instances as a symbol of culture.  

Because of this relationship there have been many misinterpretations of traditions and 
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culture in the past which must be undone for the future of Islam.  There are two rather 

simplistic views that Khatami points out as examples – the traditionalist and the 

modernist.  The traditionalists view is to resist anything that attempts to alter culture 

because it is something to be revered and in extreme cases in the past, has been treated as 

divine.  For the modernist, there is no resistance and all that is modern is accepted and 

viewed as the highest form of human achievement, including, detrimentally, modern 

values.
20

  Khatami’s own views lie somewhere between these two views but it is the 

nature of the culture (and tradition) which is most revealing and most in contrast with 

Ramadan.   

For Khatami, culture is more long lasting than most attributes of a society, even 

longer lasting than the great Islamic civilization he attributes to the past.  Because this 

culture is bound by, and almost inseparable from, Islam the true problem with Islam is 

that it is at odds with Western culture.
21

  This is where Ramadan would certainly disagree 

because of a fundamental concept to which he so strongly believes and can be seen in 

several of his books and articles– that there is a non-culture bound truth to Islam.  He 

would disagree on a point of fact with Khatami in that ‘Islam is not a culture…….To 

speak of Islam is first of all to speak of faith, spirituality, and ethics, which together make 

up a conception of humankind and to life.’
22

  This is not to suggest that Khatami would 

disagree with the second part of that quote but to Khatami any future Islam must 

necessarily involve several factors based on his view of the ‘oneness of Islam and 

culture’.
23

  First, a dismantling of the modernist and traditionalist corruption that has 
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taken place.  This dismantling must be based on entirely indigenous models with no 

outside (Western) interference.  Second, the dismantling, and more importantly the 

reconstruction, must be done with the express knowledge that modernity, as we know it 

today, is entirely Western.
24

  In these ideas, Khatami is far more pessimistic than 

Ramadan. 

The future of Islam, according to Ramadan, is an entirely positive proposition.  As 

he looks at the trends taking place within Islam in his lifetime he takes comfort in 

observing a revival of sorts ‘Muslim communities are witnessing renewed passion and 

enthusiasm.  The passion is for study: adolescents, students, parents, of all backgrounds 

and all ages, all together, are following regular courses in religion, Arabic, even history 

and culture.’
25

  Indeed, from Ramadan’s perspective, Muslims living in the West have an 

opportunity to become more devout than Muslims living in the Islamic Republic of Iran.  

For him it is an opportunity, even an obligation, specifically afforded to Muslims living 

in the West because it represents dar al dawa (a place which signifies inviting people to 

God).
26

  This is due to many factors including being a minority and in most cases a 

diverse minority comprised of Sunni’s and Shi’as from Algeria, Morocco, Lebanon, 

Syria, India, Pakistan, Indonesia and even Iran.  In this diversity one finds more than 

simply a shared religion but an awareness of identity leading to the truth of Islam.   

Both men agree that the future of Islam requires the West (term used by 

Ramadan) or Western civilization (term used by Khatami).  In order to avoid 

disagreement between terms, for purposes here these two terms – ‘the West’ and 
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‘Western civilization’ have the same meaning.  For Khatami and Ramadan it is the role of 

the West in the future of Islam which is very different.  There are two roles or uses for 

Western civilization, according to Khatami.  The first is to take the best from the Western 

civilization and jettison the rest.  This is actually considered a necessary rather than a 

voluntary action.  For him a fundamental premise is that Islamic civilization (of today) is 

declining and one must look to other civilizations for innovation ‘but when the collective 

consciousness and soul of a people outgrows the limitation of the existing civilization, the 

search for new ideas begins in earnest, often taking the form of turning to other 

civilizations for clues.’
27

  This leads to a period of reflection on the part of the gaining 

civilization, in this case the Islamic civilization.  In developing his case that this too is not 

entirely voluntary, he uses the following example from Western civilization: ‘what 

Marxists proposed forced the West to become introspective and to search for ways of 

adjusting capitalism’s methods to the demands of the time, and to modify its social, 

economic, and political order from within.’
28

  Once this reflection and identification of 

the ‘good’ has taken place, the only role for Western civilization is for contrasting 

purposes ‘it is thus natural that we confront the West, and the upshot of this confrontation 

will determine our future.’
29

   

For Ramadan, the role of the West is intertwined and part of the future of Islam.  

In fact, the two are inseparable.  Ramadan contrasts sharply to Khatami’s concept when 

he suggest in his discussion of dar al-harb and dar al-Islam ‘ the old binary graphical 

representation, with two juxtaposed universes that could stand face to face in relative 
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stability, no longer bears any resemblance to the reality of hegemony and spheres of 

influence in civilization, culture, economics, and subsequently, of course, politics.’
30

  

Ramadan does agree with Khatami that introspective examination is necessary.  Ramadan 

proposes that the first step involves returning to the Islamic teaching on spirituality.  

Because the Muslim in the West is surrounded by assaults on the principles of Islam- 

however inadvertent – it is essential to look inwardly at ones faith and spirituality as a 

first priority and let the truth of Islam radiate in all dimensions of life.
31

  Perhaps the most 

important outgrowth of this concept is also Ramadan’s most glaring contrast with 

Khatami.  For Ramadan, the future of Islam begins within Western civilization rather 

than separate from it.  Where Khatami sees confrontation, Ramadan sees engagement 

“the future dialogue between civilizations will not take place at the geopolitical frontiers 

between ‘the West’ and ‘Islam’ but rather, paradoxically, within European and American 

societies.”
32

   

Commonality in the Contemporary View:  There are many commonalities in 

the Contemporary View but two stand out above all others and both are not dealt with in 

any meaningful way.  The first is the lack of intellectual Islam.  Today there is no Islamic 

intellectual along the lines of Iqbal, Abduh, or Al-Afghani.  Throughout Islamic history 

there have been intellectual giants in the Muslim world.  It is difficult to think of one 

Islamic scholar today who is true to the “methodology of Qur’anic interpretation that 

would be sound in scholarship, rationally reliable, and faithful to the Qur’an itself”.
33
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The second problematic commonality in the Contemporary View is the 

acknowledgement that the issue of Muslims living in non-Muslim countries must be 

addressed although there are differing ideas on how to deal with it.  However, the 

significance of Muslims living in countries which are not Islamic is a growing trend with 

staggering statistics - 6 million Muslims live in Europe and 8 million in the United States.  

Although the rates of immigration to the West from Muslim countries are significant, 

what is more interesting is that “about half of Muslims in the West have been born there 

to parents who immigrated in the 1950s and 1960s”.
34

  The other interesting point about 

Muslims in the West is that they are significantly better educated and are middle class.  

Living in minority status, which accounts for more than 40 percent of Muslims 

worldwide, is not easy.
35

  This is further complicated by the fact that in Western 

countries, Muslims are heterogeneous with divisions along ethnic, cultural, or language 

differences.  If the Contemporary View has any hope of succeeding, these issues must be 

addressed in order to redefine Muslim culture because “the common factor of this 

(minority) population as Muslim is the mere reference to Islam, with no common cultural 

or linguistic heritage”.
36

   

Impact on Islamic Extremist Groups:  The significance of ignoring these two 

problems in the Contemporary View is profound because these conditions could lead to 

further justifications for Islamic extremists to gain further sympathy.  As we have seen, 

Islamic extremists follow the general pattern of fundamentalist movements in other 

religious extremists groups.  These include but are not limited to “rebellions against the 
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secularist exclusion of the divine from the public life, and a desperate attempt to make 

spiritual values prevail in the modern world.”
37

  These conditions provide the opportunity 

for extremists to leverage fear and uncertainty to distort Islam closer to their particular 

worldview which is commonly intolerant of others and more violent than those who 

practice and espouse moderation and reconciliation.  However, this is not an irreversible 

trend but there is a need for a modern civilizational Islam created by Muslims.  This 

means creating an overall worldview which embraces modern realties and making it truly 

Islamic.  Fazlur Rahman has some interesting suggestions which are worthy of noting.  

He observes there has not been much study or thought devoted to “Islamic metaphysics 

of the modern times”
38

.  He calls for the need of a ‘Qur’anic weltanschauung’ which he 

defines as a systematic and coherent body of thought fully informed by the Qur’an.
 39

  

This requires the Islamization of all fields of study so that the intellectual capacity of the 

Muslim world can be brought to bear and make it their own.  Additionally, unless this 

happens, when Muslim students reach higher education, all the fields of study will 

continue to be secular.  This is an important concept which the Muslim world should 

embrace.  Imagine a world in which a The Law Center at Georgetown University actually 

had classes in Islamic Law and Jurisprudence.  With Islamic education, the ‘corrupt’ 

Muslim governments and Islamic Parties which foster some of the most resilient Islamic 

extremists groups will eventually come to pass eliminating a strong justification for 

extremist movement.  The subjugation of politics to Islamic values through education 
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could be the key to unlocking the extremist movements hold on the Muslim citizenry in 

many Middle Eastern countries. 

4.3 Islamic Identity, Cultural Framings and the Future 

The future of Islam and the role of Islam in the nation-state is the subject of 

considerable debate throughout the Muslim world.  As the debate has progressed, little 

attention has been given to the issue of identity and the impact identity has and will have 

on framing the different worldviews on the future of Islam.  For this section, the term 

identity is defined as the set of behavioral or personal characteristics by which an 

individual is recognizable as a member of a group.  The defining characteristics of any 

group therefore lie at the very heart of what it is to belong.  It is within that ideological 

belonging, one finds a common view of the past and a shared view of the future.   

Within each common view there are slight variations and not all variations will 

have the same result.  The common view in Islam is “further complicated by the 

decentralization of sacred authority in the Muslim world” making variations or 

“universally accepted interpretation of Islam” virtually impossible.
40

  As an example, one 

needs to look no further than Turkey where economic liberalization has provided the 

opportunity for a Muslim identity independent of state control over religion.  The intent 

was to make society better through economic liberalization but one of the results is a 

making a ‘public’ Muslim identity disseminated in ways the state cannot easily control.  

What was thought to be a unifying force – economic liberalization – has instead led to the 

development and dissemination of competing ideas on the Muslim identity in Turkey.
41
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In this case, relativist modernism, created the potential for competing versions of Turkish 

identity and what it means to be Muslim.  Some variations may bind a group closer 

together or drive them further apart.  Two attributes of these variations include 

significance and time.  Variations, if remarkable or given enough time, will spawn new 

groups and therefore redefine identity.  These dynamics result primarily from the 

questions or the subjects being examined by a group which were previously undefined.  

Events within the group may also have profound redefining effects on identity.  For 

example, the death of the Prophet Muhammad was an event which split the Muslim 

community over the issue of leadership.  Within the Muslim community, two views 

emerged over an initial period during which debate and significant confusion raged.  

There were those who followed Abu Bakr, Muhammad’s father in law, as the successor 

to the Prophet Muhammad.  While still others who believed that the Prophet had 

appointed his son-in-law Ali ibn Abi Talib as his successor years earlier during an 

announcement at Ghadir Khom.  A characteristic of the identity of these two groups was 

their leader.  In this case, the leader became a defining characteristic of the group and 

their identity.  Reconciliation between two views on the future of the group proved 

unattainable so the group split and Islam has had two identities ever since – Sunni and 

Sh’ia. 

One of the most significant aspects of identity lies in its dynamicism.  Identity is 

ever changing and a group or individual may have infinite identities simultaneously 

depending on the issue being examined.  Language, culture, faith, history, ethnicity, and 
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citizenship can all be the basis for identity when faced with a particular situation.  An 

examination of some of the more common sources of identity is worth mentioning. 

Ethnicity as defining behavioral characteristics centers upon the notion of a 

collective consciousness of common ancestry.  Any ethnic group may have differing 

ideas about the ancestral characteristics that make up its identity.  Language, for example, 

may be the dominant ancestral characteristic which creates ‘separateness’.  Language 

within a monolithic or stable group is identified as defining ethnic characteristic of the 

group.  However, sometimes a unique language is not regarded as essential for a separate 

ethnic identity because other identity determinants such as physical appearance, common 

cultural traditions, geography or any combination or derivations of same take precedence.  

A good example of a non-language ethnic identity determinant is geography – an ethnic 

identity linked to a specific territory.  There is no better example of this phenomena than 

the regional tendencies of identity in Germany’s Länder or counties.  Take Bayern 

(Bavaria) in southern Germany.  Here one will find an identity with a combination of 

ethnic determinants that are tied directly to the land.  Leather belt, leather shorts, 

feathered hat, tuft of chamois hair and woolen jacket are the basic garb of a Bavarian and 

all of these symbols have their roots in farming the Upper Alpine region of Bavaria.  

Other Bavarian traditions tied to the land can also be seen today.  One such custom is 

more than 500 years old, called the Schaffler Tanz or ‘Coopers Dance’.  A schaffler, or 

cooper, is a person who makes a living building beer barrels or kegs.  This dance is still 

performed by coopers only and is characterized by the stomping of the feet and slapping 
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knees, thighs and boots to the rhythm of the music.  King Ludwig I famously stated upon 

the creation of the German state: ‘We want to be Germans and to remain Bavarians’ 

which characterizes the Bavarian first, German second priority of identity that can be 

seen even today in the slogan ‘Freistaat Bayern’ meaning the Free State of Bavaria – all 

of which are ultimately tied to land.  In this case culture and identity are tightly 

intertwined because aspects of culture – in this case the Schaffler Tanz – become 

internalized as part of the social identity.
42

 

The nation-state as defining behavioral characteristics is perhaps one of the most 

common forms of identity.  Philosophers from Locke to Kant have written extensively on 

self-realization as a source of personal identity which ultimately manifests itself into civic 

identity when discussing a group.  But nation-state identity is not simply the result of a 

single determinant.  Identity determinants, when examining the nation-state as a source of 

identity, are multi-faceted and include many combinations.   

As one examines the United States as a nation-state containing defining 

behavioral characteristics, the determinants are many.  They often include democratic 

institutions like Congress, an independent judiciary, the executive branch, and how they 

interact with one another as well as critical documents such as the US Constitution, the 

Bill of Rights, etc.  In other countries like those in Europe, the nation-state identity 

determinants include such diverse concepts such as a common currency.  This may seem 

trivial, but ask any royalist in Britain about the idea of eliminating the Queen Elizabeth or 

the royal crest from the pound in favor of the euro and you begin to realize how 
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important seemingly innocuous symbols of the nation-state can be when examining the 

identity.  In a recent article entitled The Irony of Islah (Reform), Gwenn Okruhlik briefly 

discusses the identity of the Kingdom of Saudi Arabia and what it means to reform in that 

country ‘beneath the surface in Saudi Arabia, people are asking: who or what constitutes 

the nation?  Competing narratives exist inside Saudi Arabia on what it means to belong – 

what it means if anything to ‘be Saudi’ and how it relates to the larger Arab and Muslim 

World.’
43

  The issues involving the identity determinants of the nation-state are 

continuously being examined and are a source of unity as well as controversy. 

Religion as defining behavioral characteristic of identity is one of the oldest and 

perhaps most controversial identity determinant in the modern world.  Few issues 

involving religious identity are easy to reconcile.  There is no better place this can be 

seen than the recent upheavals in France leading some to believe that ‘Western European 

countries must place on the agenda certain values ingrained in Islam that cannot be 

reconciled with liberal democracy, religious tolerance, or gender equality.’
44

  Religion in 

general, and Islam in particular, is at the heart of the identity debate taking place in many 

countries and most often focuses on differences with Christianity or Judaism (which are 

also Abrahamic faiths).  It is in the ‘tradition of the faith’ which the roots of most 

differences rather than faith itself are found.  All faiths assume that followers are ethical, 

have the potential to create saints and fanatics, and are holistic in their approach.
45

  The 

role religion as the pivotal determinant of identity is currently experiencing a resurgence.  

From militant Islamic fundamentalists in the Middle Eastern and Central Asia to the rise 
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of the evangelical religious conservatives in the US, religion is now one of the key 

determinants of identity. But what is the source of the resurgence of this determinant 

factor of identity?   

The answer can be found by looking to many sources but perhaps the most 

universal of explanations to emerge recently comes from globalization.  This is one of the 

more prominent explanations as one looks to the example of Islam as a resurgent 

determinant in religious identity in certain parts of the world.  Anti-globalizationalist 

arguments maintain that the resulting fragmentation of religious identity is taking place at 

all levels of society around the Muslim world.  They contend that the fundamental 

relationship of Islamic values to a sense of community (umma), notion of belonging, and 

concept of homeland is becoming diluted through globalization.  Conversely, it can also 

be argued that religious identity has never been a stable and homogenized determinant in 

the first place.  All religious faiths have often gone through transformations and 

redefinitions, reinterpretations when faced with modernity.  Religion has historically been 

at the very heart of societal fragmentation and conflict often forming and reforming new 

religious identities in the process.  Globalization has simply reduced the spatial 

impediments that led to past societal fragmentations based upon religion through 

expanding the word and receiving feedback by embracing advances in technology and 

communications.  For all of these very same reasons, globalization is also as one of the 

most significant threats to religious identity. 
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Identity can be further expanded to include an infinite number of defining 

characteristic of a group depending on how much or little one ‘peels back the onion’.  

These defining characteristics can include identity based on what people do - professions, 

political affiliation, etc.  Indeed, one only needs to look at organized labor unions to find 

numerous examples of professional-based identities when examining particular questions 

related to crises in various industries.  It is thus important to keep in mind ‘the peculiar 

nature of modern identities is that, although they are always the result of creative 

redefinition, they are also linked to a given, be it language or tradition, but also to soil, 

and sometime religion, as a historical marker.’
46

  The significance depends not only on 

the issue being examined but also the point of view of those making the association. 

Identity can also be associated to a particular group by others.  The most striking 

example of this can be the view of Americans by many in the Muslim world as a result of 

the continuing scandals involving US policy and its effects on Muslims.  One needs only 

consider US policy with respect to Iraq: collateral damage in the conduct of the invasion; 

the failure to find weapons of mass destruction; the Abu Ghraib prisoner abuse; and the 

treatment Guanatamo Bay detainees.  All of these events have served to create a 

definition of American identity by those in the Muslim world.  The antonym to that 

image of Americans is the growing anti-Muslim sentiment in the US as a result of 

Septemer 11
th

, 2001, that all followers of the Islamic faith are terrorists. 

Identity can also be defined even under much more subtle ways without active 

participation of those involved.  Civil conflict and war are ready examples of how this 
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can happen.  As one looks at the war in Bosnia-Herzegovina, there was no side that was 

not part of the conflict.  Individuals no matter how secular were associated with one side 

or another almost overnight.  The concept of ‘the other’ was taken to horrific new heights 

based upon one’s own identity.  A close friend of mine by the name of Nedim Avdagic 

who was later a military commander in Sarajevo, described the notion of identity this 

way ‘I have always considered myself as from Sarajevo, not Bosnian, not Yugoslavian.  I 

remember walking home from work one day during the start of the war when a tank 

appeared in the middle of the street and began shelling the airport.  At that point, I 

realized that despite not having been in a mosque for decades, I was a Muslim.’ 

The question becomes what vision of the future of Islam is likely?  Will it be that 

which descends from the Traditionalist, Radical or Contemporary Views, previously 

discussed?  Will it be neither or is there another way?  The answer is most likely that 

Contemporary View of the future of Islam is likely to take place but the degree to which 

one will dominate is another issue altogether.  This author believes that the future of 

Islam is directly tied to the West, in a manner suggested by Ramadan.  There are two 

circumstances currently taking place in the Muslim world and the West that justify this 

view which have nothing to do with faith but with demographics.   

First let’s examine the West.  As the West ages, immigration will need to be 

increased because current fertility rates will not support the benefits of those retired or 

retiring.  The process of ageing is, at 1.3 births per woman, particularly acute in Germany 

and other countries of the European Union (EU).  International migration can mitigate, 
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but not solve the demographic problem in the receiving countries of the EU.  According 

to a recent United Nations study, an average annual net immigration of 1.4 million people 

will be needed to keep the proportion of the working-age population in the European 

Union stable until 2050.  This corresponds to an increase in the net annual inflow from 

0.8 persons per thousand in Western Europe between 1950 and 2000 to 3.7 per thousand 

over the next five decades. Although it is hardly realistic that immigration will accelerate 

to this level, migration can nevertheless contribute to mitigating the ageing process 

significantly.
47

 

The economic impacts of the demographic problem in Europe are already being 

felt.  For example, Britain’s National Health Service, which is one of the European 

Union’s largest employers, would collapse were it not for the large numbers of immigrant 

doctors, nurses and ancillary staff that keep it going.
48

  The economic impacts will force 

changes in immigration policy in the EU since politicians are unlikely to make the 

alternative decisions – raise taxes, cut retirement benefits, raising the retirement age or a 

combination of all three.  Where will those immigrants come from?   

The answer to that question leads to the second point confirming Ramadan’s 

version of the future of Islam.  The answer is from the Muslim world.  The desperate 

economic, political and social conditions in countries from Pakistan to Saudi Arabia as a 

result of globalization are certainly contributing factors to immigration to the West, and 

to Europe in particular.  There are 4.2 million Muslims in France making up one in 12 of 

the population—and its Arabs one in 20.  In Germany, there are some 3.2 million 
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Muslims in its population of 82 million.  Among Britain's 2 million Muslims (perhaps 

half of them under 18, in a population of nearly 60 million), there are some recently-

settled refugees from Afghanistan, Iran, Iraq, Somalia and elsewhere although the two of 

the largest and most established Muslim communities, the Pakistanis and Bangladeshis.  

In Brussels, the capital of the European Union, Muhammad has been the most popular 

name for new-born boys for the past four years.
49

  Most experts paint a grim picture in 

the Islamic world, particularly the Middle East suggesting that the trend of increasing 

Muslim immigration to the West will continue into the foreseeable future.  In a recent 

report on Arab human development the U.N. is uncharacteristically blunt in 

characterizing the situation of Arab emigration to the West stating: “Arguably, 

emigration of highly qualified Arabs to the West has been one of the most serious factors 

undermining the knowledge acquisition in Arab countries.  It is no exaggeration to 

characterize this outflow as a hemorrhage.  The trend is large scale and steadily 

accelerating.”
50

  All of this evidence appears to further support Ramadan’s claim that the 

future of Islam will take place within European (and American) societies.   
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CHAPTER 5 – GOVERNMENT POLICY AND RESPONSE STRATEGY  

An effective government policy and response strategy to limit the expansion and 

to expedite the end of Islamic extremist groups would reduce violence and make more 

resources available to improve the quality of life for people everywhere.  President 

Obama launched a new era of engagement with the world, including committing the U.S. 

to a new partnership with Muslims around the world, a partnership based on mutual 

interest and mutual respect.
1
 Recently (August 2009) President Obama approved several 

new initiatives to counter al-Qaeda and other Islamic extremist groups. “He has 

encouraged the NSC to be even more aggressive, even more proactive and even more 

innovative, to seek out new ways and new opportunities for taking down these terrorists 

before they can kill more innocent men, women and children.”
 2

 The U.S. is devoting new 

resources, investing in new capabilities, taking new actions and adapting policies across 

the board.  

Four categories of potential responses including three (soft power) diplomatic 

policy programs; and one (hard power) civilian, intelligence, and military actions are 

considered. An analysis of some successful and some failed responses provide a 

framework to enhance and tailor a more proactive policy and new responses to Islamic 

extremist groups. There is widespread consensus that hard power (military action) alone 

cannot end Islamic extremist group terrorist actions. A clear, more precise definition of 

the challenge and a broader, more accurate understanding of the causes and conditions 

that help fuel violent extremism are essential. The challenge of confronting violent 
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Islamic extremism requires greater awareness, diplomatic engagement and a sense of 

justice (not vengeance).
3
 Extremist violence and terrorist attacks are the final 

manifestations of a long process rooted in helplessness, humiliation and hatred. A 

comprehensive approach to end Islamic extremist groups must address the conditions that 

help fuel violent extremism. 

5.1 Diplomatic Disengagement 

Diplomatic disengagement with Iran, Syria, Hezbollah and Hamas clearly 

demonstrates the failure of this response. The strategy of seeking to give Iran, Syria, 

Hamas and Hezbollah the diplomatic equivalent of the silent treatment has not caused 

them to cower. Indeed, each has enjoyed a steady rise in power and influence in the face 

of U.S. opposition. The U.S. strategy of pursuing a mixture of diplomatic disengagement 

and sanctions has enabled these countries and groups to skirt hard choices rather than 

force them to make them. They determine the pace and direction of their relationship 

with the United States, and they have been satisfied to settle into a position in the twilight 

between peace and war. To be meaningful, engagement has to be directed to some 

purpose other than engagement itself. At the same time, however, disengagement has a 

way of sustaining itself, diminishing U.S. influence over its targets because no assets of 

value are at risk. Some in the United States seem to feel that this country has ‘taught 

these other countries a lesson,”but if there is a lesson to be gleaned in all of this, it is that 

these countries have learned that they can defy the United States with relative impunity.”
4
 

Diplomatic disengagement with Islamic extremists and terrorists (Iran, Syria, Hezbollah 
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and Hamas) left the US weaker, less persuasive and facing stronger foes. “Our experience 

in Iraq has not only drained our blood and our pockets, but it has led to deep questions 

about the credibility, commitment and capacity of the USG. We are also less central to 

regional diplomacy, and countries such as Qatar and Saudi Arabia are stepping in to fill 

the vacuum.”
5
 

The strategy to contain Iran by diplomatic disengagement and rallying support of 

Sunni Arab states was “unsound and impractical, and probably further destabilized an 

already volatile region”. 
6
 This strategy was based on the containment of Iran as the 

primary objective of the US government’s Middle East policy because it held Tehran 

responsible for “rising violence in Iraq and Afghanistan, Lebanon's tribulations, and 

Hamas' intransigence”.
7
 However, a successful containment effort required diplomatic 

engagement that simply did not exist. In addition, US policy inaccurately assumed that 

Iran's problems would go away when President Ahmadinejad does. The real decision-

maker in Iran is Supreme Leader Khamenei not President Ahmadinejad.
8
 The clerical 

regime's tampering with the June 2009 election was nothing less than an attempt to 

completely take over all aspects of the Iranian state.
9
 Diplomatic disengagement has 

failed. 

5.2 Diplomatic De-radicalization 

Diplomatic de-radicalization is a practical program aimed at countering the appeal 

of militancy, changing attitudes and getting repentant terrorists back into society.
10

 What 

are the factors which prompt individual and collective withdrawal from violent extremist 
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groups? Disengagement is a behavioral change. It does not necessitate a change in values 

or ideals, but requires relinquishing the objective of achieving change through violence. 

Disengagement from terrorism does not guarantee de-radicalization.
11

 De-radicalization 

implies a cognitive shift.
12

 Social networks, financial and psychological assistance, and 

the willingness of the receiving community to accept former perpetrators of violence are 

common factors in successful programs.
13

 Some of the key elements of de-radicalization 

and rehabilitation in Europe and the Middle East include collective disengagement, 

removing the motivator, and creating an alternative narrative. There are four types of de-

radicalization methods: 

 1. Re-education and rehabilitation based on providing a different truth 

 2. Creation of space and opportunity to vent frustration 

 3. Programs that provide an alternative lifestyle 

 4. Amnesty programs 

The key to any successful rehabilitation initiative appears to be engagement with 

the individual, addressing both his way of thinking and his circumstances. Three 

examples demonstrate the path to successful de-radicalization programs. The Afghan 

program known as Takhim-e-Solh is a product of the unique history and political 

composition of the country.
14

 The Yemen Committee for Dialogue process involves two 

steps: first dialogue between the clerics and the militants, and then the 

reinsertion/reintegration of the former militants into society.
15

 The Kingdom of Saudi 

Arabia has one of the most successful rehabilitation programs that rebuts the al-Qaeda 
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ideology through educational programs in the mass media, through university curricula, 

and through repentant terrorists and extremists who negotiate and argue with potential 

recruits on relevant websites and in other media.
16

 

5.3 Diplomatic Engagement and Political Inclusion 

Diplomatic engagement and political inclusion does work, but history shows that 

political participation co-opts terrorists only under very specific conditions. Diplomatic 

engagement with Hamas, the largest Islamic extremist group in the Palestinian 

community is challenging. While it boycotted the 1996 elections, it campaigned in the 

second, and with a stunning victory, began to take a role in Palestinian governance. 

“Hamas' involvement in the democratic process may strike many as a profound irony. 

After all, the group fields a private army, embraces violence as a political tool, regularly 

orchestrates terrorist attacks, and is dedicated to the destruction of Israel and the 

establishment of an Islamist state ruling the territory of Israel and the PA. Granting 

Hamas legitimate political status and access to the prerogatives of state power seems to 

be asking for trouble.”
17

 Optimists argued that Hamas' participation in mainstream 

Palestinian politics would force it to moderate its radical goals and terrorist tactics. They 

were wrong. In June 2007, the collapse of the Palestinian unity government and the 

subsequent coup d'etat in Gaza effectively established Hamas as the governing authority 

there. Hamas' ruthless ousting of Fatah forces put it in an unprecedented position. Hamas 

adapted to existing institutions, established a strong monopoly on institutional power, and 

ruthlessly suppressed opposing Fatah activists, religious rivals from the Islamic Jihad 
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movement, and criminal gangs.”
18

 The optimists continue to insist that the January war in 

Gaza overshadowed the fact that Hamas is in the midst of an unprecedented ideological 

transformation. 

The rise of Islamic extremism in Europe created panic among some political 

leaders and aroused fears within the non-Muslim population. Terrorist bombings of the 

public transport systems in Madrid and London, riots in the French banlieues, and 

protests over disparaging cartoons of the Prophet Muhammad contributed to the need for 

an effective response. In France, diplomatic engagement and political inclusion appear to 

be working to limit the spread of Islamic extremism.
19

 

Diplomatic engagement with autocracies (Russia and China) have demonstrated 

significant progress and produced stability. Diplomatic engagement of Islamic extremist 

governments (e.g. Iran and Syria) is essential to achieve stability and sustain peace. A 

successful foreign policy should integrate, rather than exclude. The US should integrate 

Islamic states into “existing international institutions by increasing their stakeholder roles 

within them.  US foreign policy should be based on the broad assumption that there is 

ultimately one path to modernity -- and that it is essentially liberal in character.”
20

 

5.4 Civilian, Intelligence and Military Responses 

Civilian, intelligence and military responses are essential components of a new 

strategy to end Islamic extremist groups. Civilian law enforcement actions have been the 

single most successful response in ending extremist groups. However, the current Islamic 

extremist groups appear to be highly resilient and their longevity indicates that the 
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effectiveness of civilian responses may be diminishing. Intelligence responses support 

both civilian and military responses and inform diplomatic responses. Military responses 

have very limited success (7%) in ending extremist groups. The US led military response 

in Iraq clearly created new Islamic extremist groups, increase recruitment for established 

groups, and significantly increased popular and financial support in the Islamic world. 

The US and NATO military response in Afghanistan has failed to achieve the goal of 

ending al Qaeda. 

5.4.1 Civilian Responses 

Civilian responses include law enforcement and financial actions. Law 

enforcement actions ended the majority (40%) of extremist groups in the RAND study. 

Law enforcement actions are an essential component of the response to Islamic extremist 

groups. Traditional and emergent integrated international law enforcement responses 

have successfully penetrated and ended Islamic extremist groups. Many actions of 

Islamic extremist groups are criminal activities. Popular public support for law 

enforcement responses to criminal actions is essential for success in ending extremist 

groups. Characterization of an extremist group as a criminal enterprise is helpful in 

obtaining information, limiting new recruits, and isolating the leadership.  Expanded 

efforts to thwart global financing for violent extremism required working with the 

international banking community to deny resources and funding to the al-Qaeda network 

and the businesses that support them. While some terrorist financiers have adapted over 

the years to international measures aimed at isolating and freezing their assets. “Tracking 
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al-Qaeda financing has proven a very effective way to locate terrorist operatives and 

supporters and to disrupt terrorist plots."
21

 

5.4.2 Intelligence Responses 

Intelligence responses are essential for the success of any civilian, military or 

diplomatic action to end Islamic extremist groups. There are intelligence failures 

including the dramatic failure regarding the September 11, 2001 attacks by Al Qaeda. 

“During the run-up to the invasion of Iraq, the Bush administration disregarded the 

intelligence community's expertise, politicized the intelligence process, and selected 

unrepresentative raw intelligence to make its public case.”
22

 “In the war on terrorism, 

intelligence is playing its greatest role yet, but even today, espionage and intelligence 

analysis will not be the decisive factors.”
23

 Intelligence informs and enhances policy and 

strategy in response to Islamic extremist groups. It is a component of the fully integrated 

response. A globally networked intelligence enterprise integrates foreign, military, and 

domestic intelligence capabilities through policy, personnel and technology actions to 

provide decision advantage to policy makers, warfighters, homeland security officials and 

law enforcement personnel.
24

 

5.4.3 Counterinsurgency, Counterterrorism and Military Action 

Experience from the British counterinsurgency in response to the IRA clearly 

demonstrates that criminalization and normalization are essential for success.
25

 

Counterinsurgency for Islamist extremists groups is most effective when coupled with 
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actions to inhibit potential terrorists from joining the group, produce dissension within 

the group, facilitate exit from the group, and reduce support for the group.
26

 The U.S. 

Field Manual devoted exclusively to counterinsurgency operations indicates that a 

successful campaign requires a flexible, adaptive force lead by agile, well-informed, 

culturally astute leaders.
27

 Counterinsurgency operations to deny Islamic extremist 

groups access to nuclear weapons or nuclear weapons technology are the centerpiece of 

US global strategy.
28

 No single approach makes an effective counterinsurgency policy.
29

 

An effective counterterrorism action requires an understanding of Islamic 

extremists’ vulnerabilities and appropriate use of national security resources.
30

 US 

military counterterrorism global activities are tightly coupled with intelligence and 

diplomatic actions.
31

 One of the tactics Israel uses in responding to terrorism is to seek 

out and kill individual enemies. The US also engages in “targeted killings of terrorists”.
32

 

Although Israel's experience suggests that targeted killings can help manage terrorism, 

the policy cannot by itself resolve the problem. Hence, any targeted killings must be 

embedded in a broader counterterrorism program with better defenses and improved 

intelligence. Counterterrorism also includes  

Military action is the most expensive and least effective response to end extremist 

groups. The military response to Islamic extremist groups in Iraq and Afghanistan has not 

achieved the objectives of stability, security and peace. The war has pushed parts of the 

US military close to the breaking point. “Frequent and extended combat tours of soldiers 

and repeated deployments of civilian reservists have disgracefully made a small number 
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of volunteers pay a high price for the politicians' miscalculations.”
33

 The key to success is 

to fight the right war. “Victory will come only when the US succeeds in discrediting the 

terrorists' ideology and undermining their support. These achievements, in turn, will 

require accepting that the terrorist threat can never be eradicated completely and that 

acting as though it can, will only make it worse.”
34

 

5.4.4 Integrated Responses using the Media and the Internet  

Integrated responses are a new strategic approach – a new way of seeing the 

extremist challenge and a new way of confronting it in a more comprehensive manner. 

Integrating every element of soft and hard power can discourage rather than encourage 

violent Islamic extremism. Using the media and internet it is possible to popularize a 

political, economic and social campaign that meets the basic needs and legitimate 

grievances of ordinary people – security for their communities, education for their 

children, a job and income for parents and a sense of dignity and worth. Seemingly 

intractable problems and legitimate grievances can be resolved through diplomacy, 

dialogue and the democratic process. Hard power responses to the fanatical Islamic 

extremist for whom no amount of outreach or engagement will ever dissuade from 

violence and murder is essential and must be fully integrated within the overall strategy. 

Islamic extremists use the media and internet (virtual world) for operational 

control, radicalization, recruitment and fund raising. The vulnerability of the young and 

their access to new media via the internet allows recruitment into Islamic extremist 

groups.
35

 The need to change the image of the US and other governments is well 
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documented.
36

 Mutual exploitation of the media by governments and Islamic extremists 

poses unique challenges that must be considered by policy makers.
37

  This dynamic 

tension is the driving force for the absence of a clear understanding in the general public 

of the threat to society. For example, the images of Muslim women in the global media 

have generated significant anti-Islamic public opinion in the west and have outraged 

conservative Muslims.
38

 

An examination of social movements indicates that the most successful type is a 

segmentary, polycentric, and integrated network (SPIN).
39

  Islamic extremists groups 

survive overwhelming opposition because they are SPIN groups.  SPINs may be the 

organizational form of the global future. Transnational marketing of Islamic extremists’ 

ideology is facilitated with extensive internet access and the capability to access cable 

news media from remote, isolated regions.  Islamic extremists also recognize and exploit 

relationships with global NGOs to market their ideology, recruit members, and raise 

funds.
40

 The global Islamist terrorist network has evolved to self-organized groups in a 

hostile habitat but linked through the internet.
41

 Islamic extremists frame social problems 

and injustices in a way that convinces a wide and diverse audience access through public 

media and the internet.  In many cases the media is the target for specific activities.
42
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CONCLUSION 

Contemporary extremist groups pose a significant threat to stability and their 

actions influence US foreign policy.  An analysis of why some contemporary extremist 

groups fall while others flourish reveal common attributes that inform and enhanced US 

government policy and response strategy.  While each group when examined individually 

has a separate and distinct set of reasons and attributes leading to its success or failure, 

there are common threads which the successful extremist groups possess and vice versa.  

The identification and characterization of extremist groups reveals two major types – 

those based on political ideology and those based on religion.  However, the boundaries 

between the modern extremist group and the contemporary political party is often fluid.   

The modern extremist group is not monolithic in its ideology, strategy, methods, 

tactics or desired outcomes.  That is not to say that each modern extremist group is 

unique.  Most follow two general patterns of evolution.  Those two patters include what 

has been characterized here as the hybrid group and the splinter group.  In the hybrid 

group there is a mixing or coalescing of extremism with criminal activity.  Examples of 

such groups include the IRA, FARC, ETA, the GIA in Algeria, the Dawood Ibrahim gang 

in Pakistan, and several Islamist groups close to Al Qaeda such as Jaish-i-Muhammad 

and the Harakat-ul-Mujahideen.  In the splinter group there are many offshoots while still 

maintaining a loose affiliation with the parent group through a thread of commonality 

based upon religious or nationalist congruency.  The most well known groups which have 

experienced splintering include Muslim Brotherhood and HAMAS and the Baader-
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Meinhof Group and the Red Army Faction.  The Muslim Brotherhood and HAMAS have 

experienced hundreds of offshoots while Baader-Meinhof has experienced relatively few.  

The most interesting characteristic which the hybrid and splinter group share is speed.  

They splinter or become a hybrid at a surprisingly fast pace due to their ability to 

leverage and exploit the breakdown of barriers in the international systems. 

Additionally, modern extremist groups with a coherent and simple message 

appealing to nationalist or religious tendencies have the potential to last longest through 

the hybrid-splintering effect.  Analysis of case studies and data bases on how extremist 

groups end indicates that those based on political ideology flourish when the single 

political issue is well defined and the group exploits the media and international 

organizations effectively.  Extremist groups based on political ideology fail most often 

through direct law enforcement actions that capture or kill the leadership.  Political 

ideology-based extremist groups that flourish often transform into political parties and 

cease terrorist activities.   

Analysis of case studies and databases on how extremist groups, based on 

religion, survive or thrive reveals common attributes usually associated with their 

formation.  Religious extremist groups share five common attributes: a search for 

meaning, a sense of religious duty, a quest for purity, inspirational leadership, and 

scripture as justification.  Religious extremist groups that flourish are highly effective in 

each of these common attributes.  Some Zionist, Christian and Islamic extremist groups 

have achieved their goals and transformed into political parties while others have simply 
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disintegrated.  Characterization and comparative case studies of religious-based extremist 

groups reveal a common perceived threat of modernity and globalization.  The two best 

examples used here involved Zionist extremism and Islamic extremism.  There are 

similarities between the two brands of extremism and within them which contribute to 

their longevity (Islamic) and their demise (Zionist).  Their similarities included anti-

colonial, nationalistic tendencies which formed a fundamental component of the group’s 

initial identity.  In the case of the Zionists it was Etzel and Lehi, for the Islamic groups it 

was HAMAS and the Muslim Brotherhood.  Whereas, Etzel and Lehi splintered and fell, 

HAMAS and the Muslim Brotherhood flourished.   

Islamic extremist groups are engaged in the definition of an Islamic identity, 

cultural and worldview often used to justify their extremism.  It is also the foundation of 

what makes these particular extremist movements among the most durable over time.  

The characterization of contemporary Islamic extremist groups within the context of 

these similarities involves an examination of the social identity and cultural framings 

which provides further insight.  One revealing aspect is the multiplicity and complexity 

of views on how Islam is dealing with secularism, modernity and globalization.  Islamic 

radicalization began as struggles within the Muslim society and follows the pattern of 

other forms of religious radicalization.  During the establishment of Islam by the Prophet 

Muhammad, Islam spread into Christian lands and swept away cultural, social, and 

political elements.  This continued for centuries as Christianity was replaced by Islam 

throughout the Middle East.  During the 19
th

 and 20
th

 Centuries as a result of colonialism, 



98 

modernization, and globalization, Islamic extremist movements were created by the 

struggle (jihad) between secularists and fundamentalists within a particular country.  The 

concept of jihad is shared by nearly all Islamic extremist groups in part because jihad is 

rooted in the Qur’an’s command to struggle in the path of God.  However, the unique 

interpretation of jihad in the 19
th

 and 20
th

 Centuries was used to justify the struggle 

against host governments which became too secular (the Muslim Brotherhood in Egypt 

and Jamaat e-Islami in Pakistan).  Jihad is part of the social fabric of Islam.  It is part of 

the social identify of what it means to be Muslim and is inseparable from the Qur’an 

because all pious Muslims must struggle in the path of God in the example of the Prophet 

Muhammad.  The underlying philosophical foundations of Islam have continually 

addressed modernity and modernization. 

The philosophical foundations of Islamic modernism can be grouped into two 

distinct categories: the Traditional View and the Contemporary View.  The Traditional 

View as described by Jamal al-Din Al-Afghani and Muhammad Abduh indicates that 

Islam and modernity are not compatible.  The Contemporary View as described by 

Mohammad Khatami’s and Tariq Ramadan is not unitary – one asserts national identity 

and Islamic identity, while the other affirms only an Islamic identity.  These two 

divergent contemporary views reflect the political realities and challenges of Muslims 

living in nations as a minority in contracts with those living as the majority in Islamic 

republics.  The role of Islam in the nation-state is the subject of considerable debate 

throughout the Muslim world, but there appears to be an absence of contemporary 
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intellectual leadership within Islam.  Contemporary Islamic extremists contend that the 

fundamental relationship of Islamic values with a sense of community (umma), the notion 

of belonging, and the concept of homeland is diluted through globalization.  Modernity is 

perceived as a threat to the religious and political leadership within the Muslim world.  

Nearly all of the Islamic extremist groups examined have some form of anti-modernity or 

anti-globalization rhetoric as part of their message if not their ideology.  In every case 

examined the perceived threat of modernity was related, in part, to their longevity. 

Government policy and response strategy will be more successful in ending 

extremist groups by understanding why some fall and others flourish.  In the cases of 

successful responses to extremist groups, law enforcement actions were the most 

successful.  Military action proved to be the most expensive and least effective response 

governments have taken to end extremist groups.  An enhanced diplomatic response that 

fully integrates the proper balance of soft and hard power is essential for success.  

Diplomatic engagement, de-radicalization and political inclusion augmented by civilian, 

intelligence and military actions appears to be the most effective response to prevail in 

the struggle with extremist groups.  A more accurate understanding of the causes and 

conditions that fuel extremism are essential in any effort at neutralizing violent 

tendencies.  This study sought to further characterize the commonalities amongst and 

between different groups in an effort to further understand why some groups flourish 

while other survive and even thrive. 



100 

 

                                                 
Endnotes - Introduction 

1
 World Christian Database. <http://www.worldchristiandatabase.org>, (accessed April 26, 2005).  

See also Weigle, George. World Religions by the Numbers. <http://www.the-

tidings.com/2002/0308/difference.htm>, (accessed April 26, 2005); and D. Bartlett, George Thomas 

Kurian, Todd M. Johnson, World Christian Encyclopedia (2
nd

 Edition). (New York: Oxford University 

Press, 2001), 2 vols. 

 

 
2
 Bruce Lawrence, Messages to the World:  The Statements of Osama bin Laden, (London: Verso, 

2005), 60.  

 

 
3
 John Esposito, ed., The Oxford Dictionary of Islam, (Oxford: Oxford University Press, 2003),  

154.  Jahiliyyah refers to the pre-Islamic period, or “ignorance” of monotheism and divine law.  Qutb 

interpreted jahili as the domination of humans over humans, rather than the submission of humans to God.  

The term denotes any government systems, ideology, or institution based on values other than those 

referring to God.  In order to correct this situation, Qutb proposed the implementation of Islamic laws, 

values and principles. 

 

 
4
 Sayyid Qutb, Milestones (Cedar Rapids: The Mother Mosque Foundation, 2003): 93. 

 

 
5
 Ibid., 55. 

 

 
6
 Bernard Lewis, “The Roots of Muslim Rage.” The Atlantic 266, no. 3 (September 1990): 49. 

 

 
7
 Samuel Huntington, “The Clash of Civilizations?” Foreign Affairs 72, no. 3. (Summer 1993): 34. 

 

 
8
 Nabil Matar, Islam in Britain (Cambridge: Cambridge University Press, 1998): 155. 

 

 
9
 Daniel Pipes, “The Muslims are Coming! The Muslims are Coming!” National Review, 

(November 19, 1990): 4. 

 

 
10

 Hugh Goddard, A History of Christian-Muslim Relations (Chicago: New Amsterdam Books, 

2000): 190. 

 

 
11

 Mary Ann Tétreault and Robert A. Denemark, eds., Guns, God, and Globalization: Religious 

Radacalism and the International Political Economy (London: Lynne Rienner Publishers, 2004): 1-2. 

 

 
12

 Seth G. Jones and Martin C. Libicki, How Terrorist Groups End: Lessons of Countering al 

Qa’ida (Santa Monica: Rand Corporation, 2008), 34-36.  Of the 648 terrorist groups contained in the 

RAND-MIPT Terrorism Incident Database, 62 percent have ended.  However, only 32 percent of religious 

terrorist groups have ended indicating that religious terrorist groups are difficult to eliminate. 

 

 
13

 Charles Kimball, When Religion Becomes Evil (San Francisco: HarperCollins, 2002): 1-14. 

 

 



101 

 
Endnotes – Chapter 1  

 
1
 Gerard Chaliand and Arnaud Blin, eds., The History of Terrorism: From Antiquity to al Qaeda 

(Berkeley: University of California Press, 2007): 1-11. 

 

 
2
 Ibid., 208. 

 

 
3
 Ibid., 221-254. 

 

 
4
 Ibid. 

 

 
5
 Reza Aslan, How to Win a Cosmic War (New York: Random House, 2009): 1-169. 

  

 
6
 Bruce Hoffman, Inside Terrorism (New York: Columbia University Press, 2006): 52. 

 

 
7
 Ibid., 54. 

 

 
8
 Ibid., 61. 

 

 
9
 Ibid., 97. 

 

 
10

 Doug McAdam, John D. McCarthy, and Mayer N. Zald, eds., Comparative Perspectives on 

Social Movements (New York: Cambridge University Press, 1996): 61.  

 

 
11

 Leonard Weinberg, Political Parties and Terrorist Groups (New York: Routledge, 2009): 141-

146. 

 

 
12

 Michael Wieviorka, The Making of Terrorism, trans. David Gordon White (Chicago: University 

of Chicago Press, 2004): 289-298. 

 

 
13

 Hoffman, Inside Terrorism, 78-79. 

 

 
14

 Ibid., 88-89. 

 

 
15

 Richard T. Antoun, Understanding Fundamentalism: Christian, Islamic, and Jewish Movements 

(Lanham: Rowman and Littlefield Publishers, 2008): 164. 

 

 
16

 Peter Herriot, Religious Fundamentalism: Global, Local and Personal (New York: Routledge, 

2009): 279-295. 

 

 
17

 The Evian Accords refer to a series of negotiations ending the Algerian War of Independence.  

The negotiations took place in the French town of Evian-les-Bains. 

 

 
18

 Hoffman, Inside Terrorism, 82. 

 

 
19

 Charles Kurzman, Modernist Islam 1840-1940: A Sourcebook (Oxford: Oxford University 

Press, 2000): 312. 

 

 
20

 Malise Ruthven, Fundamentalism: The Search for Meaning (Oxford: University Press, 2005): 

132. 



102 

 
 

 
21

 Ibid. 

 

 
22

 Mark Jurgensmeyer, Terror in the Mind of God: The Global Rise of Religious Violence 

(Berkley: University of California Press, 2000): 20-21. 

 

 
23

 Mary Ann Tétreault and Robert A. Denemark, Gods, Guns, and Globalization: Religious 

Radicalism and International Political Economy (London: Lynne Rienner Publishers, 2004): 1-31. 

 

 
24

 Jonathan Sacks, The Dignity of Difference (London: Continuum, 2002): 26. 

 

 
25

 Robert W. Orttung and Andray Makarychev, eds., National Counter-terrorism Strategies 

(Amsterdam: IOS Press, 2006): 1-20. 

 

 
26

 Audrey Cronin, Ending Terrorism: Lessons for Defeating al-Qaeda (Oxford: Routledge, 2008): 

19. 

 

 
27

 Cronin, Ending Terrorism: Lessons for Defeating al-Qaeda, 24. The concept of durability or 

resiliency over time poses difficult challenges particularly with the splintering effect of extremist groups.  

Cronin argues that it is a myth that extremism is essentially endless, despite evidence to the contrary such 

as those ideas offered by Jones and Libecki at RAND.  The median lifespan according to Cronin is 5-9 

years and is based on the Memorial Institute for Prevention of Terrorism (MIPT) database.  

 

 
28

 Seth G. Jones, How Terrorist Groups End: Lessons for Countering Al Qa’ida (Santa Monica: 

Rand Corporation, 2008): 15. 

 

 
29

 Mark Jurgensmeyer, The New Cold War? Religious Nationalism Confronts the Secular State 

(London: Frank Cass, 1994): 1-8. 

 

 
30

 Stephen E. Atkins, Encyclopedia of Modern Worldwide Extremists and Extremis Groups 

(Westport: Greenwood Press, 2004): 214-215. 

 

 
31

 Michael Burleigh, Blood and Rage: A Cultural History of Terrorism (London: Harper Press, 

2008): 152-188. 

 

 
32

 Clifford Bob, The Marketing of Rebellion: Insurgents, Media, and International Activism (New 

York: Cambridge University Press, 2005): 1-5. 

 

 
33

 Ahmed Rashid, Taliban: Militant Islam, Oil and Fundamentalism in Central Asia (London: J.B. 

Tauris Publishers, 2000): 135. 

 

 
34

 Peter L. Bergen, The Osama bin Laden I Know (New York: Free Press, 2006): 108. 

 

 
35

 Bob, The Marketing of Rebellion: Insurgents, Media, and International Activism, 15. 

 

 
36

 Peter Herriot, Religious Fundamentalism and Social Identity (New York: Routledge, 2007): 

119-120. 

 

 
37

 Jones, How Terrorist Groups End: Lessons for Countering Al Qa’ida, 1-10. 



103 

 
Endnotes – Chapter 2  

 
1
 Leonard Weinberg, Political Parties and Terrorist Groups (New York: Routledge, 2009): 1. 

  

 
2
 Stephen E. Atkins, Encyclopedia of Modern Worldwide Extremists and Extremis Groups 

(Westport, CT: Greenwood Press, 2004): 37-38. 

  

 
3
 Stephan Aust, Baader-Meinhof: Inside the Story of the RAF, trans. Anthea Bell (New York: 

Oxford University Press. 2009): 65-80. 

  

 
4
 Atkins, Encyclopedia of Modern Worldwide Extremists and Extremis Groups, 266-267. 

  

 
5
 Michael Burleigh, Blood and Rage: A Cultural History of Terrorism (London: HarperPress, 

2008): 238. 

  

 
6
 Ibid., 437. 

  

 
7
 Jeremy Varon, Bringing the War Home (Berkeley: University of California Press, 2004): 290-

311. 

  

 
8
 Michael Wieviorka, The Making of Terrorism, trans. David Gordon White  

(Chicago: University of Chicago Press, 2004): 83-120. 

  

 
9
 Atkins, Encyclopedia of Modern Worldwide Extremists and Extremis Groups, 345-347. 

  

 
10

 John Arquilla and David Ronfeldt, “Emergence and Influence of the Zapatista Social Netwar,” 

in Networks and Netwars (Santa Monica: RAND, 2001): 171-195. 

  

 
11

 Clifford Bob, The Marketing of Rebellion : Insurgents, Media, and  

International Activism (New York: Cambridge University Press, 2005): 179-181. 

  

 
12

 Bruce Hoffman, Inside Terrorism (New York: Columbia University Press, 2006): 81-83. 

  

 
13

 Most prominent examples of these types of activities are from the 1960s, 1970s and even the 

1980s.  Although there have been relatively few examples recently of attacks on Israeli citizens through 

bombings and highjackings, the number of violent or terrorist acts concentrated against the Israel and the 

Israeli people is still a powerful and lingering element of the social identity of many Israelis. 

 

 
14

 Leonard Weinberg, Political Parties and Terrorist Groups (New York: Routledge, 2003): 91. 

  

 
15

 The group referred to here are called the Zealots. See David Rapport, “Fear and Trembling: 

Terrorism in Three Religious Traditions,” American Political Science Review 78, no. 3 (1985): 660-72 and 

Bruce Hoffman, Inside Terrorism (New York: Columbia University Press, 2006): 88. 

  

 
16

 Although Shomer and Hagana were political and nationalistic in their goals, their reference to 

Talmidic references were part of their repertoire and, hence, why they are included in this section.  

Examples include the selection of the names of these groups.  “Shomer” can be found in Jewish religious 

law (Halakha) and is defined as a legal guardian.  “Hagana” is Hebrew for defense.  See 

http://www.jewishvirtuallibrary.org/jsource/History/haganah.html (last accessed November 6, 2009) and 

http://www.zionism-israel.com/Haganah.htm (last accessed November 6, 2009). 



104 

 
 

 
17

 Leonard Weinberg and Ami Pedahzur, eds., Religious Fundamentalism and Political Extremism 

(London: Frank Cass Publishers, 2004): 91-118. 

  

 
18

 Ibid. 

  

 
19

 Betar is a Revisionist Zionist youth movement founded by Ze'ev Jabotinsky, who among other 

things, was a close friend of Rabbi Charles Kahane, Rabbi Meir Kahane’s father.  Source: Stephen E. 

Atkins, Encyclopedia of Modern Worldwide Extremists and Extremist Groups (Westport, CT: Greenwood 

Press, 2004): 165. 

  

 
20

 Atkins, Encyclopedia of Modern Worldwide Extremists and Extremist Groups, 165. 

  

 
21

 David Rapport, “Fear and Trembling: Terrorism in Three Religious Traditions,” American 

Political Science Review 78, no. 3 (1985): 660-72. 

  

 
22

 Mark Jurgensmeyer, Terror in the Mind of God: The Global Rise of Religious Violence 

(Berkley: University of California Press, 2000): 52-55. 

  

 
23

 Ibid., 54. 

  

 
24

 Weinberg and Pedahzur, Religious Fundamentalism and Political Extremism, 64. 

  

 
25

 Purim is a holiday celebrated a month before Passover, commemorating the victory of the Jews 

over the evil Haman who sought to slay the Jews of ancient Persia.  The main ritual of Purim is the 

recitation in synagogue of the Scroll of Esther, which tells the story of Haman's attack on the Jews.   

  

 
26

 Jurgensmeyer, Terror in the Mind of God: The Global Rise of Religious Violence, 50. 

  

 
27

 Richard T. Antoun, Understanding Fundamentalism: Christian, Islamic, and Jewish 

Movements, (Lanham: Rowman and Littlefield Publishers, 2008): 101-103. 

  

 
28

 Jurgensmeyer, Terror in the Mind of God: The Global Rise of Religious Violence, 54. 

  

 
29

 Ehud Spinzak, Brother Against Brother: Violence and Extremism in Isreali Politics from 

Altalena to the Rabin Assassination (New York: Free Press, 1999): 241-259. 

  

 
30

 Jessica Stern, Terror in the Name of God: Why Religious Militants Kill (New York: 

HarperCollins, 2003): 86. 

  

 
31

 Jurgensmeyer, Terror in the Mind of God: The Global Rise of Religious Violence, 46. 

  

 
32

 Mary Ann Tétreault and Robert A. Denemark, Gods, Guns, and Globalization: Religious 

Radicalism and International Political Economy (London: Lynne Rienner Publishers, 2004), 31, and 

Antoun, Understanding Fundamentalism: Christian, Islamic, and Jewish Movements,105. 

  

 
33

 The Army of God is identified as a terrorist group, separate and distinct from the Christian 

Identity Movement by some sources.  For the purposes of this study, they are considered to be part of the 

Christian Identity Movement. 



105 

 
 

34
 Patricia Baird-Windle and Eleanor J. Bader, Targets of Hatred: Anti-Abortion Terrorism (New 

York: Palgrave, 2003): 5. 

  

 
35

 Ibid. 

  

 
36

 Frank Shanty and Raymond Picquet, eds, Encyclopedia of World Terrorism: 1996-2002 

(Armonk: M.E. Sharpe Inc., 2003): 291. 

  

 
37

 Jurgensmeyer, Terror in the Mind of God: The Global Rise of Religious Violence, 19-20. 

  

 
38

 On May 31, 2009, Dr George Tiller was shot and killed by anti-abortion activist Scott Roeder as 

he served as an usher during the Sunday morning service at his church in Wichita, KS.  Roeder is a member 

of the Freemen group, which engaged in a three-month standoff with the FBI from a remote Montana 

farmhouse in 1996.  Source: Time Magazine, June 2, 2009. 

  

 
39

 See www.armyofgod.com; see also the web page dedicated to Eric Rudolph’s writing, 

<http://www.armyofgod.com/EricRudolphHomepage.html> (last accessed November 6, 2009).  

  

 
40

 Peter Herriot, Religious Fundamentalism: Global, Local and Personal (New York: Routledge, 

2009): 79-81. 

  

 
41

 Thomas Hurka, “Proportionality in the Morality of War,” Philosophy and Public Affairs 33, no. 

1 (2005): 34-65; see also Michael Walzer, Just and Unjust Wars. A Moral Argument with Historical 

Illustrations (New York: Basic Books, 2006), 119-120; and Jurgensmeyer, Terror in the Mind of God: The 

Global Rise of Religious Violence, 24. 

  

 
42

 Some Christian theologians believe that two disciples of Jesus were members of the Jewish 

extremist group the Zealots-Sicarii (discussed in the section on Zionist Extremist Groups) and try to tie 

religious activism including justification of violence back to the very origins of Christianity.  Sources:  

Rapport, “Fear and Trembling: Terrorism in Three Religious Traditions,” 660-72; Hoffman,  Inside 

Terrorism, 88; and Jurgensmeyer, Terror in the Mind of God: The Global Rise of Religious Violence, 30-

32. 

  

 
43

 Ralph W. Hood Jr., Peter C. Hill, and W. Paul Williamson, The Psychology of Religious 

Fundamentalism (New York: Guilford Press, 2005): 155. 

  

 
44

 Santosh C. Saha and Thomas K. Carr, eds., Religious Fundamentalism in Developing Countries 

(Westwood, CT: Greenwood Press, 2004): 1. 

  

 
45

 Leonard Weinberg and Ami Pedahzur, eds., Religious Fundamentalism and Political   

Extremism (London: Frank Cass Publishers, 2004): 71. 

  

 
46

 Quintan Witktorowicz and Karl Kaltenthaler, “The Rationality of Radical Islam,” Political 

Science Quarterly 121, no. 2 (Summer 2006): 295. 

  

 
47

 Quintan Wiktorowicz, ed., Islamic Activism A Social Movement Theory Approach 

(Bloomington, IN: Indiana University Press, 2004): 112 

  



106 

 
 

48
 Stephen E. Atkins, Encyclopedia of Modern Worldwide Extremists and Extremist Groups 

(Westport, CT: Greenwood Press, 2004): 214. 

  

 
49

 John Esposito, Darrell J. Fasching, and Todd Lewis, World Religions Today (New York: Oxford 

University Press, 2002): 239. 

  

 
50

 Marc Sageman, Leaderless Jihad: Terror Networks in the Twenty-First Century (Philadelphia: 

University of Pennsylvania Press, 2008): 35-40.  

  

 
51

 Michael P. Arena and Bruce A. Arrigo, The Terrorist Identity: Explaining the Terrorist Threat 

(New York: New York University Press, 2006): 139-141. 

  

 
52

 In recent decades, HAMAS has embraced suicide bombings to lethal effect.  Its 1987 charter 

shows its intellectual and theological justifications and cites the Qur'an 3:109 to promote the idea of 

Muslim exclusivity and hadith from Bukhari and the Sahih Muslim calling for the murder of Jews to hasten 

the Day of Judgment.  More recent exegesis also influenced HAMAS.  The charter cites Hasan al-Banna's 

call for Islam to obliterate Israel and is explicit about the violent nature of jihad: Article 13 argues that there 

is no solution to the Palestinian question but through jihad, and Article 15 declares the necessity to instill 

jihad in the heart of the Muslim nation.  Source: 

http://www.thejerusalemfund.org/www.thejerusalemfund.org/carryover/documents/charter.html (last 

accessed November 6, 2009). 

  

 
53

 Wiktorowicz, Islamic Activism A Social Movement Theory Approach, 112. 

  

 
54

 Atkins, Encyclopedia of Modern Worldwide Extremists and Extremist Groups, 214. 

  

 
55

 Esposito, Fasching and Lewis, World Religions Today, 239. 

 

Endnotes – Chapter 3 

 
1
 James L. Heft, ed,  Beyond Violence: Religious Sources of Social Transformation in Judaism, 

Christianity, and Islam (New York: Fordham University Press, 2004): ix. 

  

 
2
Charles Kimball, When Religion Becomes Evil (San Francisco: HarperCollins, 2002): 1-14. 

  

 
3
 Karen Armstrong, Islam: A Short History (New York: Random House Inc., 

 2002): 165. 

  

 
4
 Ralph W. Hood Jr., Peter C. Hill, and W. Paul Williamson, The Psychology of  

Religious Fundamentalism (New York: Guilford Press, 2005): 1-46. 

  

 
5
 Wiktorowicz, Quintain, Radical Islam Rising (Lanham: Rowan and Littlefield Publishers, 2005): 

3. 

  

 
6
 Gen. 1:27 (NASB) 

  

 
7
 Qur’an 15 (Surah): 29 

  

 
8
 Kimball, When Religion Becomes Evil, 19. 

  



107 

 
 

9
 Reza Aslan, How to Win a Cosmic War: God, Globalization, and the End of the War on Terror 

(New York: Random House Publishing Group, 2009): 5. 

  

 
10

 Ibid., 77. 

  

 
11

 Ibid., 9. 

  

 
12

 Leonard Weinberg and Ami Pedahzur, eds.,  Religious Fundamentalism and  

Political   Extremism (London: Frank Cass Publishers, 2004): 7, 29. 

  

 
13

 Christiane Timmerman, Dirk Hutsebaut, Sara Mels, Walter Nonneman and Walter Van Herck, 

eds., Faith-based Radicalism: Christianity, Islam and Judaism Between Constructive Activism and 

Destructive Fanaticism (Brussels: P.I.E. Peter Lang, 2007): 53-69. 

  

 
14

 Anne Marie Oliver and Paul Steinberg, The Road to Martyrs’ Square: A Journey into the World 

of the Suicide Bomber (New York: Oxford University Press, 2005): xxi. 

  

 
15

 Joyce M. Davis, Martyrs: Innocence, Vengeance and Despair in the Middle 

 East, (New York: Palgrave Macmillan, 2003): 133. 

  

 
16

 Aslan, How to Win a Cosmic War: God, Globalization, and the End of the War on Terror, 81. 

  

 
17

 Devin R. Springer, James L. Regens, and David N. Edger, Islamic Radicalism and Global Jihad 

(Washington D.C.: Georgetown University Press, 2009): 57. 

  

 
18

 Ibid., 1. 

  

 
19

 Günther Schlee,  How Enemies Are Made: Towards a Theory of Ethnic and 

 Religious Conflict, (New York: Berghahn Books, 2008), 84. 

 

 
20

 Reza Aslan, How to Win a Cosmic War: God, Globalization, and the End of the War on Terror, 

3-4. 

  

 
21

 Reza Alsan. No God but God: The Origins, Evolution, and Future of Islam (New York: 

Random House Publishing Group, 2005): 260-261. 

  

 
22

 John Esposito, The Oxford History of Islam (New York: Oxford University  

Press, 1999): 134. 

  

 
23

 Quintan Wiktorowicz, Radical Islam Rising (Lanham: Rowan and Littlefield Publishers, 2005): 

135-160. 

  

 
24

 John Arquilla and David Ronfeldt, eds., Networks and Netwars (Santa Monica:  

RAND, 2001): 29. 

  

 
25

 It appears in more than half of the books listed in the bibliography.  

  

 
26

 Michael Burleigh, Blood and Rage: A Cultural History of Terrorism (London:  

Harper Press, 2008): 389. 



108 

 
 

27
 Bruce Lawrence, ed., James Howarth, trans., Messages to the World: The  

Statements of Osama bin Laden (London: Verso, 2005): 264. 

 

Endnotes – Chapter 4  

 
1
 Peter Herriot, Religious Fundamentalism and Social Identity (New York: Routledge, 2007): 7. 

  

 
2
 Hugh Goddard, A History of Christian-Muslim Relations (Chicago: New Amsterdam Books, 

2000): 15. 

  

 
3
 In the view of the author, Islamic terrorism —or any form of terrorism, for that matter— is 

merely a tactic.  The current debate raging in the world on terrorism, the Global War on Terror, etc. ignores 

many of the points in this thesis and in fact was a major determinant in the selection of the topic. 

  

 
4
 John Esposito, Unholy War: Terror in The Name of Islam (New York: Oxford University Press, 

2002): 27. 

  

 
5
 Devin R. Springer, James L. Regens, and David N. Edger, Islamic Radicalism and Global Jihad 

(Washington, D.C.: Georgetown University Press, 2009): 18. 

  

 
6
 This is important because the word “assassin” comes from a splinter group of Shi’a sect 

followers of Islam in Sryia who used assassination as their primary tool against their enemies.  They were 

known as the Assassins. The Assassins were active in Persia and Syria from about 1090 to 1272, and were 

known for assassinating Crusaders.  It is important to note that despite their involvement in assassinating 

Crusaders, they actually hated the Sunnis even more.  Source: Georges Tate, The Crusaders: Warriors of 

God, trans. Lory Frankel (New York: Harry N. Abrams Inc., 1996): 20. 

  

 
7
 Springer, Regens and Edger, Islamic Radicalism and Global Jihad, 18. 

  

 
8
 John Esposito, What Everyone Needs to Know About Islam (New York: Oxford University Press, 

2002):117. 

  

 
9
 Springer, Regens and Edger, Islamic Radicalism and Global Jihad, 27. 

  

 
10

 Albert Hourani, Arabic Thought in the Liberal Age 1789-1939 (Cambridge:  Cambridge 

University Press, 1993): 113-115. 

  

 
11

 S.P. Huntington, The Clash of Civilizations and the Remaking of World Order (New York: 

Simon and Schuster, 1996): 40-43; see also S.P. Huntington, “The Clash of Civilizations?” Foreign Affairs 

72, no. 3, (Summer, 1993): 22-49. 

  

 
12

 John Esposito, The Islamic Threat: Myth or Reality?  (New York: Oxford University Press, 

2001): 55. 

  

 
13

 Maxime Roderson, The Western Image and Western Studies of Islam (Oxford: Oxford 

University Press, 1974): 9. 

  

 
14

 Esposito, The Islamic Threat: Myth or Reality? 60. 

  



109 

 
 

15
 Charles Kurzman, ed., Modernist Islam 1840-1940: A Sourcebook (Oxford: Oxford University 

Press, 2000): 51. 

  

 
16

 This also has its drawbacks because in Islam, Liberty and Development, it is clear that in some 

of his public addresses, he cannot be entirely open and critical of observations with respect to the future of 

Islam taking place in Iran.  This is most likely due to the fact that most of the contents of the book were 

written before Khatami became President of Iran.   

  

 
17

 Mohammad Khatami, Islam, Liberty, and Development (Binghamton, NY: Global Academic 

Publishing, 1998): 58. 

  

 
18

 Tariq Ramadan, To Be a European Muslim (Leicester: Islamic Foundation, 1999):  162. 

  

 
19

 Ibid., 153-208. 

  

 
20

 Khatami, Islam, Liberty, and Development, 18-36. 

  

 
21

 Ibid., 21-24. 

  

 
22

 Tariq Ramadan, Western Muslims and the Future of Islam (Oxford: Oxford University Press, 

2004): 214. 

  

 
23

 Although Khatami never explicitly states that Islam is a culture, there is enough evidence in his 

book, particularly on pages 21-24 where he discusses the conflicts between Islam and the West, that one 

can infer that he views Islam as a culture.  It may be the case that this may be a lack of clarity or laziness in 

the translation in using Islam and culture interchangeable without considering the implications.  Since 

clarification about this ambiguity with either the author or the translator is not possible, it is interpreted as 

inferring that Khatami believes that Islam is a culture, in addition to being a faith. 

  

 
24

 Khatami, Islam, Liberty, and Development, 36. 

  

 
25

 Ramadan, Western Muslims and the Future of Islam, 104. 

  

 
26

 Ibid., 75.  It is important to point out that Ramadan appears to agree, in principle, with Faysal al-

Mawlawi.  From this one can deduce that to Ramadan the entire non-Muslim world is dar al-dawa. 

  

 
27

 Khatami, Islam, Liberty, and Development, 51. 

  

 
28

 Ibid., 55. 

  

 
29

 Ibid., 60. 

  

 
30

 Ramadan, Western Muslims and the Future of Islam, 75-76. 

  

 
31

 Ibid., 114 and 122. 

  

 
32

 Ibid., 226. 

  



110 

 
 

33
 Fazlur Rahman, Islam and Modernity: Transformation of an Intellectual Tradition (Chicago: 

University of Chicago Press, 1982): 142-143. 

  

 
34

 Karen Armstrong, Islam: A Short History (New York: Random House Inc., 2002): 176. 

  

 
35

 Peter Mandeville, Transnational Muslim Politics: Reimagining the Umma, 2nd ed. (London: 

Routledge, 2004): 115. 

  

 
36

 Oliver Roy, Globalized Islam: The Search for the New Ummah (London: Hurst, 2004): 18. 

  

 
37

 Armstrong, Islam: A Short History, 167. 

 
38

 Rahman, Islam and Modernity: Transformation of an Intellectual Tradition, 132. 

  

 
39

 Ibid. 

  

 
40

 Quintain Wiktorowicz, Radical Islam Rising (Lanham: Rowan and Littlefield Publishers, 2005): 

136. 

  

 
41

 Quintain Wiktorowicz, ed., Islamic Activism: A Social Movement Theory Approach 

(Bloomington, IN: Indiana University Press, 2004): 285. 

  

 
42

 Peter Herriot, Religious Fundamentalism: Global, Local and Personal (New York: Routledge, 

2009): 109. 

  

 
43

 Gwenn Okruhlik, “The Irony of Islah (Reform),” The Washington Quarterly 28, no. 4 (Autumn 

2005): 153. 

  

 
44

 Ayaan Hirsi Ali, “Islam and the EU’s Identity Deficit”, The Brown Journal of World Affairs, 

vol. XII, issue 1, (Summer/Fall 2005): 51-52. 

  

 
45

 Susan Hitchcock and John Esposito, Geography of Religion: Where God Lives, Where Pilgrims 

Walk (Washington, D.C.: National Geographic Society, 2004): 12-13, 44-45. 

  

 
46

 James L. Heft, ed., Beyond Violence: Religious Sources of Social Transformation in Judaism, 

Christianity, and Islam (New York: Fordham University Press, 2004): 29. 

  

 
47

 Herbert Brueker, Jaochim Frick and Gert Wagner, “Economic Consequences of Immigration in 

Europe”. Proceedings from the Conference: Immigration in a Cross-National Context: What Are the 

Implications for Europe?, Bourglinster, Luxembourg, June 14, 2004; and “Replacement Migration: Is it a 

Solution to Declining and Ageing Populations?” Population Studies, no. 206 (United Nations Publications, 

Sales No. 01.XIII.19), Geneva, 2000. 

  

 
48

 “World on the Move”, The Economist,  June 11, 2003 

  

 
49

 “Multicultural Troubles”, The Economist, May 25, 2004. 

  

 
50

 “Arab Human Development Report 2003” (United Nations Development Programme, 2003): 

144. 



111 

 
Endnotes – Chapter 5 

 
1
 Barack Obama, “The President’s Speech in Cairo: A New Beginning,” Cairo, Egypt, June 4, 

2009. <http://www.whitehouse.gov/the_press_office/Remarks- by-the-President-at-Cairo-University-6-04-

09/> (last accessed November 6, 2009. 

 

 
2
 John Brennan, “A New Approach for Safeguarding Americans,” Address for the Center for 

Strategic and International Studies (CSIS), Washington, D.C., August 6, 2009. 

 

 
3
 Mahmood Mamdani, Good Muslim, Bad Muslim: America, the Cold War, and the Roots of 

Terror (New York: Pantheon Books, 2004): 229. 

 

 
4
 Jon Alterman, “Beyond November: Terrorists, Rogue States, and Democracy,” Address for the 

Center for Strategic & International Studies (CSIS), Washington, D.C., October 21, 2008. 

 

 
5
 Ibid. 

 

 
6
 Vali Nasr and Ray Takeyh, “The Costs of Containing Iran,”  Foreign Affairs (Jan/Feb 2008).  

 

 
7
 Ibid. 

 

 
8
 Akbar Ganji, “The Latter-Day Sultan,”  Foreign Affairs. (Nov/Dec 2008). 

 

 
9
 Akbar Ganji, “The Rise of the Sultans,”  Foreign Affairs. (June 2009). 

 

 
10

 Richard Barrett and Laila Bokhari. “Deradicalization and Rehabilitation Programmes Targeting 

Religious Terrorists and Extremists in the Muslim World,” in Leaving Terrorism Behind: Individual and 

Collective Disengagement, Tore Bjørgo and John Horgan, eds., (New York: Routledge, 2009): 170-180. 

 

 
11

 John Horgan, “Deradicalization or Disengagement?” Perspectives on Terrorism  2, no. 4. 

<http://www.terrorismanalysts.com/pt/index.php?option= com_rokzine&view= article&id=33> (accessed 

March 20, 2009). 

 

 
12

 Naureen Chowdhury Fink and Ellie B. Hearne, Beyond Terrorism: Deradicalization and 

Disengagement from Violent Extremism (New York: International Peace Institute Publications, 2008): 1. 

 

 
13

 Ibid., 17. 

 

 
14

 Barret and Bokhari, “Deradicalization and Rehabilitation Programmes Targeting Religious 

Terrorists and Extremists in the Muslim World,” in Leaving Terrorism Behind: Individual and Collective 

Disengagement, Tore Bjørgo and John Horgan, eds., (New York: Routledge, 2009): 176. 

 

 
15

 Ibid., 177. 

 

 
16

 Ibid., 179. 

 

 
17

 Michael Herzog, “Can Hamas Be Tamed?”Foreign Affairs 85, no. 2 (Mar/Apr 2006): 83. 

 

 
18

 Michael Bröning, “Hamas 2.0,” Foreign Affairs 88, no. 4 (July/August 2009). 

 



112 

 
 

19
 Stephanie Giry. “France and its Muslims.” Foreign Affairs 85, no. 5 (Sep/Oct 2006). 

 

 
20

 Daniel Deudney and G. John Ikenberry.  “The Myth of the Autocratic Revival.”  Foreign Affairs 

88,  no. 1 (Jan/Feb 2009): 77. 

 

 
21

 9/11 Commission Report 

 

 
22

 Paul R. Pillar. “Intelligence, Policy, & the War in Iraq.” Foreign Affairs 85, no. 2 (Mar/Apr 

2006): 15. 

 

 
23

 David Kahn.  “The Rise of Intelligence.” Foreign Affairs (Sep/Oct 2006): 125. 

 

 
24

 See http://www.dni.gov/mission.htm (last accessed November 6, 2009). 

 

 
25

 Robert W. Orttung and Andrey Makarychev, eds., National Counter-Terrorism Strategies 

(Amsterdam: IOS Press, 2006): 79-213. 

 

 
26

 Christiane Timmerman, Dirk Hutsebaut, Sara Mels, Walter Nonneman and Walter Van Herck 

eds., Faith-based Radicalism: Christianity, Islam and Judaism Between Constructive Activism and 

Destructive Fanaticism, (Brussels: P.I.E. Peter Lang, 2007): 191-207. 

 

 
27

 The U.S. Army/Marine Corps Counterinsurgency Field Manual (Chicago: University of 

Chicago Press, 2007). 

 

 
28

 Graham Allison, Nuclear Terrorism: The Ultimate Preventable Catastrophe (New York: Times 

Books, 2004): 140-175. 

 

 
29

 Paul R. Pillar, Terrorism and U.S. Foreign Policy (Washington, D.C.:Brookings Institution 

Press, 2001): 29 

 

 
30

 Devin R. Springer, James L. Regens, and David N. Edger, Islamic Radicalism and Global Jihad 

(Washington, D.C.: Georgetown University Press, 2009): 227-237. 

 

 
31

 Michael Sheehan, Crush the Cell: How to Defeat Terrorism Without Terrorizing Ourselves 

(New York: Crown Publishers, 2008): 109-131. 

 

 
32

 Daniel Byman. “Do Targeted Killings Work?”  Foreign Affairs. (Mar/Apr 2006); 95. 

 

 
33

 Richard K Betts.  “A Disciplined Defense.”  Foreign Affairs. (Nov/Dec 2007): 67. 

 

 
34

 Philip Gordon. “Can the War on Terror Be Won?”  Foreign Affairs.  (Nov/Dec 2007): 53. 

 

 
35

 Cheryl Benard, “A Future for the Young: Options for Helping Middle Eastern Youth Escape the 

Trap of Radicalization,” working paper from the RAND National Security Research Division, September 

2005. 

 

 
36

 Anthony Cordesman, “Winning the ‘War on Terrorism’: The Need for a Fundamentally 

Different Strategy,” address for the Center for Strategic and International Studies (CSIS), Washington, 

D.C., September 18, 2006 



113 

 
 

37
 Lance W. Bennett and David L. Paletz, eds., Taken by Storm: The Media, Public Opinion, and 

U.S. Foreign Policy in the Gulf War (Chicago: University of Chicago Press, 1994): 231. 

 

 
38

 Yvonne Yazbeck Haddad, Jane I. Smith, and Kathleen M. Moore, Muslim Women in America: 

The Challenge of Islamic Identity Today (Oxford: Oxford University Press, 2006): 31-32. 

 

 
39

 Luther P. Gerlach, “The Structure of Social Movements: Environmental Activism and its 

Opponents,” in Networks and Netwars John Arquilla and David Ronfeldt, eds., (Santa Monica: RAND, 

2001): 289-307. 

 

 
40

 Clifford Bob, The Marketing of Rebellion: Insurgents, Media, and International Activism (New 

York: Cambridge University Press, 2005): 178-195. 

 

 
41

 Marc Sageman, Leaderless Jihad: Terror Networks in the Twenty-First Century (Philadelphia:  

University of Pennsylvania Press, 2008): 125-146. 

 

 
42

 Doug McAdam, John D. McCarthy and Mayer Zald eds., Comparative Perspectives on Social 

Movements (New York: Cambridge University Press, 1996.): 291, 312. 

 

 

 

 

 

 

 

 

 

 

 



114 

 

BIBLIOGRAPHY 

“A Civil War on Terrorism: How Much of a Threat Does Islamic Radicalism Pose to 

Western Europe?”  The Economist, Nov 25, 2004.   

 

Adams, Guy and Danny L. Balfour.  Unmasking Administrative Evil.  Thousand Oaks:  

Sage Publications, 1998. 

 

Agresto, John.  Mugged by Reality: The Liberation of Iraq and the Failure of Good 

Intentions.  New York:  Encounter Books, 2007. 

 

Ahamed, Syed Vickar, trans., The Quran. Kuala Lumpur: Center for Islam, 2006. 

 

Ajami, Fouad “The Summoning.” Foreign Affairs 72, no. 3 (Sept/Oct 1993): 2-9. 

 

al-Faruqi, Isma’il.  “On the Nature of Islamic Da’wah.”  In Christian Mission and Islamic 

Da’ wa: Conference proceedings of the 1976 Chambésy Dialogue Consultation of 

Christians and Muslims. Leicester, UK:  Islamic Foundation. 1982. 

 

Al Ahmad, Jalal.  Occidentosis: A Plague of the West. Berkeley: Mizan Press, 1984. 

 

Ali, Ayaan Hirsi.  “Islam and the EU’s Identity Deficit.”  Brown Journal of World Affairs 

12, no 1 (Summer/Fall 2005): 51-64. 

 

Allison, Graham.  Nuclear Terrorism: The Ultimate Preventable Catastrophe.  New 

York: Times Books, 2004. 

 

Alterman, Jon. “Beyond November: Terrorists, Rogue States, and Democracy.” Address 

at the Center for Strategic & International Studies (CSIS), Washington, D.C., 

October 21, 2008. 

 

“Anti-Arrogance Campaign Becomes Necessary,” Jumhuri-ye Islami, November 3, 2004. 

 

Antoun, Richard T. Understanding Fundamentalism: Christian, Islamic, and Jewish 

Movements. 2nd ed. Lanham: Rowman and Littlefield Publishers, 2008.  

 

“Arab Human Development Report 2003.” United Nations Development Programme, 

2003. 

 



115 

 

Arena, Michael P. and Bruce A. Arrigo. The Terrorist Identity: Explaining the Terrorist 

Threat. New York: New York University Press, 2006. 

 

Armstrong, Karen.  The Battle for God.  New York:  Knopf, Borzoi Books, 2000. 

 

__________.  Islam: A Short History.  New York.  Random House Inc., 2002. 

  

Arnson, C. & I. W. Zartman, eds.  Rethinking the Economics of War.  Baltimore: Johns 

Hopkins University Press, 2005. 

 

Arquilla, John and David Ronfeldt, eds. Networks and Netwars. Santa Monica: RAND, 

 2001. 

 

Ashour, Omar. “Islamist De-Radicalization in Algeria: Successes and Failures.” The 

Middle East Institute Policy Brief, no. 21. (November 2008): 1-10. 

 

Aslan, Reza. No God but God: The Origins, Evolution, and Future of Islam.  New 

 York: Random House Publishing Group, 2005. 

 

__________. How to Win a Cosmic War: God, Globalization, and the End of the War on 

Terror. New York: Random House Publishing Group, 2009. 

 

Atkins, Stephen E.  Encyclopedia of Modern Worldwide Extremists and Extremist 

Groups.  Westport, CT: Greenwood Press, 2004. 

 

Aust, Stephan.  Baader-Meinhof: Inside the Story of the RAF.  Translated by Anthea Bell.  

New York: Oxford University Press. 2009. 

 

Barkey, Henri, ed.  Politics of Economic Reform in the Middle East.  New York: 

St.Martin’s Press, 1992. 

 

Barrett, Richard and Laila Bokhari. “Deradicalization and Rehabilitation Programmes 

Targeting Religious Terrorists and Extremists in the MuslimWorld.” In Leaving 

Terrorism Behind: Individual and Collective Disengagement. Edited by Tore 

Bjørgo and John Horgan, 170-180. New York: Routledge, 2009. 

 

Barro, Robert J., and Lee Jong-Wha.  “International Data on Educational Attainment: 

Updates and Implications.” In Center for International Development, Working 

Papers 42 (April 2000). 

 



116 

 

Bartlett, D., George Thomas Kurian, Todd M. Johnson.  World Christian Encyclopedia 

New York: Oxford University Press, 2001.  

 

Bean, Hamilton and Lisa Keränen. Start Research Brief. Boulder, CO: University of 

Colorado, 2008. 

 

Benard, Cheryl. “A Future for the Young: Options for Helping Middle Eastern Youth 

Escape the Trap of Radicalization.” Working paper from the RAND National 

Security Research Division, September 2005. 

 

Bennett, W. Lance and David L. Paletz, eds. Taken by Storm: The Media, Public 

Opinion, and U.S. Foreign Policy in the Gulf War. Chicago: University of 

Chicago Press, 1994. 

 

Bergen, Peter L.  The Osama bin Laden I Know.  New York: Free Press, 2006. 

 

Berggrenn, J.L.  Episodes in the Mathematics of Medieval Islam.  New York: Springer-

Verlag, 1986. 

 

Betts, Richard K.  “A Disciplined Defense.”  Foreign Affairs 86, no. 6 (Nov/Dec 2007): 

67-80. 

 

Bjørgo, Tore and John Horgan, eds. Leaving Terrorism Behind: Individual and Collective 

Disengagement. New York: Routledge, 2009. 

 

Bloom, David E.  The Demographic Dividend: A New Perspective on the Economic 

Consequences of Population Change.  Santa Monica: RAND Corporation, 2003. 

 

__________ and Jeffrey G. Williamson.  “Demographic Transitions and Economic 

Miracles in Emerging Asia.”  World Bank Economic Review 12, no.3 (1997): 419-

455. 

 

Bob, Clifford.  The Marketing of Rebellion : Insurgents, Media, and International 

Activism.  New York: Cambridge University Press, 2005. 

 

Bok, Sissela.  Lying: Moral Choice in Public and Private Life.  New York:  Vintage 

Books, 1989. 

 

__________.  Secrets: On the Ethics of Concealment and Revelation.  New York:  

Vintage Books, 1982. 

 



117 

 

Brennan, John. “A New Approach for Safeguarding Americans.” Address for the Center 

for Strategic and International Studies (CSIS), Washington, D.C., August 6, 2009. 

 

Bröning, Michael. “Hamas 2.0.” Foreign Affairs 88, no. 4 (July/August 2009). 

 

Brown, H. and Warren Rudman.  Preparing for the 21st Century: An Appraisal of US 

Intelligence. Washington, D.C.: US Government Printing Office, 1996 

 

Brown, Nathan.  “Shari’a and the State in the Modern Muslim Middle East.”  

International Journal of Middle East Studies 29, (1997): 359-376.  

 

Brown, Seyom.  “American Foreign Policy and the Limits of Military Might: A Review 

Essay.” Political Science Quarterly 117, no. 3 (Fall 2002): 451-454. 

 

Brueker, Herbert, Jaochim Frick and Gert Wagner, “Economic Consequences of 

Immigration in Europe”. Proceedings from the Conference: Immigration in a 

Cross-National Context: What Are the Implications for Europe? Bourglinster, 

Luxembourg, June 14, 2004. 

 

__________. “Replacement Migration: Is it a Solution to Declining and Ageing 

Populations?” Population Studies, no. 206. United Nations Publications, Sales 

No. 01.XIII.19. Geneva, 2000. 

 

Brumberg, Daniel. “Contradictions in Iranian and Indonesian Politics.” In September 11, 

Terrorist Attacks, and U.S. Foreign Policy, edited by Demetrios James Caraley, 

129-159. New York: Academy of Political Science, 2002. 

 

Bulatao, Rodolfo A., and Gail Richardson.  “Fertility and Family Planning in Iran, 

Middle East, and North Africa.”  World Bank Discussion Paper Series 13 

(November 1994). 

 

Bulliet, Richard.  The Case for Islamo-Christian Civilization.  New York: Columbia 

University Press, 2004. 

 

Burleigh, Michael. Blood and Rage: A Cultural History of Terrorism. London: 

HarperPress, 2008. 

 

Burr, J. Millard and Robert O. Collins. Requiem for the Sudan: War, Drought & Disaster 

Relief on the Nile. Boulder, CO: Westview Press, Inc., 1995. 

 



118 

 

Byman, Daniel.  “After the Storm: U.S. Policy Toward Iraq Since 1991.”  Political 

Science Quarterly 115, no. 4 (Winter 2000-01): 493-516. 

 

__________. “Do Targeted Killings Work?”  Foreign Affairs 85, no. 2 (Mar/Apr 2006): 

95-111. 

 

Caldwell, John C.  “Routes to Low Mortality in Poor Countries.”  Population and 

Development Review 12, no. 2 (June 1986): 171-220. 

 

Carter, Barbara.  The Copts in Egyptian Politics.  London: Croom Helm, 1986.  

 

Catherwood, Christopher.  Christians, Muslims, and Islamic Rage: What is Going on and 

Why it Happened. Grand Rapids: Zondervan, 2003. 

 

Chaliand, Gerard and Arnaud Blin, eds. The History of Terrorism: From Antiquity to al 

Qaeda. Berkeley: University of California Press, 2007. 

 

Collier Paul, and David Dollar. Globalization, Growth and Poverty: Building an 

Inclusive World Economy. Washington, D.C.: The World Bank, 2002. 

 

Cooper, C., and S. Alexander, eds.  The Economic Development and Population Growth 

in the Middle East.  New York: American Elsevier, 1972. 

 

Cordesman, Anthony H. “Winning the ‘War on Terrorism’: The Need for a 

Fundamentally Different Strategy.” Address at the Center for Strategic and 

International Studies (CSIS), Washington, D.C., September 18, 2006. 

 

Council on Foreign Relations Independent Task Force Report. Iraq: The Day After. New 

York: Council on Foreign Relations Publications, 2003. 

 

Council on Foreign Relations Independent Task Force Report. In the Wake of War: 

Improving U.S. Post-Conflict Capabilities. New York: Council on Foreign 

Relations Publications, 2005. 

 

Crenshaw, Martha.  Have Motivations for Terrorism Changed? Social and Psychological 

Factors in the Genesis of Terrorism. Washington, D.C.: IOS Press, 2006. 

 

Cronin, Audrey.  Ending Terrorism: Lessons for Defeating al-Qaeda.  Oxford: 

Routledge, 2008. 

 



119 

 

Cronin, Isaac, ed.  Confronting Fear: A History of Terrorism.  New York: Thunder's 

Mouth Press, 2002. 

 

Davis, Joyce M. Martyrs: Innocence, Vengeance and Despair in the Middle East. New 

York: Palgrave Macmillan, 2003. 

 

Dennis, Marie, Renny Golden, and Scott Wright. Oscar Romero: Reflections on His Life 

and Writings. Maryknoll, NY: Orbis Books, 2000. 

 

Deudney, Daniel and G. John Ikenberry.  “The Myth of the Autocratic Revival.”  Foreign 

Affairs 88, no. 1 (Jan/Feb 2009): 77-93. 

 

Diamond, Larry.  “The Democratic Rollback.”  Foreign Affairs 87, no. 2 (Mar/Apr 

2008): 36-48. 

 

Diwan, Ishac, and Lyn Squire.  “Economic Development and Cooperation in the Middle 

East.”  World Bank Discussion Paper Series 9 (December 1993). 

 

Eberstadt, Nicholas.  “Fanatics & Fertility: Islam’s Population Growth Worries the West 

But the Real Demographic Problem of Its Rising Youth Cohorts Lies Elsewhere.”  

Forbes, November 12, 2001. 

 

Eisenstadt, S.N.  “The Reconstruction of Religious Arenas in the Framework of ‘Multiple 

Modernities’.”  Millennium Journal of International Studies 29, no. 3 (2000): 

591-611. 

 

Encyclopedia of World Terrorism: 1996-2002. Armonk, NY: M.E. Sharpe, Inc., 2003. 

 

Esposito, John.  The Islamic Threat: Myth or Reality? 2nd ed. New York: Oxford 

University Press, 1995. 

 

__________.  Unholy War: Terror in The Name of Islam.  New York: Oxford University 

Press, 2002. 

 

__________. What Everyone Needs to Know About Islam. New York: Oxford University 

Press, 2002. 

 

__________, ed.  The Iranian Revolution: Its Global Impact.  Miami: Florida 

International University Press, 1990. 

 



120 

 

__________, ed. The Oxford Dictionary of Islam.  New York: Oxford University Press, 

2003. 

 

__________, ed.  The Oxford History of Islam.  New York: Oxford University Press, 

1999. 

 

__________, Darrell J. Fasching, and Todd Lewis. World Religions Today. New York: 

Oxford University Press, 2002. 

 

__________ and John O. Voll.  Islam and Democracy.  New York: Oxford University 

Press, 1996. 

 

__________ and John O. Voll. Makers of Contemporary Islam. New York: Oxford 

University Press, 2001. 

 

Evans, Alexander.  “Understanding Madrasahs: How Threatening Are They?” Foreign 

Affairs 85, no. 1 (Jan/Feb 2006): 9-16. 

 

Fahmy, Nabil.  “The Impact of Iran’s Nuclear Activities on Politics in the Middle East,” 

Presentation at the Monterey Institute of International Studies, December 11, 

2006. 

 

Falk, Richard and Robert C. Johansen and Samuel S. Klein.  The Constitutional 

Foundations of World Peace.  Albany: State University of New York Press, 1993.   

 

Fandy, Mamoun. “Crisis of Education in the Muslim World.”  United States Institute of 

Peace, June 10, 2004.   

 

Feldman, Noah.  What We Owe Iraq: War and the Ethics of Nation Building.  Princeton: 

Princeton University Press, 2004. 

 

Fink, Naureen Chowdhury and Ellie B. Hearne. Beyond Terrorism: Deradicalization and 

Disengagement from Violent Extremism. New York: IPI Publications, 2008. 

 

Fleischmann, Ellen.  “Our Moslem Sisters: Women of Greater Syria in the Eyes of 

American Protestant Missionary Women.” Islam and Muslim-Christian Relations 

9, no 3 (1998): 307-323. 

 

Frederickson, H.G. and Richard K. Ghere.  Ethics in Public Management. Armonk, NY: 

M.E. Sharpe, Inc., 2005. 

 



121 

 

Fukuyama, Francis, ed.  Nation Building: Beyond Afghanistan and Iraq. Baltimore: The 

Johns Hopkins University Press, 2006. 

 

Ganji, Akbar. “The Latter-Day Sultan.”  Foreign Affairs 87, no. 6 (Nov/Dec 2008): 45-

66. 

 

Geller, Daniel S. and J. David Singer. “Nations at war: A scientific study of international 

conflict.” In Cambridge Studies in International Relations 58. Cambridge, UK: 

Cambridge University Press, 1998. 

 

Gentzkow, Matthew, and Jesse M. Shapiro. “Media, Education, and Anti-Americanism in 

the Muslim World.” Journal of Economic Perspectives 18, no. 3 (Summer 2004): 

117–133. 

 

Gerlach, Luther P. “The Structure of Social Movements: Environmental Activism and its 

Opponents.” In Networks and Netwars, edited by John Arquilla and David 

Ronfeldt, 289-310. Santa Monica: RAND, 2001. 

 

Gilbar, Gad G.  Population Dilemmas in the Middle East: Essays in Political 

Demography and Economy.  London: Frank Cass, 1997. 

 

Giry, Stéphanie.  “France and Its Muslims.”  Foreign Affairs 85, no. 5 (Sep/Oct 2006): 

87-104. 

 

Goddard, Hugh. A History of Christian-Muslim Relations. Chicago: New Amsterdam 

Books, 2000.   

 

Gordon, Philip.  “Can the War on Terror Be Won?”  Foreign Affairs 86, no. 6 (Nov/Dec 

2007): 53-66. 

 

Gutiérrez, Gustavo. A Theology of Liberation. Translated and edited by Sister Caridad 

Inda and John Eagleson. Maryknoll, NY: Orbis Books, 1988. 

 

Haddad, Yvonne Yazbeck. “The Globalization of Islam.” In The Oxford History of 

Islam.  Oxford: Oxford University Press, 1999. 

 

__________, Jane I. Smith, and Kathleen M. Moore. Muslim Women in America: The 

Challenge of Islamic Identity Today. Oxford: Oxford University Press, 2006. 

 

__________ and W.Z. Haddad, eds. Christian Muslim Encounters.  Gainesville: 

University of Florida Press, 1995. 



122 

 

 

Haleem, M.A.S. Abdel, trans. The Qur’an. Oxford: Oxford University Press, 2004. 

 

Hansen, Bent, and Samir Radwan.  The Political Economy of Poverty, Equity, and 

Growth: Egypt and Turkey.  New York: Oxford University Press, 1992. 

 

Harik, Iliya, and Denis J. Sullivan.  Privatization and Liberalization in the Middle East. 

Bloomington, Ind.: Indian University Press, 1992. 

 

Hayes, John R., ed.  The Genius of Arab Civilization.  Cambridge: MIT Press, 1983. 

 

Heft, James L., ed.  Beyond Violence: Religious Sources of Social Transformation in 

Judaism, Christianity, and Islam. New York: Fordham University Press, 2004. 

 

Henderson, Harry. Terrorism. New York: Facts on File, 2001. 

 

Henry, Clement M., and Robert Springborg.  Globalization and the Politics of 

Development in the Middle East.  Cambridge: Cambridge University Press, 2001. 

 

Herring, Eric and Glen Rangwala.  Iraq in Fragments: The Occupation and Its Legacy. 

Ithaca: Cornell University Press, 2006. 

 

Herring, George C. America’s Longest War: The United States and Vietnam, 1950-1975, 

4th ed. New York: McGraw-Hill, 2002. 

 

Herriot, Peter. Religious Fundamentalism and Social Identity. New York: Routledge, 

2007. 

 

__________. Religious Fundamentalism: Global, Local and Personal. New York: 

Routledge, 2009. 

 

Herzog, Michael. “Can Hamas Be Tamed?” Foreign Affairs 85, no. 2 (Mar/Apr 2006): 

83-94. 

  

Herzog, Roman. Preventing the Clash of Civilizations: A Peace Strategy for the Twenty-

First Century.  New York: St. Martins Press, 1999 

 

Heyneman, Stephen.  “The Quality of Education in the Middle East and North Africa.” 

International Journal of Educational Development  17, no. 4 (1997): 449-466. 

 



123 

 

Hitchcock, Susan and John Esposito. Geography of Religion: Where God Lives, Where 

Pilgrims Walk.  Washington, D.C.: National Geographic Society, 2004. 

 

Hoffman, Bruce. Inside Terrorism. New York: Columbia University Press, 2006. 

 

__________.  “The Myth of Grass-Roots Terrorism.” Foreign Affairs 87, no. 3 

(May/June 2008): 133-138. 

 

Hood Jr., Ralph W., Peter C. Hill, and W. Paul Williamson. The Psychology of Religious 

Fundamentalism. New York: Guilford Press, 2005. 

 

Hoodbhoy, Perez. Islam and Science: Religious Orthodoxy and the Battle for Rationality. 

London: Zed Books, 1991. 

 

Horgan, John. “Deradicalization or Disengagement?” Perspectives on Terrorism vol. 2, 

no. 4.  <http://www.terrorismanalysts.com/pt/index.php?option=com_rokzine 

&view=article&id=33> (accessed March 20, 2009). 

 

Hotaling, Ed.  Islam Without Illusions: Its Past, Its Present, and Its Challenge for the 

Future. Syracuse: Syracuse University Press, 2003. 

 

Hourani, Albert.  A History of Arab Peoples.  New York: Warner Books, 1991. 

 

__________.  Arabic Thought in the Liberal Age 1789-1939. Cambridge: Cambridge 

 University Press, 1993. 

 

Hunter, Shireen.  The Future of Islam and the West: Clash of Civilizations or Peaceful 

Coexistence? Westport: Praeger Publishers, 1998. 

 

Huntington, Samuel. The Clash of Civilizations and the Remaking of World Order. New 

York: Simon and Schuster, 1996. 

 

__________.  “The Clash of Civilizations?” Foreign Affairs 72, no. 3 (Summer 1993): 

22-49. 

 

__________. “The West: Unique, Not Universal.” Foreign Affairs 75, no. 6 (Nov/Dec 

1996): 28-46. 

 

__________. “How Countries Democratize.”  In American Hegemony: Preventive War, 

Iraq, and Imposing Democracy, edited by Demetrios James Caraley, 149-186. 

New York: The Academy of Political Science, 2004. 



124 

 

 

Hurka, Thomas. “Proportionality in the Morality of War.” Philosophy and Public Affairs  

33, no. 1 (2005):  34-65. 

 

Ibrahim, Anwar. The Asian Renaissance. Singapore: Times Books International, 1996. 

 

Iqbal, Allama Muhammad. The Reconstruction of Religious Thought in Islam. Translated 

by Sheik Muhammad Ashraf.  Lahore, Pakistan: Ashraf Printing Press, 1999. 

 

Jackson, Brian A. Aptitude for Destruction: Organizational Learning in Terrorist Groups 

and Its Implications for Combating Terrorism. Santa Monica: RAND 

Corporation, 2005. 

 

Jacobson, Jodi.  Family, Gender, and Population Policy: Views from the Middle East. 

New York: Population Council, 1994. 

 

Jakal al ‘Azm, Sadik.  “Orientalism and Orientalism in Reverse”  In Orientalism: A 

Reader.  Edited by A.L. Macfie.  New York: New York University Press, 2000. 

 

Jervis, Robert. “An Interim Assessment of September 11: What Has Changed and What 

Has Not?” In September 11, Terrorist Attacks, and U.S. Foreign Policy, edited by 

Demetrios James Caraley, 179-200. New York: Academy of Political Science, 

2002. 

 

__________. “Understanding the Bush Doctrine.” Political Science Quarterly 118, no. 3 

(Fall 2003): 365-388. 

 

__________. “Why the Bush Doctrine Cannot Be Sustained.” Political Science Quarterly 

120, no. 3 (Fall 2005): 351-377. 

 

__________. “War, Intelligence, and Honesty:  A Review Essay.” Political Science 

Quarterly  123, no. 4 (Winter 2008-09): 645-675. 

 

Jewett, Robert.  Mission and Menace: Four Centuries of American Religious Zeal.  

Minneapolis: Fortress Press, 2008. 

 

Jones, Seth G. Counterinsurgency in Afghanistan. Report prepared for the Office of the 

Secretary of Defense. Santa Monica, RAND Corporation, 2008. 

 



125 

 

__________. Defeating Terrorist Groups. Testimony presented before the House of 

Armed Services Committee and Subcommittee on Terrorism and Unconventional 

Threats and Capabilities, Washington D.C., September 18, 2008.  

 

__________ and Martin C. Libicki.  How Terrorist Groups End: Lessons for Countering 

Al Qa'ida. Santa Monica: RAND Corporation, 2008. 

 

Jurgensmeyer, Mark.  Terror in the Mind of God: The Global Rise of Religious Violence. 

Berkley: University of California Press, 2000. 

 

__________.  The New Cold War? Religious Nationalism Confronts the Secular State. 

London: Frank Cass, 1994. 

 

Kant, Immanuel. Groundwork for the Metaphysics of Morals. Edited by Allen W. Wood. 

New Haven: Yale University Press, 2002. 

 

 __________.  Toward Perpetual Peace and Other Writings on Politics, Peace, and 

History.  Edited by Pauline Kleingeld. New Haven: Yale University Press, 2006. 

 

Kahn, David.  “The Rise of Intelligence.”  Foreign Affairs 85, no. 5 (Sep/Oct 2006): 125-

134. 

 

Kaye, Dalia Dassa, Frederic Wehrey, Audra K. Grant, Dale Stahl. More Freedom, Less 

Terror?: Liberalization and Political Violence in the Arab World. Santa Monica: 

RAND Corporation, 2008. 

 

Khatami Mohammad.  Islam, Liberty, and Development.  Binghamton, NY: Global 

Academic Publishing, 1998. 

 

__________.  Hope and Challenge: The Iranian President Speaks. Binghamton, NY: 

Institute of Global Cultural Studies, 1997. 

 

Kimball, Charles. When Religion Becomes Evil. New York: HarperCollins Publishers 

Inc., 2002. 

 

Kohlmann, Evan F.  “The Real Online Terrorist Threat,” Foreign Affairs 85, no. 5 

(Sep/Oct 2006): 115-124. 

 

Kramer, Fred.  Dynamics of Public Bureaucracy: An Introduction to Public 

Administration.  New York:  Scott Foresman & Co, 1981. 

 



126 

 

Kronenwetter, Michael.  Terrorism: A Guide to Events and Documents.  Westport, CT: 

Greenwood Press, 2004.  

 

Kubiak, Anthony.  Stages of Terror: Terrorism, Ideology, and Coercion as Theatre 

History. Bloomington, IN: Indiana University Press, 1991. 

 

Kull, Steven and Clay Ramsay and Evan Lewis.  “Misconceptions, the Media, and the 

Iraq War.”  In American Hegemony: Preventive War, Iraq, and Imposing 

Democracy, edited by Demetrios James Caraley, 51-80. New York: The Academy 

of Political Science, 2004. 

 

Kurzman, Charles. Liberal Islam: A Sourcebook. New York: Oxford University Press, 

1998. 

 

___________, ed. Modernist Islam 1840-1940: A Sourcebook. Oxford: Oxford 

University Press, 2000. 

 

Laqueur, Walter. A History of Terrorism. New Brunswick, NJ: Transaction, 2001. 

 

Lang, Serge. Challenges. New York: Springer-Verlag, 1998. 

 

Lawrence, Bruce. ed., James Howarth, trans. Messages to the World: The Statements of 

Osama bin Laden. London: Verso, 2005. 

 

Levitas, Daniel. The Terrorist Next Door: The Militia Movement and the Radical Right. 

New York: St. Martin’s Press, 2002. 

 

Lewis, Bernard.  What Went Wrong?  Western Impact and the Middle Eastern Response. 

Oxford: Oxford University Press, 2002. 

 

___________. “What Went Wrong?” The Atlantic 289, no. 1 (January 2002). 

 

___________. “The Roots of Muslim Rage.” The Atlantic 266, no. 3 (September 1990). 

 

___________. “Free at Last?  The Arab World in the Twenty-first Century.” Foreign 

Affairs 88, no. 2. (Mar/Apr 2009): 77-88. 

 

Lind, William S., Colonel Keith Nightengale (USA), Captain John F. Smith (USMC), 

Colonel Joseph W. Sutton (USA), and Lieutenant Colonel Gary I. Wilson 

(USMCR). “The Changing Face of War: Into the Fourth Generation.”  Marine 

Corps Gazette. (October 1989). 



127 

 

 

Little, Donald.  “Three Arab Critiques of Orientalism” In Orientalism: A Reader.  Edited 

by A.L. Macfie. New York: New York University Press, 2000. 

 

Lowenthal. M.  Intelligence: From Secrets to Policy. Washington, D.C.: CQ Press, 2003. 

 

Makdisi, G.  The Rise of Colleges: Institutions of Learning in Islam and the West.  

Edinburgh: Edinburgh University Press, 1981. 

 

Mamdani, Mahmood. Good Muslim, Bad Muslim: America, the Cold War, and the Roots 

of Terror. New York: Pantheon Books, 2004. 

 

Mandelbaum, Michael. “Democracy Without America.” Foreign Affairs 86, no. 5 

(Sep/Oct 2007): 119-130.   

 

Mandeville, Peter. Transnational Muslim Politics: Reimagining the Umma, 2nd ed.  

London: Routledge, 2004. 

 

Mannes, Aaron.  Profiles in Terror: The Guide to Middle East Terrorist Organization.  

Oxford: Rowan and Littlefield Publishers, 2004. 

 

Matar, Nabil. Islam in Britain. Cambridge: Cambridge University Press, 1998. 

 

McAdam, Doug, John D. McCarthy and Mayer Zald eds. Comparative Perspective on 

Social Movements. New York: Cambridge University Press, 1996. 

 

McCartney, Paul T.  “American Nationalism and U.S. Foreign Policy from September 11 

to the Iraq War.”  Political Science Quarterly 119, no. 3 (Fall 2004): 399-423. 

 

McConnell, Mike. “Overhauling Intelligence.”  Foreign Affairs 86, no. 4 (Jul/Aug):  49-

58. 

McKelvey, Tara. Monstering: Inside America’s Policy of Secret Interrogations and 

Torture in the Terror War. New York: Carroll and Graf Publishers, 2007. 

 

Mead, Walter Russell. “Gods Country?” Foreign Affairs 85, no. 5 (Sep/Oct 2006): 24-43. 

 

Michaels, Jon D.  “Beyond Accountability: The Constitutional, Democratic, and Strategic 

Problems with Privatizing War.” Washington University Law Quarterly 82, 

(2004): 1001-1127. 

 



128 

 

Moghadem, Valentine. Modernizing Women: Gender and Social Change in the Middle 

East.  Boulder, CO: Lynne Rienner, 1993. 

 

Moïsi, Dominique. “The Clash of Emotions.”  Foreign Affairs 86, no. 1 (Jan/Feb 2007): 

8-12. 

 

Mueller, John. The Remnants of War.  Ithaca: Cornell University Press, 2004. 

 

___________.  “Is There Still a Terrorist Threat?” Foreign Affairs 85, no. 5 (Sep/Oct 

2006): 2-8. 

 

Mujtaba, Sayid and Lari, Rukni.  Western Civilization Through Muslim Eyes. New 

 York: Islamic Public Relations, 1974. 

 

“Multicultural Troubles.” The Economist, May 25, 2004. 

 

Nabli, Mustapha K., and Jennifer Keller. Civil Society in the Middle East, vol. 2. New 

York: Brill, 1996. 

 

Nasr, Vali and Ray Takeyth. “The Costs of Containing Iran.”  Foreign Affairs 87, no. 1. 

(Jan/Feb 2008): 85-94. 

 

Nomani, Farhad, and Ali Rahnema. Islamic Economic Systems. London: Zed Press, 1994. 

 

Nye Jr., Joseph S.  “The Limits of American Power.” Political Science Quarterly 117, no. 

4 (Winter 2002-03): 545-560. 

 

Okruhlik, Gwenn. “The Irony of Islah (Reform).” Washington Quarterly 28, no. 4 

 (Autumn 2005): 153-170. 

 

Oliver, Anne Marie and Paul Steinberg. The Road to Martyrs’ Square: A Journey into the 

World of the Suicide Bomber. New York: Oxford University Press, 2005. 

 

Olmsted, Jennifer. “Reexamining the Fertility Puzzle in the Middle East and North 

Africa.”  In Women and Globalization in the Arab Middle East: Gender, Economy 

and Society. Boulder, CO: Lynne Rienner, 2003. 

 

Orttung  Robert W. and Andrey Makarychev, eds. National Counter-Terrorism 

Strategies. Amsterdam: IOS Press, 2006. 

 



129 

 

Osman, Mohamed. “The Children of Adam: An Islamic Perspective on Pluralism.” 

Center for Muslim Christian Understanding:  History and International Affairs, 

Georgetown University, 1996. 

 

Pape, Robert A. Dying to Win: The Strategic Logic of Suicide Terrorism. New York:  

Random House, 2005. 

 

Pillar, Paul R. Terrorism and U.S. Foreign Policy. Washington, D.C.: Brookings 

Institution Press, 2001. 

 

___________. “Intelligence, Policy, and the War in Iraq.” Foreign Affairs 85, no. 2 

(Mar/Apr 2006): 15-27. 

 

Pipes, Daniel. “The Muslims are Coming! The Muslims are Coming!” National Review, 

November 19, 1990. 

 

Polk, William. Violent Politics : A History of Insurgency, Terrorism and Guerrilla War, 

from the American Revolution to Iraq. New York: HarperCollins Publishers Inc., 

2007. 

 

Pool, David. “The Links between Economic and Political Liberalization.” In Economic 

and Political Liberalization in the Middle East. Edited by Tim Niblock and 

Emma Murphey. London: British Academic Press, 1993. 

 

Power, Samantha. “A Problem from Hell”: America and the Age of Genocide. New 

York: Basic Books, 2002. 

 

Qutb, Sayyid. Milestones. Cedar Rapids, IA: The Mother Mosque Foundation, n.d. 

 

__________. Social Justice in Islam. Translated by John B. Hardie and Hamid Algar. 

Oneonta, NY: Islamic Publications International, 2000. 

 

Rachels, James. Elements of Moral Philosophy. New York: McGraw-Hill, 1999. 

 

Rahman, Fazlur. Islam and Modernity: Transformation of an Intellectual Tradition.  

Chicago: University of Chicago Press, 1982. 

 

Ramadan, Tariq. To Be a European Muslim. Leicester, UK: Islamic Foundation, 1999. 

 

__________.   Western Muslims and the Future of Islam.  Oxford: Oxford University 

Press, 2004. 



130 

 

 

Rapley, John.  “The New Middle Ages.”  Foreign Affairs 85, no. 3 (May/Jun 2006): 95-

104.    

 

Rapport, David C. “Fear and Trembling: Terrorism in Three Religious Traditions.” The 

American Political Science Review 78, no. 2 (Sept 1984): 658-677. 

 

Rashad, Hoda, and Khadr Zeinab.  “New Challenges n the Demography of the Arab 

Region.” In Human Capital: Population Economics in the Middle East, edited by 

Ismail Sirageldin.  Cairo: American University in Cairo Press, 2002. 

 

Rashid, Ahmed.  Taliban: Militant Islam, Oil and Fundamentalism in Central Asia  

London: I.B. Tauris Publishers, 2000. 

 

Rashid, Salim.  The Clash of Civilizations? – Asian Responses.  Dhaka: The University  

 Press Limited, 1997. 

 

Record, Jeffrey. “Why the Strong Lose.” Parameters: U.S. Army War College Quarterly 

35, no. 4. (Winter 2005-06): 16-31. 

 

Reidel, Bruce. “Al Qaeda Strikes Back.”  Foreign Affairs 86, no. 3 (May/June 2007): 24-

40. 

 

Ricards, Alan, and John Waterbury. A Political Economy of the Middle East. Boulder, 

CO: Westview Press, 1998. 

 

Roderson, Maxime. The Western Image and Western Studies of Islam. Oxford: Oxford 

University Press, 1974. 

 

Roy, Oliver. The Failure of Political Islam. Cambridge: Harvard University Press, 1994. 

 

__________. Globalized Islam: The Search for the New Ummah. London: Hurst, 2004. 

 

Rubin, Barry. Chronologies of Modern Terrorism. Armonk, NY: M.E. Sharpe, 2008. 

 

Rudvin, Arne.  “The Concept and Practice of Christian Mission.” In Christian Mission 

and Islamic Da’ wa: Conference proceedings of the 1976 Chambésy Dialogue 

Consultation of Christians and Muslims. Leicester, UK: Islamic Foundation. 1982 

 

Ruthven, Malise. Fundamentalism: The Search for Meaning. Oxford University Press, 

2005.  



131 

 

 

Sabra, A.I.  “The Scientific Enterprise.” In Islam and the Arab World. B. Lewis, ed. 

London: Hudson, 1976. 

 

Sacks, Jonathan. The Dignity of Difference: How to Avoid the Clash of Civilizations.  

London: Continuum, 2002. 

 

Said, Edward.  Orientalism. New York: Vintage, 1979. 

 

___________. “My Thesis.” In Orientalism: A Reader. A.L. Macfie, ed.  New York: 

New York University Press, 2000. 

 

___________.  “Shattered Myths.” In Orientalism: A Reader. A.L. Macfie, ed.  New 

York: New York University Press, 2000.  

 

___________.  “Latent and Manifest Orientalism” In Orientalism: A Reader. A.L. 

Macfie, ed.  New York: New York University Press, 2000.  

 

Sagan, Scott D. and Kenneth N. Waltz. The Spread of Nuclear Weapons: A Debate 

Renewed, 2nd ed. New York: W.W. Norton & Company, 2003. 

 

Sageman, Marc.  Leaderless Jihad: Terror Networks in the Twenty-First Century.  

Philadelphia: University of Pennsylvania Press, 2008. 

 

___________.  Understanding Terror Networks. Philadelphia: University of 

Pennsylvania Press, 2004. 

 

Saha, Santosh C. and Thomas K. Carr, eds.  Religious Fundamentalism in Developing 

Countries. Westwood, CT: Greenwood Press, 2004. 

 

Salama, Sammy & Heidi Weber. “The Emerging Arab Response to Iran’s Unabated 

Nuclear Program.”  Presentation at the Monterey Institute for International 

Studies – James Martin Center for Nonproliferation Studies, December 22, 2006. 

 

Scheve, Kenneth F. and Mathew J, Slaughter. “A New Deal for Globalization.”  Foreign 

Affairs 86, no. 4 (Jul/Aug): 34-47. 

 

Schilling, William R., ed. Nontraditional Warfare: Twenty-First Centurey Threats and 

Responses. Washington, D.C.: Brassey’s Inc., 2002. 

 



132 

 

Schlee, Günther.  How Enemies Are Made: Towards a Theory of Ethnic and Religious 

Conflicts. New York: Berghahn Books, 2008.  

 

Shanty, Frank and Raymond Picquet Eds.  Encyclopedia of World Terrorism: 1996-2002.  

Armonk, NY: M.E. Sharpe Inc., 2003. 

 

Sheehan, Michael. Crush the Cell: How to Defeat Terrorism Without Terrorizing 

Ourselves. New York: Crown Publishers, 2008. 

 

Siddiqui, Ataullah. Christian Muslim Dialogue in the Twentieth Century. Auckland: 

Macmillian Press Ltd., 1997. 

 

Silberman, L. and Charles Robb.  Report of the Commission on the Intelligence 

Capabilities of the United States Regarding Weapons of Mass Destruction.  

Washington, D.C.: US Government Printing Office, 2005. 

 

Silke, Andrew, ed. Research on Terrorism: Trends, Achievements and Failures. London: 

Routledge, 2004. 

 

Sirageldin, Ismail. Human Capital: Population Economics in the Middle East.  Cairo: 

American University in Cairo Press, 2002. 

 

Smith, Wilfred Cantwell. Patterns of Faith around the World. Oxford: Oneworld 

Publications, 1998. 

 

Sorabji, Richard and David Rodin, eds. The Ethics of War. Aldershot: Ashgate Publishing 

Limited, 2006. 

 

Spengler, Oswald.  The Decline of the West.  New York: Oxford University Press, 1991. 

 

Spinzak, Ehud. Brother Against Brother: Violence and Extremism in Israeli Politics from 

Altalena to the Rabin Assassination. New York: Free Press, 1999. 

 

Springer, Devin R., James L. Regens, and David N. Edger.  Islamic Radicalism and 

Global Jihad. Washington, D.C.: Georgetown University Press, 2009. 

 

Stark, Rodney. “Secularization, R.I.P. (Rest in Peace).” Sociology of Religion 30, no. 

 3. (Autumn 1999): 249-273. 

 

Stern, Jessica. Terror in the Name of God: Why Religious Militants Kill. New York: 

HarperCollins, 2003. 



133 

 

 

Street, Linda. Veils and Daggers. Philadelphia: Temple University Press, 2000. 

 

Takeyh, Ray. “Time for Détente with Iran.” Foreign Affairs 86, no. 2 (March/April 

2007): 17-33. 

 

Tate, Georges. The Crusaders: Warriors of God. Translated by Lory Frankel. New York: 

Harry N. Abrams Inc., 1996. 

 

Tétreault, Mary Ann and Robert A. Denemark. Gods, Guns, and Globalization: Religious 

Radicalism and International Political Economy. London: Lynne Rienner 

Publishers, 2004.  

 

Tessler, Mark. “Islam and Democracy in the Middle East: The Impact of Religious 

Orientations on Attitudes toward Democracy in Four Arab Countries.” 

Comparative Politics 34, no. 2 (April 2002): 337-354. 

 

Through our Enemies’ Eyes. Washington, D.C.: Brassey’s Inc., 2002. 

 

Timmerman, Christiane, Dirk Hutsebaut, Sara Mels, Walter Nonneman and Walter Van 

Herck eds.  Faith-based Radicalism: Christianity, Islam and Judaism Between 

Constructive Activism and Destructive Fanaticism. Brussels: P.I.E. Peter Lang, 

2007.  

 

Tolan, John V.  Saracens: Islam in the Medieval European Imagination. New York: 

Columbia University Press.2002. 

 

Toynbee, Arnold. Civilization on Trial. New York: Oxford University Press, 1948. 

 

                      ,   A Study of History. New York: Oxford University Press; Abridged 

edition, 1954. 

 

The U.S. Army/Marine Corps Counterinsurgency Field Manual. Chicago: University of 

Chicago Press, 2007. 

 

Ullman, M. Islamic Medicine. Edinburgh: Edinburgh University Press, 1978. 

 

Varon, Jeremy. Bringing the War Home: The Weather Underground, the Red Army 

Faction, and Revolutionary Violence in the Sixties and Seventies. Berkeley: 

University of California Press, 2004. 

 



134 

 

Voll, John O. “The Mistaken Identification of the ‘the West’ with ‘Modernity’.” 

American Journal of Islamic Social Sciences 13, no. 1 (Spring 1996). 

 

Walsh, Jim. “Iran’s Nuclear Program: Motivations, Options, Consequences”. Terrorist 

Attacks and Nuclear Proliferation: Strategies for Overlapping Dangers, edited by 

Demitrios James Caraly and Loren Morales Kando, 181-205. New York: The 

Academy of Political Science, 2007. 

 

Walzer, Michael. Just and Unjust Wars. A Moral Argument with Historical Illustrations, 

4th ed. New York: Basic Books, 2006. 

 

Weinberg, Leonard, Ami Pedahzur, and Arie Perliger. Political Parties and Terrorist 

Groups. 2nd ed.  New York: Routledge, 2003. 

 

Weinberg, Leonard and Ami Pedahzur, eds. Religious Fundamentalism and Political   

Extremism. London: Frank Cass Publishers, 2004. 

 

Whittaker, David. Terrorists and Terrorism in the Contemporary World. New York: 

Routledge, 2004. 

 

Wieviorka, Michael. The Making of Terrorism. Translated by David Gordon White.  

Chicago: University of Chicago Press, 2004. 

 

Wiktorowicz, Quintain.  Radical Islam Rising. Lanham: Rowan and Littlefield 

Publishers, 2005. 

 

__________, ed. Islamic Activism: A Social Movement Theory Approach. Bloomington, 

IN: Indiana University Press, 2004. 

 

___________ and Karl Kaltenthaler.  “The Rationality of Radical Islam.”  Political 

Science Quarterly 121, no. 2 (Summer 2006): 295-319. 

 

Wolf, Barry. When the Weak Attack the Strong: Failures of Deterrence. Santa Monica: 

RAND Corporation, 1991. 

 

World Bank. Gender and Development in the Middle East and North Africa: Women in 

the Public Sphere. Washington, D.C., 2003 

 

____________.  Unlocking the Employment Potential in the Middle East and North 

Africa:Toward a New Social Contract. Washington, D.C., 2004. 

 



135 

 

“World on the Move” The Economist, June 11, 2003. 

 

Yew, Lee Kuan. “The United States, Iraq and the War on Terror.” Foreign Affairs 86, no. 

1. (Jan/Feb 2007): 2-7. 

 

Yousef, Tarik M.  “Demography, the Social Contract, and Intergenerational Relations In 

the Middle East and North Africa.” Paper presented at the Second Mediterranean 

Social and Political Research Meeting, Florence, Italy, March 21-25, 2001. 

 

Zakaria, Fareed. “Islam, Democracy, and Constitutional Liberalism.” American 

Hegemony: Preventive War, Iraq, and Imposing Democracy. Edited by Demetrios 

James Caraley. New York: The Academy of Political Science, 2004: 187-206. 

 

Zanini, Michele and Sean J.A. Edwards. “The Networking of Terror in the Information 

Age.” In Networks and Netwars. Edited by John Arquilla and David Ronfeldt, 29-

60.  Santa Monica: RAND, 2001. 

 

Zebiri, Kate. Muslims and Christians Face to Face. Oxford: Oneworld Publications, 

 1997.   

 

Zegart, Amy B. “An Empirical Analysis of Failed Intelligence Reforms Before 

September 11.”  Political Science Quarterly 121, no. 1 (Spring 2006): 33-60. 

 

Zeghal, Malika. Islamism in Morocco: Religion, Authoritarianism, and Electoral Politics. 

Translated by George Holoch. Princeton: Markus Wiener Publishers, 2008. 

 

____________.  “Religion and Politics in Egypt: The Ulema of al-Azhar, Radical Islam, 

and the State (1952-1994).” International Journal of Middle East Studies 31, no. 

3 (August 1999): 371-399. 
 


